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Quod scriptura, non iubet vetat

The Latin translates, “What is not commanded in scripture, is forbidden:’

On the Cover: Baptists rejoice to hold in common with other evangelicals the main
principles of the orthodox Christian faith. However, there are points of difference and
these differences are significant. In fact, because these differences arise out of God’s
revealed will, they are of vital importance. Hence, the barriers of separation between
Baptists and others can hardly be considered a trifling matter. To suppose that Baptists
are kept apart solely by their views on Baptism or the Lord’s Supper is a regrettable
misunderstanding. Baptists hold views which distinguish them from Catholics,
Congregationalists, Episcopalians, Lutherans, Methodists, Pentecostals, and
Presbyterians, and the differences are so great as not only to justify, but to demand, the
separate denominational existence of Baptists. Some people think Baptists ought not
teach and emphasize their differences but as E.J. Forrester stated in 1893, “Any
denomination that has views which justify its separate existence, is bound to
promulgate those views. If those views are of sufficient importance to justify a
separate existence, they are important enough to create a duty for their promulgation ...
the very same reasons which justify the separate existence of any denomination make
it the duty of that denomination to teach the distinctive doctrines upon which its sepa-
rate existence rests.” If Baptists have a right to a separate denominational life, it is
their duty to propagate their distinctive principles, without which their separate life
cannot be justified or maintained.

Many among today’s professing Baptists have an agenda to revise the Baptist
distinctives and redefine what it means to be a Baptist. Others don’t understand why it
even matters. The books being reproduced in the Baptist Distinctives Series are
republished in order that Baptists from the past may state, explain and defend the
primary Baptist distinctives as they understood them. It is hoped that this Series will
provide a more thorough historical perspective on what it means to be distinctively
Baptist.



The Lord Jesus Christ asked, “And why call ye me, Lord, Lord, and do not the things
which I say?” (Luke 6:46). The immediate context surrounding this question explains
what it means to be a true disciple of Christ. Addressing the same issue, Christ’s
question is meant to show that a confession of discipleship to the Lord Jesus Christ is
inconsistent and untrue if it is not accompanied with a corresponding submission to
His authoritative commands. Christ’s question teaches us that a true recognition of His
authority as Lord inevitably includes a submission to the authority of His Word.
Hence, with this question Christ has made it forever impossible to separate His
authority as King from the authority of His Word. These two principles—the authority
of Christ as King and the authority of His Word—are the two most fundamental
Baptist distinctives. The first gives rise to the second and out of these two all the other
Baptist distinctives emanate. As F.M. lams wrote in 1894, “Loyalty to Christ as King,
manifesting itself in a constant and unswerving obedience to His will as revealed in
His written Word, is the real source of all the Baptist distinctives:” In the search for the
primary Baptist distinctive many have settled on the Lordship of Christ as the most
basic distinctive. Strangely, in doing this, some have attempted to separate Christ’s
Lordship from the authority of Scripture, as if you could embrace Christ’s authority
without submitting to what He commanded. However, while Christ’s Lordship and
Kingly authority can be isolated and considered essentially for discussion’s sake, we
see from Christ’s own words in Luke 6:46 that His Lordship is really inseparable from
His Word and, with regard to real Christian discipleship, there can be no practical
submission to the one without a practical submission to the other.

In the symbol above the Kingly Crown and the Open Bible represent the inseparable
truths of Christ’s Kingly and Biblical authority. The Crown and Bible graphics are
supplemented by three Bible verses (Ecclesiastes 8:4, Matthew 28:18-20, and Luke
6:46) that reiterate and reinforce the inextricable connection between the authority of
Christ as King and the authority of His Word. The truths symbolized by these
components are further emphasized by the Latin quotation - quod scriptura, non iubet
vetat— i.e., “What is not commanded in scripture, is forbidden:” This Latin quote has
been considered historically as a summary statement of the regulative principle of
Scripture. Together these various symbolic components converge to exhibit the two
most foundational Baptist Distinctives out of which all the other Baptist Distinctives
arise. Consequently, we have chosen this composite symbol as a logo to represent the
primary truths set forth in the Baptist Distinctives Series.
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PREFACE.

IN this volume 1 have endeavored to show what has
been the act of baptism in the history of the Christian
Church. A large number of works have been consulted
in its preparation. Especially worthy of mention are
the following: Baptism, and the Baptisteries of Italy,
American Baptist Publication Society, Philadelphia,
1875, and The Archaology of Baptism, London, 1876,
by Wolfred Nelson Cote; Geschichtliche Darstellung
der Verrichtung der Taufe, von Dr. F. Brenner, Bam-
berg, 1818; A History of the Modes of Christian Bap-
tism, by Rev. James Chrystal, Philadelphia, 1861;
Denkwiirdigkeiten aus der Christlichen Archdologie, von
Dr. Johann Christian Wilhelm Augusti, Bd. vii., Leip-
zig, 1825 ; The Meaning and Use of “ Baptizein,” by T. J.
Conant, D. D., New York, 1868; The History of Infant
Baptism, by W. Wall, London, 1819; The History of
Baptism, by R. Robinson, London, 1790; Das Sacra-
ment der Taufe, von Joh. Wilh. Friedrich Hofling, Er-
langen, 1859; Hippolytus and his Age, by C. C. J. Bun-
sen, London, 1852; The Creeds of Christendom, by Philip
Schaff, D. D., LL.D., New York, 1877; The History of

the English Baptists, by Thomas Crosby, London, 1733 ;
1% 5



6 PREFACE.

Bye-Paths in Baptist History, by Rev. J. Jackson Goad-
by, New York; Historical Vindications, by Sewall S.
Cutting, Boston, 1859; Geschichte der Taufe und Tauf-
gesinnten, von Johann August Starck, Leipzig, 1789;
Mittheilungen aus dem Antiquariate, von Calvary & Co.,
Berlin, 1870; and Johannes Kessler’s Sabbata, St. Gallen,
1870.

I should have found very helpful The Baptism of the
Ages and of the Nations, by William Cathcart, D.D.,
published by the American Baptist Publication Soci-
ety, Philadelphia, during the present year, had I not
completed the preparation of my manuscript before
the appearance of that excellent work. I find in it a
few testimonies that had escaped my notice, and these
I have transferred to my own pages.

For the use of some of the books mentioned above
I am indebted to the library of the Newton Theological
Institution, and to the library of Colby University. For
valuable aid T am also indebted to the Rev. Alvah Ho-
vey, D. D., President of the Newton Theological In-
gtitution, and especially to the Rev. Edward W. Pride
of Boston, who has consulted for me rare works in
the libraries of that city.

If there are other testimonies which should have a
place in this attempt to show what has been the act
of baptism in the history of the Christian Church,
they are not purposely omitted, and I know of none
that would in any way modify the general conclusions
reached.

PorTLAND, Maine, Sept., 1878,
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THE ACT OF BAPTISM.

CHAPTER I.

BAPTISM IN THE NEW TESTAMENT PERIOD.
A. D. 28-100.

IT has been claimed (Lightfoot, Bengel, Wall,
and others) that when John the Baptist ap-
peared, baptism had long been in use among
the Jews as an initiatory rite in the case of
proselytes. There is, however, no reference to
such an initiatory rite in the Old Testament.
Proselytes are mentioned, but all the Old Tes-
tament writers are silent concerning proselyte
baptism. The same is true of the Apocryphal
books and of the books of the New Testament.
Moreover, writers like Josephus and Philo make
no mention of proselyte baptism. The former,
as is well known, is especially minute in his al-
lusions to the customs of the Jews; and though

