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Quod scriptura, non iubet vetat

The Latin translates, “What is not commanded in scripture, is forbidden:’

On the Cover: Baptists rejoice to hold in common with other evangelicals the main
principles of the orthodox Christian faith. However, there are points of difference and
these differences are significant. In fact, because these differences arise out of God’s
revealed will, they are of vital importance. Hence, the barriers of separation between
Baptists and others can hardly be considered a trifling matter. To suppose that Baptists
are kept apart solely by their views on Baptism or the Lord’s Supper is a regrettable
misunderstanding. Baptists hold views which distinguish them from Catholics,
Congregationalists, Episcopalians, Lutherans, Methodists, Pentecostals, and
Presbyterians, and the differences are so great as not only to justify, but to demand, the
separate denominational existence of Baptists. Some people think Baptists ought not
teach and emphasize their differences but as E.J. Forrester stated in 1893, “Any
denomination that has views which justify its separate existence, is bound to
promulgate those views. If those views are of sufficient importance to justify a
separate existence, they are important enough to create a duty for their promulgation ...
the very same reasons which justify the separate existence of any denomination make
it the duty of that denomination to teach the distinctive doctrines upon which its sepa-
rate existence rests.” If Baptists have a right to a separate denominational life, it is
their duty to propagate their distinctive principles, without which their separate life
cannot be justified or maintained.

Many among today’s professing Baptists have an agenda to revise the Baptist
distinctives and redefine what it means to be a Baptist. Others don’t understand why it
even matters. The books being reproduced in the Baptist Distinctives Series are
republished in order that Baptists from the past may state, explain and defend the
primary Baptist distinctives as they understood them. It is hoped that this Series will
provide a more thorough historical perspective on what it means to be distinctively
Baptist.



The Lord Jesus Christ asked, “And why call ye me, Lord, Lord, and do not the things
which I say?” (Luke 6:46). The immediate context surrounding this question explains
what it means to be a true disciple of Christ. Addressing the same issue, Christ’s
question is meant to show that a confession of discipleship to the Lord Jesus Christ is
inconsistent and untrue if it is not accompanied with a corresponding submission to
His authoritative commands. Christ’s question teaches us that a true recognition of His
authority as Lord inevitably includes a submission to the authority of His Word.
Hence, with this question Christ has made it forever impossible to separate His
authority as King from the authority of His Word. These two principles—the authority
of Christ as King and the authority of His Word—are the two most fundamental
Baptist distinctives. The first gives rise to the second and out of these two all the other
Baptist distinctives emanate. As F.M. lams wrote in 1894, “Loyalty to Christ as King,
manifesting itself in a constant and unswerving obedience to His will as revealed in
His written Word, is the real source of all the Baptist distinctives:” In the search for the
primary Baptist distinctive many have settled on the Lordship of Christ as the most
basic distinctive. Strangely, in doing this, some have attempted to separate Christ’s
Lordship from the authority of Scripture, as if you could embrace Christ’s authority
without submitting to what He commanded. However, while Christ’s Lordship and
Kingly authority can be isolated and considered essentially for discussion’s sake, we
see from Christ’s own words in Luke 6:46 that His Lordship is really inseparable from
His Word and, with regard to real Christian discipleship, there can be no practical
submission to the one without a practical submission to the other.

In the symbol above the Kingly Crown and the Open Bible represent the inseparable
truths of Christ’s Kingly and Biblical authority. The Crown and Bible graphics are
supplemented by three Bible verses (Ecclesiastes 8:4, Matthew 28:18-20, and Luke
6:46) that reiterate and reinforce the inextricable connection between the authority of
Christ as King and the authority of His Word. The truths symbolized by these
components are further emphasized by the Latin quotation - quod scriptura, non iubet
vetat— i.e., “What is not commanded in scripture, is forbidden:” This Latin quote has
been considered historically as a summary statement of the regulative principle of
Scripture. Together these various symbolic components converge to exhibit the two
most foundational Baptist Distinctives out of which all the other Baptist Distinctives
arise. Consequently, we have chosen this composite symbol as a logo to represent the
primary truths set forth in the Baptist Distinctives Series.
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PADOBAPTISM EXAMINED,
&c.

PART IIL

CHAPTER 1V.

Concerning the Modern Grounds of Padobaptism ;
namely, Jewish Proselyte Baptism— External Cove-
nant—Jewish Circumcision— Particular Passages of
Scripture—and Apostolic Tradition.

Secr. 1.—Jewish Proselyte Baptism.

Mr. T. BRapBURY.—“ I know it is said, that the
Jews had a method of baptizing among them, and that
our Saviour only fixed it with his disciples as he found
it with his countrymen;—but the Bible itself will not al-
low me to think as these men do, whatever their learning
is. .. . Nothing can be more apparent, than that the
Jews expected that the person who brought baptism
amongst them, must be either the Messiah himself, or
one of his fore-runners. This was the question of the
priests and Levites who came from Jerusalem to ask
John, whether he was the Christ, or Elias, or that pro-
phet. And they that were sent were of the Pharisees,
a people diligent to know the law, and zealous to ad-
vance it. Therefore they ask him farther, * Why bap-
tizest thou then, if thou be not the Christ, nor Elias, nor
the prophet” And John in his answer shows us, that
though the Jews mistook in a circumstance, yet they
were right in their notion. I knew him not, says he,

VOL. II. B



2 CONCERNING THE JEWISH

but that HE should be manifest to Israel, ‘therefore
am I come’ baptizing with water. .. .The apostle, in his
sermon at Antioch (though he abounded in Jewish learn-
ing) seems to say, that they never heard of any baptizing
before John, (Acts xiii. 24,25.) John first preached be-
fore Christ the baptism of repentance, to all the people of
Israel; and as he fulfilled his course, he said, ¢ Whom
think ye that I am? I am not he’....From which
things I conclude, that the first time that ever the church
heard of baptism, was in reference to a person who was
actually then among them, and after a few weeks was to
be declared and shown forth to Israel. . . . To fetchit from
the Jews, and especially from those traditional services
that obtained in their church, is a wild imagination, and
no better than seeking the living among the dead. They
had divers washings and carnal ordinances, but our bap-
tism was not one of them; for these were only imposed
on the people till the time of reformation. And there-
fore, as they were all to be abolished, we cannot suppose
that any of those worldly elements should be transplanted
into our religion, to leave any remains of bondage upon
the glorious liberty of the sons of God. Peter speaks
to those that knew nothing of that ordinance, as if it
were a thing entirely new among them: ‘ Repent and
be baptized every one of you:” and it is said, ‘ We are
baptized into Christ’. . . . Both these solemnities [baptism
and the holy supper] are represented as no more than
fragments of Judaism. As if there was any propriety
in our Lord’s-telling the disciples, that ‘all power was
given to him both in heaven and in earth,” only to recom-
mend a scrap of an old religion; or, as if the apostle
had any need to say, he had received that of the Lord,
which he received by the tradition of his fathers.”
Duty and Doct. of Bap. p. 55, 56,57, 148. Necess. of
Contend. for Revealed Relig. p. 50.

2. Lampe.—* ‘And they asked him and said, Why
then baptizest thou if thou be not the Christ?’—They
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who think the baptism of proselytes was used before the
time of John, observe; That the messengers did not
move the question concerning baptism itself, as an un-
usual rite; but concerning the authority with which he
was vested to use it among such persons as were born
in covenant with God. It is, however, not only doubt-
ful, whether that baptism be of so great antiquity; but
even if we should grant that it was then in use, I do not
imaoine that the Pharisees here had any thought about

. Altingius, Lightfoot, Carpzovius, Idzardus, and
Danzms have dlllsrently handled this subject ; but Werns-
dorfius and others have examined their arguments, and
shown the uncertainty of their hypothesis. Meanwhile,all
the difficulties are not so removed, as to render either the
one or the other hypothesis entirely eligible. That rite,
perhaps, was the invention of the Pharisees, and so not
the general practice of the Jews, but peculiar to that
sect, who were fond of bathing.” Comment. in Evang.
secund. Joan. ad cap. i. 25.

3. Venema.— Part of John’s office consisted in
baptizing—an external rite, then in a particular man-
ner appointed of God, and not used before, (Johni.
Matt. xxii.)” Hist. Eccles. tom. iii. secul. i. § 5.

4. Gerhardus, when speaking of John the Baptist
and of his ministry, asks; “ Who would have embraced
that new and hitherto unusual ceremony, baptism, with-
out sufficient previous information?” Loci Theolog.
tom. iv. de Bap. § 176.

5. Beza.—“ ‘Why then baptizest thou? Hence it
appears the Jews were not ignorant, that there should
be some alteration in the rites of religion under the
Messiah, which they might easily learn from Jerem.
xxxi. John most pertinently answers, professing that
he was not the author, but only the administrator of this
new rite.” Annotat. ad Joan. i. 25, 26.

6. Mr. Selden.—¢ Maimonides informs us, ¢ That a
proselyte who is circumcised and not baptized, or bap-

B 2



4 CONCERNING THE JEWISH

tized and not circumcised, is by no means to be ac-
counted a proselyte, before he be both baptized and
circumcised. Nor was baptism lawful, unless performed
in the presence of three men. And seeing itis a Fo-
RENSIC act (the three men, who presided in this affair,
constituting a kind of court,)—therefore, baptism was
not rightly administered, either on the sa bbath, or on a
feast day, or by night. In which times, nevertheless, if
peradventure it be performed, the person so baptized is
a proselyte.” That is, the act was not invalid, though
it ought not to have been done. What is added con-
cerning the time, relates to the particular days and
hours of the court session. But if fewer than three
men were present at the baptism, it was accounted vain,
and not esteemed an act of initiation. .. .It was never
repeated, not even on the posterity of those who had
been thus baptized.” De Jure Nat. et Gent. 1. ii. c. ii.
p- 139, 142. Argent. — Vid. Leusdeni Philol. Heb.
Mixt. dissert. xxi. p.144; and Dr. Wall’s Hist. Inf.
Bap. Introduct. p. 50.

7. Deylingius.—* The baptism of proselytes, in our
opinion, seems to have been received by the Jews after
the time of John the Baptist; they being very much in-
fluenced by his authority, and greatly admiring . him.
Certainly it cannot be proved by any substantial testi-
mony, that it was in use among the Jews before the
time of John. There is also a great difference between
the baptism of John and that of proselytes, as the latter
is described in the monuments of the ancient Hebrews.
For the Jewish baptism was a rite of human institu-
tion; but John the Baptist introduced his by the com-
mand of God, and substituted it in the place of circum-
cision. . . .The baptism of proselytes was a civil rite,
pertaining only to the political court; as Campegius
Vitringa shows, in his Archi-Synagogus, p. 400. But
the baptism of John and of Christ, is peculiar to the
Christian church, and is the mean of conferring spiritual
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benefits. That was not to b continued to children; for
the proselyted parents being baptized, their future off-
spring had no need of baptism. On the contrary,
among Christians, the salutary laver is to be continued
in regard to their posterity.” Observat. Sac. pars. iii.
observ. xxvi. p. 197, 198.

8. Sir Norton Knatchbull.— What so visible affi-
nity, I beseech you, is there between a burial and wash-
ing, that Christian baptism should be considered as
deriving its original from the washings and baptisms of
the Jews? If it were true that our baptism was de-
signed to signify a washing or cleansing; or if it were
true, that the Jews from the beginning admitted either
their own children, or proselytes, into their church, by
the administration of baptism, which has been asserted
of late by some very learned men, there would, T confess,
be a probable argument, that the institution of our baptism
was fetched from the baptisms of the Jews; but whereas,
concerning the former, the contrary has been already
proved,* and concerning the latter, nothing certain ap-
pears, I think the old argument of circumcision is much
more proper and more strong for the baptism of infants
than this, which is new and uncertain: for our baptism
is really the representation of a burial and a resurrec-
tion, and not of washing; as has been sufficiently proved.
In regard to the argument of those persons who are
inclined to derive our baptism from the Jewish wash-
ings, as there is no certainty in it, so likewise it is
so far from being supported by the authority of scrip-
ture, that I can scarcely find any trace of it in the Old
Testament. They would derive its origin from the
word o33, fo wash, or cleanse, (Exod. xix. 10;) but the
rabbies, if I mistake not, have the word %, for baptism,
which signifies émmersion; plainly intimating, that they
owe the notion of that word to the Greeks, or rather
to the Christians. For what affinity is there between

* See Vol. I. p. 151—153.
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washing and immersion? for we read that some were
even baptized in sand. DBut the thing is so uncertain,
that it cannot be affirmed concerning the rabbies, that
they did not disagree about it among themselves. Ior
in that very passage which is quoted by learned men in
tavour of the practice, rabbi Eliezer expressly contra-
dicts rabbi Joshua; who was the first, as far as I know,
that asserted this kind of baptism among the Jews. For
rabbi Eliezer, (as is affirmed by the Talmud) who was
cotemporary with rabbi Joshua, if not prior to him,
plainly says ; That a prosclyte circumcised, and not bap-
tized, is a true proselyte; for so we read concerning
our fathers, Abraham, Isaac, and Jacob, who were cir-
cumcised and not baptized. But, on the contrary, rabbi
Joshua affirms, That he who is baptized, and not cir-
cumcised, is a proselyte. Now to which of these shall I
prefer an assent? To Eliezer, who affirms what the
scripture teaches ? or to Joshua, who affirms what the
scripture no where asserts? But the rabbies (and what
wonderr) patronize the opinion of rabbi Joshua, be-
cause it made for their purpose; that is, it was for the
honour of the Jewish religion, that the Christians should
borrow their sacred rites from them.* But when I
see persons of great learning, in these times, deriving
the foundations of truth from the .rabbies, I cannot
but hesitate a little. ¢ For whence was the Talmud
sent us,” they are the words of Buxtorf, in his Synagoga
Judaica, ‘that we should give it so much credit as to
believe, that we either ought, or can understand the
Mosaic law by the help of it?’ Much less the gospel,
to which the compilers of the Talmud were professed
enemies. For the Talmud is called, ¢ A labyrinth of
errors, and the foundation of Jewish fables.” It was

* “T'he Jews,” says Dr. Sherlock, “ without doubt, would be
glad to find in their own law, whatever appears to be excellent in
the gospel, that they may show the little need there was for the
gospel revelation.” TTse and Intent of Propheey, p. 260, edit. 2nd.
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perfected and accounted authentic, five hundred years
after Christ: it is not reasonable, therefore, to ac-
quiesce in its testimony. And, which is of more force
with me, Josephus himself, (to say nothing of all the
fathers before the Talmud,) who was also a Jew, and
cotemporary with rabbi Eliezer, who likewise pro-
fessedly wrote concerning the rites, customs, and acts
of the Jews, is entirely silent about this affair. To me,
therefore, it is an argument next to demonstration, that
two persons of such great eminence, both Jews, and
cotemporary, the one should expressly deny, and the
other make no mention at all of this baptism in his
history. Besides, if baptism in the modern sense had
been used among the Jews in ancient times, how came
the Pharisees thus to address John the Baptist; ¢ Why
then baptizest thou, if thou art not the Christ, nor
Elias, nor that prophet?’ Do they not plainly intimate,
that there was no use of baptism before ; and that there
ought’to be none, till either Christ, or Elias, or that
prophet should come? How then there should be so
great an affinity between our baptism and the baptisms
of the Jews, that the one should be thought, by any
right or pretence, to succeed the other, is, I confess,
beyond my belief. But Arrian, they say, denominates
a Jew, one that is dipped. 1 think, however, with his
commentator, that he spake confusedly, and rather
meant a Christian, than a Jew; as also, in another
place, he calls the Christians, Galileans. And so
Lubinus, on these words of Juvenal, Sat. iii. 13, 14.—

Nunc sacri fontis nemus, et delubra locantur
Judeis ;

by Jews, will have Christians to be understood ; who
being expelled the city by an edict of Domitian, were
forced to inhabit those woods that were devoted to
Pagan superstition.” Animadvers. in Lib. Nov. Test.
p- 182, 183, 184.




8 CONCERNING THE JEWISH

9. J. G. Carpzovius.—* We cannot be persuaded,
that the baptism of proselytes was prior to the baptism
of John and of Christ; partly, because of the reasons
produced by that very great man, Wernsdorfius; but
principally, because there is a want of sufficient wit-
nesses, that the rite was used among the Jews of that
time. For the testimonies produced are either from a
following age, or of doubtful interpretation, and applied
contrary to the design of their authors ; as a bare inspec-
tion of them will show. The subject being examined
with accuracy, it will appear, that for an article of such
weight, a rite of such great necessity, to have been in-
volved in silence for so many ages, without any urgent
reason, exceeds all probability. From what quarter soever
the Jews derived it, whether from a sinful imitation of
Christians, or from an erroneous and perverse interpre-
tation of the ancient oracles, in which mention is made
of baptism, or bathing; certainly they were ignorant of
it before the time of John, being contented with the
Levitical purification of their bodies and of their gar-
ments, according to the divine law. Nor, in so great an
obscurity relating to these things, do I determine the
precise time of this rite commencing; whether it was
before the entire destruction of their city, or after;
though I am rather inclined to the latter opinion. .. . But
supposing, though we do not admit, that the bathing of
proselytes was in use when the new dispensation com-
menced, yet it remains firm and certain, that the sacra-
ment of baptism has nothing answerable to the baptism
of proselytes ; nor was it derived from that rite, but was
immediately appointed of God. For as John was im-
mediately sent of God to baptize, (John i. 33 ; Lukeiii.
2,) so Christ introduced the ordinance of baptism, not
from that of the rabbies for the admission of proselytes ;
but from the most wise counsel of God, from the bosom
of the Father, (Johni. 18; Matt. xxviii. 19.)” Ap-
parat. Hist. Crit. Antiq. Sac. Annotat. p. 49, 50,
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10. Joh. Reinh. Rus.—* Though the baptism of
proselytes was in use among the Jews before the time
of John, yet it cannot be properly said that the baptism
of John had its origin from that of the Jews.” Apud
Carpzovium, u¢ supra.

11. Beernerus.—“ It appears from the question of
those messengers that were sent by the Sanhedrim,
equally as from the answer to it which John gave, that
John was the very first person who administered bap-
tism among the Jews. Because the Jews were of
opinion, that fo baptize was peculiar to the Messiah;
and therefore they expected the baptism of initiation
should be instituted by the Messiah himself, or at least
by those who should attend his appearance; namely,
Elias, or him whom they called, That prophet.” Apud
Carpzovium, wubi supra.

12. Dr. Owen.—* The celebrated Selden has en-
deavoured to prove, that Christ borrowed the rite of
baptism from that which was then in use among the
Jews. Others do the same. . ..Learned men teach, and
confidently affirm, that a proselyte of righteousness
was never made, though circumcised, without being
baptized. But that any one should be made a partaker
of all the privileges of that church, there was need only
of circumcision, as express testimonies of the holy scrip-
ture teach ; for so the law runs, (Exod. xii. 48.) Con-
cerning the rabbinical baptism, not a tittle. But they
think that this proselyte baptism took its rise from
another legal appointment. .. .For before the giving of
the law Jehovah spake to Moses, and said; ¢ Go unto
the people and sanctify them to-day and to-morrow,
and let them wash their clothes,” (Exod. xix. 10)..
But this was the washing of their clothes. By clothes,
they say, the whole body is understood. Whence does
that appear ? The rabbies so teach. There is no
reason, however, that we should believe them, contrary
to express testimonies of scripture. .. .This washing of



10 CONCERNING THE JEWISH

clothes served that single occasion only, and was a token
of reverence for the divine presence in the solemn
giving of the law ; nor did it pertain to the stated wor-
ship of God. So that the necessity of baptizing persons,
by a stated and solemn rite for ever, should arise from a
single instance of washing garments, and that depending
on a reason which would never more occur; concerning
the observation of which no mention is made, nor is any
trace found in all the Old Testament, and which is not
confirmed by any divine command, appointment, or di-
rection, seems absolutely improbable. . . . The institution
of the rite of baptism is no where mentioned in the Old
Testament. There is no example of it in those ancient
records ; nor was it ever used in the admission of pro-
selytes while the Jewish church continued. No mention
of it occurs in Philo, in Josephus, in Jesus the son of
Syrach, nor in the evangelical history. This rabbinical
opinion, therefore, owes its rise to the Zamnere, or
Ante-Mishnical doctors, after the destruction of their
city. ...The opinion of some learned men, therefore,
about the transferring of a Jewish baptismal rite (which,
in reality, did not then exist) by the Lord Jesus for the
use of his disciples, 1s DESTITUTE OF ALL PROBA-
BrLITY.” Theologoumena, 1. v. digress. iv. p. 425, 426,
427. On Heb. vol. i. exercit. xix. p. 272. See also
his Enquiry into Orig. Nat. of Churches; p. 36, 37.

18. Dr. Jennings.—* It is a farther supposition of
Godwin’s, [in his Moses and Aaron] that our Saviour
converted this Jewish proselyte baptism into a Christian
sacrament. Upon this notion, Dr. Wall hath founded
an argument for baptizing children, as well as adult
persons ; because, when a parent was proselyted all his
children were baptized, as well as all his male children
circumcised. But as baptism was administered, accord-
ing to the Jewish doctors, only to the children born
Lefore his proselvtism, not to any born afterwards, nor
to hix more distant posterity, who were esteemed holy
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branches, in virtue of springing from a holy root; some
infer that, under the Christian dispensation, baptism is
only to be administered to converts from Judaism, Ma-
hometanism, Paganism, or some other religion, and to
their descendants born before their conversion and bap-
tism, but to none born after. Mr. Emlyn, in particular,
insists upon this argument against the constant and uni-
versal obligation of infant baptism. But after all, it
remains to be proved, not only that Christian baptism
was instituted in the room of proselyte baptism, but
that the Jews had any such baptism in our Saviour’s
time. The earliest accounts we have of it are in the
Mishna and Gemara : the former compiled, as the Jews
assert, by rabbi Juda, in the second century, though
learned men in general bring it several centuries lower;
the latter not till the seventh century. There is not a
word of it in Philo; nor yet in Josephus, though he
gives an account of the proselyting of the Idumeans by
Hyrcanus. Indeed, on this occasion, he mentions only
circumcision as the rite of initiation; and saith, that
upon receiving this rite, and living according to the
Jewish law, they, from that time, became Jews. And
notwithstanding he speaks of John’s baptism, yet it is
under a very different notion from the proselyte baptism
spoken of by the Mishnical rabbies. ‘This good man,’
saith he, ‘did Herod kill, who exhorted the virtuous,
just, and pious, to come to his baptism ; for he looked
upon baptism to be acceptable to God, when used, not
for purging away certain offences, but for purifying the
body, the soul having been before cleansed by righteous-
ness.” So that he makes John’s baptism to be of the
nature of the Jewish purifications, or ceremonial wash-
ings, without having any reference to proselyte baptism;
which, on this occasion, he could hardly have failed
mentioning, if it had been then in use. It is alleged,
however, in favour of its antiquity, That it is mentioned
by Arrian, who lived in the year one hundred and fifty ;
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for, speaking of a philosopher’s obligation to act agree-
ably to his character, he hath this illustration: ‘If we
see any one change his profession, (or become a Jew,) we
do not for that reason style him a Jew, but regard him
as a hypocrite. Yet, when he discovers the disposi-
tion and manners of one who is baptized, rov BeBapuevov,
and enlisted in that sect, then he both is, and is called a
Jew.” But to this it is replied, That nothing was more
common, than for the Heathens to confound the Jews
and Christians.* Even Festus, who governed for some
time in Judea, seems to have taken the Christians only
for a sect of the Jews, (Actsxxv. 19, 20.) Suetonius
speaks of an insurrection made by the Jews, impulsore
Chresto. And it is most likely that Arrian meant
Christians in the place alleged ; because, in his time,
many persons became proselytes to Christianity, but few
or none to Judaism; the Jews, who were scattered
amongst all nations, being every where oppressed and de-
spised. Besides, if he had spoke of proselytes to Juda-
ism, it is highly probable he would have mentioned their
circumcision, for which the Heathens derided them,
rather than their baptism, which was not so very foreign
to some of the Heathen rites of purification. Upon the
whole, it is more likely the Jews took the hint of prose-
lyte baptism after our Saviour’s time, than that he bor-
rowed his baptism from theirs ; which, whenever it came
into practice, was one of those additions to the law of
God, which he severely censures. .. .There wants more
evidence of its being as ancient as our Saviour’s time,
than I apprehend can be produced, to ground any argu-
ment upon it in relation to Christian baptism.” Jewish
Antiquities, b. i. chap.iii. vol.i. p. 135—138.

* To confirm this idea, the reader may consult Dr. Owen’s Theo-
logoumena, L. i. c.ix. p.105; Mr. Henry and Dr. Doddridge, on
Acts xviii. 2; Huetii Demonstrat. Evang. proposit. iii.; Dr, Lard-
ner’s Credibility, vol.i. p.165; Mr. Weston’s Reject. of Christ.
Miracles, p. 25,26 ; Quenstedii Antiq. Bib. p. 920; and, Mr. Bing-
Fam’s Orig. Eceles. bl i, chap.i. § 10,
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14. Dr. Benson.— As I am not fully satisfied
about that fact, [the Jewish custom of initiating Hea-
then proselytes by baptism,] I would propose my difficul-
ties, with a view to excite others to a farther enquiry
into that particular. I have not, in the Old Testament,
found any instance of one person’s washing another,
by way of consecration, purification, or sanctification ;
except that of Moses’s washing Aaron and his sons,
when he set them apart unto the office of priests,
(Lev. viii. 6.) I cannot find that the Jews do at pre-
sent practise any such thing, as that of baptizing the
proselytes that go over to them, though they are said
to make them wash themselves.* Where is there any
intimation of such a practice among the Jews before
the coming of our Lord? If any one could produce any
clear testimony of that kind from the Old Testament,
the Apocrypha, Josephus, or Philo, that would be of
great moment. In former times, proselytes, coming
over from Heathenism to the Jewish religion, used to
wash themselves; which is a very different thing from
baptism, or persons being washed by another....I do
not absolutely deny, that the Jews initiated proselytes
by baptism ; but I mention these difficulties and objec-
tions, with regard to that fact.” Paraphrase and Notes
on Epistles of Paul, p. 641, 642, edit. 2nd.

Note. To the foregoing authors I may add several
others. Mr. Alsop, for instance, in opposition to one
who had asserted, that Christ made his own institutions
of baptism and the Lord’s supper, as consonant to the
Jewish customs as it was possible, says; “ A notable
instance it was of his condescension, if it was but true;
but I am afraid we shall not be so happy as to see clear

* Thus Leo Modena: “If any have a mind to be made a Jew,
he must first be examined strictly by three rabbins, or other persons
in authority.. .. They then take and circumcise him; and as soon
as he is well of his sore, he i3 to wash himself all over in water.”
Hist. of Rites and Customs of the Jews, partv. chap. ii.
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evidence of it.”*—Dr. Doddridge acknowledges, that
the antiquity *“ of proselyte baptism among the Jews, is
a matter of considerable debate;” though he thinks
there is preponderating evidence in favour of it.t—
Pfeifferus, when adverting to what a learned Englishman
asserts on this disputed subject, says: “ We think the
comparison formed by Lightfoot, between proselyte
baptism and the sacrament of initiation for Christians,
should be admitted cum magno grano salis.”f—XKelder-
mannus opposes the notion of Christian baptism being
derived from the proselyte bathing.§—Carpzovius in-
forms us, that Wernsdorfius published a piece entitled,
“ De Baptismi Christianorum Origine mere divin4,
A.D. 1710 ; in which he not only denies that the bap-
tism of proselytes was at all practised before the time of
John and of Christ, but also gravely demonstrates, that
the Jews, from a sinful emulation, surreptitiously took
this washing of proselytes from the Christian church,
after the subversion of their city and republic.”| The
same learned author tells us, that Zeltnerus, a person
exceedingly well versed in Jewish antiquities, published
a dissertation, entitled, De Initiis Baptismi Initiationis
Judeorum, A. D. 1711; in which he supports the
opinion of Wernsdorf, maintaining, that the baptism of
proselytes was invented by the Jews in imitation of
Christian baptism. He supposes it was brought into
the synagogue by degrees, among other ceremonies of the
Jews, who were ardently expecting the Messiah’s ap-
pearance.q[—Carpzovius adds: ¢ The arguments of that
great man, Wernsdorf, have such force, that very many
of our theological writers who love pure doctrine, have
adopted the same view of the subject; of whom it may
be sufficient now to mention, Joh. Fetchius, Joh. Wink-

* Sober Enquiry, p. 250. 1 Lectures, p. 511.
t Antiq. Ebr. c.i. § 5.  § Biblioth. Bremens. class. iv. p. 174.

|| Apparat. Historico-Crit. Antiq. Sac. Cod. et Gent. Heb. An-
notat. p.47. 9 Ut supra.
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lerus, and the learned authors of Collect. Vett. & No-
vor.”*—Joh. Alb. Fabricius, when speaking of the rab-
binical plunging, says: *‘ Surely, it is plain that there is
no certain testimony of its existence before the time of
John the Baptist.” t

REFLECTIONS.