in several instances he refers to persens who
9



10 THE ACT OF BAPTISM.

embraced the Jewish religion and submitted to
circumcision, he makes no allusion to their bap-
tism. So also in the Mishna, or text of the Tal-
mud, which belongs to the early part of the third
century, there is no mention of proselyte baptism.
The same is true of the writings of the Christian
Fathers during the first four centuries. Accord-
ingly, Meyer, in his Commentary on Matthew
(Ger. ed., s. 97), says: “The baptism of John
has been viewed wrongly as a modified applica-
tion of Jewish proselyte baptism, which first
came into practice after the destruction of Je-
rusalem. The oldest witness concerning it ap-
pears in the Gemara Babyl. Jebamoth, 46.2, while
Philo, Josephus, and the older Targums are en-
tirely silent in reference to such a rite.” The
following is from Godet’s Commentary on Luke
(Eng. ed., vol. i,, p. 172): “The rite of baptism,
which consisted in the plunging of the body
more or less completely into water, was not at
this period in use among the Jews, neither for
the Jews themselves, for whom the law only
prescribed lustrations, nor for proselytes from
paganism, to whom, according to the testimony
of history, baptism was not applied until after
the fall of Jerusalem. The very title Baptist,
given to John, sufficiently proves that it was he
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who introduced the rite. This follows from
- John i. 25, where the deputation from the San-
hedrin asks him by what right he baptizes if he
is neither the Messiah nor one of the prophets,
which implies that this rite was introduced by
him, and further from John iii. 26, where the
disciples of John make it a charge against Jesus
that he adopted a ceremony of which the insti-
tution, and consequently, according to them, the
monopoly, belonged to their Master.” Geikie, in
his Life and Words of Christ (Am. ed., vol. i., pp.
394, 395), states the fact thus: “ With the call to
repent John united a significant rite for all who
were willing to own their sins and promise
amendment of life. It was the new and striking
requirement of baptism, which John had been
gent by divine appointment to introduce. The
Mosaic ritual had indeed required washings and
purifications, but they were mostly personal acts
for cleansing from ceremonial defilements, and
were repeated as often as new uncleanness de-
manded. But baptism was performed only once,
and those who sought it had to receive it from the
hands of John. The old rites and requirements
of the Pharisees would not content him. A new
symbol was needed, striking enough to express
the vastness of the change he demanded and to
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form its fit beginning, and yet simple enough tc
be easily applied to the whole people, for all
alike needed to break with the past and to en-
ter on the life of spiritual effort he proclaimed.
Washing had, in all ages, been used as a religious
symbol and a significant rite. Naaman’s leprosy
had been cleansed away in the waters of the Jor-
dan. The priests in the temple practised constant
ablutions, and others were required daily from the
people at large to remove ceremonial impurity.
David had prayed,  Wash me from mine iniquity.’
Isaiah had cried, ¢ Wash ye, make you clean, put
away the evil of your doings.” KEzekiel had told
his countrymen to ‘ wash their hearts from wick-
edness.” Ablution in the East is, indeed, of itself
almost a religious duty. The dust and heat weigh
upon the spirits and heart like a load. Its removal
is refreshment and happiness. It was, hence, im-
possible to see a convert go down into a stream
travel-worn and soiled with dust, and after dis-
appearing for a moment emerge pure and fresh,
without feeling that the symbol suited and inter-
preted a strong craving of the human heart. It
was no formal rite with John.”!

It should be added, however, that whatever
difference of opinion has existed concerning the
origin of proselyte baptism, there has been but
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one opinion concerning the manner in which
it was administered. This was by immersion.
Such is the testimony of the Babylonian Gemara.
Maimonides, who wrote in the twelfth century,
says: ‘‘There must be water sufficient for the
dipping of the whole body of a man at once;
and such the wise men reckon to be a cubit
square and three cubits in depth.” And such
is the practice in the case of proselytes at the
present time. Leo of Modena, Rabbi of Venice,
in his book De Ritibus et Usis Judzorum (pars. i.,
c. 3), says: “ He who desires to become a Jew is
first circumcised, and a few days after is entirely
bathed in water in presence of three rabbis who
have examined him. He is then considered a
Jew like the others.”

The following references to baptism are found
in the New Testament.

JoHN’s BApTisM IN GENERAL.

Matt. iii. 1, 2, 5, 6.—In those days came John
the Baptist, preaching in the wilderness of Judea,
and saying, Repent ye: for the kingdom of heaven
is at hand. . . . Then went out to him Jerusalem,
and all Judeea, and all the region round about
Jordan, and were baptized of him in Jordan, con-

fessing their sins.
2



14 THE ACT OF BAPTISM.

Mark i. 4, 5—John did baptize in the wilder-
ness, and preach the baptism of repentance for
the remission of sins. And there went out unto
him all the land of Judea, and they of Jerusa-
lem, and were all baptized of him in the river of
Jordan, confessing their sins.

Luke iii. 3, 7, 8.—And he came into all the
country about Jordan, preaching the baptism of
repentance for the remission of sins. . .. Then
said he to the multitude that came forth to be
baptized of him, O generation of vipers, who hath
warned you to flee from the wrath to come?
Bring forth therefore fruits worthy of repentance,
and begin not to say within yourselves, We have
Abraham to our father: for I say unto you, That
God is able of these stones to raise up children
unto Abraham.

John i. 25-28.—And they asked him, and said
unto him, Why baptizest thou then, if thou be
not that Christ, nor Elias, neither that prophet?
John answered them, saying, I baptize with water:
but there standeth one among you, whom ye know
not; he it is, who coming after me is preferred
before me, whose shoe’s latchet I am not worthy
to unloose. These things were done in Bethabara
beyond Jordan, where John was baptizing.

John iii. 23.—And John also was baptizing in
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Znon near to Salim, because there was much
water there: and they came and were baptized.

BaprrisM OoF JESUS BY JOHN.

Matt. iii. 13-17.— Then cometh Jesus from
Galilee to Jordan unto John, to be baptized of
him. But John forbade him, saying, I have need
to be baptized of thee, and comest thou to me?
And Jesus answering said unto him, Suffer « to
be so now: for thus it becometh us to fulfil all
righteousness. Then he suffered him. And
Jesus, when he was baptized, went up straight-
way out of the water: and lo, the heavens were
opened unto him, and he saw the Spirit of God
descending like a dove, and lighting upon him:
and lo, a voice from heaven, saying, This is my
beloved Son, in whom I am well pleased.

Mark i. 9-11.—And it came to pass in those
days, that Jesus came from Nazareth of Gali-
lee, and was baptized of John in Jordan. And
straightway coming up out of the water, he saw
the heavens opened, and the Spirit like a dove
descending upon him: and there came a voice
from heaven, saying, Thou art my beloved Son, in
whom I am well pleased.

Luke iii. 21, 22.—Now when all the people were
baptized, it came to pass, that Jesus also being
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baptized, and praying, the heaven was opened,
and the Holy Ghost descended in a bodily shape
like a dove upon him, and a voice came from
heaven, which said, Thou art my beloved Son;
in thee I am well pleased.

John i. 32-34.—And John bare record, saying,
I saw the Spirit descending from heaven like a
dove, and it abode upon him. And I knew him
not: but he that sent me to baptize with water,
the same said unto me, Upon whom thou shalt
see the Spirit descending, and remaining on him,
the same is he which baptizeth with the Holy
Ghost. And I saw, and bare record that this is
the Son of God.

OTHER REFERENCES TO BAPTISM IN THE (GOSPELS.

John iii. 22.—After these things came Jesus
and his disciples into the land of Judea; and
there he tarried with them, and baptized.

John iv. 1-8.—When therefore the Lord knew
how the Pharisees had heard that Jesus made and
baptized more disciples than John (though Jesus
himself baptized not, but his disciples), he left
Judaza, and departed again into Galilee.

Matt. xxviii. 18-20.—And Jesus came and spake
unto them, saying, All power is given unto me in
heaven and in earth. Go ye therefore, and teach all
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nations, baptizing them in the name of the Father,
and of the Son, and of the Holy Ghost: teaching
them to observe all things whatsoever I have com-
manded you. and lo, I am with you alway, even
unto the end of the world. Amen.

Mark xvi. 15, 16.-—And he said unto them, Go
ye into all the world, and preach the gospel to
every creature. He that believeth and is bap-
tized shall be saved; but he that believeth not
ghall be damned.

ArosToLIc BAPTISM.

Acts ii. 37-42—Now when they heard thig,
they were pricked in their heart, and said unto
Peter and to the rest of the apostles, Men and
brethren, what shall we do? Then Peter said
unto them, Repent, and be baptized every one of
you in the name of Jesus Christ for the remission
of sins, and ye shall receive the gift of the Holy
Ghost. For the promise is unto you, and to your
children, and to all that are afar off, even as many
as the Lord our God shall call. And with many
other words did he testify and exhort, saying,
Save yourselves from this untoward generation.
Then they that gladly received his word were
baptized: and the same day there were added

unto them about three thousand souls. And they
2 B
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continued steadfastly in the apostles’ doctrine
and fellowship, and in breaking of bread, and in
prayers.

Acts viii. 12, 13.—But when they believed
Philip preaching the things concerning the king-
dom of God, and the name of Jesus Christ, they
were baptized, both men and women. Then Simon
himself believed also ; and when he was baptized,
he continued with Philip, and wondered, behold-
ing the miracles and signs which were done.

Acts viii. 36-39.—And as they went on their
way, they came unto a certain water: and the
eunuch said, See, here is water: what doth hinder
me to be baptized? And Philip said, If thou be-
lievest with all thine heart, thou mayest. And he
answered and said, I believe that Jesus Christ is
the Son of God. And he commanded the chariot
to stand still: and they went down both into the
water, both Philip and the eunuch; and he bap-
tized him. And when they were come up out of
the water, the Spirit of the Lord caught away
Philip, that the eunuch saw him no more: and
he went on his way rejoicing.

Acts ix. 17, 18.—And Ananias went his way,
and entered into the house, and putting his hands
on him said, Brother Saul, the Lord, even Jesus,
that appeared unto thee in the way as thou cam-
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est, hath sent me, that thou mightest receive thy
sight, and be filled with the Holy Ghost. And
immediately there fell from his eyes as it had
been scales: and he received sight forthwith,
and arose, and was baptized.

Acts x. 44-48.—While Peter yet spake these
words, the Holy Ghost fell on all them which
heard the word. And they of the circumcision
which believed were astonished, as many as came
with Peter, because that on the Gentiles also was
poured out the gift of the Holy Ghost. For they
heard them speak with tongues, and magnify God.
Then answered Peter, Can any man forbid water,
that these should not be baptized, which have re-
ceived the Holy Ghost as well as we? And he com-
manded them to be baptized in the name of the
Lord. Then prayed they him to tarry certain days.

Acts xvi. 13-15.—And on the Sabbath we went
out of the city by a river side, where prayer was
wont to be made; and we sat down, and spake
unto the women which resorted thither. And a
certain woman named Lydia, a seller of purple,
of the city of Thyatira, which worshipped God,
heard us: whose heart the Lord opened, that she
attended unto the things which were spoken of
Paul. And when she was baptized, and her
household, she besought us, saying, If ye have
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judged me to be faithful to the Lord, come into
my house, and abide there. And she constrained
us.

Acts xvi. 32-34.—And they spake unto him the
word of the Lord, and to all that were in his
house. And he took them the same hour of the
night, and washed their stripes; and was baptized,
he and all his, straightway. And when he had
brought them into his house, he set meat before
them, and rejoiced, believing in God with all his
hnuse.

Acts xviii. 8, 25.—And Crispus, the chief ruler
of the synagogue, believed on the Lord with all
hig house; and many of the Corinthians hearing
believed, and were baptized. . . . This man was
instructed in the way of the Lord; and being
fervent in the spirit, he spake and taught dili-
gently the things of the Lord, knowing only the
baptism of John.

Acts xix. 1-5.—And it came to pass that while
Apollos was at Corinth, Paul having passed
through the upper coasts came to Ephesus: and
finding certain disciples, he said unto them, Have
ye received the Holy Ghost since ye believed?
And they said unto him, We have not so much
as heard whether there be any Holy Ghost. And
he said unto them, Unto what then were ye bap-



THE ACT OF BAPTISM. 21

tized? And they said, Unto John’s baptism.
Then said Paul, John verily baptized with the
baptism of repentance, saying unto the people,
that they should believe on him which should
come after him, that is, on Christ Jesus. When
they heard this, they were baptized in the name
of the Lord Jesus.

Acts xxii. 16.—And now why tarriest thou?
arise, and be baptized, and wash away thy sins,
calling on the name of the Lord.

Rom. vi. 3-5.—Know ye not, that so many of us
as were baptized into Jesus Christ were baptized
into his death? Therefore we are buried with him
by baptism into death; that like as Christ was
raised up from the dead by the glory of the
Father, even so we also should walk in newness
of life. For if we have been planted together in
the likeness of his death, we shall be also in the
likeness of his resurrection.

1 Cor. i. 13-16.—Is Christ divided? was Paul
crucified for you? or were ye baptized in the
name of Paul? I thank God that I baptized
none of you, but Crispus and Gaius; lest any
should say that I had baptized in mine own
name. And I baptized also the household of
Stephanas ; besides, I know not whether I bap-
tized any other.
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1 Cor. x. 2—And were all baptized unto Moses
in the cloud and in the sea.

Gal. iii. 27.—For as many of you as have been
baptized into Christ have put on Christ.

Eph. iv. 5—O0ne Lord, one faith, one baptism.

Col. ii. 12.— Buried with him in baptism,
wherein also ye are risen with him through the
faith of the operation of God, who hath raised
him from the dead.

1 Pet. iii. 20, 21.—Which sometime were dis-
obedient, when once the long-suffering of God
waited in the days of Noah, while the ark was
a preparing, wherein few, that is, eight souls
were saved by water. The like figure whereunto
even baptism doth also now save us (not the put-
ting away of the filth of the flesh, but the answer
of a good conscience toward God), by the resur-
rection of Jesus Christ.

REMARKS.

In the passages which refer to the baptism of John,
three places, it will be noticed, are mentioned as the
scene of the forerunner’s labors. 1. There was the
place—probably the lower ford of the Jordan—which
was most accessible to those “ from Jerusalem and all
Judea” who repaired to John for baptism. 2. There
was Bethabara, or more properly Bethany, on the
past side of the Jordan, the site of which is un-
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known. On Kiepert’s map its location is given as
opposite to Jericho. Stanley thinks it must have
been on one of the upper fords of the Jordan, near
Succoth, and about thirty miles from Jericho. 8,
Then there was Anon, near Salim, which, accord-
ing to Jerome’s testimony, was still farther north,
and eight miles south of Scythopolis.

C. R. Conder, of the British Royal Engineers, and
officer in charge of the survey expedition of the Pal-
estine Exploration Fund, in his Tent-work in Palestine
(vol. i., pp. 91, 92), places the probable site of Ainon
in the valley through which Jacob drove his flocks
and herds from Succoth to Shalem, near Shechem.
He says:

“The head-springs are found in an open valley sur-
rounded by desolate and shapeless hills. The water
rushes out over a stony bed, and flows rapidly down
in a fine stream surrounded by bushes of oleander.
The supply is perennial, and a continual succession
of little springs occurs along the bed of the valley,
so that the current becomes the principal western
affluent of the Jordan south of the well of Jezreel.
The valley is open in most parts of its course, and we
find the two requisites for the scene of the baptism of
a huge multitude—an open space and abundance of
water.

“Not only does the name Salem occur in the village
three miles south of the valley, but the name Anon,
gignifying ‘springs,’ is recognizable at the village of
'Ainun, four miles north of the stream. There is only
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one other place of the latter name in Palestine, Beit
’Ainun, near Hebron, but this is a place which has
no very fine supply of water, and no Salem near it.
On the other hand, there are many Salems all over
Palestine, but none of them have an Znon near them.
The site of Wady Farah is the only spot where all the
requisitions are met—the two names, the fine water-
supply, the proximity of the desert, and the open cha-
racter of the ground.”

Ffoulkes (Smith’s Bib. Dict., Am. ed., vol.ii., p. 1457)
suggests that John’s first baptisms were at the lower
ford of the Jordan, the second at Bethany, and the
third at Enon; that thus he “moved upward grad-
ually toward Galilee, the seat of Herod’s jurisdiction,
by whom he was destined to be apprehended and
executed.”