Reflect. I. By these testimonies of learned Pzdo-
baptists, we are taught, that the Jewish proselyte bap-
tism was rather a civil than a religious rite, No. 6, 7 ;—
that the rabbies themselves were divided about the ne-
cessity of it, No. 8 ;—that its administration was con-
fined to proselytes, and to such children as were born
prior to the incorporation of their parents with the Jew-
ish church, No. 6,7, 13 ;—that the earliest accounts of
this baptism are contained in the Talmuds, No. 9, 13;
—that there is no evidence of such a rite being adminis-
tered to proselytes in the time of our Lord, but strong
presumptive proof to the contrary, No. 1, 7, 8, 11, 13;
—that, supposing there was a custom of this kind, it is
unreasonable to imagine that Christian baptism was de-
rived from it; because it must be considered as totally
destitute of divine authority, as a tradition of the fathers,
and as very severely censured by our Lord himself,
No. 9, 10, 18 ;—that it is absurd to imagine our divine
Legislator should challenge to himself all authority in
heaven and on earth, when going to recommend a hu-
man invention, which had been annexed to an anti-
quated system, No. 1 ;—and, therefore, that the deriva-
tion of Christian baptism from the Jews, is destitute of
all probability, and a wild imagination, No. 1, 8,9 12.

Reflection II. By the quotations produced it plainly
appears, that the Baptists are not the only persons who
deny that venerable antiquity of proselyte baptism for
which so many plead; and that they are far from being
led by mere hypothesis to reject the rabbinical rite, as

* Ut supra, 1 Bibliographia Antiquaria, p. 392. Hamb, 1716,
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having no connection with the Christian ordinance now
before us. It is worthy of remark also, that the most
learned defenders of this Talmudical bathing, are greatly
divided about the antiquity and origin of it. Witsius,
for instance, frankly acknowledges that he knows neither
its antiquity, nor whence it arose. *_Buddeus considers
its commencement as entirely uncertain; but he con-
jectures, that it was invented by the superstitious Phari-
sees prior to the incarnation.f—Shickard and Meyer
imagine that it was adopted by the Jews out of an aver-
sion to the Samaritans.{-—Sir John Marsham supposes
that it was begun by the Israelites, in imitation of the
Egyptians, in regard to their manner of initiation into
the mysteries of their goddess Isis.{—With him Dr.
Spencer agrees, who thinks that the Jews received it
from the neighbouring nations, that usually prepared
candidates for the more sacred functions of their idola-
trous religion, by a solemn ablution. So it was cus-
tomary among the Egyptians, Persians, Greeks, Ro-
mans, and others, for those that were to be initiated into
their mysteries, or sacred rites, to be first purified by
dipping their whole body in water.|—Mr. John Hut-
chinson pronounces baptism a typical rite universally
practised.§f — Sperling considers the baptism of ancient
Heathens, before the time of Moses, as a kind of intro-
duction to it.** — Heidegger and Lightfoot fix its com-
mencement in the time of Jacob.'H —Grotius imagines
it commenced immediately after the deluge, in comme-
moration of the world’s being purified by water.{Z—Mr.

* Miscel. Sac. tom. ii. exercit. xv. § 55.

+ Theolog. Dogmat. 1. v. c. i. § 2.

1 Apud Pfeiffer, Antiq. Ebraice, c.i. § 5.

§ In Dr. Gill's Dissert. on Bap. of Jewish Pros. chap. v.

{| In Encycloped. Britan. vol. ii. art. Baptism.

€ Abstract of his Works, p. 272.

* % In Dr. Gill, as above, chap. v. p. 91.

+1 Heidegg. Corp. Theolog. tom. ii. p. 437. Lightfoot, in
Poli Synops. ad Mat. iii. 6. 1+ Apud Polum, ut supra.
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Brownsays, “ Possibly this rite commenced immediately
after the flood.”*—Rhenferd carries it up to the time of
our father Adam.{—Mr. Dorrington supposes it was
““appointed by God, in the beginning;” and that ““it is
a rite belonging to the old religion of the world.” {—
Such is the honourable origin, and such the high anti-
quity of the baptismal rite! What ideas these fanciful
conjectures may excite in my reader, I cannot pretend
to say; but they remind me of claims advanced by de-
fenders of the monastic life, to the hoary antiquity of
that practice. Some of them are contented to consider
John the Baptist as the first person of the monkish
order. Others, not satisfied with an idea of the institu-
tion’s being so novel, fix on Elijah as the founder of that
fraternity.  Others, disdaining such a comparatively
modern date, go back beyond the flood, and claim the
illustrious Enoch as the reverend father of. the whole
brotherhood.  Bolducius maintains that the Nephilim,
or giants, mentioned in Gen. vi. 4, were monks; and
that Enos, together with his dependants, were of the
Carthusian order. While others, ascending to our first
parents in paradise, consider Adam as a monk, and Eve
as a nun; connecting the progress of monachism with
that of the church.§

Still farther to show the extravagant lengths to which
a rage for hypothesis has often proceeded, the following
particulars of a miscellaneous kind are produced. Mr.
Sale: ¢ The Mohammedans will have it that they
[the ablutions practised by them] are as ancient as
Abraham, who, they say, was enjoined by God to ob-
serve them. .. .Nay, some deduce the matter higher, and

* Dict. of Bible, art. Baptism, edit. 1778.

1+ In Dr. Gill, as before, chap. v. p. 63.

1 Vindicat. of the Christ. Chureh in Baptiz. Inf. p. 37.

§ Hospinianus de Monachis, 1.ii. c.iii. F.Fabricii Christ. Fun-
dament. Eccles. p. 445. Vita Hospiniani, preefixa Operibus. Hei-
degg. Corp. Theolog. tom. ii. p. 674. Pfeifferi Dub. Vexat. cent. i.
loc. xvii. xxiii. )

VOL. IT. C
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imagine that these ceremonies were taught our first pa-
rents by the angels.”*——Mr. Bate: “ This is the first
time [Gen. xvii.] circumcision is expressly mentioned;
but that is no proof it was not an original rite. If the
covenant of God was with Adam, this seal of the cove-
nant, one would think, must too. Adam had the law,
and therefore this seal of the righteousness which is by
the law. And if Abraham had neglected it in his wan-
derings, so had the children of Israel in their wandering
in the wilderness.” { Anonymous: “ The knowledge
of tithes, gs of.sacrifices, descended from Adam.”}
Dr. Durell: “ The custom of setting aside the tenth for
religious purposes is so ancient, that its origin cannot be
traced. It is probable, from what we read Gen. xiv. 20,
that it had its birth in the antediluvian world; perhaps
even in paradise itself ; and that the tenths are coeval,
if not one and the same, with sacrifices; and no custom
seems to have been more universal than that of paying
them.”§—Thus we are taught that Christian baptism
and Mohammedan purifications, circamcision, mona-
chism, and tithes, are all of paradisiacal origin. Ad-
mirable antiquity, indeed! Hardly exceeded by any
thing that I reccllect, except those marble tablets on
which Jehovah inscribed his law; and they, we are
assured by Jewish authors, were prepared before the
creation of the world.|

Reflect. III. Various particulars recorded by the
evangelists, render it improbable that the Jews had any
such baptism in those times. For instance: John, the
son of Zacharias, was distinguished among his country-
men by the name of TuE BaPprisT, on account of his
immersing proselytes to the faith he preached. This,
doubtless, wears the appearance of proselyte baptism be-

* Koran, Prelim. Discourse, sect. iv. p. 139.

+ Critica Heb. p. 315. 1 In Mr. Wyeth’s Switch for the
Snake, p. 407. § Heb. Text of Parall. Proph, p.178,179. Note.

|| See Dr.Gill on 2 Cor. iii. 8.
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ing entirely a new practice; and is a presumptive evi-
dence, that the Jews had no such custom among them in
those times. “ The baptism of John,” says our Lord,
““ was it from heaven, or of men? Answer me.”* Now
had it been, as many of our Brethren suppose, a well-
known custom before our Saviour’s time to baptize pro-
selytes, it would have been easy for those priests, and
scribes, and elders, to have replied, ““ It was from men.
It originated among our fathers before John was born.”
For supposing the venerable John to have received a
divine commission to administer that institution, yet the
rite itself, on the hypothesis of our opponents, was of
men. Nay, this is maintained by some who embrace
the hypothesis here opposed, as appears by the follow-
ing quotation from an anonymous author, which I find
in J. Cloppenburg: “The baptism of John was not at
first and absolutely of divine institution.”f Now this is
fairly admitting the natural and necessary consequence
of the principle adopted, respecting proselyte baptism.
The Jews, however, not being able to assert any such
thing, without exposing themselves to the charge of a
notorious falsehood, were quite confounded; for there is
no reason to think that they were apprehensive of being
stoned, barely for speaking a well-known truth; as their
proselyte baptism must have been, had it been an esta-
blished practice.—Baptism is called the counsel of God:}
But had it been practised in the admission of proselytes
before the ministry of John commenced, it could not have
been so denominated, because it would have been the de-
vice of men; for none of our Brethren, so far as I have
observed, pretend to demonstrate the divine institution
of this Jewish initiatory bathing.— Again: When Paul
says, the Israclites ‘ were all baptized unto Moses in
the cloud and in the sea,” he seems very plainly to inti-
mate, as Dr. Gale observes, that there was no other

* Mark xi.80,31332. 1 Syntag, Select. Exercit. fheolog,
p.351. 1 Luke vii, 29, 30.
c 2
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baptizing to Moses but this; else why should he call
this, the baptizing to Moses? * It would have been
much more natural to refer to that more familiar initia-
tory baptism which our adversaries plead for, if the apos-
tles had known of it, than to this figurative one. And
then to make this parallel to our baptism is very improper,
if they had used another which resembled ours. ... The
apostle Peter makes our baptism to be the antitype of
the ark, ‘in which few were saved by water’. ... But is
it not strange the sacred writers should point out these
allusions, and yet never in the Jeast hint at the ancient
ceremony from whence our baptism, it is pretended, was
immediately borrowed? Nothing, surely, can look more
improbable.”*

As there is no appearance in the New Testament
of this proselyte baptism, but strong presumptive proof
to the contrary; so Dr. Gill, who was well versed in
both Jewish and Christian antiquity, unites with Sir
Norton Knatchbull, (No.8,)in assuring us, That there is
no mention of it in any of the fathers, for the first three
or four hundred years; nor in the writings of those who
flourished before the Talmuds were compiled.f The
same learned author farther informs us, that the Chris-
tians of our Lord’s time, ‘ are called by the Jews, in a
way of contempt, apostates, that received the doctrine
of baptism, and were dipped in Jordan.” f—The follow-
ing quotations from Tertallian by Mr. Barker, and his
remark upon them, deserve regard. ¢ Before the Lord’s
suffering, [says the African father,] forgiveness was by
faith alone; but when faith was increased—Dbaptism was
added. . . . The pool of Bethesda,—the figure of the bodily
remedy represented the spiritual one:—the waters of the
flood, by which the old wickedness was washed away ;—
the people going out of Egypt passed through the water,
—a figure of baptism:—the water was healed of its

* Reflections, p,371.372. + Dr. Gill's Dissert. on Pro-
selyte Bap. p. 47. 1 Dr.Gill on Matt,. iii. 6.
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bitterness by wood :—the water which flowed out of the
rock :—Christ himself was baptized. . . .The Gentiles—
are initiated to some sacred rites by washlng,——purlfy
houses, temples, and whole cities by sprinkling;—and
among the ancients he who was accused of murder,
purged himself by water. ... We see the aim of the devil
imitating the things of God, when he uses a baptism on
his worshippers.” Thus Tertullian. On which Mr.
Barker observes as follows. “The fathers are fond of
finding any thing like baptism among the Jews; and
imagine imitations of it among the Heathens, often when
the likeness was without design, as in Justin Martyr, as
well as here. But though they have brought in all they
can find, right or wrong, there is not a word of any
supposed Jewish proselyte baptism, which would have
been more similar than any of them; whence it is plain
to me, they knew of no such thing; on the contrary, he
[Tertullian] here speaks of baptism, as a thing which
began with, and was peculiar to Christianity. The
Gentile rites, in my mind, are not imitations of baptism,
but of the Jewish purifications.”*

The following extracts from Dr. Gale, are worthy of
notice. ¢ Barnabas, in that Catholic epistle, (if indeed
it be his,) whereof we have the greatest part still remain-
ing in the original, though he is wholly employed about
Jewish rites, &c. has not one word concerning the bap-
tism our Padobaptists contend for; which being the
same as to externals with one of our holy sacraments,
eould not, had this holy man known it, have been passed
by at such a time. Nay, more, in one place he applies
himself to find out some preludes of our Christian bap-
tism; and yet even there, where it would have been so
natural and necessary, we meet with no footsteps of it.
¢ Let us see,” says he, ¢ whether God took care to mani-
fest any thing beforehand concerning water and the
cross.” Who would not expect here to have that bap-

* Duty and Bencfits of Bap. p. 89, 90.
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tism itself mentioned which was the fore-runner and type
of ours, and from whence it was immediately taken, if
there had been any such?. . ..Justin Martyr, in his long
dispute with Trypho the Jew, mentions perhaps all their
other rites and their legal washings, but is utterly silent
as to this initiatory baptism; and there are some pas-
sages which seem to argue he wasignorant of it.”* On
a deliberate and impartial survey of the case, we may
therefore safely conclude; That the Papists and Luthe-
rans have much better evidence, with regard to anti-
quity, in favour of erorcism, than any which can be pro-
duced for the Jewish proselyte baptism. For as a
learned Lutheran, when speaking of the former, says;
“It is a very ancient rite, and was practised among the
Jews in the time of Christ; who are said to have used
itin expelling demons, (Luke xi. 19; Acts xix.3.)....
Exorcism also, in a very early age, began to be con-
nected with the sacrament of baptism, as is testified by
Cyprian.”t

Reflect. IV. But supposing it were incontestably
proved, that the Jews had such a custom before the
ministry of John commenced; it would by no means
follow, that our Lord paid it any regard in the appoint-
ment of Christian baptism, and that for several reasons.
For if he made that initiatory rite the model of his own
appointment; and if a knowledge of the former be of
great use to understand who are interested in the latter,
as many Pzdobaptists pretend; that information must
be obtained either from what our divine Teacher says in
the New Testament, or from the traditions and records
of the Jews. But our Lord says not a word about any
such thing, in all the apostolic writings. We find bap-
tism repeatedly mentioned, solemnly appointed, frequently
practised, and the design of it explained; but nothing at
all relating to this proselyte baptism. If, therefore, we

* Reflections, p. 373, 374.
t Deylingii de Prudenti& Pastoral. pars iii, c.iii. § 27.
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obtain the useful intelligence about it, so as to help us
in settling who are the subjects of our Sovereign’s ap-
pointment, it must be by having recourse to the Jewish
synagogue. Now is it not—let common sense deter-
mine—is it not far more probable, that Christ intended
his own commission for the observance of baptism, as
the only law of administration, and the practice of his
apostles as the only example for his people to follow;
than that he should leave either its mode or subjects, to
be learned from the traditions of an apostate people, or
the recordsof their admired but impious Talmuds?* Can
it be imagined, that our Lord should appoint baptism
for @/l his disciples; that he should give them a body of
doctrine and a code of law in his New Testament; and
after all, tacitly refer them to the writings of his enemies
—those writings which are the registers of their own
pride, and madness, and shame—writings too, of which
perhaps a great majority of Christians never heard, nor
had it in their power to read—in order to learn, whom he
intended to be baptized? SeePart11. Chap.I. Reflect. I1L.

Again: It is generally agreed by theological writers,
if I mistake not, that Sir John Marsham and Dr. Spen-
cer have not only erred from the truth, but greatly dis-
honoured the Jewish economy, by maintaining that cir-
cumgision, and various other positive rites, were adopted
by Jehovah from the Egyptian sacra; because that
hypothesis naturally tends to ennoble the Pagan super-
stition, and to depreciate the Mosaic system of worship,
with which those borrowed rites are supposed to have
been incorporated. ‘ But who,” as Deylingius observes,
“who can believe that the most holy God appointed to
Abraham, for a sign of the covenant, an Egyptian rite,
devised by the accursed posterity of Ham; and that he
so severely enjoined it, under a capital punishment, on
his own people, who were chosen for his peculium, and
for the pursuit of holiness above all the nations of the

* Vide Witsii Judeus Christianizans, cap. iv.
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earth? ”*—Thus the learned Vander Waeyen: “ Did it
become God to borrow the greatest part of his laws
from Satan:”t—Thus also the ingenious and eloquent
Saurin: “It was in order to lessen the majesty of the
Jewish religion, that its enemies have often asserted,
that the Jews received the rites of circumcision from the
Heathens. We may see several examples thereof in
the philosopher Celsus, and in Julian the Apostate.
The strongest demonstrations will be necessary to inva-
lidate the notion, which the text of Moses does at first
offer to our mind, and to engage a reasonable man to
adopt a sentiment so disadvantageous in appearance to
the Jewish religion.” t—Now if the opinion that circum-
cision was originally taken from an ancient heathen
practice, and appointed by Jehovah for the use of his
own people, be degrading to the Hebrew ritual, it can-
not be for the honour of Christianity, to imagine that the
first of its positive ordinances was originally a human
invention, and borrowed of the superstitious Jews; the
generality of whom were as hardened opposers of Jesus
Christ, and as inimical to the interests of his kingdom,
as any of the heathens were to the glory of Jehovah, or
to the welfare of his chosen people. I'rom various par-
ticulars recorded in the evangelical history, there is
reason to think that the scribes and pharisees, and priests
and elders of those times, were not much superior to the
rabbies of Tiberias in a following age, of whom Dr.
Lightfoot says: ¢ Recollect, I beseech you, the names
of the rabbins of Tiberias, from the first situation of the
university there, to the time that it expired; and what at
length do you find, but a kind of men mad with Pharisa-

* QObservat. Sac. pars ii; observ. vi. § 2.

+ Varia Sacra, p. 278. Vid. p. 265—622.

+ Dissertat. upon the Old Test. p. 136, 137, 394, 395. Vid, Wit-
sii ALgyptiac. 1.iii. c¢.vi. Heidegg. Corp.Theol. loc.xv. §8,9, 10,
Basnagii Exercitat. Hist. Crit. p. 118,119. Carpzovii Introduct. ad
Lib. Bib. parsi. p. 104-—113. Lips. 1781, Lomeieri De Vet. Gent.
Lustrat. cap. 2,
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ism, bewitching with traditions, and bewitched; blind,
guileful, doting, they must pardon me if I say, magical
and monstrousP—Read over the Jerusalem Talmud, and
see there how R.Judah, R.Chaninah, &c. and the rest
of the grand doctors among the rabbins of Tiberias be-
have themselves; how earnestly they do nothing; how
childisly they handle serious matters; how much of so-
phistry, froth, poison, smoke, nothing at all there is in
their disputes!”* Now, is it likely that our divine Lord
would make a ceremony which originated in the igno-
rance and superstition of such men, the ground or model
of a Christian ordinance? Credat Judeus appella. With
the utmost propriety, therefore, we may adopt the lan-
guage of Dr. Doddridge in another case, and say; “This
is so unnatural [a supposition] that rather than admit it,
one would question the truth of that Jewish tradition.”}
Why, then, in the name of consistency, why should Pro-
testant authors reject with contempt the Papal tradi-
tions, while they so eagerly embrace one that is rabbi-
nical? The treatment with which the Romish traditions
meet among learned Protestants, my reader may learn
from the following passage of Chamier. ¢ That tradi-
tions should be considered as a kind of explications of
the written word, how ridiculous! how foolish! how
Papistical is the fiction!”{—With equal propriety
might the Jews have concurred with Celsus the Hea-
then, in representing circumcision as derived from the
idolatrous Egyptians ; § .as Christians compliment the
unbelieving Jews by confessing, that baptism was bor-
rowed of their superstitious forefathers.

Farther: Admitting this rabbinical rite was prac-
tised in the time of our Lord, it is, notwithstanding,
highly unreasonable to consider it as a rule of adminis-

* Works, vol. ii. p. 73. Vid. Dr. Owen on Heb. vol. i. exercit. vii.
+ Note on Mark xiv. 72. See his Note on Luke xv. 7.

+ Panstrat. tom. i. 1. viii. c. vi. § 13.

§ Origenes Contra Celsum, 1.i. p. 17, cdit, Spencer.
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tering Christian baptism. For if a rule, it must be
either partial or complete. That it is the latter, P=do-
baptists in general do not pretend. Thus, for instance,
Dr. Doddridge: “If we were to allow it to be such
as the rabbies in after ages describe it, [and who knows
any thing about it by any other means?] then it can
never be imagined that our Lord would direct his apostles
in all respects to conform themselves to it; and if not
in all, who can say exactly in how many?”* Aye, who
indeed !—It must be treated, therefore, as a partial rule;
a rule, with certain limitations. How far, then, and in
what respects must it be applied? To the mode, or
the subjects, or the circumstances, or the effects of the
ordinance? If to the mode; not pouring, or sprinkling,
but immersion (terrifying as it is to many, and that naked
too, as Danzius assures us){ must be constantly used:
it being notorious, and allowed on all haunds, that the
proselyte baptism was not any thing short of plunging
in water. If to the suljects; then it will follow, that
no native Jew must be baptized—that no uncircumcised
male is qualified for baptism—that it must not be ad-
ministered to a child, with which the mother was preg-
nant at the time of her own baptism—that when a
parent is baptized, not only his infant offspring, but
his children that are more advanced in age, have a
claim to the ordinance—that the converts from Judaism,
Mohammedanism, and Paganism, but none of their
future offspring, while professing Christianity, should be
baptized—and that it is not necessary for any candidate
to make a credible profession of that faith which is con-
nected with salvation ; for it does not appear from any
thing I have observed in writers upon the subject, that
such a profession was necessary to the proselyte bap-
tism. If to the circumstances of administration ; then

* Lectures, p. 511. 1+ De Bap. Proselyt. Judaic. § 36.
Vid. Quenstedii Antiq. Bib. pars i. p. 909.
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it will follow, that baptism, to render it lawful, must be
performed in the presence of three witnesses, who are
men of eminence—that persons may baptize them-
selves—and that it must not be administered on the sab-
bath, on a supposed holy day, or in the night. If to
the effects of the ordinance; then, as represented by
the Jews, the party baptized is like a new-born infant ;
he receives a new soul, all his former connections are
dissolved, and the obligations arising from them are
annihilated ; so that, without the least imputation of a
criminal kind, he may contract matrimony with his own
sister, his daughter, or his mother.*—Now to which of
these particulars will Christian baptism apply? Or how
far is the rule suggested by this Jewish custom, to be
regarded in administering our Lord’s appointment? That
it should have some regard, the generality of our Bre-
thren maintain; insisting upon it, that our divine Legis-
lator was less explicit in what he said concerning bap-
tism, because it was frequently practised in those times.}
According to them, therefore, it is of real and great
importance to know, what that Jewish ceremony was,
to whom administered, with what circumstances, and with
what expectations. These things, however, we cannot
learn, except from the writings of the Jews themselves;
and those records contain the preceding intelligence con-
cerning these particulars. If then the proselyte bathing
stand in so close a connection with Christian baptism,
as our opponents maintain ; and if the former be at all
a direction for the administration of the latter, it must
be so invariably, as far as that direction extends; be-

* See Mr. Emlyn’'s Previous Question; Dr. John Gale’s Ser-
mons, vol.ii. p.218—230; Dr. Wall’'s Hist. Inf. Bap. Introduct.
§3, 6; Dr. Gill's Dissertation on Proselyte Bap. chap.v.; Witsii
(Econ.l.iv. c.xvi. § 6; Mr. Selden De Jure Nat. et Gent. L. ii. c.iv.;
Mr. Tombes’s Antipedobaptism, part ii. sect. xxiv. ; and M. Picart’s
Relig. Cerem. vol.i. p. 232, 233.

+ Dr. Wall, ut supra, p.56, 57. Witsii Econ. 1. iv. c.xvi. § 42.
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cause, on this principle, Jesus Christ had such a respect
for that Jewish ceremony, as tacitly to remit his followers
to it for a comment on his own institution.

But still we seem at a loss for that degree of regard
which is due to this example of the ancient synagogue;
Christ and his apostles being silent, entirely silent about
it. For any thing which.they have said concerning the
rabbinical rite, it may be a complete rule in reference to
Christian baptism, and binding in every particular. In
this most respectable point of light, one learned author
seems indeed to have considered it. Thus he speaks :
“Very probable [it is] that the apostles made parents
and major domo’s stipulate in the name of their minors,
when they baptized them, as the Jews were wont to
do. .. .Nay, there is little reason to doubt, but that the
Jewish being the pattern of the Christian baptism, the
apostles and their assistants, who were Jews or Hellenists,
did observe this custom of vicarious stipulation at the
baptism of infants and minors, as well as al/ the other
particulars, in which they resemble one another, as the
picture doth the face whose picture it is.”* Admirable
evidence, that infant baptism and the business of gossips
are both from heaven! This, according to the old pro-
verb, is killing two birds with one stone !—In reference,
however, to such of our opposers as do not agree
with the dean of Worcester in this representation of
the proselyte baptism, we may venture to ask; Who
shall take upon him to say, Thus far the Jewish ex-
ample operates; hither the rule suggested by it extends
and is binding—but no fartherr With what appearance
of reason, or authority, do any select one particular, in
preference to many others; and then argue from the
Jewish to Christian baptism, with reference to that single
point? Such a procedure is far from treating the prose-
lyte bathing as a rule of understanding our Lord’s com-
mission, and of directing our conduct in compliance with

* Crees to Recover Dissenters, vol. il p. 468,
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it; for it is only accommodating according to our own
inclination a particular fact, detached from many others
with which it is closely ccnnected. Whoever believes
that our Lord expressed his mind more concisely in
relation to baptism, than he would have done had not
this Jewish rite then existed, should certainly pay a more
impartial regard to what the rabbies have said concern-
ing their initiatory ceremony; for the conduct of our
opposers in this respect, seems calculated merely to
serve a purpose, and proves nothing so much, as their
want of argument from divine revelation.

Our opponents have often suggested, that the pro-
selyte plunging in the time of our Lord, superseded the
necessity of an express command for infant baptism.
But might not the Papists and Lutherans as well say,
There was no need of Christ giving an express com-
mand for exorcism, seeing it was practised among the
Jews in the time of his public ministry?—Supposing,
however, that what is pretended were granted, we should
still be at a loss to account for the want of a plain ex-
ample. If our brethren be right, not only the penmen
of the New Testament, but all the twelve apostles, all
the seventy disciples, and all the apostolic ministers
were Padobaptists. Now, if those venerable men es-
poused the sentiment and practised the ceremony against
which we here contend, the baptism of infants must
have been very common among them; and yet, common
as it was, on that supposition, it is not so much as once
mentioned in the records of inspiration. Must we then
consider that same Jewish bathing, as having rendered a
precedent for Padobaptism quite unnecessary, and as
tacitly forbidding the sacred writers to say a word about
it? Had the rabbinical baptism then existed, and had
our divine Legislator, together with the apostles as pub-
lishers of his laws, paid it such a regard, we might well
have wondered ; nay, we might have had reason to exe-
crate that invention of an apostate people, as being the
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occasion of so much darkness attending a New Testa-
ment rite, in which the disciples of Christ are deeply in-
terested. But while we conclude, that our gracious Lord
was more concerned, when enacting the law of baptism,
expressly to command the whole of what he required,
than to dignify a human invention; and while we be-
lieve that the apostles, when writing under his direction,
were far from omitting an important fact, because, at
some time or other, the collectors of Jewish fables would
supply that deficiency; we must maintain, that the want
of both precept and precedent for infant baptism, is an
essential defect attending the cause of our opposers.
We may venture to add, that every endeavour to supply
the deficiency by appealing to rabbinical customs, is a
keen reflection upon the inspired historic pen, and little
short of a libel on the legislative character of Jesus
Christ.  But yet, as Dr. Owen has justly observed,
¢ Certain it is, that men are exceedingly apt to take up
with learned conjectures out of heathen [and Jewish]
writers, though pressing hard on the reputation of sacred
truth.”* To persons of this character Mr. Bate admi-
nisters the following rebuke: “ What the word of God
does not warrant, breaks in upon that word. .. .If God
have spoken from heaven, and be able to tell us the
truth, what is it can bewitch men to wish for, or dare to
trust any other guide ? and how presumptuous is it in
the clergy to teach any deductions of their own for reli-
gion!”f Of whatever use rabbinical authors and hea-
then classics may be, to elucidate words and phrases in
the sacred volume, we ought never to consider what
they say, as constituting any part of the rule by which
an ordinance of divine worship should be performed;
because that would be to place them on the throne of
legislation.