Concerning the place of the Saviour’s baptism, we
only know that it was in the river Jordan. Some think
that it was at the spot where the river was crossed by
the Israelites under Joshua. Thus Lightfoot says:
“There is reason to believe that John was baptizing
in the very place where the Israelites passed over, and
that our Lord was baptized in that spot where the ark
rested in the bed of the river.” Others think that the
place was farther north. Stanley (Sinai and Palestine,
p. 804) says that Bethabara was the scene of the
Saviour’s baptism. But, as Dr. Hackett has suggested
(Bib. Sacra, July, 1866, p. 520), “for this rurpose he
must, contrary to the evidence, make the wilderness
of Judea lie in part on the east of Jordan.”
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Now from these New Testament passages what do we
learn in reference to the act of baptism? First of all,
the meaning and use of the word which the sacred
writers employ to designate the act show that it was
immersion. The evidence need not here be presented.
It will be found in Conant’s Meaning and Use of Bap-
tizein, which is an exhaustive examination of exam-
ples of the lexical and grammatical use of the word
“drawn from writers in almost every department of
literature and science; from poets, rhetoricians, philos-
ophers, critics, historians, geographers; from writers
on husbandry, on medicine, on natural history, on
grammar, on theology; from almost every form and
style of composition—romances, epistles, orations,
fables, odes, epigrams, sermons, narratives; from
writers of various nations and religions, Pagan, Jew,
and Christian, belonging to many different countries,
and through a long succession of ages.” The follow-
ing paragraphs (pp. 87, 88) embody the facts derived
from this extended examination.

“The ground-idea expressed by this word is to put
into or under water (or other penetrable substance), so
as entirely to tmmerse or submerge; that this act is
always expressed in the literal application of the
word, and is the basis of its metaphorical uses. This
ground-idea is expressed in English, in the various
connections where the word occurs, by the terms
(synonymous in this ground-element) to immerse, im-
merge, submerge, to dip, to plunge, to imbathe, to whelm.

“The word has retained its ground-meanin without
Z g
3
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change. From the earliest age of Greek literature
down to its close (a period of about two thousand
years), not an example has been found in which the
word has any other meaning. There is no instance in
which it signifies to make a partial application of
water by affusion or sprinkling, or to cleanse, to purify,
apart from the literal act of immersion as the means
of cleansing or purifying.”

This is the view of the best lexicographers. Lid-
dell and Scott, in their English-Greek Lexicon, sixth
English edition, revised and enlarged, give the mean-
ing of baptizein as follows: ?

“1. To dip in or under water, to bathe—metaphorically,
of the crowds who flocked into Jerusalem at the time of the
siege; of a man soaked in wine, over head and ears in
debt, dunned with questions. II. To draw wine from
bowls in cups (of course by dipping them). III. In
the New Testament, to baptize.” 2

Wilke’s Lezicon of New Testament Greek, revised and
edited by C.L. W. Grimm, 1868, now in process of
translation by Prof. J. H. Thayer of the Andover
Theological Seminary, gives the following definition
of baptizein :

“I. 1. To imimerse repeatedly, to immerse, to submerge ;
2. To bathe, lave, cleanse with water by immersion or sub-
mersion. 1I. (a) Absolutely, to administer the rite of holy
bathing, to baptize ; Vulgate, tingo; (b) with prepositions:
(1) eis, denoting the material into which one is im-
mersed (Mark i. 9), the end (Matt. iii. 11), the effect (1
Cor. xii. 13); (2) en, with the dative, of the substance
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into which one is immersed (Mark i. 5; John i. 31), of
that with which any one baptizes (Matt. iii. 11); or with
the simple dative (Luke iii. 16), to imbue largely with
the Holy Spirit (Matt. iii. 11); (3) for the dead, etc.
But this baptism is described as an ‘immersion in
water.” Baptisma is said to be a word peculiar to the
New Testament and the church, and is defined im-
mersion, submersion—(1) of calamities and afHlictions
by which one is overwhelmed; (2) of John’s baptism ;
(8) of Christian baptism, and this, according to the
apostolic idea, is the rite of holy submersion com-
manded by Christ.” *

Prof. E. A. Sophocles of Harvard College, a Greek
by birth, in his Lezicon of Greek Usage in the Roman
and Byzantine Periods (B. c. 146-A. p. 1100), defines
baptizein thus:

“1. To dip, to immerse, to sink. Tropically, to afflict;
of a man, soaked in liquor, intoxicated. 2. Middle, fo
perform ablution, to bathe. 3. To plunge a knife. 4.
To baptize.” “There is no evidence,” he says, “that
Luke and John, Paul and the other writers of the New
Testament, put upon this verb meanings not recognized
by the Greeks.” ®

Cremer, in his Biblico-Theological Lexicon of New
‘Testament Greek (second, greatly enlarged and im-
proved, edition, Gotha, 1872), has the following defini-
tion of baptizein :

“I. Toimmerse, submerge,” and he adds that the New
Testament use of the word denotes “immersion, sub-
mersion for a religious purpose.”®
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Added words in the Scripture record confirm this
testimony from the use of baptizein. The believer was
buried with Christ in baptism. Col. ii. 12. The admin-
istrator and the candidate went down into the water,
and came up out of the water. Acts viil. 38, 39. Bap-
tism was not with, but ¢n, water, in the Jordan. Matt.
iii, 11; Mark i. 9, ete.

Hence the following testimony of the best exegetical
scholars:

Meyer, in his note on Matt. iii. 6, says: “ The thing
visibly and sensibly symbolized in John’s baptism was
the repentance. But the immersion of the entire per-
son alone answered to this, because repentance should
concern and purify the entire man, to which also after-
ward was connected by inner necessity the specific
Christian conception of the symbolical immersion
and emersion. Rom. vi. 8, sq.,; Tit. iil. 5.”

Lange, in his note on the same passage, says: “ And
were baptized, immersed, in the Jordan, confessing
their sins.”

Alford has a like note on this passage. He says:
“The baptism was administered in the daytime, by
immersion of the whole person.”

Olshausen, in a note to his remarks on John’s teach-
ing and baptism (Com., vol. i., p. 257), says: “John’s
baptism was most probably like the Christian, not only
in this—that in it the baptizing party performed the
immersion on the baptized—but that a formula was
used at the immersion.”

Prof. E. H. Plumptre, in Ellicott’s Commentary on
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the New Testament, in his note on Matt. iii. 11, where
he considers the “baptism with the Holy Ghost,”
says: “ As heard and understood at the time, the bap-
tism with the Holy Ghost would imply that the souls
thus baptized would be plunged, as it were, in that
creative and informing Spirit which was the source of
life and holiness and wisdom.”

In his note on Mark vii. 4, Meyer says: ‘“ Except they
wash is not to be understood of washing the hands
(Lightfoot, Wetstein), but of immersion, which the
word in classic Greek and in the New Testament
everywhere means (compare Beza)—i. e., here, accord-
ing to the context, to take a bath. See also Luke
x1. 88.”

Prof. Plumptre, in his note on the same passage,
says: “The Greek verb (that for wash) differs from
that in the previous verse, and implies the washing or
immersion (the verb is that from which our word bap-
tize comes to us) of the whole body, as the former
does of a part.”

Of Luke xi. 38 he says: “Here the word washed
(literally, though of course not in the technical sense,
baptized) implies actual immersion, or at least a pro-
cess that took in the whole body.” Of Luke xii. 50
he says: “ The baptism of which our Lord now speaks
is that of one who is come into deep waters, so that
the floods pass over him, over whose head have passed
and are passing the waves and billows of many and
great sorrows.”

In a note to his remarks on Acts xvi. 34, 35, Meyer
3#
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says: “Immersion was a thoroughly essential part of
the symbolism of baptism.”

In his note on Rom. vi. 4 he says: ‘“‘The recipient—
thus Paul figuratively represented the process—is con-
scious—(a) in the baptism generally : ‘ Now am I enter-
ing into fellowship with the death of Christ;’ (d) in the
immersion in particular: ‘Now am I becoming buried
with Christ;’ (¢) and then, in the emergence: ‘Now I
rise to the new life with Christ.””

De Wette, in his note on the same passage, says:
“The death of Jesus, according to verse 10, was on ac-
count of sin, which in him was atoned for, and withal
destroyed. Through an appropriation of the same by
faith in baptism the power of sin in believers also is
broken and the old man slain. This thought con-
nects itself with a symbolical signification of baptism
(not the original, which was that of purification) as a
figure of death, inasmuch as immersion recalls the
descent into Hades, or the grave.”

Tholack, in his note on this passage, says: “ For
the explanation of this figurative description of the
baptismal rite, it is necessary to call attention to the
well-known circumstance that in the early days of
the church persons, when baptized, were first plunged
below, and then raised above, the water, to which
practice, according to the direction of the apostle,
the early Christians gave a symbolical import.”