Reflect. V. When our Dissenting Brethren admit
the derivation of Christian baptism from the proselyte

* On Heb. vol. ii. exercit. x. § 12. + Critica Heb. p. 100.
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bathing, and argue upon it in favour of Padobaptism,
they adopt a principle that is big with consequences
which they detest: for it is generally allowed, that the
rabbinical rite, when, or by whomsoever it commenced,
was @ human invention. The device, however, accord-
ing to these opponents, was of such a nature, and of
such worth in the sight of God, that it obtained his ac-
ceptance; which acceptance he expressed in the most
emphatical manner, by transferring it into the Christian
system, and making it a part of that positive worship
which must continue to the end of time. *Our Savi-
our liking the institution [of proselyte baptism,] conti-
nued the use of it, and made it the only ceremony of
initiating proselytes unto the gospel;” says a dignitary
of the English church.* How favourable this to that
article in a certain creed which declares, That “the
church kath power to decree rites or ceremonies!”  For
it is impossible to prove that the great Unchangeable is
less disposed to admit of human additions to his wor-
ship now, than when he expressed his high approbation
of the rite in question. From this principle, therefore, a
strong probability arises, that modes and forms of wor-
ship, confessedly of human origin, may still be honoured
and legitimated by the approbation of God;—so legiti-
mated and so honoured, as to be incorporated with his
own institutions. Whether our Nonconformist oppo-
sers have adverted to this consequence of their favourite
principle, I cannot say; butit is plain, that some of our
English Episcopalians are not insensible of its various
application and great utility, in support of those forms
and rites to which Dissenters have always objected.
Thus, for instance, Dr. Fiddes, when speaking of the
proselyte baptism : “ Hence an argument may be drawn
concerning a power in the church of God, even of insti-
tuting such rites, for the observance of which there is no
clear or express foundation in scripture; provided they

* Cases to Recover Dissenters, vol. ii. p, 395.
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have a proper signification in them towards promoting
the spiritual life, and are not too numerous or burden-
some. If no such power had been lodged in the Jew-
ish church; if it had been a direct usurpation upon the
right and power of God to claim or exercise it; it is
much more probable, that our Saviour would, in this
particular instance, have condemned and exploded it,
than that he would have substituted a rite of initiation
into the Christian society directly in imitation of it, and
indeed the very same as to the material part.”* How
any of our Dissenting Brethren, who adopt the principle,
can avoid this consequence, I do not perceive.

When reflecting on various particulars contained in
the preceding paragraphs, I am at a loss to.imagine,
what should be the reason of our learned opposers’ ar-
guing against us on this topic, as they have often done,
except it be that suggested by Chamier, in another case,
when he says; “ If the lion’s skin be not sufficient, you
must add that of the for.”f In other words, if apostles
and evangelists do not afford convincing evidence of
Pzdobaptism, you must solicit the aid of Jewish rab-
bies.—Just so it is with Roman Catholics, when labour-
ing to prove the existence of monks in the apostolic
church. For being unable, as Buddeus observes, to
produce any evidence of the fact from inspired writings,
they betake themselves to Philo the Jew, in support of
their cause.f They act a similar part in defence of
purgatory ; for, finding nothing to their purpose in the
sacred canon, they have recourse to an Apocryphal
author,§ whose words, Bp. Stillingfleet informs us, are
“ the main foundation of purgatory.”||—On the whole,
therefore, we may safely conclude, that if this Talmudical

¥ Theolog. Pract. b. ii. part ii. chap.i. p. 176, 177.

1 Panstrat. tom. iv. L. vii. c. xviii. § 17.

+ Ecclesia Apostolica, p.776. § 2 Maccab. xii. 43, 44, 45.

|| Preserv. against Popery, title ix. p. 299. Vid. Morning Ex-
ercise against Popery, p. 818, 819,
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bathing be the true basis of infant baptism, as Dr.
Hammond suggests,* it has but a sandy foundation,
and threatens an opprobrious fall: or, in the language
of J. G. Carpzovius, respecting this argument for Paedo-
baptism, we may say, Sed malé consultum esset baptismo
infantum, si non alio niteretur Achille.t

Sect. 2.— External Covenant Relation.

Mr. Jonathan Edwards. —¢ 1 know the distinction
that is made by some, between the internal and external
covenant; but I hope the divines that make this dis-
tinction would not be understood, that there are really
and properly fwo covenants of grace, but only that
those who profess the one only covenant of grace are
of two sorts : there are those who comply with it inter-
nally and really ; and others who do so only externally,
that is, in profession and visibility. . . . There is also this
distinction takes place concerning the covenant of grace:
the one only covenant of grace is exhibited two ways ;
the one externally, by the preaching of the word, the
other internally and spiritually, by enlightening the mind
rightly to understand the word.—But the New Testa-
ment affords no more foundation for supposing two real
and properly distinct covenants of grace, than it does to
suppose two sorts of real Christians.” Enquiry into
Qualificat. for Full Commun. p. 30.

2. Vitringa. — “ Divines who urge Pwdobaptism
commonly suppose, that the covenant of grace is in-
ternal and external. They will have believers only, to
be partakers of the internal covenant; but of the ex-

* See Sect. 3. No. 2, of this chap. I would here take the
liberty of recommending Dr. Gill’s Dissertation on the Baptism of
Proselytes, as a performance which, in my opinion, is unanswer-
able.,

+ Apparat. Hist. Crit. Antiq. Sac. Annotat. p. 47.
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ternal, even unbelievers and reprobates, who externally
give up their names to the church. To this external
covenant also belongs the administration of sacraments ;
which are, as it were, symbols and badges, by which
Christians are distinguished from heathens and profane
persons. Those who are admitted to the external cove-
nant of grace enjoy this prerogative, that both themselves
and their children are holy, so that their children may
be baptized ; and, on the contrary, that the children of
infidels ought to be excluded from baptism. Thus
Essenius, thus the Dutch interpreters, and others of our
reformed doctors not a few. ... But I do not think that
there is any such external covenant of grace, under the
new economy, as that which learned men commonly lay
for the foundation of Pwdobaptism; and as this is an
article of some importance, we will a little enlarge
upon it.

“Now seeing the matter of every covenant which
God makes with man, entirely consists in precepts and
promises, I desire to be informed, by those who maintain
this opinion, what God stipulates in the external co-
venant of grace, what he commands, what he promises,
what are the conditions, and what the benefits of that
external covenant about which they speak ? seeing in
these the whole covenant, as to the matter of it, consists.
Certainly, no other precept is expressed in the records of
the New Testament, in reference to this affair, than that
which is briefly comprehended in those words, ¢ Believe
in the Lord Jesus Christ;’ nor any other promise added
to the precept of the covenant, than is included in those
words, ¢ And thou shalt be saved and thy house.” When
God requires faith of any man, he at the same time de-
mands a profession of the mouth; but no other than that
which is connected with the assent of the heart, and of
a good conscience; which the Holy Spirit calls, ¢ truth in
the reins,” that is, in the inward parts; ‘love, a new
heart, a new spirit, a heart of flesh, and purity of heart’
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. . That faith, therefore, whish God requires, when he
énters info covénant with a sinner under the new eto-
nomy,; hath its residencé in the heart of a sinner;
whence, also, it is called ‘repentance:’ and that pro-
fession of faith, which is made by words and actiohs, is
not required by the Lord, except from those who really
believe. For a ‘confession to salvation’ is not made
¢ with the mouth;’ except when ‘the heart believeth anto
righteousness.” Nor can it be, that he who beligvés ih
Chiist should not profess the name of Christ in his
actions and course of life ; that is, by being zealous of
true viftue, he will 'sig;nify that he belongs to Christ,
because true faith exerts itself by love. Now, seeing
there is no precept of the new covenant besides that &f
faith and repéntance, we therice infer, that the covehant
which God makes with miserable man under thé new
economy is, in this respect, internal, if you love %o to
speak, and spiritual.

“ But beeause the sacraments chiefly régard the
promises of the covenant, of which they are aisually ap-
pendages and seals, it is proper to consider, whéthér
the promises of the covenant be of thé sairie nattire with
its precepts. Now all the promises of the new covénant
até proposed to us in that well-known and réemarkable
passage, Jeremiah xxxi. 33, 34 ; (compate Heb. viii. 10,
11,12; 2 Cor.vi. 8.) The same promises édre repeated
in Ezekiel. The apostle calls those benefits; ¢ righteous-
ness, peace, and joy in the Holy Ghost.’ Ma‘ny other
phrases of a similar kind, which we omit, occur in
Moses and the prophets. It is doubtless very evident
from this. passage of Jeremiah, in' whick al} the blessirigs
of the néw covenant are compréliended, that all the
promises of the mew covenant regard spiritaal blessifgs.
Writing the law on the heary; to have God for their
God; a rich' knewledge of divine things; forgiverness of
gins, and liberty, themee arising, from every kind of
slavery, are benefits of such & nature, as pertai@ to thd

D 2
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better part of man, which is capable of spiritual, of
celestial, and of everlasting blessings. Hence the apostle
says, that the promises of the rew covenant are more
evcellent than those of the old economy, (Heb. viii. 6;)
because that which is spiritual and eternal, as are the
promises of the new covenant, excels that which is cor-
poral and perishing....If, therefore, neither the precepts
of the new covenant, nor the promises, which on the
part of God constitute the nature of the covenant, are
any other than spiritual, and pertaining to spiritual
blessings, I see no other covenant existing under the
new economy, than that which is internal, in which none
but true believers are interested, on whose minds the
divine law is inscribed ; that is, their spirits are excited
by the Spirit of God, the love of God in Christ.

“The sacraments of the new covenant evince the
same thing; for they are of such a nature as to seal
nothing but what is spiritual, nor to be of any advantage,
except in regard to those who really believe in Jesus
Christ.  What baptism signifies and scals, Paul declares
in his Epistle to the Romans, when he elegantly says;
¢ We are buried with him by baptism into death; that
like as Christ was raised up from the dead to the glory
of the I'ather, so we also should walk in newness of life.
For if we have been planted together in the likeness of
his death, we shall be also in the likeness of his resur-
rection.” Baptism, therefore, signifies and seals the death
of the body of sin, and a resurrection from that death ;
which is effected, partly in this life, partly in the future
resurrection, and that in virtue of the death and resur-
rection of Christ. This comprehends the whole nature
of baptism. By eating bread and drinking wine in the
Lord’s supper, is represented and sealed our communion
with the death and obedience of Christ, as the cause of
eternal life and joy. This it is, ¢ to eat the flesh and
drink the blood of the Son of man.” Here we meet with
nothing but what is spiritual. Whence, I again prove,
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that the covenant of grace is mo other, after sin was
expiated on the cross of Christ, than internal and spi-
ritual ; because the sacraments of that covenant signify
and seal nothing but what is spiritual. The conse-
quence of which is, that the sacraments profit none
besides true believers; and that none but those who
possess a sanctified mind by faith have a right to use or
enjoy them, . . .If, therefore, the sacraments belong to
none but true believers, and if they are of no advantage
to any besides those who truly believe, what is the reason
of maintaining a covenant, or the external communion of
a covenant, to which pertains the administration of sa-
craments ; seeing the administration of sacraments pre-
supposes faith, which is the condition of the internal
covenant? The whole, therefore, of this external co-
venant falls; all its prerogatives also fall, of whatever
kind they are imagined to be; and among them also the
baptism of infants, if, as is commonly thought, it must be
derived from this fountain.

«T confess, indeed, that there was an external and
carnal covenant under the old economy, besides an
internal and spiritual covenant, which flourished under
the same dispensation. Nor do I deny, that circum-
cision, the passover, and the legal sacrifices, were sub-
servient to that covenant instead of sacraments. But I
would have it remembered, that the state of things was
far different in those ancient, from what it is in these
modern times. All merely carnal and external things
in religion, as performed under the new economy, are
abolished. Nothing remains there but spirit and truth.
The covenant which God now makes with miserable man
is merely spiritual. Nothing now is known, judged, or
esteemed, according to the flesh.” Observat. Sac. l.ii.
c.vi. § 18, 15—18.

3. Venema: “ That there is a twofold aspect of the
covenant of grace, as also of the church of Christ our
Lord, the one interior and the other exterior, I make
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no doubt; but so, as that constitutes its internal form
which includes its essence ; and this expresses its exter-
nal form or appearance, by which the covenant is showed
and declared. The covenant of grace has its place in the
heart, comprehends laws and blessings that are spiritual,
and is confirmed by a true and living faith. This is its
essential form; this is its nature; this is properly the
covenant of grace; and he who thus enters into the
covenant, is properly called a federate of God, or one
that is in covenant with him. But seeing a man is con-
versant among men, aad certain rites are used that pub-
licly exhibit and seal the covenant made between God
and man, hence it puts on an external appearance, by
which the covenant entered into is declared and con-
firmed. The eovenant is one and the same; but, inter-
nally made, externally showing itself : established, by faith
implanted in the heart; expressed, by external works
and rites. The one, is the making of the covenant; the
other, a discovery of it. The former is the covenant,
the latter is an external demonstration of it; and the
name of a covenant properly agrees, not to this, but to
that. When any one believes with the heart, he is in the
covenant of grace; when he professes with the mouth,
and performs external rites, he exposes to view that
which is in his heart, and externally represents the cove-
nant of grace. .. .If a person does not really believe; if
the interior form of the covenant be wanting; if he
merely confess with the mouth, without believing in his
heart; if he use the sacraments only in an external
manner, without faith and piety; he exhibits indeed the
appearance of the covenant, yet the covenant itself he
does not possess, nor lawfully takes, but snatches a
resemblance of it. He boasts of it, not really, but
feignedly ; is not clothed with his own, but with a
foreign garment, which, contrary to reason and right, he
stole. He appears not in his own person, but falsely in
one that is foreign: he does not, therefore, express the
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covenant of grace, whereas he truly has it not; nor is in
the covenant of grace, except feignedly and falsely.

“ From the difference between the former and the
present economy, it will clearly appear, that the genius
of the New Testament is abhorrent from an external
covenant. The person, or character, which God before
adopted, agreeing to such a covenant, exhibits to view
an external king, as we have before seen ; but the King
of the church, who has fixed his throne in the heavens,
who will be adored in a celestial manner, in spirit and in
truth, and chiefly worshipped with the heart, has entirely
laid aside that character. For his kingdom is in the midst
of us; it is not of this world; but is, as every where
called, the kingdom of heaven. It is not agreeable to
this Person, to have an external people; it does not be-
come him to be denominated the Gop of a nation that
are disaffected to him in their hearts; by which name
Jehovah was called under the Old Testament. ...All
the Israelites, as many as were born of Israel and cir-
camcised, were, without any difference, members of the
divine covenant; but we now enter into the covenant of
grace, not by birth, but by faith. The name of cove-
nantees is no where given to baptized persons that are
destitute of faith; seeing it is not lawful even to baptize
any one, if he be not really a believer, (Acts viii. 37.)
For not those who say, Lord, Lord, but those that per-
Jform the will of God are called the people of Christ.

“ If we consider the /aws of the external covenant,
under the ancient economy, and that observance of them
which was required, a very great and excellent difference
will offer itself to our view, which cuts the very sinews
of such a covenant under the new economy. There was
not only then a place, and that a prineipal one, for cere-
monial laws, which now by the consent of all are va-
nished away; but even their moral precepts wore an
external appearance, as we have before showed, which
was a peculiarity of that legal and external covenant.
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Such an obedience satisfied as might be performed
without love, without faith, and without purity of heart;
all which things are as foreign as possible from the
genius of the new economy. Those religious rites which
are now practised, are connected with the internal
covenant of grace, as signs and seals with a covenant
that is ratified by them ; nor have they any other use or
end: so that if any one use them, detached from the
covenant itself, he is necessarily engaged in rites that
are void of all virtue, and acts in direct opposition to
the appointment and intention of God; seeing, in that
case, they do not seal or confirm to a man the covenant
of grace....Our sacraments do not belong to any ex-
ternal covenant, as under the former dispensation, but
to the internal covenant of grace; which positive insti-
tutes no one can rightly or lawfully use, besides a true
believer, who is internally a covenantee. . . . Moral laws,
the performance of which exhibits itself to external view,
have their place only in the exercise of faith and love;
for whether any one confess with the mouth, or actually
perform external duties, if it be done without faith and
love, he is usually branded with a charge of hypocrisy;
and Christ expressly declares, that he never knew him,
or accounted him for his own....A confession of faith,
without faith itself, is no where enjoined. The use of
the sacraments, without union with Christ by faith, is
required of no one. ... The sacraments of baptism and
the Lord’s supper manifestly comprehend, both a par-
ticipation of good and the exercise of faith. What is
intended by the union of a man with water, into which
he is immersed?  Is it not, in regard to God, the com-
munion of that man with the obedience of Christ and its
fruits; and, in respect of the man, his faith, by which
Christ is embraced? Are not these things clearly re-
presented before our eyes in the ordinance of baptism ?
He who eats bread and drinks wine in the holy supper,
does he not exercise faith, by which he applies Christ to
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himself? Is not union with Christ, whose body he re-
ceives under the emblem of bread, indicated and sealed

It is commonly asserted and maintained, that in-
fants are in the covenant of grace; if, however, you be
not satisfied with a mere sound, but, as becomes a lover
of truth, earnestly desire to penetrate the real meaning,
you will hardly be able to extract a consistent sense
from the phrase. For, either you will err from the
point in hand; or affirm things that are opposite one to
another; or betake yourself to another foundation to
support this. If by the covenant of grace you under-
stand the external manifestation of it, call it an external
covenant, assert that infants are members of it, and
therefore to be baptized, you not only speak about a
nonentity, as is an external covenant, but you also wan-
der far from the question; for though that covenant
may perhaps give an external relation to the people of
God, and may allow an external holiness, yet it cannot
afford salvation, nor open a way to the internal benefits
of grace, which, nevertheless, the present design re-
quires. If you extend the infernal covenant of grace to
infants, yet you will not seriously endeavour to main-
tain, that «@// the infants of believers are actually par-
takers of it; but you will say, experience obliging you
to it, that its benefits are applied only to some of them.
But is it not plain to him who considers the matter,
that these things mutually destroy one another? The
covenant you say is made, as with Abraham and his
seed, so with parents and their children; yet neither do
very many children, any more than their parents, enjoy
the blessings of the covenant. That they should belong
to all the children of believers, and be conferred only on
a few, are things which I know not how to reconcile.
Either they do not belong to all, or all participate. All
you say, according to our sentiment, are presumed, in a
judgment of charity, to possess the blessings of grace;
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a few, in reality. All, by us, are to be accounted such,
though in fact there be only a few; but, whether this
distinction be sufficient for the purpose intended, let
others judge.

“If you say, the covenant of grace belongs to all,
according to our presumption, you extricate yourself in-
deed from the charge of a contradiction, but you desert
the whole cause. If the covenant of grace do not be-
long to all the children of believers, to whom of them
does it pertain? To elect, regenerate, believing infants?
or those that enjoy any other relation or quality? Thus,
therefore, you are obliged to seek for some other foun-
dation to support your assertion. You say, God pro-
mised to make a covenant with the infants of believers,
equally as with adults. But with all, or with some?
If the former, why are they not really put into the cove-
nant? Or shall a faithful God say it, and not do it?
Shall he promise it to all, and give it only to a few?
seeing there is no difference between the infants them-
selves, all being placed in the same condition. If you

Nor is the promise special, but general, comprehending
all the infants of believers. The proposal of the decree
cannot be more general than the decree itself ; for then
it would not be a true, but a fallacious proposal. Be-
sides, the promise that belongs to infants is net condi-
tional, but absolute; suspended on no condition, for
that can have no place in regard to infants. The pro-
posal of an absolute promise cannot be general, and the
application of it special. In a word, I desire to know,
by what title, and on what foundation the covenant of
grace is assigned to infants? Has God promised it?
But the promise is general, whereas, nevertheless, few
partake of it. And then, I ask, under what considera-
tion, and why, God receives infants into the covenant?
for seeing adults pass into it only by faith, what puts in-
fants into it?  Is it the absolute good pleasure of God ?
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It is a wonder that God should have respect only to the
infants of believers; but concerning that I have treated
before. Is it faith? but they are not capable of it;
much less as of a condition performed from a free prin-
ciple. Is it regeneration? but that is the immediate
operation of Gad, infants being mere patients ; concern-
ing which also I have spoken before. By what title
then do they belong to the covenant of grace? Is it by
themselves, and in their own name, either by election,
by regeneration, or by a promise? but then they would
be actually partakers of the covenant; whereas, never-
theless, many infants are excluded, and very few during
infancy actually anticipate any of those benefits.”  Dis-
sertat. Sac. L ii. c.ix. §3, 11, 18; c. xi. § 4; c. xiii. § 6;
L. iii. c. ii. § 2.— See Sect. 4, § ix. No. 5. of this
chapter.

REFLECTIONS.

Reflect. I. As these great men and excellent authors
have said so much, and with such force, against the
notion of an external covenant under the new economy,
I shall not enlarge upon it. It may not be improper,
however, to present the reader with a few quotations
from the writings of our opponents; by which it will
appear how much they differ one from another, about
the nature and degree of that interest which they sup-
pose the infants of believers have in the covenant of
grace; and how inconsistent they are with themselves,
when endeavouring to prove the right of infants to bap-
tism from this topic.

Mr. Joseph W histon, when handling the subject, says:
“Some conceive that the covenant is entered [into] with
the seed of believers only indefinitely, and, answerably,
that the promises appertaining to them, are to be inter-
preted and understood in an indefinite notion; that is,
as having a respect to them as generally and collectively
considered, but not made to any of them in particular.
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And of those that go this way, some conceive that the
covenant and promises appertain only to the elect, and
secure to them only the future enjoyment of all the
saving fruits and benefits purchased by Christ; but do
not necessarily convey to, or confer upon them, any of
those fruits, or benefits, for the present. ... But others
conceive, that as the covenant and promises thereof have
only an indefinite respect to the seed of believers, so at
least some of them have those saving benefits and bless-
ings actually granted to, and conferred upon them; and,
consequently, that they are actually regenerated, and
have a full and complete union with Christ, the remission
of sins, the love and favour of God, and so on. And
some having these benefits and blessings actually con-
ferred upon them in their infancy, we are to presume it
may be so with each one in particular; and on that
ground are to apply the token of the covenant to them
universally. .. .Others conceive, that the covenant is
entered [into] with the seed of believers definitely,and, an-
swerably, that the promises appertaining to them are to
be interpreted and understood in a definite notion; and,
consequently, that as the covenant, as at first established
with Abraham, did extend to Ishmael as well as to
Isaac, so it is still continued to all believers, and each
one of their seed in particular. And some of these
that go this way conceive, that a// the infants of be-
lievers have true grace, in particular, true faith, wrought
in them, either antecedent to the application of the
token of the covenant, or at the time of its application,
if not by, yet in a concurrence with it....Some grant,
yea assert, some kind of supernatural operations of the
Spirit to antecede, at least accompany, the application of
the token of the covenant to them; whereby, at least,
a posse agere, or some dispositions facilitating their
saving acting of grace are wrought. But others dis-
tinguish of the covenant: it is, say they, internum, aut
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externum, it is either internal or external. By the in-
ternal covenant, they seem to mean the covenant as
really and truly entered [into] with the elect, ensuring to
them grace and glory; by the external covenant, they
seem to mean the covenant as visibly appearing to be
made with men, whether infants or adult; when as it is
not indeed really entered [into] mutually between God and
them. ...Again: Others, and sometimes the same men,
distinguish of the good contained in and conveyed by-
the promises of the covenant appertaining to the seed of
believers. It is, say they, either spiritual and saving, or
else only external and ecclesiastical ; as membership in
a visible church, a right to the outward ordinances and
privileges of the church, and the like. And they con-
ccive that the covenant, as containing saving spiritual
mercies, only appertains to the elect; but, as con-
taining external ecclesiastical privileges, it appertains to
all the seed of believers; hence they call it, as entered
[into] with them, a covenant of privileges. This latter
opinion, concerning the definiteness of the covenant, I
take to be according to truth; though to distinguish
either of the covenant, or the good contained in it, as en-
tered [into] with or extended to infants, I see no ground,
neither do I think it atall necessary. But I say, as to the
nature of the covenant, I doubt not but that it is en-
tered [into] with, and extended to the infant seed of be-
lievers definitely; and, answerably, that the promises ap-
pertaining to them, are to be interpreted and understood
in a definite notion, as appertaining equally and alike
to each one in particular. I speak of the covenant and
promises, as entered [into] with and made to the seed of
believers, merely as such. ... They [the infant seed of
believers] are put into a new covenant state; they are
absolutely, for the present, removed from under the
covenant of works. ... They have, at present, true, real,
and proper interest and propriety in God. As they are
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his, so he is theirs. There is a mutual propriety and
interest in each other. They have God under an ac-
TUAL OBLIGATION, viz. of his promise, To0 IMPROVE
AND EMPLOY ALL HIS ATTRIBUTES FOR THEIR
GOOD, BENEFIT, AND ADVANTAGE, according, or in a
way agreeable, to the true tenour of the covenant, and of
the various promises of it. They have a present interest
in and right to salvation; and, answerably, in case of
their . death, before a forfeiture be made of that their
interest and right, they shall be infallibly saved.”*—
To such a degree do they differ among themselves and
oppose one another, as represented by Mr. Whiston
himself, in regard to what they consider as a principle
ground of infant baptism! But we proceed.

Mr. Tombes, with reference to the different views of
Pzdobaptists on this part of the subject, says: “ Mr.
Baxter’s Plain Scripture Proof, p. 223, will have bap-
tism seal only the conditional promise.— Mr. Philips’s
Vind. p. 87, expresseth the sealing by offering.—Mr.
Davenport’s Confession of Faith, p. 39, maketh the
benefits of the covenant to be offered in the sacra-
ments, but to be evhibited only to true believers.—Mr.
Cotton’s Grounds of Bap. p.70. The covenant of
grace doth not give them saving grace at all, but only
offereth it, and seals what it offereth.— Dr. Homes,
that the administration of the covenant of grace, belongs
to believers’ children, though not the efficacy. — Dr.
Twisse, that infants are in the covenant of grace in the
Judgment of charity, and that baptism seals regenera-
tion, and so on, not conferred, but {0 be conferred.
—Dr. Thomas Goodwin, that they are to be judged
in the covenant of grace by parcels, though not in the
lump.”t—To which I will add, Bp. Prideaux asserts,
that infants ““ have the faith of the covenant, though not

* Primitive Doct. of Inf. Bap. revived, p. 100—103, 151, 152,
+ Antipadobaptism, part iii, p. 226.
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the faith of covenantees.”*— Mr. Dorrington insists,
that ‘“although the parents be admitted into the new
covenant, the children born of them are not born within
that covenant; but are, as all others, born in a state of
rebellion and misery.”f With whom, in her catechism,
the church of England seems to agree.

As the most learned and sensible Peedobaptists differ
very widely from one another in reference to this affair,
so it is not uncommon for the same author to be mani-
festly inconsistent with himself. Of this, if I mistake
not, we have a remarkable instance in Mr. Henry’s
Treatise on Baptism. In one place he says, ¢ The gos-
pel contains not only a doctrine, but a covenant; and by
baptism we are BROUGHT INTO that covenant.”} In
other places he insists, that “ baptism is a seal of the
covenant of grace, and therefore belongs to those who
ARE in that covenant, (at least by profession,) and to
NONE OTHER. ... The infants of believing parents ARE
in covenant with God, and therefore have a right to the
initiating seal of that covenant. When I say, they are
in covenant with God, understand me of the external
administration of the covenant of grace, not of that
which is internal.”§{— The conduct of Mr. Henry is
quite similar in regard to church-membership. For in
one place he tells us, that “ baptism is an ordinance of
Christ, whereby the person baptized is solemnly Ab-
MITTED a member of the visible church;” yet in the
same treatise he assures us, that baptism *“is an ordi-
nance of the visible church, and pertains, therefore, to
those that ARE visible members of the church. ... Their
covenant right and their church-membership, entitleth
them to baptism....Baptism doth not give the title,
but recognize it, and complete that church-membership

* Fascicul. Controvers. p. 290.
+ Vindicat. of the Church in Baptizing Inf. p. 44.
t Page 40. § 1. 66, 79.
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which before was imperfect.”*—He acts the same part
over again, in respect of discipleship, as the reader may
plainly perceive by comparing the two following argu-
ments. “If it be the will and command of the Lord
Jesus that all nations should be discipled BY BAPTISM,
and children, though a part of all nations, are not ex-
cepted, then children are to be discipled BY BAPTISM
....If the infants of believing parents ARE disciples,
they are to be baptized; but they ark disciples, and
therefore to be baptized.”t— How happily do these
expressions, baptism and the covenant, baptism and dis-
ciples, baptism and members of the visible church, play
into the hands of each other! They are of so pliable
a temper, of such admirable force, and of such various
application, that by a prudent management of them the
same conclusion may be inferred from contrary premises.
Are you decirous of proving, for instance, that the in-
fants of believers are not in the covenant, are not disci-
ples, are not members of the visible church; and, there-
fore, that they ought to be baptized, in order to an
interest in those prerogatives and honours? Or, are you
inclined to load the Baptists with the opprobrious charge
of leaving their infants to the wuncovenanted mercies of
God, and in the state of heathens ? Do but arrange
the forementioned words in a certain manner, and you
demonstrate each particular. If, on the contrary, you
reverse that order, they will equally prove with sur-
prising facility and force, that those very infants are in
the covenant, that they are disciples, that they are mem-
bers of the visible church; and, therefore, should be
baptized. So that you see, though the mediums of your
arguments be really opposite, yet the conclusion is quite
the same, and just such as you desire. That is, the infants
of believers should be baptized, because they are not in
the covenant, and because they are in the covenant.

* Page 25, 66, 107. + P. 114, 109.
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Thus the worthy author inadvertently realizes that sar-
castic reflection of a profane poet:

‘“ And, as he is dispos’d, can prove it
Below the moon, or else above it.”

Now, as Mr. Henry was an author of solid learning and
of great parts; as the Treatise in which these and other
things of the same nature are found, appears to have
been composed by him when age, observation, and study
had matured his judgment; and as there is reason to
think that the editor, who greatly abridged the work,
selected his best arguments in vindication of the point in
hand; I leave the reader to judge, whether we may not
safely conclude, that a consistent and plausible defence
of infant baptism is no easy task.

The difficulty of being consistent when defending in-
fant baptism will farther appear by observing; That
though it is common for our opposers to maintain, either
that infants of a certain description are born members
of the church, and therefore to be baptized, or that they
should be baptized to give them that membership; yet,
when Padobaptism is out of sight, their definitions and
descriptions of a gospel church forbid our considering
infants as members of it, either before or after their
baptism. That my reader may judge for himself respect-
ing this matter, I will present him with a few extracts
from public formulas of doctrine, and from the writings
of individuals. Thus, for instance, The Confession of
Helvetia: “ A church, that is, a company of the faith-
ful, called and gathered out of the world; a communion,
I say, of all saints, that is, of them who do truly know,
and rightly worship and serve the true God in Jesus
Christ the Saviour;” and so on. Confession of Basil:
“We believe a holy Christian church, that is, a com-
munion of saints, a gathering together of the faithful in
spirit, which is holy and the spouse of Christ; wherein
all they are citizens who do truly confess that Jesus is
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the Christ, the Lamb that taketh away the sins of the
world, and do show forth that faith by the works of
love.” Confession of the French Churches: ““The
church is a company of the faithful, who agree together
in following the word of God, and in embracing pure
religion.”——Confession of Belgium: ‘“We believe and
confess that there is one catholic or universal church,
which is the true congregation or company of all faithful
Christians, who do look for their whole salvation from
Christ alone.”——Confession of Augsburg: ¢ To speak
properly, the church of Christ is a congregation of the
members of Christ, that is, of the saints, who do truly
believe and rightly obey Christ.” Confession of
Saxony:  The visible church, in this life, is a company
of those who do embrace the gospel of Christ, and use
the sacraments aright.” Confession of Sueveland:
¢ The church or congregation of Christ—is the fellow-
ship and company of those who addict themselves to
Christ, and do altogether trust and rest in his protection
... . These only, if we will speak properly, are called the
church of Christ, and the communion of saints.”*——
Church of England: “ The visible church of Christ is a
congregation of faithful men, in which the pure word of
God is preached, and the sacraments be duly adminis-
tered, according to Christ’s ordinance, in all those things
that of necessity are requisite to the same.”{ Thus the
public formulas.

The following quotations from the writings of indivi-
duals are to the same effect.—Mr. Claude: “We ought
to know very well what a true church visible is: for
we ought not to imagine that all those persons who com-
pose that visible society, should be that true church.
None but those true believers, I would say, those who
join to their external profession of Christianity a true

* Harmony of Confess. sect. x. p.306—334.
+ Articles of Relig. No. xix.
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and sincere piety, are really the church of Jesus Christ.”*

——Anonymous: “The word exkiyoia, church, is amo
Tov ekkahew, to evocate, or call out; because, as saith
Musculus, in Rom. i. 7, The church is a number called
out from the rest....Every true, visible, particular
church of Christ [is] a select company of people, called
and separated from the world and the false worship
thereof, by the Spirit and word of God, and joined to-
gether in the fellowship of the gospel, by their own free
and voluntary consent, giving up themselves to Christ
and one another, according to the will of God.” t——
Mastricht: “ A church is no other than a congregation
of men, efficaciously called or converted toJesus Christ.” }
Waleeus: “In the holy scripture, a church is an
assembly of those men, who are called out of the world
to communion with Christ and to eternal salvation, by
the preaching of the word and the efficacy of the Holy
Spirit. .. . The invisible church is called catholic, and
includes all true believers, who are known to God through
the whole world. ... A visible church is a congregation
of those who publicly profess Christ and his doctrine.”§
——Roell: “ By the term church in the New Testa-
ment is understood, the multitude of all those that weré
chosen in Christ, redeemed by his blood, efficaciously
called by the word and Spirit, and who by the obedience
of faith subject themselves to God and Christ.” || ——Mr.
Leigh: “ The church is a society of men, not as men,—
but as believers. ...The church is either particular,
namely, a company of the faithful which is contained in
some particular place; or universal, which consists of
all that every where call upon the name of God.”
——DMr.John Cotton: ‘ The church is a mystical body,
whereof Christ is the head ; the members and saints called

* Defence of Reformation, part i. p.69.

+ Jerubbaal, p. 82, 422. + Theolog. 1. vii. ¢.i. § 5.
§ Enchirid. Relig. p. 213, 214, 215. || Exegesis Epist. ad
Coloss. in cap.i. 18. 9 Bod. Div, p.450. :
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out of the world, and united together into one congre-
gation, by a holy covenant, to worship the Lord, and
to edify one another in all his holy ordinances.”*——
Mr. Arch. Hall: “ The church is a society of believing
and holy persons, whom God hath called by the gospel
out of all mankind, to the fellowship of his Son, Jesus
Christ.” Mr. Wilson: ¢ Church, a company of
men, selected, gathered, and called out of the world by
the doctrine of the gospel, to know and worship the
true God in Christ, according to his word. This is the
visible church.”} Vitringa: “The term church, in
the New Testament, chiefly denotes a multitude of God’s
people, an assembly of believers.”§——Dr. Chauncy:
“ The foundation part of a visible church is the credible
profession of faith and holiness. . . . It is men and women,
not doctrine, that are the matter of a church; and these
professing the faith, and practising holiness. The mem-
bers of churches are always called, in the New Testa-
ment, saints, faithful, believers: they were such that
were added to the churches. Neither is every believer
<0, as such, but as a professing believer.”|——Dr. Cot-
ton Mather: “ A church, as the Greek name for it al-
lows us to think, .is to consist of a people called out from
the ways of sin, by the powerful and effectual work of
God upon their souls. Regeneration is the thing with-
out which a title to the sacraments is not to be pre-
tended. Real regeneration is the thing which, before
God, renders men capable of claiming sacraments; and
visible and expressed regeneration is that which, before
men, enables us to make such a claim.”q Similar
quotations might be greatly multiplied; but I forbear,
and shall only observe, that these testimonies will not

* True Constitution of a Particular Church, p. 1.

+ Gospel Church, p.15. t Christ. Dict. article, Church.

§ De Synag. Vet. Li. parsi. c.ii. p.97.

|| Preface to Dr. Owen's True Nat. of a Gospel Church.

9 In Mr. Backus’ Church Hist. of N.Eng. vol.ii. p. 1,2. See
Sect, 3, Reflect, ii. of this Chap.
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permit us to consider infants, either before or after bap-
tism, as members of a gospel church.

Some Padobaptists, it must be acknowledged, when
defining a particular church of Christ, cautiously include
infants of a certain description. Thus, for example,
Mr. W. Bennet asks and answers; “ What is a particu-
lar church of Christ? It is a distinct society of saints
and faithful brethren in Christ, with their infunt off-
spring;” and so on. But whether his immediately fol-
lowing interrogation and reply be quite consistent with
such membership of infants, may be justly queried. For
thus he proceeds: “ What persons are proper to become
members of a Christian church? Those who are called
by the grace of God to the acknowledgment of the truth
which is after godliness, who make a credible profession
of their faith in Christ, and are unfeignedly disposed to
walk in all holy subjection to his authority.” In another
place, he thus interrogates and replies: ‘“In what light
are the children of church-members to be considered?
Such children are to be considered as externally holy,
separated to the Lord, and subjects of his visible king-
dom, with their parents, from their birth; and they are
to be acknowledged as such by baptism in their in-
fancy.” * :

Does Mr. Bennet, then, or do any of our Congre-
gational brethren, consider the privileges here men-
tioned, as peculiar to the children of church-members?
If so, why do they baptize the infants of others? If not,
why these restrictive expressions,  the children of
church-members?” Nay, after all they have said respect-
ing the infants of real believers having a title to bap-
tism, exclusive of those children whose parents are both
of them unconverted, it may be justly questioned, whe-
ther the generality of them do not depart from their own
rule, and baptize many whose parents they do not con-

* Concise View of Worship and Order of Churches, quest. 31,
32, 57.
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sider as partakers of regenerating grace. Remarkably
to this purpose are the following words of Mr. Blake :
“I can scarce meet with a minister that says, (and I
have put the question to many of the most eminent that
I know,) that he baptizeth any infant upon this ground
of hope, That the parent is regenerate; but still with
earnest vehemence professeth the contrary.”*—Accord-
ing to Mr. Bennet, those are the only proper persons for
membership in a particular church, who make “a credi-
ble profession of faith;” and yet the infants of communi-
cants in such Christian society constitute a considerable
part of it, though they cannot make either a credible or an
incredible profession of faith. But where in the New
Testament, are we informed of members in a Christian
church, who neither did nor could profess faith in the Son
of God:—If the ““infant offspring of church members”
be “the subjects” of our Lord’s ¢ visible kingdom” from
their birth, they must be so in virtue of carnal descent;
just as the children of Englishmen are born subjects of
the British crown: and if so, they are born, they are by
nature Christians, and not children of wrath even as
others. But as an ancient writer says, Christiani fiunt,
non nascuntur; and his assertion has been justly ap-
proved for a long course of ages, by those who under-
stood what real Christianity is. Besides, the observa-
tion of a Nonconformist Pedobaptist, which is con-
tained in the following words, will here apply: “ Nor,
indeed, do I know, how upon their principles they can
preach the doctrine of conversion, when they reckon
and account all those to whom they preach to be church-
members; i.e.such as are converted already; for of such
only is the kingdom of heaven, or gospel church-state,
(John iii.)’{ If our author deny these consequences, he
must prove that a person may be a true subject of our
Lord’s visible kingdom, without being a real Christian;
which, I think, will be hard to effect.

* Covenant Sealed, p. 129. + Jerubbaal, p. 321.
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Again: This representation of the subjects of Zion’s
King, converts the gospel church into a secular kingdom,
in opposition to that capital saying, “ My kingdom is
not of this world.” Messtan the Prince is a spiritual
sovereign; and as such, if he do not reign in the under-
standing, the conscience, and the heart of any given cha-
racter, he reigns not at all in respect of such character.
His genuine subjects, therefore, must be possessed of
spiritual qualities or holy dispositions. Now as all
mankind are born in a state of apostasy, and as the
grand feature in the face of human depravity is disaffec-
tion to God, those holy dispositions cannot be derived
from carnal descent. Hence the necessity of being
“born again”—of being ““born, not of blood, nor of the
will of the flesh, nor of the will of man, but of God,”*
to constitute a subject of our Lord’s kingdom. Over
whomsoever Christ exercises his dominion as a spiritual
monarch, he reigns in his understanding, by the light of
divine truth; in his conscience, by the force of divine
authority; and in his heart, by the constraining influence
of divine love. Knowledge of our Lord’s will, subjection
to his authority, and an approbation of his government,
must all unite in a real subject of that spiritual kingdom
about which we speak; for where these are entirely
wanting, the government of Christ is merely that of pro-
vidence, not that of grace.—That the children of Jews
under the former economy were born members of the
church, is readily granted; but that was one of those
various particulars which, as Dr. Coxe observes, belonged
to “ the national and typical church-state of that people;
which state, by the gospel is dissolved, and is so incon-
sistent with the ministration thereof, that the position of
the one necessarily infers the abolition of the other; and,
therefore, this right and privilege of the Jews, which was
in the very foundation of their national church-state, as
separated from the Gentiles, cannot be transferred into,

* Vid. Lamp. Comment. in John i, 13.
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because it will not comport with, the gospel dispensa-
ticn. Besides, it is evident throughout the whole gospel,
that right of membership in the Jewish church could
never give to any, either infant or adult, a like right of
membership in the gospel church; nor was there ever
any one received thereinto, eo nomine, because he had
such a right according to the state of the old covenant:
and there is good reason to conclude that the carnal seed
of believers can derive no higher privilege from the
covenant of circumcision than the carnal seed of Abra-
ham obtained thereby. And if it could not bring the
one into the gospel church, nor give them a right to
baptism, without—repentance and faith, it can by no
means do so for the other, though we should suppose
them concerned in it, as indeed they are not.”*
Farther: If all the children of church-members are
to be acknowledged as the subjects of our Lord’s visible
kingdom from their birth, and as constituting a part of
this or that Christian society to which their parents be-
long, in what light must we view their future solemn
reception into the same particular church, if ever they
be so received? Must we consider it merely as a recog-
nition of hereditary right ? or of a title to communion
on some other ground? If the former, why require a
“ credible profession of faithr” They were born subjects
of the Messiah’s visible kingdom ; in other words, mem-
bers of that particular church. Nay, why talk of re-
ceiving them as members, seeing they never were other-
wise from their birth? If the latter, they must have,
either a double title to the same membership, or a sepa-
rate claim to two kinds of membership, or they must
have incurred a forfeiture. Neither the first nor the se-
cond of these, I think, will be maintained ; but the last,
perhaps, may be defended. We will suppose, then, that
these freeborn subjects of our Lord’s visible kingdom
have forfeited their original title to church-membership.

* Discourse on the Covenants, p. 159, 160.
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We ask, at what age, and by what means? Jewish
children, under the ancient theocracy, being born sub-
jects of that peculiar kingdom, did not lose their claim
to the honours and emoluments of a church-state, ex--
cept through the want of circumcision, or the commis-
sion of some enormous crime by which they forfeited
their lives. As their title to church-membership com-
menced without any pretence to regeneration, either in
regard to themselves or to their parents, so the exercise
of church-communion was continued, independent of
real holiness. What then, in the case of children under
the gospel dispensation, can be the reason of such for-
feiture? Is it because they do not make a credible
profession of repentance and faith? but they did not ob-
tain their original title upon that ground; for it devolved
to them by carnal descent. Now as they were born
subjects, and as they cannot give less evidence of re-
pentance and faith when grown up, than they did when
their membership commenced, why should they be
treated as aliens, or as rebels, because they do not make
a credible profession of those things? While, therefore,
our opposers argue from church-membership under the
law, to a similarity of privilege under the gospel, they
depart from their own rule, and greatly restrict the pri-
vileges of children, which is the very thing they charge
upon us.—Our Independent Brethren demand a profes-
sion of faith as well as we; but here it seems the ditfer-
ence lies. They, in the ordinary course of things, bap-
tize first—baptize infants, because they are members of
some church to which their parents belong; and then,
long after the membership of those infants was acknow-
ledged by their being baptized, a profession of faith is
required of them, that they may commence members!
Whereas, we insist upon that profession prior to mem-
bership, and prior to baptism. Now, whether the New
Testament speak of professing faith, previous to bap-
tism, or subsequent to it, I leave the reader to judge.
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The church-membership of infants, indeed, seems to be
nothing more than a pedestal for Padobaptism; be-
cause, in regard to other things, they are treated in these
parts of the world as if they were not members.

Reflect. II. As the sentiments of Padobaptists
about that interest in the covenant which the children
of believers are supposed to have, are greatly diversified,
and at an irreconcileable variance one with another; so
it appears, that this interest is either of such great im-
portance as to secure their eternal salvation, unless we
renounce the doctrine of perseverance, or of so trifling
a nature, as to leave them (the single article of baptism
excepted) on a level with the offspring of unbelievers,
who enjoy the means of religious improvement. Ac-
cording to Mr. J. Whiston, God must cancel the obliga-
tion under which he lies to promote their happiness, if
they be not finally saved : but where then is the immu-
tability of Jehovah's covenant? Where the perseve--
rance of those who are truly interested in it, on supposi-
tion that any of them perish for everr To talk of their
forfeiting their share in that divine covenant, when they
grow up, is plainly to renounce the doctrine of perseve-
rance. On the other hand, if, with Dr. Homes and
others, we consider the offspring of believers as in-
terested, not in the efficacy, but in the administration of
the covenant; or if, with Dr. Twisse, we view them as
in the covenant only by a judgment of charity; where is
that mighty difference between the state and preroga-
tives of such infants, and those of children in common,
who are brought up where the means of religious in-
struction are enjoyed? For what is the external admi-
nistration of the covenant, but the benign conduct of
Providence in affording a written revelation, a gospel
ministry, and other means of spiritual information? all
which are frequently possessed by the children of unbe-
lievers, and by the unbelieving parents themselves, to a
great degree. Consequently, if a claim to baptism be
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the natural result of an interest in the external adminis-
tration of the covenant, all, whether children or adults,
who are indulged by a kind Providence with means
adapted to their spiritual welfare, should be baptized.—
As to a judgment of charity, will our Brethren affirm,
that the children of believers are the only infantile ob-
jects on whom it should operate? Is that favourable
estimation to be withheld, entirely withheld, from all the
children of ungodly parents? Do not scripture and ob-
servation show, that many of these were included from
their earliest infancy in the everlasting covenant? Or
will they affirm, that all the infants of all believers are
interested in God’s: peculiar favour? They will not,
they dare not assert any such thing; because the oracles
of heaven, and the observation of ages, forbid the
thought.  Thus Mr. Baxter: ¢ The most holy, skilful,
diligent parents. that ever I knew, who have taken pains
with their children, day and night, by fair means and
foul, have yet had wicked children.”* It seems, there-
fore, as if that interest in the covenant for which they
so earnestly plead, were calculated merely to provide
for the baptism of a particular description of infants;
which, indeed, would make an essential difference be-
tween the children of believers and those of ungodly
parents, were the benefits connected with baptism by
the Council of Trent, by the Greek church, by the Lu-
theran churches, by our English establishment, by Mr.
Henry, and by a thousand others, but fairly proved from
the divine records. :
Reflect. ITII. But supposing it were clearly evinced,
that all the children of believers are interested in the~
covenant of grace, it would not certainly follow that
they are entitled to baptism: for baptism, being a
branch of positive worship, depends entirely on the
sovereign will of its Author; which will, revealed in
positive precepts, or by apostolic examples, is the only
* Plain Scrip. Proof, p. 314.
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rule of its administration. Mr. Baxter has justly ob-
served, that ¢ even in Abraham’s time [circumcision was
not made] necessary to all [the] church, but only to
Abraham’s family. Shem and his family, who were
then living, were not so much as commanded to be cir-
cumcised. Not Melchizedech, nor any of the subjects
over whom he was king, or any of that church to whom
he was priest.”* It plainly appears, therefore, that as
a positive divine command made it necessary for multi-
tudes to be circumcised, who had no interest in the
covenant of grace; so, at the commencement of cir-
cumcision, many were interested in that benign consti-
tution who were under no obligation to be circumcised,
nor had any claim to the distinguishing mark : so far is
it from being a fact, that an interest in the new covenant,
and a title to positive institutes, may be inferred the one
from the other.} This being the case, we may safely
conclude, that all reasoning from data of a moral kind,
and the supposed fitness of things, or from the natural
relation of children to parents, is wide of the mark. As
baptism is not a duty naturally resulting from our rela-
tion to God, as reasonable creatures, for then it would
be incumbent on every one to be baptized ; as our obli-
gaticn to regard it does not arise from any moral or
civil relation, in which we necessarily stand to our feliow-
creatures, for then the same consequence would inevit-
ably follow; and as this duty does not originate in the
natural relation between parents and children, for then
all parents, whoever they be, would lie under an obli-
gation to have their infants baptized : so it is altogether
vain to search for the proper subjects of baptism, except
in the appointment of Christ, and in apostolic practice,
these being the only rule and law of its administration.
Now it appears, from a preceding chapter, that the

* Plain Scrip. Proof, p.311.
+ See Dr. Coxe’s Discourse on the Covenants, chap. vii,
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scripture contains neither precept nor precedent for
infant baptism ; and, consequently, it is practised with-
out a divine warrant.

Besides, were it allowable to reason from covenant
interest, to the enjoyment of a positive rite, Abraham
and his posterity might, with other nations in following
times, have circumcised their females in some way or
other.* On that principle they might have argued thus:
¢ Circumcision is a sign of the covenant into which God
has graciously entered on our behalf. That covenant
extends its benign influence equally to both sexes; nor
can it be justly supposed, that the sign of this federal
constitution should be entirely withheld from any of the
covenantees. But our females are such; and, conse-
quently, entitled either to circumcision, or to something
similar. Nor is it of any avail to object, that they are
not expressly mentioned in the order given for the ad-
ministration of that appointment. God has made us
reasonable creatures; and he requires that we should
use our intellectual powers upon the nature, the appli-

* Of this many learned authors have spoken. Thus, for ex-
ample, Gerhardus: ““Some have observed, that females are naturally
incapable of circumcision. But something analogous might have
taken place, as the example of Ethiopian Christians proves, who at
this day circumcise both males and females.” He tells us, how-
ever, “ that God spared the whole female sex, or excepted them
from the pain of circumcision, for the sake of one virgin Mary, of
whom Christ was to be born.” Loc. Theolog. de Circumcis. § 14.—
Saurin thus: ‘“None but the males underwent this ceremony : this
was one of the differences between the circumcision of the Jews,
and that of the Egyptians, among whom the females were circum-
cised, resectione nymphes, que pars in Australium presertim mulieribus,
ita excrescit ut ferro sit resecanda.””  Dissertations, dissert. xv.
p. 142.—Thus Ambrosius, the Latin father, as quoted by Witsius :
<« Agyptii quarto decimo anuo circumcidunt mares. Femine apud
eos eodem anno circumciduntur. Quod eo scil. anno incipiet fla-
grare passio virilis, et feeminarum menstrua sumunt exordia.”
Judzus Christianizans, Prolegom. p. 14. Ultraject. 1661. Vid.
J. G. Carpzovii Apparat. Hist. Crit. Antiq. Sac. Annotat. p. 602,
603, .
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cation, and the design of all his institutions.. Now, as
nothing is more clear than that the covenant, of which
circumcision is a seal, comprehends our female children;
and as nothing is more weak than to imagine, that any
should be interested in the benefits of this divine consti~
tution, and yet be utterly forbidden the sign of that
interest; the want of an express direction is a trifling
objection and worthy of no regard.” Perfectly agree-
able to this way of reasoning is the language of Mr.
Henry, when he says; ¢ Consequences from scripture
are good proofs, [in reference to positive institutions. ]
The scriptures were written for rational creatures. And
is not scripture reasoning the sense and meaning of
scripture? If the premises be plain scripture truths, and
granted, they are unworthy to be disputed with who
deny the conclusion.”*—Hence it appears, that a little
reasoning on the covenant made with Abraham, and a
few deductions from the nature and fitness of things,
would have inferred the right of Jewish females to cir-
cumcision, in a manner similar to that by which our
Brethren endeavour to authenticate the baptism of in-
fants.

Reflect. IV.  As our opponents in general agree to
denominate baptism and the Lord’s supper seals of the
covenant; so, while they infer the title of infants to
baptism, from their interest in that covenant, consistency
requires, that both those supposed seals should be ap-
plied to them. What reason is there to be assigned, why
the confident language of Witsius will not apply to in-
fant communion as well as to infant baptism? “ Doubt-
less,” he says, “nothing hinders us from conferring the
sign and seal of the covenant upon those whom we
should acknowledge as covenantees.”{ It certainly
wears a very awkward appearance, to insist upon infants
being interested in a covenant that has two seals for its

* Treatise on Bap. p. 78.
+ Miscell, Sac. tom. ii. exercit. xix. § 5.
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ratification, and yet maintain that they have no right at
all to one of those seals. What, shall persons be law-
fully interested in a covenant that is big with blessings
“to the covenantees, and yet be entitled to a bare moiety
of those very seals which confirm it, and are the signs of
interest in it! This, apparently, savours much of
paradox.—Nor is this appearance of inconsistency les-
sened, but rather increased, by considering the infants
of believers as interested only in the external adminis-
tration of the covenant. For baptism and the holy
supper being equally external rites, equally external
seals of the covenant, and equally parts of its external
administration, it seems yet more paradoxical for any
to maintain, that the title of infants to one of those seals
is perfectly valid, while they have neither part nor lot in
the other. C

The reasoning of our opposers on this branch of the
stibject is very remarkable. First they labour to prove,-
that the infants of godly persons are in the covenant of
grace, together with their parents. An exalted privilege
this, it must be allowed. Many of them, notwithstand-
ing, when they explain their meaning freely, declare it is
only the external administration of that covenant.which
they intend. This very much sinks the former idea.
For that is like proclaiming those infants heirs of the
kingdom, and ascertaining their enjoyment of it; while
this exhibits the glorious object, but leaves it quite un-
certain whether they shall ever have a heart so much as
to seek it. The former is like the sun in his meridian
blaze ; the latter like a glow-worm, just visible at mid-
night. One secures their final salvation ; the other may
be an innocent occasion of their aggravated ruin.

Our Brethren tell us, however, that this external ad-
ministration has two seals annexed to it by our sovereign
Lord. Surely, then, as the grand privilege of being in
the covenant is already reduced to an interest in the
external administration of it, this administration itself
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will be left entire for the use of these distinguished
infants. But even this cannot be granted. For though
these two supposed seals most certainly belong to that
external administration of which they speak, yet the
highly favoured infants must not, at any rate, have more
than one of them. After all, therefore, their prerogative
above the children of Heathens amounts only to this;
They are interested in an external administration of the
covenant—an administration too that is but half con-
firmed, as having but one of its two seals appended to
it. They may indeed, if they die in their infancy, be
completely saved ; yet not in virtue of the forementioned
interest, for that ascertains no spiritual blessing, but by
divine grace, through the redemption which is in Jesus
Christ; and so may the dying infants of Heathens.
They may, also, when grown to years of understanding,
have the covenant internally administered to them, by
the divine Spirit producing repentance, faith, and holy
obedience in their hearts and lives; but neither is this
peculiar to them, for whoever believes in Jesus Christ
shall be saved.

Reflect. V. It is worthy of consideration, whether
this doctrine concerning the federal interest of infants
be not calculated to harden their consciences, and to
flush them with false hopes, when grown to years of reflec-
tion. This tendency it apparently has, whether that
interest be considered as their title to baptism, or their
baptism as the mean of that interest; for in both cases
the piety of their parents is the grand principle on which
the reasoning proceeds. We will suppose a number of
children growing up in life, whose parents are pious
persons; we will farther suppose Mr. Whiston to ad-
dress them in the words before quoted, only using the
second person plural instead of the third.—* Ye, my dear
young friends,” he will say, “and I rejoice in the thought,
YE are put into a new covenant state; YE are absolutely,
for the present, removed from under the covenant of



EXTERNAL COVENANT. 63

works. . ..Ye have true, real, and proper interest and
propriety in God. As ye are his, so he is Yours.
There is a mutual propriety and interest in each other.
YE have God UNDER AN ACTUAL OBLIGATION, Viz.
of his promise to improve and employ ALL HIs ATTRI-
BUTEs for your good, benefit, and advantage, according,
orin a way agreeable, to the true tenour of the covenant,
and of the various promises of it. You have a present
interest in and right to salvation; and, answerably, in
case of your death before a forfeiture be made of that
interest and right, you shall be infallibly saved.”

We will suppose the same circle of young persons
addressed by their parents on the principles inculcated,
and according to the plan of prayer suggested by Mr.
Henry, when speaking to such parents. That well-
known author says; ¢ Look upon their baptism, and
you will see upon what grounds you go in praying for
them. You pray for them, as IN COVENANT WITH
GoD, INTERESTED IN THE PROMISES, SEALED TO BE
THE LorD’s; and those are good -pleas in prayer, to be
used for the confirmation of your faith. Pray that God
would treat them as his; tell him, and humbly 1ns1sT
upon it, that they ARE HIs; whom you gave to him, and
of whom he accepted: and will he not take care of
his own?”*

Now, if this be the language of reverence, of devo-
tion, and of propriety, when parents are addressing God
on the behalf of their children, it cannot be improper
for the same parents often and earnestly to urge on the

* Treatise on Bap. p.241,242. The following observation of
Dr. Owen is worthy of notice, though the principle ot it is inimical
to this direction of Mr, Henry. ¢ Whereas we may and ought to
represent unto God, in our supplications, our faith, or what it is that
we believe. . .. I much question, whether some men can find in their
hearts to pray over and plead before him all the arguments and
distinctions they make use of;—or enter into judgment with him
upon the conclusions they make from them.” Doct. of Justifica=
tion, Introduction.