Olshausen, in his comment on the same passage,
says: “In this passnge also we are by no means to
refer the baptism merely to their own resolutions or
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gee in it merely a figure, in which the one half of
the ancient baptismal rite, the submersion, merely pre-
figures the death and burial of the old man, the
second half, the emersion, the resurrection of the
new man; we are rather to take baptism in its
interior and spiritual character, as a process in
the soul.”

Fritsche, in his note on Matt. iii. 6, says: “That
baptism was performed, not by sprinkling, but by im-
mersion, is evident not only from the nature of the
word, but from Rom. vi. 4.”

Macknight, in his note on Rom. vi. 4, says: “ Buried
together with him by baptism. Christ’s baptism was
not the baptism of repentance, for he never committed
any sin, but, as was observed at the beginning, he sub-
mitted to be baptized—that is, to be buried under the
water—by John, and to be raised out of it again, as
an emblem of his future death and resurrection.”

Limborch, in hig examination of the same passage,
says: “The apostle alludes to the manner of baptizing,
not as practised at this day, which is performed by
sprinkling of water, but as administered of old in the
primitive church, by immersing the whole body in
water, a short continuance, and a speedy emersion
out of the water.”

Conybeare and Howson (Life and Epistles of St.
Paul, vol. ii., p. 169), in a note on Rom. vi. 4, say:
“This passage cannot be understood unless it be
borne in mind that the primitive baptism was by
immersion.”
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The same figure is used by the apostle in Col. ii. 12.
On this passage Canon Lightfoot, one of the first as
well as one of the most recent of English commenta-
tors, says: ‘“ Baptism is the grave of the old man and
the birth of the new. As he sinks beneath the bap-
tismal waters the believer buries there all his corrupt
affections and past sins; as he emerges thence he rises
regenerate, quickened to new hopes and a new life.
This it is because it is not only the crowning act of
his own faith, but also the seal of God’s adoption and
the earnest of God’s Spirit. Thus baptism is an image
of his participation both in the death and resurrec-
tion of Christ. See Apos. Con., iii. 17. For this twofold
image as it presents itself to St. Paul, see especially
Rom. vi. 3, et seq.”

Bishop Ellicott, on the same passage, says: “There
seems to be no reason to doubt that both here and
in Rom. vi. 4 there is an allusion to the katadusis and
anadusis in baptism.”

In his note on Col. iii. 1, Canon Lightfoot says:
“The sacrament of baptism as administered in the
apostolic age involved a twofold symbolism—a death
or burial and a resurrection. In the rite itself these
were represented by two distinct acts—the disappear-
ance beneath the water and the emergence from the
water. But in the change typified by the rite there
are two aspects of the same thing, ‘like the concave
and convex in a circle,’ to use an old simile. The
negative side, the death and burial, implies the posi-
tive side, the resurrection, Hence, the form of the
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apostle’s resumption, ‘If ye died, if then ye were
raised.””

Bishop Wilson, in his Lectures on Colossians, p. 219,
says: ‘“The expression ‘buried with him in baptism’
alludes to the ancient form of administering that
sacred ordinance, still directed in our own church,
except when health forbids, of the immersion or
burial, so to speak, of the whole person in the water,
after the example of the burial of the entire body
of our Lord in the grave.”

Meyer’s note on Col. ii. 12 is as follows: “ The im-
mersion in baptism, in accordance with its similarity
to burial, is, seeing that baptism translates into the
fellowship of the death of Christ, a burial along with
Christ. Rom. vi. Through that fellowship of death
man dies to his sinful nature, so that the body of
the flesh (v.11) ceases to live, and by means of the
fellowship of burial is put off. The subject who effects
the joint-burial is God, as in the whole context. In
the burial of Christ this joint-burial of all who con-
fess him, as respects their cinful body, was objec-
tively completed ; but it takes place, as respects each
individually and in subjective appropriation, by their
baptism, prior to which the realization of that fellow-
ship of burial was, on the part of the individual, still
wanting.”

With these the best church historians agree.

Schaff, in his History of the Apostolic Church, vol. ii.,
p. 256, says: “As to the outward mode of administra-

tion of the ordinance, immersion, and not sprinkling,
C
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was unquestionably the original normal form. This
is shown by the very meaning of the Greek words
baptizo, baptisma, baptismos, used to designate the
rite.”

Pressensé, in his Farly Years of Christianity, p. 374,
says: “Baptism, which was the sign of admission
into the church, was administered by immersion.
The convert was plunged beneath the water, and
as he rose from it he received the laying on of
hands.”

Kurtz, in his Church History, p. 70, says: “ Baptism
was administered by complete immersion in the
name of Christ, or else of the Triune God. Matt.
xxviii. 19.”

Stanley, in his History of the Eastern Church, p. 117,
says: “There can be no question that the original
form of baptism, the very meaning of the word, was
complete immersion in the deep baptismal waters,
and that for at least four centuries any other form
was either unknown or regarded, unless in the case
of dangerous illness, as an exceptional, almost a
monstrous, case. To this form the Eastern Church
still rigorously adheres, and the most illustrious and
venerable portion of it, that of the Byzantine em-
pire, absolutely repudiates and ignores any other
mode of administration as essentially invalid. The
Latin Church has wholly altered the mode, and, with
the two exceptions of the cathedral of Milan and
the sect of the Baptists, a few drops of water are
ncw the Western substitute for the threefold plunge
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into the rushing rivers or the wide baptisteries of
the East.”

Déllinger, in his History of the Church, vol. ii., p. 294,
says: “Baptism was administered by an entire im-
mersion in water; this immersion was thiee times
repeated, as expressive of the faith in the Trinity-—a
custom which was ascribed to an apostolical ordi-
nance or to a command of Christ.”

Reuss, in his History of Christian Theology in the
Apostolic Age, vol. ii., p. 165, says: “ The form in which
baptism was originally administered, that of total im-
mersion of the person in water, suggested to Paul the
idea of a double parallel of baptism—viz.,, with the
two phases of regeneration, and with the death and
resurrection of Christ. The death of the old man,
the burial of the Lord, and the immersion in baptism
are parallel and correlative facts; and most certainly
the moral renovation, the resurrection of Christ, and
the emerging from the water are the same in their
turn, though there is no passage in which he says
this explicitly.”

Guericke, in his Church History, vol. i.,, p. 100,
says: ‘“Baptism was originally administered by im-
mersion.”

Waddington, in his Church History, p. 27, says:
“The sacraments of the primitive church were two—
those of baptism and the Lord’s Supper. The cere-
mony of immersion (the oldest form of baptism) was
performed in the name of the three Persons of the
Trinity.”
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Thiersch, in his Church History, Apostolic Age, vol. i.,
p. 279, says: “ Baptism was performed by immersion
in the sea or in other waters.”

Mosheim, in his Eecclesiastical History, century i.,
ch. iv, sect. 8, says: “The sacrament of baptism was
administered in this century, without the public as-
semblies, in places appointed for that purpose, and
was performed by immersion of the whole body.”

Venema, in his Eeclesiastical History, vol. 1., p. 138,
says: “It is without controversy that baptism in the
primitive church was administered by immersion
into water, and not by sprinkling.”

Baron Bunsen, in his Hippolytus and his Age, vol.
iii., p. 179, says: “The apostolic church made the
school the connecting-link between herself and the
world. The object of this education was admission
into the free society and brotherhood of the Christian
community. The church adhered rigidly to the
principle, as constituting the true purport of the bap-
tism ordained by Christ, that no one can be a member
of the communion of saints but by his own free act
and deed, his own solemn vow made in the presence
of the church. It was with this understanding that
the candidate for baptism was immersed in water
and admitted as a brother upon his confession of
the Father, the Son, and the Holy Ghost. It un-
derstood baptism, therefore, in the exact sense of the
First Epistle of St. Peter, iii. 21—not as being a mere
bodily purification, but as a vow made to God with
a good conscience, through faith in Jesus Christ.”
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This testimony is well summarized in the following
statement, which Rev. L. L. Paine, D. D. (Congrega-
tionalist), professor of church history in the theo-
logical seminary at Bangor, Maine, published in an
article in the Christian Mirror, August 3, 1875. Re-
ferring to the fact that immersion was the primitive
act of baptism, he says: “The testimony is ample
and decisive. No matter of church history is clearer.
The evidence is all one way, and all church his-
torians of any repute agree in accepting it. We
cannot claim even originality in teaching it in a
Congregational seminary. And we really feel guilty
of a kind of anachronism in writing an article to in-
sist upon it. It is a point on which ancient, medi
eval, and modern historians alike, Catholic and Prot.
estant, Lutheran and Calvinist, have no controversy.
And the simple reason for this unanimity is that the
statements of the early Fathers are so clear, and the
light shed upon these statements from the early cus-
toms of the Church is so conclusive, that no historian
who cares for his reputation would dare to deny it,
and no historian who is worthy of the name would
wish to.”

We need not long linger, therefore, to consider
the testimony that the New Testament affords in
reference to the act of baptism. It was immersion,
and immersion only.



CHAPTER II.

FROM THE NEW TESTAMENT PERIOD TO THE
COUNCIL OF NICAZA.

A. D. 100—325.

Ix the eleventh chapter of the so-called Epistle
of Barnabas,” now believed to have been written
before a. p. 119, the date to which it is usually
assigned, occurs the following:

“We ¢o down into the water full of sins and
pollutions, but come up out again bringing forth
fruit, having in our heart the fear and hope which
are in Jesus by the Spirit.”®

The first detailed description of the act of bap-
tism is by Justin Martyr, who wrote his first
dpology A. . 139. In chap. 61 he says:

“ But we will also describe the manner in which
ve consecrated ourselves to God, having been
made new by Christ, that we may not seem, by
omitting this, to deal dishonestly in our exposition.
As many as are convinced and believe those ’things
that are taught and said by us to be true, and as a

promise that they are able to live thus, are taught
38
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to pray and to ask of God with fasting the forgive-
ness of their former sins, we ourselves praying
and fasting with them. Thereupon they are led
by us where there is water, and are regenerated
by the same method of regeneration with which
we also ourselves were regenerated; for in the
name of God, the Father of all and Lord, and
of our Saviour Jesus Christ, and of the Holy
Ghost, they then receive the bath in water.”?

In the work called The Shepherd, attributed by
Irenzeus, Tertullian, and Origen to Hermas (men-
tioned by Paul in Rom. xvi. 14), but now believed
by many to have been the work of an unknown
writer of the middle of the second century, oc-
curs the following in an account (b. iii., s. iv., c.
16) of an interview between Hermas and an angel
who appeared to him in a vision. The tower to
which reference is made is an emblem of the
church:

“‘Why have these stones come up from the
deep, and been placed in the structure of the
tower, when, long since, they had borne the just
gpirits ?’

“ ‘Tt is necessary,’ replied the angel, ‘ for them
to ascend through the water, in order that they
may have rest; for they could not have entered
the kingdom of God except by putting off the
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mortality of their former life. Hence those who
were dead were sealed with the seal of the Son of
God and entered into the kingdom of God. For
before a man receives the name of the Son of God
e is consigned to death ; but when he receives this
seal he is set free from death and delivered unto
life. But this seal is water, into which we go
down devoted to death, but come up assigned to
life. Hence, also, this seal was preached to them,
and they used it that they might enter into the
kingdom of God.’

“¢Why, then, sir, did those forty stones which
had this seal already ascend with those from the
deep ?’

“‘Because these apostles and teachers, who
preached the name of the Son of God, when
they died, having this faith and power, preached
to those who had died before and gave them this
seal. Hence they went down into the water with
them, and came up again; but these [the apostles
and teachers] went down alive, while those who
had died before went down dead and came up
ﬁ.'li‘,e.7 7 10

Ireneus, a disciple of Polycarp, Bishop of
Lyons in 177, and still living in 197, in his
work Against Heresies (b. iii., c. 19), says:

“Qur bodies through this bath [lavacrum] have
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received that which leads to an incorruptible
unity.”

In a fragment (see Card. Mai, Bibl. Nova Pa-
trum, iii. 447) Irenseus, referring to Naaman, says:

“He dipped in Jordan seven times. Not in
vain in old time was Naaman, being a leper, bap-
tized and cleansed, but for our information, who,
being lepers in our sins, are cleansed by the holy
water and invocation of the Lord from our old
transgressions, as new-born children spiritually
regenerated, as the Lord, too, saith : Except a man
be born of water and of the Spirit, he cannot entet
into the kingdom of heaven.,” ™

Theophilus, a bishop of Antioch in the second
century, in his second book, addressed to Autol-
yeus, a learned heathen of his acquaintance,
whom he would win to the Christian faith,
says:

“Men receive remission of sins through the
water and washing of regeneration.”

Tertullian, who died about 245, in a tract Con-
cerning Baptism (De Baptismo), written against
Quintilla of Carthage, who held that ‘faith
alone was sufficient to save men, as it did Abra-
ham, who pleased God without any other sa-
crament but that of faith,” has this testimony

(e.13):
4
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“The law of immersion has been imposed, and
the form has been prescribed. ‘Go,” said he,
‘teach the nations, immersing them in the name
of the Father, and of the Son, and of the Holy
Ghost.” Matt. xxviii. 19. Comparing with this
law the limitation, ‘ Except a man be born of
water and of the Spirit, he cannot enter into the
kingdom of God,” we are forced to believe in the
necessity of baptism. Therefore, all who be-
lieved after these words were spoken were im-
mersed. Then, also, Paul, when he believed, was
immersed. Acts ix. 18. And this is that which
the Lord commanded when he deprived him of
sight: ¢ Arise,” said he, ‘and go into Damascus,
and there it shall be told thee what thou must
do’—that is, be immersed, which was the only
thing wanting to him.”*

So, also, in the same tract (c. 2), Tertullian
says

“With so great simplicity, without pomp, with-
out any considerable novelty of preparation—fin-
ally, without expense—a man is let down in the
water, and, while a few words are spoken, is im-
mersed.”

Again, in the same tract (c. 14), he thus expresses
himself:
“ He (Christ) gave as his last command that
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they should immerse into the Father and the Son
and the Holy Ghost, not into one person. For
we are immersed not once, but thrice, at the
naming of each person of the Trinity.” ™

In his De Corona (c. 3.) Tertullian says:

“To begin with baptism : when we are about to
come to the water, we do in the church testify,
under the hand of the bishop, that we renounce
the devil and his pomp and his angels. Then
we are thrice dipped, pledging ourselves to some-
thing more than the Lord hath prescribed in the
gospel.”®®

Concerning the place of baptism, Tertullian
(De Bapt., c. 4) says:

“There is no difference whether one is washed
in the sea or in a pool, in a river or in a
fountain, in a lake or in a canal; nor is there
any difference between those whom John dipped
in the Jordan and those whom Peter dipped
in the Tiber.”

The next witness is Hippolytus, Bishop of Por-
tus, a member of the Roman presbytery, who was
born in the latter part of the second century, and
was put to death about the year 236. In his
discourse on the Holy Theophany, Hippolytus.
after quoting Isa. i. 16-19, says:

““Thou sawest, beloved, how the prophet fore-



44 THE ACT OF BAPTISM.

told the cleansing of holy baptisin. For he who
goes down with faith into the bath of regenera-
tion is arrayed against the evil one and on the
side of Christ ; he denies the enemy and confesses
Christ to be God ; he puts off bondage and puts
on sonship ; he comes up from baptism bright as
the sun, flashing forth the rayvs of righteousness,
but, greatest of all, he comes up a son of God
and a fellow-heir with Christ.” "

Origen (184-254), in his Commentary on the Gos-
pel of John (t. viii.), has this reference to bap-
tism :

“The washing of water is the symbol of the
purification of a soul cleansed of all impurity
of sin,” ™

In his Commentary on the Gospel of Matthew he
says:

“We are, therefore, through this washing
(Zovtpoy), buried with Christ in regeneration.”