VOL. II. ¥
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minds, and to fix in the memories of their growing off-
spring, a conviction of their interest in the covenant, of
their claim on the promises, and of their being sealed as
Jehovah’s peculiar property. Nor can it be doubted, if
this conduct be right, but the prayers of the children,
when they grow up, should be an echo to those of their
parents for them. Yes, on the principles of Messrs.
Whiston and Henry, they may boldly say;  Lord, we
are in covenant with thee, we are interested in thy pro-
mises, we are sealed to be thine; we pray thee, there-
fore, to treat us as thy own. We farther make free to
tell thee, and humbly rystst upon it, that we ARE
THINE; for we were given to thee, and accepted by
thee: and wilt thou not take care of thy own? Divine
fidelity forbids the painful thought of our ever being
abandoned by thee.” Thus the children of religious
parents are taught, as soon as they can pray at all, to
lift up their heads in the presence of God, and to address
him, with the modern Jews, as follows: “ We are thy
people, the children of thy covenant.”* They are im-
plicitly directed to copy, with a confident front, an an-
cient example of prayer that Luke has recorded—an
example which, though imitated by many, is avowed by
few. For the purport of their language is; “ We thank
thee, O God, that wE are not as the children of other
men, who are not interested in thy covenant, have no
share in thy promises, nor any right in thy confirming
seal. We contemplate with peculiar pleasure, the vast
difference there is between us and the offspring of our
profligate neighbour Publicanus.” Now as these are the
genuine consequences of Mr. Henry’s dictates on the
subject before us, I may venture an appeal to the impar-
tial reader; Whether such sentiments imbibed by the
children of godly parents, be not adapted to harden
their consciences in an unregenerate state, and to render
them easy, under a vain supposition of their being the

* In Dr. Gill's Exposit. of Rom. ix, 8,
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favourites of heaven from their earliest infancy? For if,
as Dr. Owen observes, “ the father of lies himself could
hardly have invented a more pernicious opinion,” than
that which connects regeneration with baptism, this,
which unites the grand idea of interest in the covenant,
the promises, and the sacred seal, with carnal descent
from believing parents, cannot be innocent.

Were Mr. Henry now living, some faithful friend,
perhaps, might whisper in his ear the following admoni-
tion: “Surely, Sir, you teach religious parents to treat
the GREAT SUPREME in a very FAMILIAR man-
ner! as if you had been witness to a written agreement
between Him and them, and of their having received an
earnest from Him, of what he engaged under his own
hand and seal to do for their children. Besides, you
seem to have entirely forgotten a salutary caution which,
on another occasion, you have given to the seed of be-
lievers. Among your many excellent practical notes on
the scripture, these, which I.remember, deserve regard. ‘It
doth not follow, that because they are the seed of Abra-
ham, therefore they must needs be the children of God—
though it is common for people thus to stretch the mean-
ing of God’s promise, to bolster themselves up in a vain
hope. .. .It is the common fault and folly of those that
have pious parentage and education, to trust to it, and
boast of it, as if it would atone for the want of real holi-
ness. They were Abraham’s seed ; but what would that
avail them, when we find one in hell that could call Abra-
ham father? Saving benefits are not like common privi-
leges, conveyed by entail to us and our issue; nor can a
title to heaven be made by descent; neither may we claim
as heirs at law, by making out our pedigree.”* Pardon
me, Sir, if I take the freedom to intimate, that upon
reading your directions to believing parents, in regard to
the grounds of devotional addresses for their baptized
infants, the prayer which Pelagius is reported to have

* Exposit. on Rom.ix, 6,7; John viii. 33. See also oh Johni, 13.
; F 2
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taught a widow came fresh to remembrance. That an-
cient Briton, as you perhaps may recollect, advised his
female disciple thus to address the Omniscient: ¢ Thou
knowest, O Lord, how holy, and pure, and clean, from
all wickedness, and iniquity, and rapine, these hands are,
which I now lift up to thee; like as the lips with which
I offer supplications to thee to have mercy upon me,
are pure, and clean, and free from all falsehood.’*
Forgive my suspicions, dear Sir, if I cannot but appre-
hend, that there is too great a likeness between the
grounds of your parental prayers, and those of this
widow, as taught by Pelagius. The reasons of expect-
ing an answer in both cases are, not sovereign mercy
and atoning blood; these lie open to a publican, when
praying for himself or his offspring—these lie open to
the vilest wretch upon earth, if he possess a disposition
to pray;—but a supposed and an immense difference
between the state and character of certain infants in one
case, of a widow in the other, compared with those of
children and of adults in common.”—The following ex-
tract from Dr. Willet shall conclude this branch of the
subject: “ Infants neither have faith in themselves, nor
yet are profited or furthered to their salvation by the
faith of others. , . . Infants are not justified, nor relieved or
helped -forward towards their salvation, by the faith of
their parents or godfathers, when they are baptized; for
the scripture saith, ¢ The just shall live by faith;’ that
ie, by his own faith, not the faith of another.”

Secr. 8.—Jewish Circumcision.

Dr. Willet.—* Arguments drawn from types and
figures conclude not, unless they be types ordained of
God to such use; neither are the sacraments of the
gospel to be squared out according to the pattern of the

* In Dr. Owen, on the Holy Spirit, b.iii. chap. v. p.266.
+ Synopsis Papisini, p. 574.
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ceremonies of the law. We also deny, that the ceremonies
and rites of the law (as, the paschal lamb, manna, and
the rest) are figures and types of our sacraments; but
both their sacraments and ours are figures and repre-
sentations of Christ.” = Synopsis Papismi, p. 643.

2. Dr. Hammond.—* By all this faccount eof the
Jewish proselyte baptism} it appears, how little needful
it will be to defend the baptism of Christian infants from
the law of circumcising infants among the Jews, the-
foundation being far more fitly laid in that other of
Jewish baptism, a eeremony of initiation for all, espe-.
cially for proselytes, as well as that: and whereas that
of circumcision belonged only to one, this other being.
common to both sexes, &c.....Baptism is no more
spiritual circumcision, than circumcision is spiritual bap-
tism.” Works, vol.i. p. 474, 483.

8. Turrettinus.—¢ Circumecision represented, not
baptism, but the grace of regeneration, which likewise
is sealed by baptism. The paschal lamb represented,
not the sacred supper, but Christ himself exhibited in
the supper. The baptism of the ancient Israelites in
the cloud and in the sea, was a sacrament, not of our
baptism, but of the thing signified by it; like as the rock
and the water flowing from it signified, not the holy sup-
per, but Christ himself,as Paul explains it, 1 Cor.x. 3,4.”
Disput. de Bap. Nubis et Maris, § 17.

4. Dr. Clarke.—* By analogy, drawn from the rite
of circumcision, it has for very many ages been the generak
practice in the Christian church, to receive infants by
baptism into the obligations of faith and obedience to
the gospel, and to make profession for them, which they
are to believe and obey. Whether this analogy be
rightly drawn or not, and be a sufficient and adequate
foundation for what has been built upon it, is a contro-
versy.”* Sermons, vol.i. serm. xxxviii. p. 241. Fol.

* Mr. Baxter, in a similar case, thus: ‘I will not stand now
upon the question, Whether such arguments from mere analogy
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5. Lord Brooke.—** To those that hold we may go
no farther than scripture for doctrine or discipline, it
may be very easy to err in this point now in hand, [i. e:
infant baptism;] since the scripture seems not to have
clearly determined this particular. The analogy which
baptism now hath with circumcision in the old law, is a
fine rhetorical argument to illustrate a point well proved
before; but I somewhat doubt whether it be proof
enough for that which some would prove by it; since,
besides the vast difference in the ordinances, the persons
to be circumcised are stated by a positive law, so ex-
press, that it leaves no place for scruple. But it is far
otherwise in baptism ; where all the designation of per-
sons fit to be partakers, for aught I know, is only, Sucn
As BELIEVE: for this is the qualification that, with
exactest search, I find the scripture requires in persons
to be baptized ; and this it seems to require in all such
persons. Now, how infants can be properly said to be-
lieve, I am not yet fully resolved.” Discourse of Epis-
copacy, sect. ii. chap. vii. p. 97.

6. Mr. Ball.—“In whatsoever they [circumcision and
baptism] agree or differ, we must look to the institution,
and neither stretch it wider nor draw it narrower than
the Lord 'hath made it: for he is the institutor of the
sacraments, according to his own good pleasure ; and it
is our part to learn of him, both to whom, how, and for
what end the sacraments are to be administered ; how
they agree, and wherein they differ. In all which, we
must affirm nothing but what God hath taught us, and
as he bath taught us.” In Mr.Tombes’s Examen. p.2, 3.

7. Dr. Priestley.—¢ It was natural for the apostles
and other Jews, on the institution of baptism, to apply
it to infants as well as to adults, as a token of the.pro-
fession of Christianity by the master of the family only;
and this they would do without considering it as a sub-

will hold. . .. Mr. Blake confesseth it very dangerous to argue from
mere analogy.” Disputat. of Right to Sacram. p. 189, 303.
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stitute for circumcision, and succeeding in the place of
it, which it is never said to do in the scriptures, though
some have been led, by some circumstances of resem-
blance in the two rites, to imagine that this was the
case.” Hist. of Corrup. of Christ, vol.ii. p.71.

8. Limborch.—¢ Baptism [it is asserted] came in
the room of circumcision ; and sincé the latter was ad-
ministered to infants, the former ought to be adminis-
tered to them likewise. ~Answ. Taking this for granted,
yet it will by no means follow, that all the circumstances
prescribed in circumicision, should likewise be observed
in baptism. For, first, infant baptism is no where so
expressly commanded as circumcision is. Secondly, it
would from thence follow that infants should be baptized
on the eighth day precisely, or else they would be cut off
from the people of God. Thirdly, nay, they should be
baptized as soon as they-are born; for since there is no
day prefixed for infant baptism, and it may be adminis-
tered to infants immediately upon their birth without
any prejudice, and children may die as soon as they are
born, no reason can be assigned why it should be put off
even for one day. Fourthly, and lastly; if this conse-
quence were of any force, I might with parity of reason
infer, that since the males were only [males only were]
circumcised, therefore now it is unlawful for the females
to be baptized ; which (as any one may perceive) being
very absurd, it is plain that, with respect to the outward
circumstances, the case of circumcision and baptism is
not in all things the same.” Complete Syst. Div. book v.
chap. xxii. sect. ii.

9. Dr. Erskine.—* That it [baptism] came in the
place of circumcision I allow, in so far as circumcision
was a seal to real saints of the righteousness of faith; not
in so far as it sealed external privileges to all the Jews,
and was a badge of distinction between them and other
nations. Baptism has none of these properties, which
rendered circumcision a fit sign and seal of an external
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covenant. Circumcision impressed an abiding mark;
was the characteristic of Judaism ; belonged to all Jews,
however differing in opinion or practice; and those born
of a Jew, even when come to age, were entitled to it:
whereas baptism impresses no abiding mark. A pro-
fession and suitable practice, not baptism, is the cha-
racteristic of Christianity. And persons come to age,
have no just title to baptism, till they believe and repent;
and therefore are not baptized, unless their opinions
and practices appear agreeable to the gospel; their
credible profession, and not their descent, founding
their outward claim to that privilege. The proof of this
is extremely obvious. John’s baptism was termed the
baptism of repentance, and baptism fo repentance; be-
cause he required of all, whom he admitted to baptism,
a profession of repentance, and exhorted them to such a
conduct as would demonstrate their repentance genuine.
Peter demanded repentance of his hearers, in order to
baptism; and only they that ¢ gladly received his word
were baptized.” And Philip acquaints the eunueh, *if
thou believe with thy whole heart, thou mayest’ be bap-
tized. Well, therefore, does Paul join together the
washing of water and the renewing of the Holy Ghost,
as things which should never be separated. And for
the same reason, Peter informs us, that baptism is of no
avail unless attended with ‘ the answer of a good con-
science;’ 1. e. a sincere and cordial acceptance of the
offers of the gospel. (Acts xix.4; Matt. iii. 6,8, 11;
Acts ii. 38, 41, and viii. 37; Tit. iii. 5; 1 Pet. iii. 21.)"
Theolog. Dissert. p. 78,79, 80.

10. Chamierus.—* Circumcision was not a figure of
baptism, nor the passover of the Lord’s supper. . . . From
the law to the gospel there is no necessary conclusion,
except the propriety and force of the consequence
appear on other grounds.” Panstrat. tom. i. L. iii. c.i.
§4; L ix. c. 10. §43.

11. Dr. Ames.-— It is asserted bv Bellarmine, with-
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out any reason, that circumcision was a figure of bap-
tism. A sacrament is not the sign of a visible sacrament,
but of invisible grace.” Bellarminus Enervatus, tom. iii.
Li c.iv. §13. ‘

12. Mr. James Owen.—*‘ No argument can be drawn
from the ceremonial law to the gospel, because we are
not under the obligation of that law.” Hist. of Images
and of Image Worship, p. 107.

13. Cattenburgh — Though apparently, there is a
great similitude between circumcision and baptism, yet
it does not thence follow that this came in the place of
that; because, on the same principle, a person might
argue, that bread and wine in the sacred supper suc-
ceeded 1 the place of manna, and of water from the
rock. Is it to be believed, on supposition of this asser-
tion concerning baptism being admitted, that John the
Baptist in his preaching would not have signified some-
thing of this kind; and that our Lord himself would
not have taught his disciples concerning such an ap-
pointment? We may add, when so sharp a controversy
. was agitated about circumcision, (Acts xv.) not so much
as a tittle occurs relating to such a succession; which
nevertheless, on that occasion, ought principally to have
been mentioned. Farther: Besides the difference of
circumstarices mentioned by the learned Limborch, and
that most evident argument, none but male children were
circumcised, therefore they only are to be baptized; others
add, circumcision was performed by a knife, but bap-
tism is administered in water. The circumcision of
infants was urged by the Lord with such great rigour,
that Moses himself was threatened with destruction for
its neglect, (Exod. iv. 24;) and, fathers neglecting that
rite, it was lawful for mothers to circumcise their sons,
(Exod. iv. 25;) which the reformed prohibit to women,
or do not permit, in regard to baptism. Circumcision
was not performed in the name of any one, as baptism
is ‘in the name of the Father, and of the Son, and of
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the Holy Spirit.” Circumcision was performed upon
one member only; whereas in baptism the whole body is
ordered to be immersed. Principally, circumcision was
a discriminating mark of the Jews from other nations;
whereas baptism tends to unite all nations in one body.
(Matt. xxviii. 19; Mark xvi. 15, 16; 1 Cor. xii. 13.)”
Spicileg. Theolog. l.iv. c. Ixiv. sect. ii. § 22.

14. Venema.—* What shall we say to circumcision ?
Shall we deny that baptism succeeded in its place? I
will not do it, because it is a received hypothesis, and,
rightly understood, has nothing inconsistent with truth.
But what then ? Must I therefore allow, or does it then
follow, that the design and the end of baptism and of
circumcision were the same? Certainly, by no means:
for according to the different nature of the economies,
there ought to be a different aspect of the sacraments,
and a different end. . . . Circumcision, according to a two-
fold covenant, internal and external, which then existed,
had likewise a twofold aspect, spiritual and carnal. The
former referred to the internal covenant of grace; the
latter to a legal, typical, and external covenant. That
was concerned in sealing the righteousness of faith, as
the apostle asserts; this in the external prerogatives of Ju-
daism, and in confirming external benefits. That was pe-
culiar to the believing Israelites; this was common to the
whole people. This might as well have subsisted by
itself, separate from that, as the legal covenant have
stood by itself, without the covenant of grace. This
twofold and different aspect of circumcision being
supposed and admitted, the whole question will be:
Whether baptism answer to both, or only to one of
those different appearances? Whether it succeeded to
circumcision absolutely and in all respects, or in a
restricted sense, and in some only? Which controversy
cannot be determined, but from a comparison of both
economies, a contemplation on the nature of each sacra-
ment, and indeed the clear doctrine of scripture. For
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should you urge the word succession, as if that which
succeeds another must in all respects supply its place,
you stumble in a twofold, manner:—because every thing
which is like another, has not necessarily a perfect
likeness, as a thousand examples teach; he is the suc-
cessor of one who succeeds to part of his office; it is
one thing to succeed, another to do it perfectly;—and
because you urge a word that is not found in scripture ;
for the scriptures no where affirm that baptism holds
the place of circumcision. Nor from that place of Paul,
Col. ii. 11, 12, can any thing else be inferred, than
that the two sacraments answer one another; for it is
not there asserted in express words;—the apostle simply
asserts in those words, that baptism answers to spiritual
circumcision.

“ The question requires reasons of a different kind,
by which it may be determined: and seeing I perceive
none produced for a perfect similitude, it is my intention
to establish an imperfect likeness, in order to make it
appear that baptism succeeded circumcision, not accord-
ing to an external, but only an internal and mystical
consideration. The genius of the new economy affords
the first and. the clearest reason; seeing a sacrament of
it cannot be foreign from its nature. Now that is
spiritual, and abhorrent of an external covenant, as I
have endeavoured to demonstrate; wherefore it answers
only to the spiritual part of the old economy. Whence
it is evident, if I mistake not, that a sacrament of the
new cevenant agrees to circumcision, so far as it per-
tains to a spiritual and internal covenant: not according
to its external use, by which it confirmed a literal cove-
nant; for such a'covenant does not now exist.

“ Again: Baptism cannot rightly agree to the ex-
ternal and literal design of circumcision, unless at the
same time it also agree in those things that are con-
nected with its external appearance; and they are these.
It was a permanent sign ; it was a characteristical mark
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of Judalsm. Birth itself gave a right to it, even in
adults. It therefore belonged to the whole people; nor
was it capable of being erased by any opinions or con-
duct, provided the foundations of Judaism were not
subverted by them. These things agree to circumcision,
considered simply as an external sign; all which are
otherwise now in regard to baptism. Baptism is not
a permanent mark : it is not a distinguishing character
of real Christianity; for that consists in a confession of
faith, and a life agreeable to it; by no means in baptism,
to which such an idea no way agrees, except so far as it
is an external confession and signification of our un-
feigned faith. Farther: Not birth, but a confession of
faith, transfers to adults the sacred immersion. They
are dipped, not because they were born of Christian
parents; but because they profess faith. Finally: Not
men of every opinion, sect, and course of life are im-
mersed in the sacred font, but those who evidence a
sound faith and a virtuous conduct. Which difference,
in this respect sufficiently remarkable, evinces diffe-
rence and a great dissimilitude between the two sacra-
ments. I omit other circumstances of disagreement,
because they were marks of such a kind as were pecu-
liar to circumcision as an external sign, and do not so
properly come under consideration here.

‘1 would have it particularly observed, that circum-
cision, so far as it was an external sign, sealed to the
Israelites their carnal descent from Abraham, and there-
fore their title to the possession of terrestrial benefits.
For seeing the promises were made to Abraham and
his posterity, God affixed a sign of that kind, membro
genitali, that it might appear to all by this mark alone,
that they drew their origin from Abraham, and were
the heirs of terrestrial blessings; which is the true and
first design of literal circumcision. This also is the
reason, why the promise of a long life in the land of
Canaan, was annexed to the precept concerning the
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honour that is due to parents. Hence also the reason
is to be sought, for their wearing this mark, genitali
membro ; namely, that a numerous offspring, and the
benefits connected with their very nativity, might be
strongly represented. What now in this respect has
baptism in common with circumcision ? Nothing at all:
whence the difference between baptism and circumci-
sion, as an external sign, most plainly appears.

“ Once more : Circumcision, according to its exter-
nal aspect, was a typical sacrament, by which future
spiritual benefits were exhibited to view; so that the
circumcised Israelite himself constituted a part of the
type. But baptism is only a sign of the covenant, by
which the blessings of a present covenant are exhibited
and sealed to the covenantees; which things are very
widely different. Besides, baptism exhibits in a pledge
those very spiritual benefits which circumcision typically
expressed. Baptism then succeeds in the place of cir-
cumcision, according to its mystical signification, sealing
the good things represented by it. It is not, therefore,
an external sign, like circumcision; but a mystical one,
agreeable to its mystical end. To which I may add, if
baptism succeeded circumcision as a type, then a type
came in the place of a type, which is very absurd.

“T will briefly explain what is to be inferred from
Col. ii. 11, 12, concerning the succession of baptism in
the place of circumcision. * No direct mention is there
made of succession; for two things may agree in a cer-
tain respect, without one supplying the place of the other,
and being for that reason appointed to do it. The de-
luge and baptism, so answer one another in spiritual sig-
nification, that Peter calls this the ANTITYPE of that;
yet it never came into the mind of any one hence to
infer, that baptism came in the place of the deluge. But
seeing circumcision was an ordinary sacrament of the
Old, as baptism is of the New Testament, and they ex-
cellently answer one another in their spiritual design,
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hence I admit, that the one maybe said to occupy the place
of the other. Circumcision, as a type of spiritual cir-
cumcision, having obtained its fulfilment under the new
economy, the former must give place to the latter, as
the shadow to the body. And as there are a sign and a
seal of the same blessing in baptism, hence it succeeds
circumcision in regard to spiritual signification ; not as a
type, an external and carnal sign, to a type; but as a
pledge of what is represented and present, to a type of
the same thing as future, and to be performed. The
type being vanished away, the seal is appointed; the
same spiritual object was the end of both, but they did
not lead to it in the same way. The idea of succession,
therefore, is to be admitted, not in respect of the manner,
but of the spiritual object ; as is manifest from what has
been said. But, farther, circumcision was a seal of
righteousness and of sanctification, which were then dis-
pensed to the fathers by anticipation; in which sense it
is far more accurately said, that baptism came in its
place, as each of them is a seal of the same thing. See-
ing, then, that the whole agreement between circumcision
and baptism, and the succession of one to the other,
must be sought in their spiritual object, in whatever way
you may understand it, to settle the external aspect and
end of baptism, a- comparison of it with circumcision
avails nothing at all.” Dissertat. Sacrze, L. ii. c. xv.
§6,7,8,9, 11.—Vid. Lii. c.iv. § 11. Seealso Sect. 2.
No. 2, of this chapter.

REFLECTIONS.

Reflect. I. It appears by these quotations from
P=mdobaptists, That there are various and great dispa-
rities between baptism and circumcision, No. 8, 9, 12,
14 ;—that supposing the analogy between them were
ever so great, it would still be our duty to regard the in-
stitution of baptism, and take it as it is; because that
analogy could not be produced by way of proof, but
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only as an illustration .of what is already proved by
other mediums, No. 5, 6 ;—that circumcision did not
represent baptism; nor does the scripture any where
teach us that the latter succeeded to the place of the
former, No. 3, 7, 11, 12, 14 ;—that, admitting baptism
to have come in the place of circumcision, it would not
follow that the design of each was the same, No. 14;—
that we must not accommodate the positive appoint-
ments of the New, to those of the Old Testament, the
two dispensations being so very different, No. 1, 11, 14;
—and that the Jewish proselyte baptism, already consi-
dered, is a much better foundation for Pzdobaptism
than circumcision, No. 2.—Such is the testimony which
these respectable authors bear. Nor are the passages
produced to be considered in the light of mere authori-
ties; for most of these writers, especially Cattenburgh
and Venema, support their opinion by argument; which,
whether it be conclusive, and whether in our favour, the
reader will judge.

I will now subjoin an attestation or two from our
impartial friends, the Quakers.

Robert Barclay.—‘ What ground from scripture or
reason can our adversaries bring us to evince, that one
shadow or figure should point to another shadow or
figure, and not to the substance? And yet they make
the figure of circumcision to point to water baptism, and
the paschal lamb to bread and wine. But was it ever
known that one figure was the antitype of the other?
especially seeing Protestants make not these their anti-
types to have any more virtue and efficacy than the type
had.” Apology, proposit. xiii. § 9.

William Penn.—* That which perhaps misled the
doctors of the declining church first into this practice,
[infant baptism] being at the distance of some hundreds
of years from the apostolic times, might be the supposi-
tion that water baptism came in the place of circumci-
sion; and that being to children, so might water baptism
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too. But they forgot (among other things which, even
before that time, crept into the church, without precept
or evangelical example) that repentance was not made
a condition to circumcision, as it was to water baptism.”
Defence of Gospel Truths, p. 83.

Reflect. II. That the title of infants to baptism
cannot be justly inferred from the obsolete rite of cir-
cumcision, will further appear if the following things be
duly considered. Baptism is an appointment purely re-
ligious, and intended for purposes entirely spiritual ; but
circumcision, besides the spiritual instruction suggested
by it, was a sign of carnal descent, a mark of national
distinction, and a token of interest in those temporal
blessings that were promised to Abraham.* This po-

* Dr. Erskine says: “ When God promised the land of Canaan
to Abraham and his seed, circumcision was instituted, for this
among other purposes, to show that descent from Abraham was
the foundation of his posterity’s right to those blessings.” Theolog.
Dissert. p. 9. Witsius, thus: ¢ Circumcision was the sign of a
covenant which God undoubtedly made with Abrabam and his fa-
mily only, exclusive of other nations, and a seal of those benefits
which’ he intended to be peculiar to Abraham’s posterity ; and
therefore, according to divine appointment, it was used to distin-
guish the seed of Abraham from the nations of the world. Whence
the sons of Jacob thought it unworthy the dignity of their family,
that their sister should be given in marriage to one that was uncir-
cumcised,” (Gen. xxxiv. 14.) Thus Tacitus : “° Circumcidere geni-
talia instituere, UT DIVERSITATE NOSCANTUR.” Jigyptiaca, 1. iii.
c.vi. § 5. Another learned foreigner, thus: ‘“ Circumcision had
a regard to the inheritance of Canaan; for no uncircumcised person
could enjoy it.” Biblioth. Bremens. class. iv. p. 171. Hence
Wagenseilius concludes, that circumcision was to be in force, ““as
long as the posterity of Abraham should possess the land of Ca-
naan.” Apud Carpzov. Apparat. Hist. Crit. Antiq. Sac. annotat.
p. 605. Carpzovius thus: ¢ The covenant of circumcision is
very closely connected with the promise of multiplying Abraham’s
posterity, of bestowing on them a large country and very great ho-
nours; and it was a mark of difference by which they might be
distinguished fromn other nations. Whence it followed, that the
Jewish republic being abolished, and the land of Canaan lost, this
covenant expired at the same time. Nay, it by no means agreed
to the times of the Messiah, in which, according to the predictions
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litical aspect of that ancient ceremony seems to have
been the reason why its performance on the sabbath
could not be justified, except by the law of institution
requiring its administration precisely on the eighth day;*
and so it was the opinion of Jewish rabbies, that cir-
cumcision drove away the sabbath.{f DBut baptism being
a branch of divine worship, to be performed with the
utmost solemnity, and for purposes merely religious, the
administration of it is perfectly suitable to God’s holy
day. Is it natural, then, is it logical for any to infer,
that because male infants were circumcised, partly with
political views, and by the express order of Jehovah,
that both male and female infants ought now to be bap-
tized, for ends entirely spiritual, and without an express
command?

Again: The Israelites were a national church. To
be an obedient subject of their civil government, and a
complete member in their church-state, were the same
thing; because, by treating Jehovah as their political
sovereign, they avowed him as the true God. Agreeably
to which, under that economy, Jehovah acknowledged
all those for his people, and himself as their God, who
performed an external obedience to his commands, even
though in their hearts disaffected to him.f To this

of the prophets, the distinction between the natural descendants of
Abraham and other nations being removed, both became one peo-
ple under the Messiah, and afterward were to have all things com-
mon.” Ibid. Vid. Quenstedii Antiq. Bib. p. 274 ; Pascal’s Thoughts
on Relig. chap. xviii.; and Chambers’s Cyclopzdia, article, Circum-
cision. Mr. Picart is of opinion, that circumcision was ‘“ac-
counted conducive and necessary to cleanliness, as well as health.”
Relig. Cerem. vol.i. p. 233.—Some of the Jewish rabbies, and of
the schoolmen, have supposed, that circumcision was intended to
restrain the power of concupiscence; but of these things we find
no intimation in scripture, that I perceive. Vid. Scheettgenii Hor.
Heb. p. 1163. Gerhardi, Loc. Theolog. tom.iv. De Circumcis. § 11.

* John. v. 9, and vii. 22, 23.

1+ See Grotius and Dr. Gill, on John vii. 22, 23.

1 See Judges viii. 23; 1 Sam. viii. 6, 7, and xii. 12; 1 Chron.

VOL. II G
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ecclesiastico-political constitution circumcision was adapt-
ed. In pursuance of which, not only male infants, but
also adults, if descended from Abraham, and not cir-
cumcised when young, were entitled to the distinguish-
ing mark. This right they enjoyed independent of sanc-
tifying grace, either in themselves or in their parents;
and even detached from every idea of a pretension to it,
in the one or the other. Nay, the domestics of Abraham,
whether born in his house, or bought with his money;
whether in a carnal or in a regenerate state, were as
fully entitled to this rite as their venerable master. In
proof of these things, we need no other evidence than the
institution itself.—DBut in regard to baptism, and the con-
nection in which it stands, all things are otherwise.
The Hebrew theocracy has long ceased to exist. That
national Jewish church is utterly dissolved. The charter
also by which the chosen tribes were incorporated, has
entirely spent its force, and is become for ever obsolete.
It must indeed be allowed, that ever since Constan-
tine ascended the throne of the empire, national churches
have greatly prevailed ; as being perfectly well suited to
a kind of political Christianity which then came into
fashion, and is yet in great repute. Nor are those
constitutions likely to fail, while the policy of sovereign
princes, and the pride of aspiring prelates can support
them ; but not having a divine charter, and being estab-
lished by human laws, they are, notwithstanding the real
piety of many who belong to such establishments, merely
secular kingdoms. It is necessary, therefore, that each of
them should have a visible head, either civil or ecclesias-
tical, either prince or pontiff; whose creed shall be the
standard of sacred truth to all the subjects of his domi-
nions. It is necessary also, that each of these ecclesias-

xxviii. 5, and xxix. 23; 2 Chron. ix. 8. Vid. Heidegg. Corp. Theol.
tom. i. p. 701, 702, 703; Dr. Jenning’s Jewish Antiq. vol.i. p. 21
—30; Mr. Arch, Hall’'s Gospel Worship, vol. ii. p. 394; and Dr.
Doddridge’s Note on Heb. ix. 9.
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cal principalities should have a code of laws for its
government, very different in many respects from the
sacred canons of the New Testament; for the divine
Author of that ancient book, not having directed Chris-
tian communities to be formed on this plan, has not pro-
vided for their various exigencies. Now to the conti-
nuance and support of these ecclesiastical corporations,
infant baptism is well adapted;* whereas it is plain, if
the church of Christ be congregational, consisting only
of such persons as are called by the gospel, and make a
credible profession of repentance towards God, and faith
in our Lord Jesus Christ, that it neither needs nor ad-
mits of such a support.

It is of capital importance in this, as in many other
theological subjects, to keep in our eye the great differ-
ence between the Jewish and the Christian church. Of
this Peedobaptists themselves are aware, in reference to
other cases. “Some,” says Dr. Owen, ‘““when they hear
that the covenant of grace was always one and the
same, of the same nature and efficacy under both Testa-
ments; that the way of salvation by Christ was always
one and the same ; are ready to think that there was no
such great difference between their state [that of the
ancient Jews] and ours, as is pretended. But—those
who see, who understand not, how excellent and glorious
those privileges are, which are added unto the covenant
of grace, as to the administration of it by the introduc-
tion and establishment of the new covenant, are uttetly
unacquainted with the nature of spiritual and heavenly
things.” t— Relative to this difference are the following
extracts. Dr. Jennings: “The Jewish church was—a

* Dr. Wall seems to think it a peculiar honour and a great ad-
vantage to his cause, *“ That all the national churches in the world
are Pzdobaptists.” Hist. Inf. Bap. part ii. chap. viii. That Pedo-
baptism is quite agreeable to the idea of national churches, is readily
allowed ; but that such establishments have any warrant in the
New Testament has never yet been proved.

+ On Hebrews, vol.iii. p.242.

G %
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divine establishment; and all persons born in the land of
Israel, and of Jewish parents, being considered as mem-
bers of it, were therefore bound to conform to its rites
and worship. . ..But is there a divine establishment of
any national church under the gospel dispensation? If
the New Testament gives us no other idea of the churches
of Christ, but their being voluntary societies, uniting
under the laws of Christ for public worship, and other
purposes of religion, then is no man born a member of
any church.”* Dr.Owen: “ The institutions of the
law—were in their nature carnal, as our apostle declares,
Heb. vii. 16; ix. 10. The subject of them all, the means
of their celebration were carnal things, beneath those
pure spiritual acts of the mind and soul, which are of a
more noble nature. . .. And as they were carnal, so they
might be exactly performed by men of carnal minds, and
were so for the most part. .. .Regeneration is expressly
required in the Gospel, to give a right and privilege
unto an entrance into the church or kingdom of Christ;
whereby that kingdom of his is distinguished from all
other kingdoms in and of the world, unto an interest
wherein never any such thing was required . . . . Neither
the church nor its privileges [being] continued and
preserved, as of old, by carnal generation.” f —— Dr.
Whitby: “ No man is, indeed, a member of Christ’s
kingdom who is not truly regenerate.” | Mr. Arch.
Hall: ““ The church is a spiritual society. .. .Her ordi-
nances and services are spiritual. This constitutes a
grand and lasting distinction between the New Testa-
ment church, and the church-state of the Jews, whose
ordinances were beggarly, and their worship carnal and
shadowy.”§ Must we, then, look to a carnal and beg-
garly rite, under a local and very imperfect dispensation,

* Jewish Antiq. vol. ii. p. 62, 63.

+ On Heb. vii. 11. Nature of a Gospel Church, p.3, 17.
t Note on John iii. 3.

§ Gospel Church, p. 18.
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for direction in the administration of a positive Institute
under the new and spiritual ecanomy? Far be it}

The great Proprietor and Lord of the Christian
church, having absolutely disclaimed a kingdom that is
of this world, cannot acknowledge any as the subjects of
his government, who do not know and revere him ; who
do not really confide in him, and sincerely love him.
He disdains to be called the King, or the God, of any
person who does not obey and worship him in spirit and
in truth. Agreeably to which, when as a spiritual King

he appointed baptism, it was in close connection with
previous instruction, and limited (as far as appears from
his own language, or from apostolic practice) to those
who profess repentance for sin, faith in his blood, and
subjection to his authority as Lord of conscience, with-
out saying a word, or giving the least intimation, that
the being descended from such or such parents entitles
either one or another to that institution.®* To infer,
therefore, that baptism belongs to infants, because in-
fants were circumcised when the church was, in the
strictest sense, national — when Jehovah sustained the
character of a political monarch—when the slave of an
Israelite, though descended from idolatrous parents, had
an equal title to the ceremony with his master’s off-
spring—when a profession of repentance for sin, of a
believing regard to the Lord Messiah, or of sincere love
to God as the giver of spiritual blessings, was not
required of any to qualify them for it—and, when the
law of administration expressly determined, that carnal
descent from Abraham invested all his male posterity
with a claim on the ordinance; to infer, I say, that
baptism belongs to infants, though all these things are
now reversed, is a strange conclusion !

Reflect. III. That baptism did not come in the

* See Matt. iii. 7, 8,9, and xxviii. 19; Mark xvi, 15, 16;
Acts viii, 36, 37; 1 Pet. iii, 21.
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place of circumcision, we have the strongest presumptive
evidence. To what has been urged, No. 5, 8,9, 12,
13, 14, we may add; If baptism succeeded in the place
of circumcision, how came it that both of them were in
full force at the same time; that is, from the com-
mencement of John’s ministry to the death of Christ ?
If one institution succeed in the place of another, we are
unavoidably led to consider that other as having vacated
its place. Because, as Dr. Owen observes, “ the sign of
what is to come, is set aside when the thing signified is
brought in;”* agreeably to that old saying, Positio
unius, est remotio alterius. For one thing to come in
the room of another, and the latter still hold its place, is
an odd kind of succession.—Admitting the succession
pretended, how came it that Paul circumcised Timothy,
after he had been baptized? For this, on the principle
here opposed, there does not appear the least reason.—
But why do I mention the case of Timothy? seeing it is
plain, on this hypothesis, that it was the indispensable
duty of those parents who were baptized by John, and
by the apostles, before the death of Christ, to have a//
their male infants both baptized and circumcised. For
that the law of circumcision was then in its full vigour,
none can doubt ; and that infant baptism was then in its
prime, our opposers insist. Those favoured infants
therefore, if ever they partook of the Loly supper, must,
in the language of Padobaptism, have had the covenant
ratified to them by three seals. A singular privilege
this, it must be allowed! But what becomes of baptism
as the successor of circumcision ?—Again; If baptism
succeeded circumcision, why should not complete com-
munion in a church-state belong to all that are baptized,
as it undoubtedly did to all the circumcised Israelites ;
except on account of legal impurity, or of some enor-
mous offence against the laws of Jehovah?  This,
however, multitudes of our opposers will by no means

* On Heb. vol. iii p. 178.
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admit. But why, in the name of consistency, why so
zealous for the principle, and so abhorrent of its genuine
consequence? Some of our opponents, however, have
a different view of the case, and seem to admit the con-
sequence. For Mr. Moses Mather, in opposition to
the necessity of professing true faith in order to full
communion, says;  This scheme makes infant baptism
a mere nullity, or thing of nought. To me this con-
clusion appears just and unavoidable.”*

Farther: Had the supposed succession been a fact,
not only the apostles, but all the apostolic churches
must have known it. What was the reason, then, that
so many of the Jewish converts were highly disgusted at
the thought of circumcision being laid aside? Why such
warm endeavours to support the credit of an ancient cere-
mony, which they themselves must have known to be ob-
solete, and for this very reason, because baptism came in
itsroom? Orif the fire of zeal and the force of prejudice
had blinded ¢keir minds to so just an inference, yet,
surely, the apostles and elders, when assembled at Jeru-
salem to settle the unhappy dispute, were not enveloped
in the same injurious error. And how natural would it
have been for that venerable assembly, to have given
some intimation of this presumed succession, if they had
known any thing of it! How natural, also, for Paul, in
his controversial Epistle to the Galatians, to have said
something about it! For that, in all probability, would
have been the direct way to determine the dispute at
once.— According to the principles of our opponents,
the holy apostles and the venerable elders of those
times were all Padobaptists; but there is not the least
appearance of their acting in this controversy like per-
sons of that character. For had a convention of modern
Pedobaptists occupied the place of that honourable

* In Mr, Backus’s Church Hist. of New England, vol. ii. p.
268, 269.
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assembly at Jerusalem, there is reason to believe that a
great majority of them would have agreed in addressing
the Jewish bigots to this effect: “ Do not you know,
Brethren, or have you forgotten, that baptism came in
the place of circumcision, and that it is emphatically
called, Tae CuRrisTIAN cIRCUMCISION ¥ We are
astonished to think that a fact so notorious, and a senti-
ment so common in all the churches, should be thus
overlooked and practically denied by you'!” But not a
word like this, in any account of that dispute contained
in the New Testament. Nay, it is obvious, that the pri-
mitive Jewish Christians did not consider baptism as a
substitute for circumcision, or as coming in its place,
because they circumcised their children.f

Still farther: Those who defend infant baptism, on
the ground of proselyte bathing, have but a poor pre-
tence to argument when they plead the succession of
baptism to circumcision. For upon that principle bap-
tism came in the room, not of circumcision, but of the
Jewish plunging; except they could make it appear, that
baptism equally succeeded, by the appointment of God,
a divine institution and a human invention, which would
be a strange kind of succession. Strange, indeed, as that
of a prince, who at the same time should succeed to the
honours of an imperial crown, and to the rags of a
haughty mendicant.  When our opposers argue against
us from the rabbinical bathing, we are led to consider it
as preparing the way for Christian baptism, like as the
preaching of John announced the appearance, and intro-
duced the ministry of Jesus Christ ; but when they plead
against us from circumcision, the Jewish plunging is

* Epiphanius calls it ‘“ueyady wepiroun, the great circumcision;
because it circumcises us from our sins.” Vid. Vossii Disputat. de
Bap. disp. iv. § 3. It is well observed, however, No. 2, that
““ baptism is no more spiritual circumcision, than circumcision is
spiritual baptism.”

+ Acts xxi 21 Sec Chap. I No. 25.
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deprived of its public honoursy is reduced to a private
station, and the painful Abrahamic rite assumes its
place. Itis, I conceive, impossible to prove that these
Jewish ceremonies were both succeeded by baptism ; or,
that they have an equal claim to the honour of intro-
ducing an ordinance of Jesus Christ : consequently,
our opponents, if they would be consistent, must give
up their argument from either the one or the other of
them.

Once more: As this analogical kind of reasoning
from an obsolete rite of the old economy, to an appoint-
ment of the New Testament, is inconsistent with the
nature of a positive institution; and as it is a tacit con-
fession, that evangelists and apostles afford but slender
evidence in proof of the point which our Brethren wish
to establish ; so many of them cannot but know, that by
this very method of arguing, Papists endeavour to prove
the lawfulness of women baptizing, in cases of supposed
necessity, because the wife of Moses performed the rite
of circumcision upon her son;—that the church of Christ
should have a wisible head, because the Jewish church
had a high priest;—that the true church must be infalli-
ble, because the ancient high priest, by consulting Urim'
on certain occasions, delivered oracles;—and that there
must be severn sacraments, because the number seven
makes a conspicuous figure in the Hebrew ritual. So
Hottinger has observed, ‘that the whole worship of
the Papists is akin to Judaism.”*—Nor do the Pro-
testant Dissenting Pzdobaptists need to be informed,
that our English Episcopalians, being convinced that
the New Testament knows nothing of a national church
—of their hierarchy—of a strict alliance between the
church and the state—of the divine right of tithes for
the support of Christian ministers—of canonical habits
—of instrumental music in djvine worship—nor yet of
their holy days—have recourse to the antiquated Jewish

* Analecta Hist. Theol. dissert.i. § 7.
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economy in defence of these particulars. And why
may not those things be defended on the ground of
analogy, by Papists, or by Protestant Episcopalians,
as well as infant baptism? Why should any of our
Dissenting Brethren consider circumcision as the only
positive appointment of the Old Testament, which
is entitled to such a directive influence on Christian
worship and orderr What passage of scripture, or what
reason, can be assigned for this pre-eminence? Had
not those ancient rites the same Author? Were not
their obligation and use limited to the same period?
Why then should circumcision, which had more of a
political nature in it than any of them, still exert its in-
fluence on our minds, above all the other branches of an
antiquated system, and concur in directing us whom to
baptize 7 Roman Catholics and English Episcopalians,
are manifestly more consistent with themselves, in this
respect, than those Protestant Dissenters who argue for
infant baptism from infant circumcision. Those of our
Brethren, however, be they Conformists or Nonconfor-
mists, who argue from the institutions of Judaism, to the
positive rites of Christianity, may do well to consider,
whether that principle of reasoning, if pursued, would
not lead them back to the church of Rome; because
there is a greater conformity to the Mosaic ritual in that
communion than in any other.* If it be once granted
to the doctors of the Romish communion, says Vitringa,
that the order and worship of the gospel church are
conformable to those of the Jewish economy, (to which
the Papists always look for the chief support of their
numerous errors,) they will plausibly defend the whole
of their ecclesiastical polity.} Nay, as Mr. Tombes has
observed, it is the common complaint of Protestants

* Sece Claude’s Def. of Reformation, part.i. p.23,24. Biblioth.
Brem, class. iii. p 823—826. Ainsworth’s Arrow against Idolatry,
p. 81, 82. Owen’s Def. of Serip, Ordinat. p.48.

1 De Synag. Vet, p.75, 76.
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and Antiprelatists, that, in imitation of the Jews, under
pretence of analogy, a new-named Judaism hath been
brought into the Christian church.”* If it be allow-
able to argue for Padobaptism, from Jewish circum-
cision, why may not the Roman Catholics reason thus,
in defence of their opinion concerning the mass? The
Lord’s supper succeeds the passover, as baptism does
the rite of circumcision. Now it is clear from those
words, ¢ Christ our passover is sacrificed for us,” that
the passover was a sacrifice—such a sacrifice as re-
sembled the death of Christ; and therefore it was pro-
pitiatory. Consequently, on the ground of analogy, it
may be inferred, that the holy supper is a propitiatory
sacrifice.—Hence it appears very necessary to be cau-
tious of admitting analogical reasonings, from the esta~
blishment and ceremonies of ancient Judaism, to the
constitution and rites of the Christian church.

As a predilection for Jewish customs was the cause
of much uneasiness, and of great mischiefs in the apos-
tolic churches; so ignorance or inadvertency, respecting
that important difference which there is between the
legal and the evangelical economy, between the Jewish
and the Christian church, has ever since been productive
of many false reasonings in the matter of religion.
Thus multitudes argue: “This, that, or the other, was
appointed, practised, or enjoyed under the Mosaic dis-
pensation. There must be the same, therefore, or some-
thing similar, in the Christian church.” Or if they do
not maintain the necessity, they firmly plead the law-
fulness of such a coincidence between Judaism and
Christianity. If we admit the liberty of arguing upon
Jewish principles, a great variety of religious practices,
in favour of which there is not a word in the New Testa-
ment, may be defended with much plausibility: whereas,
if those practices be once deprived of that support
which is derived from ancient Judaism, they make but

"% Antipedobaptism, part ii, p.17.
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a poor figure. In reference to Papists and Protestant
Episcopalians, I have already adverted to various things
of this kind; to which I will now add a few more
particulars. It is on the principles of Judaism that
our opposers proceed, when they speak of children,
alike legitimate, being some of them Aoly, and others
unclean, from the time of their birth;—when they talk
of an evternal covenant, as now existing, and of infants
being church-members. Whence is it, except on the
same foundation, that Christian ministers assume the
character of priests, call the Lord’s table an altar, and
the holy supper a sacrifice? On what principles but
those of Judaism do people plead for sumptuous places
of worship, and the consecration of them; for alternate
'singing, and various amusing ceremonies in public de-
votion? Whence is it, except on principles peculiar to
the ancient theocracy, that any plead for the interference
of civil magistrates in affairs that are purely religious,
and for the persecution of real, or of supposed heretics?
These and other particulars are defended, if defended
at all by scripture, on the appointments, privileges,
and laws of Judaism; for the kingdom of Christ not
being of this world, the New Testament knows nothing
of them. Thus the constitution and government, the
order and worship of the gospel church are degraded
and corrupted, to make them agree with the Mosaic
economy. As if the Christian church were in a state
of minority like that of the Jews—as if the disciples of
Christ were to be amused with ceremonious pomp and
carnal ordinances, with beggarly elements and puerilities,
as were the descendants of Abraham before the time of
reformation.* Few mistakes in theology have, indeed,
either so extensive or so pernicious an influence upon
the church and worship of the New Testament, as
those which tend to confound the Christian church with
the Jewish synagogue.

* Gal. iv. 1—11, 21 —31; Heb, viii, 6—13; ix. 9, 10.
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Reflect. IV. Paul having informed us that Abra-
ham “ received the sign of circumcision, a seal of the
righteousness of faith,” the generality of our opposers
agree in denominating baptism a seal/ of the Christian
covenant. Some of them, however, coincide with us,
in questioning the propriety of such language. Mr.
Baxter has observed, that ¢ some sober men, no way
inclined to Anabaptism, do think that we ought not to
call the sacraments seals, as being a thing not to be
proved by the word.”*—Thus Bp. Hoadly: ¢ The real
blood of Christ, as shed for us, or in other words, his
death, is the only seal of the covenant.”{ Certainly, if
Dr. Lightfoot’s version of Rom. iv. 11, and his obser-
vation upon it be just, there can be little reason for call-
ing baptism a seal of the covenant, on account of circum-
cision being denominated a seal of righteousness. His
translation of the text, and part of his remark upon it,
I will here subjoin. * ¢ And he received the sign of cir-
cumcision, a seal of the righteousness of the faith, which
SHOULD HEREAFTER BE in uncircumcision.” Which
should be, not which kad been. Not what had been to
Abraham, as yet uncircumcised, but which should be to
his seed uncircumcised ; that is, to Gentiles that should
hereafter imitate the faith of Abraham.”} Which ver-
sion and interpretation are quite agreeable, both to the
scope of the passage and the letter of the text; for the
apostle does not represent circumcision as a seal of righ-
teousness to the Jews in common, but to Abraham in
particular.

Again: The apostle shows in this context, that
righteousness was imputed to Abraham prior to his
being circumcised ; and that he was not circumcised as
the representative of his natural seed, but as the father
of all believers, whether they be Jews or Gentiles. 1If,

* Apology against Mr. Blake, § 64, p.118.
+ In Dr. Brett's True Scrip. Account of Sacram. p.155.
1 Hore Heb. on 1 Cor, vii. 19.
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therefore, circumcision was not a seal of righteousness
to that renowned patriarch, with reference to his carnal
descendants as such, no argument can be drawn from
this passage, to prove that the infants of believers are
entitled to baptism. The different state of things under
the old and the new economy,and the apostle’s distinction
between the carnal and spiritual seed of Abraham, being
duly considered, the argument, from analogy, will run
thus: As, under the old covenant, circumcision belonged
to all the natural male descendants of Abraham; so,
under the new covenant, baptism belongs to all the spi-
ritual seed of Abraham, who are known to be such only
by a credible profession of repentance and faith. Thus
the argument strongly concludes against the right of
infants to baptism.— Farther: Paul informs us, that
the Jews, in comparison with Gentiles, were highly fa-
voured of Providence, and that circumcision had its
advantages: but yet he assures us, that the superior
condition of Abraham’s posterity chiefly consisted in
having the oracles of God committed to them.* It may
be supposed, however, that he would not have repre-
sented a possession of those oracles as the principal
advantage enjoyed by them, if circumcision had been a
seal of interest in the covenant of grace to the Jews in
common ; for interest in that covenant being of such
high importance, whatever seals or confirms it must,
of all external advantages, be the chief. As, therefore,
the apostle would not allow the principal place to cir-
cumcision among the prerogatives of Abraham’s natural
seed, there is reason to think, he did not consider the
painful rite as indicating and confirming their title to
spiritual blessings ; consequently, the argument of our
opposers from this passage, in favour of baptism bemg
a seal of the covenant, is unfounded.

But supposing the baptism of Paul, for instance, had
been expressly called a seal of righteousness, or of the

* Rom, iii. 1, 2.
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covenant, we could not with truth have thence concluded,
that Pedobaptism should be so considered ; and here, as
in other cases, we appeal to our opponents themselves.
Thus, for example, Mr. Charnock: “ God seals no more
than he promises, nor in any other manner than as he
promises. He promises only to faith, and therefore
only seals to faith. Covenant graces, therefore, must
be possessed and acted, before covenant blessings can be
ratified to us.”* —— Mr. Bradbury: “ We call these
two institutions of the New Testament the seals of the
covenant ; but they never seal what you have not, nor
can they seal any thing you did not.” f Mr. Hebden:
“ Was circumcision a seal of justification, or remission
of sins, to such as Abraham was, or sincere believers ?
so is baptism now.”]} Mr. Alsop: “ The Spirit
unites us to Christ; then comes baptism, which looks
backward as a seal of what we have received, and for-
ward to our visible state in the church.”§ Mr. War-
den: “ We think that baptism supposeth men Chris-
tians, else they have no right to baptism, the seal of
Christianity; all seals in their nature supposing the
thing that is sealed.” || Mr. Baxter: ¢ To say, I con-
ditionally seal, is to say, It shall be no seal, till the per-
formance of the condition....What divines are there
that deny the sacraments to be mutual signs and seals,
signifying and sealing our part as well as God’s?... . Itis,
indeed, their most common doctrine, that the sacrament
doth presuppose remission of sin, and our faith, and that
they [sacraments] are instituted to signify these as in
being; though, through infancy or error, some may not
have some benefits of them till after.”q

Calvin:

* Works, vol. ii. p. 781, edit. 1, + Duty and Doct.
of Bap. p.13. 1 Baptismal Regenerat. Disproved, p. 50.

§ Antisozzo, p.382. || In Mr. J. Edwards’s Enquiry
into Qualif, for Commun, Appendix, p.13. q[ In Mr.Blake’s

New Cov. Sealed, p.334. Mr, Baxter’s Disput. of Right to Sac.
p.124.
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‘ Baptism is, as it were, the appendix of faith, and there-
fore posterior in order; and then, if it be administered
without faith, of which it is a seal, it is both an impious
and a gross profanation.” He adds, indeed, that it is
foolish and wicked to oppose Pewdobaptism on this
ground ; but we are not afraid of the severe censure.®
Paraus: “ Sacraments ought not to be adminis-
tered, except in connection with conversion and faith,
otherwise they would cease to be seals of righteousness.
For what can they seal to those who have not faith and
righteousness?” Vitringa : ¢ The sacraments of the
new covenant are of such a nature as to seal nothing
but what is spiritual, nor to be of any advantage, except
in regard to those who really believe in Jesus Christ.” |
——Venema: ¢ Circumcision was a seal of the righ-
teousness of faith, as the apostle affirms; but this only
in respect of such Israelites as were believers.”§

Now if this reasoning be good, it is quite incon-
ceivable how baptism can be a seal of the covenant to
infants, who know nothing about the promises, the bless-
ings, or the duties of that gracious constitution. Or if
our Brethren must needs call it a seal of the covenant,
we desire to be informed what spiritual blessing it ascer-
tains, really ascertains to infants, more than to unbe-
lieving adults, who have at any time been baptized; or
than circumcision, to similar characters, under the for-
mer economy? Millions of Jews were circumcised in
their infancy, and numbers of proselytes, who lived and
died in rebellion against the government and grace of
God.|| Simon, the sorcerer, professing faith in Jesus

* Comment. in Act. viii. 36. 1+ Apud Gerhardum, Loci
Theol. tom. iv. De Bap. § 182. Vid. Heidegg. Corp.Theol. loc. xxv.
§ 50. t See Sect. 2, No. 2, of this chapter.

§ Dissertat. Sac. 1.ii. c.iv. § 11.

|| Gerhardus, indeed, seems to have been of another opinion, for
he says; “ Circumcision, doubtless, was the mean by which God
wrought faith in the hearts of circumcised infants; by which they
were made partakers of the good things offered in the promise an-



MATT. XXVIII, 19, CONSIDERED. 97

Christ, though he had it not, was baptized by Philip;
and many, doubtless, both in former and latter ages,
have been baptized on a similar profession, whose con-
duct afterward disgraced the Christian character. Now,
must we consider these, all these, as having had the
covenant of grace, or the righteousness of faith, SEALED
to them? Far be it! Why then should baptism be re-
presented at every turn, and without hesitation, as a seal
of the covenant when applied to infants? We are indeed
of opinion, that the blood of Christ, in one view, and
the Spirit of Christ, in another, are the only seals of that
covenant which includes all our salvation. By the for-
mer, the covenant itself is most solemnly ratified; by
the latter, our interest in it is inviolably ascertained.*

Sect. 4.— Particular Passages of Scripture.

§ 1.—Matt. xxviii. 19. ‘“ Go ye, therefore, and teach all nations,
baptizing them in the name of the Father, and of the Son, and
of the Holy Ghost.”

Dr. Doddridge.—*1 render the word uafyrevoare,
proselyte, that it may be duly distinguished from d:dac«or-
Teg, teaching, (in the next verse,) with which our version
confounds it. The former seems to import instruction
in the essentials of religion, which it was necessary adult
persons should know and submit to, before they could
regularly be admitted to baptism; the latter may relate
to those more particular admonitions in regard to Chris-
tian faith and practice, which were to be built on that
foundation.” Note on the place.

2. Grotius.—* Seeing there are two kinds of teach-
ing, one by way of introduction to the first principles, the

nexed to circumecision. ... Circumcision was a salutary mean, by
which not only the foreskin of the flesh, but also that of the heart, in
infants, was taken away.” Loci Theolog.tom. iv, De Sacram. § 65.

* Matt. xxvi, 28; Heb.ix.16,17; Eph. i. 13, and iv. 30.

YOL. II. H
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other by way of more perfect instruction; the former
seems to be intended by the word wabyreves, for that is,
as it were, to initiate into discipline, and is to go before
baptism; the latter is intended by the word ddaoew,
which is here placed after baptism.” In loc.

3. Dr. Hammond.—* Call all nations to disciple-
ship; orinstruct them in the faith and discipline. Testify
the resurrection of Christ to all, and by preaching the
gospel in all parts, gather disciples; and, having gathered
them, baptize and teach them. . . .I do not believe or pre-
tend, that that precept of Christ doth necessarily infer,
(though it do as little deny,) that infants are to be bap-
tized.,” In Mr. Rees’s Inf. Bap. no Institut. of Christ,
p. 7; and in Mr. Tombes’s Antipsedobaptism, part ii.
p-313.

4. Mr. Baxter.— Go, disciple me all nations, bap-
tizing them. As for those that say they are discipled
by baptizing, and not before baptizing, they speak not
the sense of that text; nor that which is true or rational,
if'they mean it absolutely as so spoken: else why should
one be baptized more than another?. .. .This is not like
some occasional historical mention of baptism, but it is
the very commission of Christ to his apostles for preach-
ing and baptizing, and purposely expresseth their several
works, in their several places and order. Their first
task is by teaching to make disciples, who are by Mark
called believers. The second work is to baptize them,
whereto is annexed the promise of their salvation. The
third work is to teach them ail other things, which are
afterwards to be learned in the school of Christ. To
contemn this order, is to renounce all rules of order; for
where can we expect to find it, if not here? I profess, my
conscience is fully satisfied from this text, that it is one
sort of faith, even saving, that must go before baptism,
and the profession whereof the minister must expect.”
Disputat. of Right to Sac. p. 91, 149, 150.

5. Hoornbeekius.—¢ Mafiyrevoare, indeed, properly
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signifies to make a disciple; but seeing that is not done
without instruction, it is tantamount to feach.” Socin.
Confut. tom. iii. p. 825.