Cyprian, Bishop of Carthage, who died in 258,
says in his Epistle 25:

“The Lord, after his resurrection, when sending
forth his apostles, commanded and said, All
power is given unto me in heaven and in earth.
Go ye, therefore, and teach all nations, immersing
them in the name of the Father, and of the Son,
and of the Holy Ghost, teaching them to ob-
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serve all things whatsoever I have commanded
you.” ¥

In Epistle 65 he thus quotes Galatians iii. 27 :

“For if the apostle lies not when he says, ‘As
many of you as were immersed into Christ have
put on Christ,’ then truly he who was then bap-
tized into Christ has put on Christ.”*

In answer to a question submitted by Magnus
—*“ Whether they are to be esteemed legitimate
Christians who are not washed in the water,
but only poured about?’—Cyprian, Epistle 69,
says:

“You have inquired also, dearest son, what
I think of those who in sickness and debility
obtain the grace of God—whether they are to be
accounted legitimate Christians in that they are
poured upon, not washed (non loti sunt, sed per-
fust), with the saving water. Wherein diffidence
and modesty forbid me to prejudge any that he
think not as he deems right and act as he thinks.
I, as far as my poor ability conceiveth, account
that the divine blessings can in no respect be
mutilated and weakened, nor any less gift be
imparted, when what is drawn from the divine
bounty is accepted with the full and entire faith
both of the giver and receiver. For in the sav-
ing sacrament the contagion of sin is not so
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washed away as in the ordinary washing of flesk
is the filth of the skin and body, so that there
should be need of saltpetre and other appliances,
and a bath and a pool, in which the poor body
may be washed and cleansed. For otherwise is
the breast of the believer washed, otherwise is
the mind of man cleansed, by the worthiness of
faith. In the saving sacraments, when need com-
pels and God vouchsafes his mercy, his compen-
dious methods confer the whole benefit on be-
lievers.” Nor should it disturb any one that
the sick seem only to be sprinkled or affused
with water when they obtain the grace of the
Lord, since Holy Scripture speaks. Ezek. xxxvi.
25, 26 ; Num. xix. 19, 20 ; viii. 5 ; xix. 9. Whence
it is apparent that the sprinkling also of water
has like force with the saving washing, and that
when this is done in the church, where the faith
both of the giver and receiver is entire, all holds
good, and is consummated and perfected by
the power of the Lord and the truth of faith.”

The question to which the above is an answer
had reference to Novatian, who about the mid-
dle of the third century, as appears from a letter
written by Cornelius, Bishop of Rome, “fell into
a dangerous disease, and because he was likely
to die was perfused on the bed where he lay, re-
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ceived [baptism or saving grace], if, indeed, it is
proper to say that such an one could receive [bap-
” This doubt seems to have

been very general. In another part of the same

tism or saving grace].

letter Cornelius says:

“ All the clergy and a great many of the laity
were against his being chosen presbyter, because
it was not lawful, they said, for any one that had
been perfused, as he had been, to be admitted to
any office of the clergy.”

In the acts of the first Nicene Council, A. p.
325, we find the following:

“He who is baptized descends, indeed, obnox-
ious to sins and held with the corruptions of
slavery, but he ascends free from the slavery and
sins, a son of God, heir—yea, co-heir—with .Christ,
having put on Christ, as it is written: ‘As many
of you as were baptized into Christ have put on
Christ.”

REMARKS.

It will be seen that in the earliest of these citations,
that from the so-called Epistle of Barnabas, the refer-
ence is plainly to immersion. This is true, also, of
the passages quoted from Justin Martyr. In his
minute description, written for those with whom
the customs of the infant church were unfamiliar,
he gives not the slightest hint that any other form
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of baptism was at that time practised.® In the
Shepherd of Hermas and in the writings of Irensgeus
and Theophilus, the references are clearly to im-
mersion as the act of baptism. Tertullian is a
witness to trine immersion in the African Church--
a practice that came into use evidently at the time
of the controversy concerning the Trinity. Certainly
the trinity of Persons in the Godhead is the reason
assigned for trine immersion by Tertullian, and later
by Jerome, Basil, and the Apostolic Canons. Scriptural
authority was not claimed for it. Jerome said, “ For
many other things which are by tradition observed in
the church have obtained authority as if they were
written laws, as in the font of baptism, ter caput
mergitare, to plunge the head thrice under.” Basil
said, “The Scripture says, ‘Go ye, teach and bap-
tize;’ and tradition adds, ‘Baptize by trine immer-

sion.””’

But the great commission is a witness against,
not for, trine immersion. As Dr. Conant has shown,
“To justify such a practice, the form should have
been either ‘in the names of,’ or ‘in the name of the
Father, in the name of the Son, and in the name of
the Holy Spirit.’” See Conant’s note on Matt. xviii.
19.

The words in the citation from Tertullian’s D«
Corona, “pledging ourselves to something more than
the Lord hath prescribed in the gospel,” have been
thought by many to refer to the change from single
to trine immersion. Waterland, however, finds in
them a reference to the answers made in the baptis-
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mal creed, which in Tertullian’s time Lad been con-
siderably enlarged.

Hippolytus and Origen are also witnesses for im-
mersion.

In Cyprian’s letter to Magnus we have the first al-
lusion in literature to perfusion, or pouring, as bap-
tism, and no stronger testimony to show that im-
mersion was the primitive act of baptism could be
desired than is furnished by this letter. The ques-
tion suggested by Magnus, it will be seen, had no
reference to the validity of pouring, except in cases
in which sickness seemed to render such a departure
from the primitive act necessary. Baptism had come
to be regarded by many as a saving ordinance, and
the question accordingly was, whether if one by rea-
son of “sickness and debility ” should find it impossi-
ble to be “ washed "—that is, immersed,—he would be
accounted a legitimate Christian should he upon his
bed be perfused “with the saving water”? The case
supposed was one of necessity. Cyprian’s answer,
therefore, does not countenance any irregularity in
baptism under other circumstances. Believing in
baptismal regeneration, he believed that the sick
might and should thus receive ‘the saving grace
of God,” and so was willing to sanction, in cases of
necessity, what he calls divina compendia—a shorter
way of fulfilling the divine command. On the other
hand, the question which is raised by Magnus in
reference to the validity of perfusion shows that the

practice must have been only recently introduced.
5 D
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Certainly, if the apostolic churches or tl e churches
of the second century had practised perfusion, even
in the case of the sick, Cyprian would have referred
to the fact. He had no tradition even to plead in its
favor. The facts, therefore, seemi to warrant the fol-
lowing inferences:

1. That perfusion, as it first appears in history, was
not regarded as scriptural baptism, but as a substitute
for immersion in cases of supposed necessity.

2. That it was considered so defective, though the
answer of a good conscience, that persons who in sick-
ness had been perfused were not deemed proper per-
sons to receive ordination.

3. That the practice of perfusion was the outgrowth
of a doctrinal error.

It is worthy of remark that the Eastern creeds had
their origin in the baptismal formula, and were used
at the baptismal service as the candidate’s confession
of faith in the triune God. Thus,; Eusebius, in his ac-
count of the Council of Niceea, says that the following
creed, which he laid before that assembly, he learned
as a catechumen and professed at his baptism:

“We believe in one God, the Father Almighty

Maker of all things, visible and invisible;
And in one Lord Jesus Christ,

The Word of God,

God of God,

Light of light,

Life of life,

The only-begotten Son,
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The First Born of every creature,

Begotten of God the Father before all ages,

By whom also all things were made;

Who for our salvation was made flesh and made
his home among men;

And suffered,

And rose on the third day,

And ascended to the Father,

And will come again in glory to judge the quick
and the dead.

[We believe] also in one Holy Ghost.”

Finally, we see that the acts of the first Nicene
Council are a witness to immersion.

Kurtz, in his Church History (Am. ed., vol. i., p. 119),
confirms the result we have reached. Referring to
baptism in this period, he says:

“ Baptism was performed by thrice immersing, dur-
ing which the formula of baptism was pronounced;
sprinkling was only common in case of the sick (bap-
tismus clinicorum) ; the water of baptism was set apart
for the sacred rite.”

Neander, in his History of the Christian Religion and
Church (vol. i., p. 310), says:

“In respect to the form of baptism, it was, in con-
formity with the original import of the symbol, per-
formed by immersion as a sign of entire baptism into
the Holy Spirit, of being entirely penetrated by the
same. It was only with the sick, where the exigency
required it, that any exception was made; and in this
case baptism was administered by sprinkling.”
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Bunsen, in his Hippolytus and his Age (vol. ii., pp.
158, 159), says:

“The rules and customs respecting baptism partook
both of the liturgical and the constitutional character.
There were, first, rules respecting the preliminary re-
ception of a catechumen as a pupil to be admitted
to instruction. Then, generally after three years,
came the solemn moment when the catechumen was
to profess with certain forms his faith before the con-
gregation, and pledge himself most solemnly, in the
sight of God, to be faithful to this profession of Chris-
tianity in word and life, unto death ; upon which dec-
laration he was immersed into water in the name of
the Father (God), the Son (Jesus the Christ), and the
Spirit (the Life-giver of the church).”