6. Dr. Ridgley.—* ‘Go ye, therefore, and teach all
nations, baptizing them,” and so on; and in Mark xvi.
15,16, ¢ Go ye into all the world, and preach the gospel
to every creature. He that believeth, and is baptized, shall
be saved.” I am sensible that some who have defended
infant baptism, or rather attempted to answer an objec-
tion taken from this and such like scriptures against it,
have endeavoured to prove that the Greek word signi-
fies, make persons disciples; and [that] accordingly, itis a
metaphor taken from the practice of a person’s being
put under the care of one who is qualified to instruct
him, whose disciple he is said to be, in order to his be-
ing taught by him; and therefore they suppose, that we
are made disciples by baptism; and afterwards to be
taught to observe all things whatsoever Christ hath
commanded. ...But 1 cannot think this sense of the
word so defensible, or agreeable to the design of our
Saviour, as that of our translation, viz. ‘Go TEACH
all nations;” which agrees with the words of the other
evangelist,  Go preach the gospel to every creature.
And besides, while we have recourse to this sense to
defend infant baptism, we do not rightly consider that
this cannot well be applied to adult baptism, which the
apostles were first to practise; for it cannot be said con-
cerning the Heathen, that they are first to be taken under
Christ’s care by baptism, and then instructed in the doc-
trines of the gospel by his ministers.” Body of Div.
quest. clxvi. p.602.

- 7. Maccovius.—* We assert, that our Lord enjoins

two different things upon his disciples, to teach, and to

baptize: for it is said, * He that believes, and is bap-

tized shall be saved.” Now, to believe, and to be bap-

tized, are not the same thing; but after any one believes,

he ought also to be baptized : wherefore, to teach the
H 2
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things to be believed, is not the same as to baptize.
They were commanded to be taught the former, that they
might believe; then to be baptized after they believed;
for so Philip said to the eunuch, when he desired bap-
tism, ¢ If thou believest with all thy heart, thou mayest’
be baptized.” Loci Com. p. 823.

8. Calvin.—* Because Christ requires teaching be-
fore baptizing, and will have believers only admitted to
baptism, baptism does not seem to be rightly adminis-
tered, except faith precede. Under this pretence, the
Anabaptists have loudly clamoured against Peedobap-
tism.” In Harm. Evang. Comment. ad loc.

9. Mr. Poole’s Continuators.— ‘ Go ye, therefore,
and teach all nations.” The Greek is wabyrevoare, make
disciples all nations; but that must be first by preaching,
and instructing them in the principles of the Christian
faith; and Mark expounds it, telling us our Saviour
said, ¢ Go ye into all the world, and preach the gospel to
every creature;’ that is, to every reasonable creature
capable of hearing and receiving it. I cannot be of their
mind, who think that persons may be baptized before
‘they be taught: we want precedents of any such bap-
tism in scripture; though, indeed, we find precedents of
‘persons baptized, who had but a small degree of the
knowledge of the gospel; but it should seem that they
were all first taught, that ¢ Jesus Christ was the Son of
God,” and were not baptized till they professed such
‘belief, (Acts viii. 37:) and John baptized them in Jor-
dan, ‘confessing their sins,” (Mat. iii. 6.)” Annotat.
on the place.

10. Beckmanus.—* That the word wabyrever, ac-
cording to its etymology, signifies fo make disciples, is
readily allowed by all.  But that is not effected without
instruction; for he who, as pafyrys, learns from an-
other, is rationally taught something by him. They,
therefore, are disciples, who are taught and learn. ...
Hence pabnrevw, is to teach and instruct others. Mafy-
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revoare, therefore, in Matt, xxviii. 19, is, as Beza trans-
lates it, to make disciples, or to teach. Our adversaries,
therefore, cannot thence gain any thing in defence of
their cause. For how are people made the disciples of
Christ? Certainly, by teaching. Hence the Syriac in-
terpreter; Teach all people. Yea, Mark plainly inti-
mates that the gospel was to be preached, or instruction
communicated, to the nations; saying, ¢ Go into all the
world, preach the gospel to every creature;’ thus ex-
plaining 1o pabyrevoare, in Matthew.” Exercitat. Theo-
log. exercit. xvii. p. 260.

11. Dr. Barrow.—‘ What the action itself enjoined
is, what the manner and form thereof, is apparent by
the words of our Lord’s institution: Going forth, saith
he, teach, or disciple, all nations, baptizing them. The
action is baptizing or immersing in water; the object
thereof, those persons of any nation, whom his ministers
can by their instruction and persuasion render disciples;
that is, such as do sincerely believe the truth of his doc-
trine, and seriously resolve to obey his commandments.”
Works, vol.i. p. 518, edit. 1722.

12. Mr. John Cotton.—* The commission which
Christ gave his apostles holdeth it forth, that they were
by preaching to make disciples, before they baptized
them and their children, (Matt. xxviii. 19.) Now a
disciple, as the meaning of the word implieth, is a scho-
lar in Christ’s school; and, therefore, when the apostles
were directed to make disciples before they did baptize
them, they were not only to convert them to the faith,
but also to gather them as disciples or scholars into a
school of Christ.” Way of the Churches, p. 82.

13. Saurin.—*“In the primitive church, instruction
preceded baptism, agreeably to the order of Jesus Christ;
¢Go, teach all nations, baptizing them’....Thus like-
wise we understand St. Peter, when he says, that the
baptism which saves us, is ‘not the putting away the
filth of the flesh, but the answer of a good conscience.’
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The answer of a good conscience, is that account which
the catechumen gives of his faith and knowledge.
Whence it came to pass, that the ancients usually called
a baptized person, one that was illuminated.” Serm.
tom. i. p. 301, 302. Le Haye, edit. 3rd.

14. Bp. Patrick.—* Go -and teach, or disciple, all
nations, and so on. Where there are two teachings, the
one before, the other after baptism; the first can be no
more than a persuasion of them to become the disciples
of Christ, and put themselves into his school, because
he was the Son of God; and then, after they were bap-
tized, follows a more accurate and full instruction of
them in all the parts of their duty.” Discourse of the
Lord’s Supper, p. 455,

15. Vossius.—‘ Respecting adults, it is required
that they be taught the Christian religion and profess it,
before they be baptized; for this the very institution of
baptism teaches, (Matt. xxviii. 19; Mark xvi. 15, 16.)
We are taught the same thing by the practice of John
the Baptist, and of the apostles, (Matt. iii. 1, 2; Luke
iii. 3; Actsii. 38, 41.)” Disput. de Bap. disput. xii. § 3.

16. Dr. Freeman.—“ Teach all nations, pafyrevoare,
disciple all nations. Now a disciple is properly one, not
that has attained to the full knowledge and saving effects
of the gospel, but only understands so much of it as to
be willing to be admitted into the Christian church, in
order to his being farther taught the one, and to have
the other more thoroughly wrought in him.” Cases to
recover Dissenters, vol. i. p. 235.

17. Heideggerus. — ¢ Christ has manifestly con-
nected the office of baptizing with the office of preaching
the gospel; commanding the same persons, uafyrevew, fo
teach, xnpvagew, to preach the gospel, and Bazrilew, to
baptize, (Matt. xxviii. 19; Mark xvi. 16.)” Corp.
Theol. loc. xxv. § 27.

18. Lpiscopius.—* It is objected, that pafnrevoare,
does not properly signify to teach, but to make disciples.
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Be it s0; yet disciples could not be made except they
were taught, and as far as they were taught those things
that pertained to the religion of Christ; for a disciple
and a teacher are correlates. Whence it is, that Mark
does not use the word pafyrevery, but the verb xmpurrew ;
that is, to preach, or to teach.” Responsio ad Quaest.
quaest. XxXxXvii.

19. Dr. Owen.—¢ All that are discipled [to Christ]
by the word, are to be taught to do and observe all his
commands, (Matt. xxviii. 20). ...This is the method of
the gospel, that, first, men by the preaching of it be
made disciples, or be brought unto faith in Christ Jesus;
and then be taught to do and observe whatever he com-
mands, (Matt. xxviii. 18, 19, 20.) First, to believe, and
then to be added unto the church, (Acts ii. 41, 42, 46,
47.)”" Nature of Gospel Church, p. 21. Enquiry into
Orig. and Nat. of Churches, p. 149.

20. Turrettinus.—* It cannot be said that Christ
(Matt. xxviii. 19,) instituted the baptism of doctrine,
and not of water, because he expressly distinguishes doc-
trine from baptism; saying, Teach and baptize.” Institut.
loc. xix. queest. xii. § 12.

21. Cattenburgh.—¢ Socinus maintains that the verb
pafnrever, does not properly signify o teach, but to make
disciples.—To which we oppose Matt. xiii. where pafy-
revfess, is rightly interpreted by the old interpreter, doc-
tus ; and by Beza, edoctus. . . .To make disciples, and fo
baptize, are expressly distinguished, in John iv. 1, 2.”
Spicileg. Theolog. 1. iv. c. Ixiii. sect. i. § 6.

29. Limborch.—¢ They could not make disciples,
unless by teaching. By that instruction, disciples were
brought to the faith before they were baptized, (Mark
xvi. 15, 16.)” Institut. L v. c. Ixvii. § 7.

23. Lucas Brugensis.—* Adackovres: the evangelist
uses another word in the preceding verse, where we
read pabyrevoare. The difference between them seems
to be this, that pabyrevew, signifies to teach those who
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are entire strangers to the doctrine, and not under your
direction, so as to make them disciples; but ddackes,
means to teach those who are already become disciples,
and give themselves up to your instructions. This dif-
ference very well suits the place. For Christ com-
manded, first to teach the nations that are strangers to
God and the truth; afterward, when they have sub-
mitted themselves to the truth, to teach them those pre-
cepts and rules of life which are worthy of God and the
truth. ¢ The order here observed,” says Jerome, °is
excellent. He commands the apostles, first to teach all
nations; then to dip them with the sacrament of faith;
and then to show them how they should behave them-
selves after their faith and baptism.” Before baptism,
they are to be taught the truth of the gospel, especially
matters of faith; after baptism, they are to be instructed
in the Chrlstlan morals, and what concerns their prac-
tice.”* In Dr. Gale’s Reflections, p. 309, 310.

24. Gomarus.—“ In Matt. xxviii. 19, our Lord
speaks, not concerning infants, but adults, who are ca-
pable of instruction; and, indeed, concerning unbe-
lievers, that were entire strangers to the covenant, and
to the sign and sacrament of it.” Opera Theolog.
p. 148.

25. Bp. Burnet. — ¢« By the first preaching, or
making of disciples, that must go before baptism, is to
be meant the convincing the world that Jesus is the
Christ, the true Messias, anointed of God with a ful-
ness of grace and of the Spirit without measure, and

* The teaching intended by pa¥yrevcare, has for its object all
nations; that designed by 3dacxovres, relates to baptized disciples,
who are called out of the nations. The subject of the former, is
the doctrine of salvation by Jesus Christ ; that of the latter, is what-
ever he has commanded, or the institutions of his worship and the
laws of his kingdom. By the one, disciples are made; by the other,
they are instructed to keep his commands. By that, they are taught
what they must believe; by this, they are informed what they should
practise in conseyuence of believing.
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sent to be the Saviour and Redeemer of the world.
And when any were brought to acknowledge this, then
they were to baptize them, to initiate them in his reli-
gion, by obliging them to renounce all ungodliness, as
well as all secular and carnal lusts.” Expos. xxxix
Articles, p. 374.

26. Dr. Whithy.—¢ Mabyreverv here, is ‘to preach
the gospel to all nations,” and to engage them to believe
it, in order to their profession of that faith by baptism:
as seems apparent, (1) from the parallel commission,
Mark xvi. 15, ‘Go preach the gospel to every creature.
He that believeth, and is baptized, shall be saved.” (2)
From the scripture notion of a disciple, that being still
the same as a believer. . . . If here it should be said that
I yield too much to the Antipzdobaptists, by saying,
that to be made disciples here is to be taught to believe
in Christ; I desire any one to tell me how the apostles
could uabyreverw, make a disciple of a Heathen or unbe-
lieving Jew, without being uabyra, or teachers of them ;*
whether they were not sent to preach to those that
could hear, and to teach them to whom they preached,
that ‘ Jesus was the Christ,” and only to baptize them
when they did believe this.” Annotat. on the place.

27. Venema.—“ ¢ Go,” says our Lord to the
apostles, ‘teach all nations, baptizing them in the name
of the Father, and of the Son, and of the Holy Ghost;
teaching them to observe all things whatsoever I have
commanded you.’” This is an excellent passage, and
explains the whole nature of baptism. Before persons

* Mr. Tombes has observed, that ‘“to szy a person may be a
scholar before he learns, serves not [the] turn, to avoid the force of
this reason. For the term scholar, coming from oyory, leisure or
vacation from other exercise, may be without actual learning; but
paSrys is a verbal noun, from uexadyras, hath learned, and disciple,
a discendo, from learning : and, therefore, as it is absurd to call one
learned, or a learner, without learning, so it is absurd to call onc a
disciple without actual learning.” Antipeedobaptism, partii. p. 147.
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were baptized, it was necessary for them to believe the
preaching of the apostles, which faith they were to
profess in baptism. For the word pafyrevew, in the style
of the New Testament, does not signify barely to admit
into a school and instruction, but to admit after the
doctrine is believed, and after a previous subjection to
the fundamental laws of the school. Mabyrever Tiva, is
to teach a person effectually, so that he may learn, obey,
and receive the doctrine by faith. It includes, there-
fore, axoves kas pabew, to hear, to understand, and to
admat for true; for pavbavew, to learn, signifies an idea dis-
tinct from axovoas, to hear. (Vid. Raphelium, ad John vi.
45.) One passage (Acts xiv. 21.) shall suffice for the
present. Paul and Barnabas, evayyerscaperss Te mp
oAy exesny Kas pabyrevoavres ikavovs, ‘when they had
preached the gospel to that city, and had taught
many, returned to Lystra.” So the Vulgate renders the
words; and indeed not improperly, if you understand
to teach effectually; so that they not only heard what
pertained to the gospel ministry, but also by faith
received it, and gave up themselves to Christ; which is
pavbaverv, to learn, to approve. From which place, it is
evident, that wabyrevey requires preceding instruction,
by which a person is both taught and persuaded. Our
Lord refers to the same thing in the passage before
us; nor is the Greek word used in a different sense,
Matt. xiii. 52.— Farther: The illustrious Grotius, on
the passage, has well observed, That Christ by this word
properly requires Ty karyyyow, teaching the first elements
of Christianity, as preceding baptism ; which also was
always used in the church previous to that ordinance.
By which, if any one had obtained a knowledge of the
truth, professed faith in Christ, and evidenced a readi-
ness to perform all the commands of our Lord, he was
baptized. The author of the Apostolical Constitutions,
which bear the name of Clement, already cited by
Grotius, very well expresses the sense. It behoves you
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Jirst to eradicate all impiety, then to implant godliness in

them, and so to judge them worthy of baptism. With
which Epiphanius agrees: Teach all nations; that is,
bring them over from impiety to truth; and so on. I
know indeed that there are every where many who are
averse from the interpretation just given, because it
seems contrary to the baptism of infants. But they
fear without reason; for though Christ speaks oNLY
concerning the baptism of adults, and though it may be
denied that this is a precept for Pxdobaptism, yet that
it is therefore unlawful, or to be omitted, it by no means
demonstrates, Besides, seeing infants, while destitute
of reason, are considered as in their -parents; in them,
and by them, they both profess faith and are baptized:
and so I would not here exclude infants, they being com-
prehended in their parents. But since they should not
be admitted, except on account of their parents, in-
struction and faith ought certainly to precede baptism;
wherefore adults make a personal profession of faith,
and infants by their parents. Our Lord, therefore,
without endangering the baptism of infants, might well
command his disciples to teach all nations: for those
infants that were baptized, were considered as members
of their parents; because, if the parents had not been
taught, none of their infants could have been baptized.”
Dissertat. Sac. L ii. c. xiv. § 6.

28. Mr. Samuel Palmer.—* There is nothing in the
words of the institution—respecting the baptism of in-
fants.” Answer to Dr. Priestley’s Address on the Lord’s
Supper, p. 7. See also Mr. Perkins’s Works, vol. ii.
p- 257. Dr. Watts’s Hymns, b.i. No. lii. Basnagii
Exercitat. Hist. Crit. p.480. Chamieri Panstrat. tom. iv.
Li. c.xvi. §9. Wal®i Enchirid. Relig. Reform. p. 219.
Gerhardi Loc. Theolog. tom. iv. de Bap. § 175. Mr.
John Robinson’s Religious Communion, p. 46. Mas-
trich. Theolog. 1. vii. c. iv. § 10. Beza, in loc. Ursini
Explicat. Catech. pars. ii. queest. 69. Pareus, in loc.
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Alstedii Theolog. Polem. pars iii. p. 251. Mr. Leigh’s
Annotations on the place. Eras. Schmidius and Ca-
mero, in loc.

REFLECTIONS.

Reflect. I. It appears by these quotations, that this
passage is of peculiar importance, in regard to the work
of our Lord’s ministers, No. 4, 27 ;—that these respect-
able authors agree in considering the word pafyrevoare
as a command to teach, in distinction from the act of
baptizing, No. | to 27 ;—that the passage thus understood
stands acquitted from the charge of tautology; wafy-
tevoate relating to instruction in the first principles of
Christianity, and 3ackorres, to a more perfect informa-
tion in the doctrines, duties, and privileges resnlting
from those fundamental principles, No. 1, 2, 14, 23;—
that disciples here, and believers in Mark xvi. 15, 16,
are the same persons, No. 4, 6,7, 9, 10, 17, 26;—that
the order appointed by Christ is, first to teach, then to
baptize; and that ancient ecclesiastical authors did so
understand it, No. 4, 7, 23, 27 ;—that slighting this order
is despising all rules of order, No. 4;—that a disciple
cannot be made without teaching, and that it is incon-
sistent with the plain design of the passage to under-
stand it otherwise, No. 5, 6, 9, 10, 26 ;—that we have
no example in the New Testament of any oue being
baptized before he was taught, No. 9;—that a regard to
the credit of infant baptism, rather than any thing in
the term itself, has led many learned men to interpret
the word pafyrevoare, so as to exclude the idea of
instruction, No. 6, 26, 27;—and that Christ in this pas-
sage speaks only concerning the baptism of adults,
No.3,24,27,28.—Such are the concessions, and such
the reasonings of Padobaptists themselves on this im-
portant passage.

Let us now hear two or three of our impartial
Friends.
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George Whitehead.—* ¢ Jesus made and baptized
more disciples than Johr'....These who were made
disciples and baptized could not be infants, because dis-
ciples or scholars.” Truth Prevalent, p. 122.

Joseph Wyeth.—“ If from the commission (Matt.
xxviii. 19,) must of necessity be understood baptism
with water, and that infants must be understood to be
within the limits of it; it may be convenient—to show
—why infants are not within the limits of 1 Cor. xi.
25, 26, and that they must not communicate of the
bread and wine.” Switch for the Snake, p. 270.

Samuel Fothergill.—* In both commissions [Matt.
xxviii. 19, 20, and Mark xvi. 15, 16,] belief and being
taught are previous to baptism. That infants are
capable of neither is out of doubt; and if we will not
subscribe to the grossest absurdities, we must allow
none can believe by proxy.” Remarks on an Ad-
dress, p. 12.

Reflect. II. As this instructive text is the first ap-
pointment of baptism for the use of Gentiles, and as
it is the law of administration to the end of time, so it
cannot but require the most submissive regard; for
Jesus Christ, on this occasion, expressly claims ¢all
authority in heaven and on earth.” He plainly appears
as King of Zion, and Sovereign of the world. His
language here is not a mere allusion to baptism, nor
an incidental use of the term, in- which cases words
are often applied in a laxer sense; but it is the insti-
tution of that ordinance, it is DIVINE LAWw; and there-
fore the expressions contained in it must be under-
stood in their natural and obvious meaning, except
any absurdity would follow such a construction of the
sacred statute. Nor if it could be proved, that padyrev-
care sometimes conveys the idea of making disciples,
where there is no teaching; and that Bawrifovres is oc-
casionally used for pouring or for sprinkling, where
there is no immersion ; yet the dispute between us and
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our Brethren would not be decided, because this ques-
tion would still remain for discussion—Is making a dis-
ciple without instruction, in the one case, and pouring or
sprinkling, in the other, the NATURAL and oBvIOUS
meaning of those Greek words? Are these the senses
of those terms that would naturally first occur to the
mind of a wise and impartial person, on reading or hear-
ing this law of baptism? If not, we may safely con-
clude, that neither of them is pertinent here; because
each of these emphatical words making a capital figure
in the heavenly edict, should be understood in its most
plain, and common, and expressive signification ; for as
to any absurdity following upon it, our opponents pre-
tend none, but what implies a begging of the question
disputed.

The subsequent short extracts from. archdeacon
Paley, relating to human law, and the interpretation of
legal terms, deserve regard. “ The law,” says he, “ never
speaks but to command. .. .It is absurd to contend for
any sense of words, in opposition to usage; for all
senses of all words are founded upon usage, and upon
nothing else. ... When controversies arise in the inter-
pretation of written laws, they for the most part arise
upon some contingency, which the composer of the law
did not foresee or think of.”’* No such contingency,
however, could have place respecting this law of bap-
tism, because of the Legislator’s perfect prescience ;
consequently, the baptismal statute under consideration
must be as completely suitable in every view to the state
of the church now, as it was when first enacted, and,
ceeteris paribus, as easy to be understood and performed.
— No one,” says bishop Hoadly, ¢ hath authority,
either to make new laws for Christ’s subjects, or to im-
pose a sense upon the old ones, which is the same
thing.” —How careful, then, should every one be, lest,

* Moral and Political Philosophy, p.4, 158, 518, edit. 2nd.
+ Nature of the Kingdom of Christ, p. 16, edit. 11th.
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instead of interpreting the laws of Christ, he make new
laws for his disciples! Now that the natural and usual,
if not the only signification of pmabyrevoare is, to. make
disciples by teaching, we have the concurrent suffrage of
the preceding authors, to which we appeal ; and if the
reader choose to see this point more largely discussed
and incontestably proved, he may have recourse to Dr.
Gale, in whose learned Reflections he will find Greek
classics, ancient fathers, numerous Oriental and Eu-
ropean versions of the text, modern critics, and various
lexicographers, all uniting in our favour.*

Such being the obvious and natural signification of
the verb uafyrevoare, we may, with a little alteration,
adopt the language of Dr. Sherlock in another case,
and say; “ When a lawgiver has declared his will and
pleasure .by a law, it is not fit that subjects should be
allowed to guess at his mind, and dispute away an ex-
press law by some surmises and consequences, how pro-
bable soever they may appear; for at this rate a law
signifies nothing, if we may guess at the will of our law-
giver without and against an express law : and yet none
[or very few] of the advocates of [infant baptism]-—ever
had the confidence to pretend an express law for [bap-
tizing infants]. ...And though they [frequently] allege
scripture to prove this by, yet they do not pretend that
they are direct proofs, but only attempts to prove some
other doctrines from scripture, from which they may
prove, by some probable consequences, that which the
scripture no where plainly teaches. .. .If this may be
allowed, I know no law of God so plain and express,
but a witty man may find ways to escape the obligation
of it.”t—Were any one required to explain the divine
mandate before us, on the perilous condition imposed
by Zaleucus upon the contentious interpreters of his
laws, as mentioned by Polybius; or on that of the Jews

* Lett. vii. viii.
+ Preservative against Popery, title vi. p. 19, 20.
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and Samaritans in Egypt, when contending about the
temple, as narrated by Josephus;* he would certainly
adhere more closely to the obvious and natural sense of
the terms than many of our opponents do, lest he should
end his life by the halter.

On the principle of reasoning here adopted, Pzdo-
baptists themselves proceed, when disputing on other
subjects. To the numerous quotations produced in a
former part of this work, relative to the sense of
words,T I will here add the following extracts from Mr.
Ferguson: “If men may be permitted to forsake the
natural and genuine sense of words, where the matter is
capable of it they may, notwithstanding their declaring
themselves to believe the gospel, yet believe nothing at
all of the Christian faith. ...We are not to forsake the
genuine and natural signification of words, unless there
be the highest evidence that the author did otherwise in-
tend them, saith the civil law. And, as Austin says,
The proper signification .of words is always to be re-
tained, unless necessity enforce us to expound them other-
wise. Every scripture expression, word, and phrase, is
to be taken properly, and according to its original and
immediate meaning, if nothing of absurdity, nothing re-
pugnant to faith, or disagreeable to the common notices
of mankind, arise or ensue upon such an acceptation.
There is no bounding of a roving fancy, which loves to
sport itself with the ideas and phantasms itself has raised,
without confining ourselves within the foresaid limits
... .What better evidence can we have of the sense of
a place, than that, had an author intended such a mean-
ing, he could have used no plainer expression to declare
it?”f—Thus Mr. Ferguson, when writing against the
socinianizing Sherlock; thus the generality of learned

* Apud Witsium, (Econ. Feed. 1.1. c.i. § 1.
+ Part I, Chap. II. Reflect. III.
{ Interest of Reason in Relig. p.328, 333, 334, 462.
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authors, when confuting the Socinian system; and thus
the Baptists, in opposition to infant sprinkling,

Reflect. 1II. If this law of the Lord have any
regard to instruction, as a prerequisite for baptism,
that instruction must be required, either of all, or only
of some. To affirm the latter, there is not the least
ground in this divine canon; because it makes no dis-
tinction between what is required of some, and what is
demanded of others; yet this very passage is the great
law of proceeding. Nor ought that hoary maxim of
legal interpretation to be hastily cast aside; ‘ We must
not distinguish where the law does not distinguish.” For
if in expounding positive laws, distinctions and excep-
tions may be devised, unless a real necessity urge, we
may soon accommodate any of them to almost any hypo-
thesis. The language of Dr. Sherlock on a different occa-
sion will here apply. “No distinctions can justify us in
this case, but such as God himself makes; for otherwise
it were easy to distinguish away any law of God. Hu-
man laws will admit of no distinctions but such as they
make themselves; for a distinction does either confine
and straiten, or enlarge the law; and he who has power
to distinguish upon a law, has so far power to make it.”*
—A learned anonymous author thus: ¢ Where God
hath not—distinguished, we ought not to do so, unless
we will open a door to evacuate all divine laws whatso-
ever, by arbitrary distinctions and reservations.” T

It remains, then, that all must be taught, that all
must become disciples, before they are baptized. Now
as to the term disciple, let us hear our opposers. Thus
Dr. Goodwin: “ A disciple is not one that heareth one
lesson only; but a disciple is a constant hearer, and one
that taketh himself bound to take out all the lessons
that he heareth, and to submit to the discipline of the

* Preservative against Popery, title vi. p.25.
+ Discourse on Worshipping the Virgin Mary and Saints, p. 19.
VOL. II. I
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school.”* Dr. Owen: “ By the disciples of Christ, I
intend them, and them only, who profess faith in his
person and doctrine, and to hear him, or to be guided
by him alone, in all things that appertain unto the wor-
ship of God, and their living unto him.” Zanchins:
“ Discipline is from discendo; and therefore, properly
speaking, instruction is in a disciple, as teaching is in a
doctor.”} Mr. Baxter: ““ Objection: Any one is a
disciple that is willing to learn of Christ. Answer: No
such matter. Inanimproper sense you may so call them;
but not in scripture-sense, where a disciple and a Chris-
tian are all one, (Actsxi.26.) But every one that is
willing to ‘learn of Christ is not a Christian; therefore
not a disciple. A disciple of Christ is one that will
take him for the great Prophet of the church, and will
learn of him as of the Christ. . . . None are disciples [but]
upon the account—of either saving faith, or the pro-
fession of it.”§ Mr. Wilson: A disciple is “ alearner,
a scholar, who submitteth himself to another to be taught
any learning, (Acts xx. 30; Matt. xi. 2.) One who
learneth the doctrine of Christ, that he may believe and
practise it, (Acts xi. 16; Luke xiv. 16.)"| Mr.
Blake: “They [the followers of Christ] are still styled in
New Testament scriptures, believers, from their faith
that they profess; saints, from the holiness to which
they stand engaged; disciples, from the doctrine which
they profess to learn; and Christians, from him whose
they are, whom they serve, and from whom they expect
salvation.” {—Were there occasion for it, quetations
of this kind might be greatly multiplied ; but I forbear,
and shall only observe, that I do not recollect a single
author who, upon any occasion, explains the term disciple

* Works, vol. iv. Church Order, by Way of Catechism, p. 30.

+ Enquiry into Orig. Nat. of Churches, p. 120.

t Opera, tom. iv. p. 736. § Disputat. of Right to Sac.
p-95, 183. {| Christ. Dict. article Disciple.

€ In Mr. Tombes's Antipadobaptism, part ii. p. 143.
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in such a manner as to exclude the idea of being taught,
except with a view to Pwxdobaptism. Now must not
that be a bad cause, which impels wise and learned men
to seek a refuge for it in such an acceptation of a capital
term of divine law, as has no parallel either in scripture,
or in common authors, and for which nothing can be
pleaded but mere hypothesis?

Reflect. IV. The different views which learned
Pzdobaptists have of this capital text are very remark-
able; for while professor Arnold maintains, that “the
baptism of infants is either commanded here, or no
where ;” * professor Venema frankly acknowledges,
that our Lord speaks concerning the baptism of adults
only. See No. 27. Thus doctors differ. Strange, how-
ever, as it may seem, I have the singular happiness to
agree with them both. Considering this text as the
great law of baptism, I concur with the former in con-
cluding, That if there be no requisition of infant bap-
tism here, it is in vain to seek for one any where else.
On the other hand, I am equally clear the latter is per-
fectly right, when he gives it as his opinion, that our
Lord in this passage does not command the baptism of
infants. My conclusion, therefore, is, that they ought
not to be baptized.—But though that great man, Ve-
nema, acknowledges the want of a command for Pado-
baptism, he nevertheless maintains the lawfulness of it.
A little reflection, however, may serve to convince a
consistent Protestant, that the baptism of infants cannot
be lawful in the eye of this commission, if not required
by our divine Lawgiver. For, as Mr. Alsop observes,
¢“ He that acts by commission, must have his powers
authorized by his commission. Suppose a prince should
issue out a commission to certain delegates to hear and
determine all differences relating to the forest, and they
shall intermeddle with affairs out of the purlieus, will it
be thought enough to say, These places are not excluded

* Religio Sociniana, p.411.
1 2
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[in] their commission 2” * — Besides, when an infant is
baptized the rite is performed, not as an indifferent
thing, nor yet as a civil affair: but “in the NaAME of the
Father, and of the Son, and of the Holy Spirit.” The
administrator, therefore, expressly claims a divine war-
rant for what he does, and the whole ceremony is con-
sidered as an act of divine worship. Nay, in this light
it is commonly viewed, though secularized by proxies,
who engage for the child; by the representatives of
proxies, who engage for them; and, by its frequent
attendant, a sumptuous, noisy feast.{ — If, then, the
baptism of infants be not commanded, and if there be
no precedent for it in the sacred code, it must fall under
the censure of that query,  Who hath required this at
your hands ?” In this particular also, as well as in other
things, we have the pleasure to find that some Pzdo-
“baptists agree with us. (Ederus, for instance, when
contending with the Socinians, says; ¢ Seeing we do
not administer Pedobaptism as an indifferent thing,—if
we err, it must be, not a trifling, but a very grievous
error; and to be condemned as an abuse of God’s most
holy name, which we believe is used by us in a holy
manner when we baptize infants.” {

We are sometimes told, that if our Lord had said,
Go cIRCUMCISE all nations, every one would have ad-
mitted that infants were included. True; but why stop
at infants? Would there not have been equal reason to
infer, that all the male children and servants of such
parents, or masters, as submitted to the painful rite,
were also to be circumcised, whether they professed
repentance towards God and faith in Christ, or not?

* Sober Enquiry, p. 321, edit. 1st.

+ Dr. Wall, when animadverting on such conduct, says, “Very
few of the company join in the prayers; but only in the feasting
and carnal jollity, which is too often carried on to such excess, as is
more likely to bring a curse than a blessing upon the whole under-
taking.” Def. Hist. Inf. Bap. p. 409.

1 Catechesis Racoviensis Profligat. p. 557.
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Or would every one have drawn the supposed conclu-
sion, if the command had run thus: Go, TEAcH all na-
tions, circumcising them?y By no means; for then the
administration of that appointment would have been
considered as limited to such as were taught, because
the command would have expressly varied from the
original order.* What should hinder us then from
drawing the same conclusion in the present case ?
Reflect. V. As this law of baptism says not a word
about infants, if any of them be entitled to that or-
dinance, it must be because the great Legislator tacitly
intended they should be baptized. That supposed in-
tention, however, not being expressed, and so not
limited to any description of infants, may as well be
extended to all, as to some. Why then are not all
infants, whom there is an opportunity of baptizing, dis-
cipled by a participation of the ordinance? especially as
our Brethren conclude, that the New Testament eco-
nomy should be considered, not as less, but as more
favourable to infants than the Jewish dispensation was.
Nay, why should not every adult also, that is willing, be
thus discipled 7  For if Christ commanded that all
nations should be discipled by baptism, as many of our
opposers contend ; and if infants have a claim on the
ordinance, because they are part of the nations, as we
have often been told; why, in the name of millions, are
infants to be treated as the only proper subjects of that
discipleship? Are not unbelieving adults also a part of
the nations? Why should those words, all nations, be
construed as embracing infants and smiling upon them,
but as rejecting a great majority of adults with an in-
dignant frown; while both are considered as equally
ignorant of evangelical truth? Or is it a qualification
essentially necessary, in a proper subject of discipleship
by baptism, to be without the exercise of reason ? This,
indeed, seems to be the case, on the hypothesis of many

*. Gen. xvii, 10—13.
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who now oppose us ; but if so, that discipleship certainly
has the appearance of a very irrational thing. Whether
it be better on that account, I leave my reader to judge.
If he should think it is, Cusanus will support him in the
following manner ;: “That obedience which is irrational,
is the most complete and most perfect obedience; to
wit, when one obeys without the use of reasom, as a
beast obeys his owner.”*

I said, of many who now oppose us; not of all. For,
not to mention the Roman Catholics, there are some
authors of note in different communions among the Re-
formed, who seem to have considered the text before us,
as warranting the baptism of all without exception.
Thus, for example, Calovius argues: “He who com-
mands all men to be baptized, so that none are excepted,
of any age, or sex, or condition, would have infants bap-
tized no less than adults. But Christ commands all
men to be baptized; therefore,”t and so on.— Dr.
John Edwards, also, when expressing his view of the
passage, says, ‘ This general commission takes in all
particulars. ¢ Go, baptize all nations,” is as much and
as full as if Christ had said, Go, baptize all men, women,
and children.”{ But why, in the name of consistency,
why should the divine order for baptizing be considered
as more extensive than that contained in the same com-
mission for preaching? Why must infants, on the
ground of this heavenly mandate, have a share in the
former, any more than in the latter? For 1 presume that
neither Calovius, Dr. Edwards, nor any of our present
opposers, ever imitated an ancient Pedobaptist in ad-

* In Mr. Clarkson's Pract. Div. of Papists, p.76. The learned
author shows, from the writings of Roman Catholics, that it is not
of necessity to their sacrament of orders, that any below a bishop
should have the use of reason, when he enters into orders.”” Ibid.
p- 78.

+ Socinianis. Profligat. disp. xxiv. controv. viii. p. 878, Wit-
teberg. 1652. Vid. Buddei Theolog. Dogmat. 1. v. c.i. § 6.

t Theologia Reformata, vol, i. p. 568.
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dressing a sermon to infants.* — A certain author thus
interrogates and replies : ““Is there any command in the
New Testament to baptize infants? I answer, No; nor
is there any command to baptize an old woman : yet if
the command to baptize a/l include one, it may also
include the other.” Wonderfully witty, and strongly
argumentative !  If it include one, it may also include
the other. What, supposing the old woman to be
taught and profess faith, while the infant is naturally in-
capable of both? for we deny that either the one or the
other is included, detached from the idea of being taught.
The anonymous writer adds; * Neither was there occa-
sion for such a command. It is-quite sufficient that the
words of institution were to baptize a//, without specify-
ing the age.”f As if, because the age of a subject for bap-
tism is not mentioned, na kind of qualification for it were
specified ; but that all of every age, and of every descrip-
tion, were to be baptized ! — Sufficient—quite sufficient.
—For whom ? certainly, not for the apostles and the
primitive church, except this author be under a gross
mistake. For thus he speaks: “ We may safely con-
clude, whatever the apostle Paul might do, who bap-
tized households among the Gentiles, yet the other apos-
tles, and the church at Jerusalem, DID NOT BAPTIZE
INFANTS.”] As, therefore, we have no reason to think
the apostles and the church at Jerusalem were back-
ward to perform the known will of their Lord, we are
warranted to infer, that they were not aware of his
having ordered infants to be baptized ; and, consequent-
ly, the words of institution were not “guite sufficient”
for them, in regard to that particular. This writer,
however, has the singular privilege of understanding the
law of baptism a great deal better than they did, and
therefore he acts a very ditferent part. To him it is
clear, as the meridian sun, that the institution of bap-

* Vid. Fabricii Hist. Biblioth. Fabrician. tom. i. p. 233.
+ Simple Truth, p,19. t Ut Supra, p. 21.
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tism includes infants, but the apostles were so unhappy
as to be ignorant of it; nor, according to Anonymous,
did the Jewish Christians learn the doctrine, or practise
the rite of infant baptism, till the city and temple of Je-
rusalem were laid in ruins.* T have, indeed, long been
of opinion, that Pedobaptism was not practised till after
the signal overthrow of that devoted city; but I did not
expect a Protestant Peedobaptist would thus have sup-
ported my sentiment. Nor dare I promise him the thanks
of our opposers for so doing, even though, with regard
to the commencement of Padobaptism, among Jewish
converts, being posterior to the destruction of Jerusalem,
I am fully persuaded he speaks the * Simple Truth.”

Once more: Whether the following argument of
Mr. Henry do not imply, that persons of all ages, and
of every description, are entitled to baptism, let the
reader determine. < If it be the will and command of
the Lord Jesus that all nations should be discipled by
baptism, and children, though a part of all nations,
are not excepted, their children are to be discipled
by baptism. I say, discipled by baptism, for that is
plainly intended by the words of the institution, Matt.
xxviil. 19; (pabyrevoare Bazvifovres) admit them disciples
by baptizing them, as was showed before. The com-
mand is to disciple them ; baptizing them is the mode
of executing that command. . . . And all nations are to be
so discipled, i. e. all consenting nations. If any com-
munities or individuals refused, [i. e, to be discipled by
baptism,] the apostles were to shake the dust off their
feet against them, as having no lot or part in the matter.
And surely infants are a part of nations; and in the dis-
cipling of nations, not a dissenting part, but a con-
senting, by those who are the TRUSTEEs of their wills.
And our Lord hath not excepted them....In this
magna charta, therefore, we leave the cause of infants
fully vindicated, and are willing to stand or fall by this
- * See his words, Chap. I. No. 25.
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commission.”*—I cannot but wonder that an author of
Mr. Henry’s learning, parts, and piety, should reason
after this manner, and lay such a stress upon it! In his
esteem, the argument is nothing short of demonstration;
while, nevertheless, if it prove any thing at all, it is,
that the idea of teaching is not included in the text;—
that all adults of all nations, who have no reluctance to
it, should be baptized ;—and, that all children are to be
baptized, wvolentes nolentes, provided the TRUSTEES of
their wills do but consent. So particular, so explicit,
and so strong, is the magna charta of infant baptism!
But what would Britons think, were their civil rights no
better secured by the Great Charter of England ?

‘“ All nations are to be discipled. Infants are part
of the nations: therefore,” say Mr. Henry and others,
“infants must be discipled by being baptized.” As if,
whenever we find any thing mentioned in the New Tes-
tament respecting “ all nations,” we were obliged to
consider millions of infants as immediately interested in
it!  But whether this be a fact, let the following exam-
ples declare. “Ye shall be hated of ALL NATIONS,
mavrwy efyov—This gospel—shall be preached—for a wit-
ness unto ALL NATIONS, wacs tois efveci—Made known
t0 ALL NATIONS, wavra ta efypy—My house shall be
called of ALL NATIONS, the house of prayer; or, shall
be called a house of prayer for ALL NATIONS, zac: Toig

* Treatise on Baptism, p. 114,115,116, The Council of Cas-
sel (A.D. 1172) ordained, as we are informed by Dupin, * That all
the children should be made catechumens at the church-door, and
be baptized in the church.” Eccles. Hist. cent. xii. p.214.—I have
known some persons of plain common sense, who have been a
little puzzled to conceive of mere infants being made disciples in
any way. But hence it appears that, so far from its being imprac-
ticable, there are two methods at least of performing the work; for
they may be made catechumens, or disciples, either by or without
baptism. Mr. Henry and many others prefer the use of water; this
.council adopted a different mode of proceeding. There is reason
to conclude, however, that in either way the discipleship is equally
valid.
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efveci—Babylon is fallen—because she made ALL Na-
TIONS, movra ey, drink of the wine of the wrath of her
fornication—ALL NATIONS, wavra ta efm—shall come
and worship before thee—By thy sorceries were ALL
NATIONS, wavra 7a ebvy, deceived—Praise the Lord,
ALL YE NATIONS, wavra 1o efvy.”* Now, as in these
and other passages, the terms “ nations,” and  all na-
tions,” are used without any reference to infants, the
argument formed upon them by our opposers must be
quite futile. “It is so frequent,” says Mr. Tombes,
“to understand the term nations synechdochically for a
part of nations, that I find no fewer than eighty times,
and of these at least eight in Matthew’s Gospel, ‘the
word efvy, (nations, or Gentiles,) in the New Testament,
taken so as not to include infants in the speeches in
which it is used.” {

One can hardly forbear to remark, in what opposite
ways this capital text is interpreted, to make it agree
with different hypotheses.  For, while Socinus, and
many of his followers, cannot discern the least vestige
of baptism in water being required by the heavenly
edict, Mr. Henry and others, when arguing upon it, find
nothing commanded but baptism, and exclude the idea
of teaching, as if it were quite foreign to the design of
our Lord. The former would baptize by teaching only;
the latter would make disciples by merely baptizing. 1
cannot help thinking, however, that it would puzzle the
subtlety of a Socinus, to satisfy the demand of Christ in
the term Baxrilovres, without the use of water; and that
it would equally nonplus the ingenuity of a Henry, to
fulfil the requisition of our Lord in the word uafyrevoare,
without the labour of teaching. But, in spite of the na-

* Matt. xxiv. 9, 14; Rom. xvi. 26; Mark xi. 17; Rev. xiv. 8,
xv. 4; xviii. 28; Rom. xv.11. See the Septuagint version of Psalm
Ixxii. 11, 17; lxxxvi. 9; exvii, 1; exviii. 10; Zech. xiv. 2; Mal.
ili. 12; with many other places.

+ Antipedobaptism, part ii. p. 129.
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tural and obvious meaning of these enacting terms of
divine law, the loud calls of hypotheses must be heard!
For were it allowed that our great Sovereign meant
what his language properly signifies, it would inevitably
follow, that inymersion in water is a divine appointment,
in opposition to Socinus ; and that Pedobaptism is des-
titute of a magna ckarta, in contradiction to Mr. Henry.
Farther: To make disciples, and to baptize one or
another, are plainly represented as different actions: for
Jesus made more disciples than John, though he baptized
not any of them with his own hands.—Whatever disciple-
ship our Lord meant by the word mabyrevoare, or how-
ever it may be effected, it is plain that he has not given
the least intimation in this text of two sorts of disciples,
that are made so by different means—not a hint, about:
some being discipled by baptism, and others by the
truth. — Mr. Owen, when vindicating the Protestant
Dissenting ministry, challenges his opposers to ‘show
where the New Testament specifies the different qualifi-
cations of bishops and presbyters.”* We also demand.
of Pedobaptists, where they find in the apostolic writings
two sorts of real disciples, who, as such, possess differ-
ent qualifications? Of disciples that are taught, we
readily conceive; but of disciples naturally incapable of
being taught, we have no idea; nay, we consider it as a
contradiction.—Mr. Baxter has observed, that “ as the
whole church is one body, and hath one Lord, and one
faith, so it hath one common baptism.”t Doubtless ;

* Valid. of Dissent. Ministry, p. 23.

4 Scripture Proof, p. 342. It may be observed, that Eph. iv.4, 5
to which Mr. Baxter adverts, appears very unfriendly to Pedobap-
tism. For, in the apostolic times, those who had the one baptism,
were considered as having the one faith., But what faith had infants?
One faith is placed before one baptism; which intimates, that a
profession of the former always preceded a reception of the latter.
Those also that were considered as belonging to the one body, were
supposed to possess the one faith; but infants were not imagined to
possess it; they, therefore, were not considered as church-members.
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but if so, there must be one common discipleship: for
we may as well imagine faith and baptism to be each of
them twofold, as that real discipleship is of two sorts.
The discipleship intended, therefore, must be one, and
effected in the same way: consequently, while our op-
ponents maintain their interpretation of this passage,
consistency requires that not only infants, but all uncon-
verted adults who can be persuaded to it, should be dis- -
cipled by being baptized. For as this capital text knows
of but one baptism, so it is acquainted with only one
discipleship, and one way of obtaining it.

Many of our opposers, however, do not admire this
necessary consequence of their own reasoning on the
passage. They will not allow such an extent of design
in the great Lord of the ordinance, either as to adults
or infants. The commision for baptism, therefore, must
be understood in a limited sense. This we readily
grant. By what then is it limited? By the secret in-
tention of Christ? but that cannot be a rule to us. By
the language of this law ? if so, it must be by the word
pabnrevoare; for there is no other limiting term in
the text. Butif understood of making disciples by bap-
tism, it is entirely deprived of its limiting force, in re-
gard to the subjects of that institution ; it must, there-
fore, contain a requisition to feach—in a literal and
proper sense, fo teach. Here you have a limitation, and
its implicit language is; ““Thus far shall ye go in
administering baptism, and no farther.” Whence it
follows, that none but those who are taught should be
baptized. These, for an obvious reason, cannot be in-
fants. They must be considered, therefore, as excepted
in this commission and law of administration. But if
excepted, it cannot be a righteous, nor yet a reasonable
service to baptize them. For, as a learned Pzdo
baptist, well versed in the principles of universal law,
has observed ; “ Duty, means an action conformable to
law: it is plain, [therefore,] that duty cannot be con-
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ceived without a law; that he does not perform a duty,
who imposes on himself what no law commands; that
an action ceases to be duty, when the law, or the reason
of the law ceases; and that when a law extends to
certain persons only, of two persons who do the same
action, the one performs his duty, and the other acts
contrary to his duty.”* The pertinency and force of
this reasoning, induced me to lay it before the reader a
second time.

Reflect. VI. Dr. Doddridge has justly observed,
that ““oftentimes an explication has been built upon the
words of one evangelist, and many learned remarks
have been made to establish it, which could not be ap-
plied without great violence to suit the parallel place in
another, and presently has fallen to the ground upon
comparing them together.”t This, if I mistake not, is
the case here, with regard to those who interpret the
passage of being discipled by baptism.  For it is plain
that Kﬂpufare TO €VAYYEAIOV TATY TN KTiTEL « preach the
gospel to every creature,” in the evangelist Mark,} re-
quires the same duty as uabyrevoare mavra Ta efvy, ““teach
all nations,” in the text before us. See No. 4, 6, 9,
10, 17, 26. Consequently, the same branch of minis-
terial work must be intended in both places. Preaching
the gospel, however, and the administration of baptism,
are different parts of that important service: yes, they
are so different, that Paul opposes the one to the other,
saying, ““Christ sent me not to baptize, but to preach the
gospel.”  Either, therefore, our opponents must prove,
that Matt. xxviii. and Mark xvi. do not contain the
same commission, and that the same duty is not re-
quired in the clauses here adduced, which will be a
laborious task; or they must evince, that ‘ preaching
the gospel to every creature,” means the discipling of

* Heineccius’s System of Universal Law, b.i. chap. v. § 121.
+ Note on Matt. xvii. 21. t Chap. xvi. 15.
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every creature by the administration of baptism before
they are taught, which is absurd; or, finally, they must
give up the argument from this passage, and frankly
acknowledge that it requires instruction previous to bap-
tism. For whatever learned and plausible arguments
may be used, to persuade us that their sense of pafy-
tevoare, in Matthew, is natural and pertinent; yet, ex-
cept they can prove that kypvfate, in Mark, signifies the
same thing; or, that those enacting terms do not belong
to the same commission, we are not likely to be con-
vinced.—Agreeable to this is the language of Calvin,
when he says; ¢ The evangelists frequently use the
terms believers and disciples, as equivalent; and espe-
cially Luke, in the Acts of the apostles. (Acts vi. 1,
2,7; ix. 1, 10, 19, 25, 38; xi. 26, 29; xiii. 52; xiv. 20,
22, 28.” *—Chamier speaks to the same effect, when
exploding the Popish implicit faith.t—Thus Mr. Col-
lings:  How is one made a disciple but by conversion?
and when is a man converted, but when he is brought
to believe ?”

¢ Christ sent me not to baptize, but to preach the
gospel,” says Paul to the Corinthian church. A decla-
ration much to our purpose, and quite inconsistent with
the idea of its being an apostolic duty, to make persons
disciples by baptizing them; for, on that supposition,
either Paul received a commission from his divine Lord
essentially different from the words under consideration ;
or he failed to a great degree in the execution of it,
especially among the Corinthians. Our opponents at
every turn insist, that the great Lawgiver, ordered his
eleven apostles to disciple all nations by baptizing them;
while he who laboured more abundantly than they - all
tells us, that he was nof sent, comparatively speaking, o
baptize even those that believed. Consequently, he was

* Institut. L iii. c. ii. § 6.
+ Panstrat, tom. iii. 1. xii. ¢.ix. § 15.
+ In Mr. Tombes's Antipedobaptism, part ii. p. 149.
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not sent to make disciples in that way for which our
opposers plead, but by preaching the gospel; for that
his commission authorized him to make disciples, is clear
from the copy of it which Luke has recorded ;* nor is
that particular questioned by any. Nay, so far from
thinking it would have been his happiness, to have made
a multitude of the Corinthians disciples by baptizing
them, that he thanks God he had baptized but very few;
and this he does while claiming the honour of having
been the favoured instrument of converting a great part
of those that were saints in the city of Corinth.f Tt
seems, therefore, as if Paul had net learned that-easy and
expeditious way of making disciples, for which our
Brethren contend. I said, easy and expeditious ; for, truly,
it is one of the easiest things in the world to make a
disciple of Christ, if pronouncing a short form of words,
and pouring or sprinkling a few drops of water on a
person, be sufficient. Paul found, however, in the
ordinary course of things, that laborious preaching, ar-
dent prayer, and a divine energy attending the word,
were all necessary for such a purpose.

The world, it is well known, is inhabited by millions
of such as were discipled by baptism in their infancy ;
nor does my reader need information what sort of dis-
ciples the bulk of them are when grown up to maturity :
but asa little anecdote which Mr. Ramsay has given us,
concerning the admirable utility of this discipleship when
conferred on adults, occurs to remembrance, it shall be
here introduced. Thus then my author: ¢ The absent
owner of a plantation [in the West Indies] sent out
positive standing instructions to his manager to have his
slaves carefully instructed in the Christian religion, and
baptized. . . . He [the clergyman that was employed] came
to a plantation on a Sunday afternoon, and desired the
manager to collect eight or ten slaves to be baptized.
They were brought before him. He began to repeat the

* Acts xxvi. 17, 18. t+ Compare 1 Cor. i. 14, and iv. 15.
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office of baptism. When he had read as far as that
part of the service where he was to sprinkle them with
water, if their former name pleased him he baptized
them by it; but if he thought it not fit to call a Chris-
tian by, as was his opinion of Quamina, Bungee, and
the like, he gave them the first Christian name that oc-
curred to his memory. ...Some of the baptized would
mutter, and say, They desired not the parson to throw
water in their face; which was all they knew of the
matter, and therefore were loth to suffer themselves to
be so dealt with.” Now this is genuine discipleship by
baptism ; for here is not the least appearance of pro-
fessing faith, nor of instruction, previous to the use of
water. A fine illustration this, of what our Lord meant
by wuafnrevcare! Nor is it of any force against this
method of making disciples, that these poor negroes
muttered, and knew not what to make of the parson’s
conduct; nor that infants, in their own way, discover an
equal degree of reluctance on similar occasions. For if
it be the command of our Lord. to make disciples with-
out instruction, and merely by baptizing them, the work
is done, the discipleship is effected, by barely adminis-
tering the rite.—Respecting this kind of discipleship,
there is, I confess, an ill-favoured sentence which imme-
diately follows the preceding quotation ; and it contains
Mr. Ramsay’s own remark on the fact. Thus it reads:
“If merely making of them parties to a rite that they un-
derstand not, and in which they take no active or rational
share, doth initiate them into Christ’s church, then are
they right good Christians.” *  But what then becomes
of infant baptism, with all its attendant honours? except
it can be proved, either that among professing Christians
infants have more understanding than adult Africans; or
that our Lord in this commission requires the former
but not the latter to be baptized, though equally igno-

~ * Essay on Treatment and Conversion of African Slaves, p. 158,
159, 160.
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rant of the rite. I find also, that Dr. Owen had no
very high opinion of making adults disciples by bap-
tism; for he speaks of some Roman Catholics, who
“are drawn to mortification, as they drive Indians to
baptism, or cattle to water.” *

Reflect. VII. That baptism is an ordinance of
divine worship, in a performance of which the Father,
the Son, and the Holy Spirit, are adored as the true
God, by the candidate as well as by the administrator,
is clear from the institution before us. This appears
from the qualifications required of the subject, and from
the form of administration.—From the qualifications re-
quired of the subject. For he must be taught; so taught,
as to make a credible profession of repentance and faith.
These qualifications for an introductory positive rite of
the New Testament, are perfectly suitable to the spiritual
nature of the Christian economy; to the circumstances
of Adam’s degenerate offspring, who have no hope, ex-
cept in revealed mercy; to the whole of that holy inter-
course which any of them have with God, in the present
state; and to the idea of baptism, as an institution of
religious worship: for Christianity is not the religion of
pure, but of depraved creatures; not of meritorious per-
sons, but of damnable sinners. The exercise of re-
pentance towards God as an offended sovereign, and of
dependence on Christ as the only mediator, must there-
fore make an essential part of all that spiritual worship
which is performed by us in this life. By genuine re-
pentance, a sinner declares, that the law he has broken
is worthy of God, and that his offences are deserving of
death. By faith, he treats the provision which grace has
made as all-sufficient, as absolutely free, and gives to
our Lord the honour of his name Jesus. Repentance
exhibits a sinner in the act of confessing that he deserves
to perish, and crying for mercy through the atonement;
while faith presents him to observation as accepting relief

* Mortification of Sin, chap. vii.
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at the hand of grace, and unfeignedly thankful for it.
Hence it appears, that ‘these two fruits of the Spirit must
intermingle their exercise with all our devotional duties,
and constitute a principal part of their spirituality. Such
are the nature, the exercise, and the importance of re-
pentance and faith, a profession of which is required
previous to baptism.—Now a profession of this kind is
no other than a solemn avowal of devotional principles
existing in the heart of a candidate. The requisition of
such previous declaration, therefore, must imply, that the
reception of baptism is a solemn transaction with God ;
that the rite is an ordinance of divine worship; and that
the subject of it should exercise devotional sentiments,
profoundly adoring the great Supreme at the time of its
administration. For it is absurd to suppose, that a
solemn profession of possessing faith and repentance
should be required as a qualification for baptism, and
that there should be no obligation to exercise those
graces when made a partaker of it. Baptism, therefore,
is an ordinance of holy worship in respect of the subject,
equally as of the administrator ; nay, the former, by the
very nature of the case, ought in a more particular man-
ner, to exercise devout affections than the latter, as will
be clear to every one who duly considers the matter.
From the form of administration. Baptism, by the
express order of Christ, is to be administered in “ the
nrame of the Father, and of the Son, and of the Holy
Spirit.” Solemn is the language, and sublime the ideas !
so sublime, angd so solemn, that the administrator must
either adore or insult his Maker, when pronouncing the
words and performing the rite. A convincing proof that
the sacred appointment is a branch of religious worship.
Nor does this unparalleled form of words refer merely
to that high authority by which the administrator acts:
it also regards that profession of repentance and faith
upon which the candidate is baptized. This divine rubric
of baptism exhibits to view the Infinite Source of all our
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happiness, and the glorious Qbjett of all our worship.
Here the blessed God is revealed—under the Paternal
name, as the object of repentance and the fountain of
mercy ; under the Filial character, as the immediate
object of confidence for pardon, peace, and protection ;
and under the denomination of the Holy Spirit, as the
object of dependence for illumination, sanctification, and
consolation. Into the name of these Eternal Three,
who ‘“ bear witness in heaven,” the disciple is baptized.
To the disposal and honour of the Father, the Son, and
the Holy Spirit, he makes a solemn surrender of his
~whole person ; and from them he looks for salvation, in a
way of sovereign mercy: but if so, baptism is an ordi-
nance of holy worship, in which the true God is revealed
and adored under his personal and relative characters.
The subject, therefore, as well as the administrator, must
exercise devout affections when the rite is performed, or
else it is far from being tredted according to its nature
and its design. Consequently, as mere infants are neither
taught, nor capable of being taught; as they neither
have, nor profess to have repentance and faith; as they
neither do, nor can worship the Father, the Son, and
the Holy Spirit, they are not included in this commission.
For it is absurd to suppose, either that an ordinance of
worship should be divinely appointed for any description
of subjects; and they not be obliged to use it in a devo-
tional manner; or that it should be intended for those
who are naturally incapable of such devotion. And as
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