CHAPTER IIL

FROM THE COUNCIL OF NICEZA TO THE
COUNCIL OF TOLEDO.

A.D. 325—-633.

THE first witness in this period is Athanasius
(296-373 circ.), who was made Bishop of Alex-
andria in 328. In his Discourse on the Holy Pass-
over, 5, he says:

“In these benefits thou wast baptized, O newly-
enlightened ; the initiation into the grace, O newly-
enlightened, has become to thee an earnest of
resurrection ; thou hast the baptism as a surety
of the abode in heaven. Thou didst imitate, in
the sinking down, the burial of the Master; but
thou didst rise again from thence before works,
witnessing the works of the resurrection.”*

The same writer, in his Questions on the Psalms,
Prop. 92, says:

“For that the child sinks down thence in the
font and comes up, this shows the death of Christ,
and the resurrection on the third day.”® '

Another witness is Cyril (815-386), who was
5e 53
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made Bishop of Jerusalem in 350. The follow-
ing was the order of baptism in the church in
Jerusalem, as recorded by Cyril in the sermons
for the instruction of the newly baptized (Cate-
cheses Mystag., 1, iii.), which he preached in the
church of the Holy Sepulchre, about the year
350 or 360:

“You went firat into the porch (baptistery);
and being placed toward the west, you heard the
command to stretch out your hands and to re-
nounce Satan as if he were present, . . . and to
say, ‘I renounce Satan ... and all his works. ..
and all his pomp and all his service.” After this
thou wast turned toward the east, and wast com-
manded to say, ‘I believe in the Father, and in
the Son, and in the Holy Ghost, and in a baptism
of repentance.” All this was done in the porch.
But when you were entered into the inner house,
you took off your garment, and thus you were
anointed with the holy oil from the top of the
head to the sole of the feet. . . . Then you were
conducted to the font of the holy baptism, and
each one was asked whether he believed in the
name of the Father, and the Son, and of the Holy
Ghost. And you made the sound confession of
faith, and were three times baptized in the
water.”
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The act is more fully described in the following
citation from Lecture xx. Myst. ii. 4:

“ After these things ye were led by the hand to
the sacred font of divine baptism, as Christ from
the cross to the prepared tomb. And each was
asked if he believed in the name of the Father,
and of the Son, and of the Holy Spirit, and ye
professed the saving profession, and sunk down
thrice into the water, and again came up, and
thus, by a symbol, shadowing forth the burial
of Christ,” ete.™

Another description is contained in the follow-
ing passage from Lecture xvii., on the Holy Spiri,
ii. 14:

“ For the Lord saith, ‘ Ye shall be baptized in
the Holy Spirit not many days after this.” Not
in part the grace, but all-sufficing the power!
For as he who sinks down in the waters, and is
baptized, is surrounded on all sides by the waters,
so also they were completely baptized by the
Spirit.”

In 348, at the Council of Carthage, in a dis-
cussion concerning rebaptism, Bishop Gratus
said :

“I ask this sacred assembly to express their
opinion whether, when a man has descended
into the water, and has been questioned as to
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his belief in the Trinity, according to the faith
of the gospel and the doctrine of the apostles,
and has made a good confession concerning the
resurrection of Jesus Christ, he ought to be again
questioned concerning the same faith, and again
immersed in water.”*

And all the bishops answered, “ Far be it!] far
be it!"

Basil (329-379), Bishop of Cesarea in Cappa-
docia, in his De Spiritu Sancto ( Opera, vol. iv., p.
112, ed. Migne, Paris, 1857), has the following
allusions to the act of baptism:

“How can we be placed in a condition of like-
ness to his death? By being buried with him in
baptism. What is the form of this burial, and
what benefits flow from an imitation of it? First,
the course of former life is stopped. No man can
do this unless he be born again, as the Lord hath
said. Regeneration, as the word itself imports, is
the beginning of a new life; therefore he who be-
gins a new life must put an end to his former life.
Such a person resembles a man al the end of a
race, who, before he sets off again, turns about,
pauses, and rests a little: so in a change of life it
seems necescary that a sort of death should inter-
vene, putting a period to the past and giving a
beginning to the future. How are we to go down
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with him into the grave? By imitating the burial
of Christ in baptism ; for the bodies of the bap-
tized are in a sense buried in water. For this
reason the apostle speaks figuratively of baptism
as laying aside the works of the flesh: Ye are cir-
cumcised with the circumcision made without
hands, in putting off the body of the sins of the
flesh by the circumcision of Christ, buried with
him in baptism, which, in a manner, cleanses the
soul from the impurity of its natural carnal affec-
tions, according as it is written, ¢ Wash me, and I
shall be whiter than snow.” This is not like the
Jewish purifications, washing after every defile-
ment, but we have experienced it to be one cleans-
ing baptism, one death to the world, and one res-
urrection from the dead; of both of which bap-
tism is a figure. For this purpose the Lord, the
Giver of life, hath instituted baptism—a representa-
tion of both life and death, the water overflowing
as an image of death, the Spirit animating as an
earnest of life. Thus we see that water and the
Spirit are united. Two things are proposed in
baptism—to put an end to a life of sin, lest it
should issue in eternal death, and to animate
the soul to a life of future sanctification. The
water exhibits an image of death, receiving the
body as into a sepulchre; the Spirit renews the
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soul, and we rise from a death of sin into a new-
ness of life. This is to be born from above of
water and the Spirit; as if by the water we were
put to death, and by the operation of the Spirit
brought to life. By three immersions, therefore,
and by three invocations, we administer the im-
portant ceremony of baptism, that death may be
represented in a figure, and that the souls of the
baptized may be purified by divine knowledge.”
If there be any benefit in the water, it is not from
the water, but from the presence of the Spirit; for
baptism does not ‘save us by putting away the
filth of the flesh,” but by ‘the answer of a good
conscience toward God.””

Algo, in Epistle 236 ( Opera, Epistolarum Classis
Il vol. iv., p. 884, ed. Migne, Paris, 1857), Basil
says:

“But concerning the emersion in baptism, I
hardly know why it should occur to you to ask
if you received immersion to fulfil the figure
of the three days. For it is not possible to be
immersed thrice unless one emerges as many
times.” %

Gregory of Nazianzen (328-389), in his thirty-
ninth sermon, says:

“ Moses truly baptized in water by causing the
Israelites to pass through the sea and under the
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cloud. The sea represents the waters of baptism,
and the cloud the Holy Spirit.”

In his sermon (fortieth) on Holy Baptism he
says:

“Let us therefore be buried with Christ through
the baptism, that we may also rise with him, that
we may also be exalted with him; let us come
ap with him that we may also be glorified with
him.” 31

In his sermon De Penitentia, Gregory, Bishop
of Nyssa (331-400 circ.), says:

“The old man is buried in water ; the new man
is born again, and grows in grace.”

In his sermon De Bapt. Christi he says:

“We, who receive baptism in imitation of our
Lord and Teacher and Guide, are not buried in
the earth, for this covers the entire lifeless body
and enwraps the weakness and corruption of our
nature; . . . but coming to the water, the element
cognate to the earth, we hide ourselves in it as
the Saviour hid himself in the earth, and this we
do three times to represent the grace of his resur-
rection performed after three days.”*

Jerome (331-420), in his note on Eph. iv. 5, 6,
says: |

“We are dipped in water that the mystery of
the Trinity may appear to be but one, and there-
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fore, though we be thrice put under water to rep-
resent the mystery of the Trinity, yet it is reputed
but one baptism.”*®

In a letter to Fabiola, referring to the custom
of wearing white garments a week after baptism,
he says:

“ We are to be washed with the precepts of God;
and when we are prepared for the garment of
Christ, putting off our coat of skins, we shall
put on the linen garment that hath nothing of
death in it, but is all white, that, rising out of
the waters of baptism, we may gird about our
loins with truth and cover the former filthiness

of our breasts.”

Ambrose (340-397), in his work De Sacram., lib.
ii., . 7, says:

“Thou wast asked, ‘ Dost thou believe in God
the Father almighty ? and thou repliedst, ‘I be-
lieve,” and wast dipped—that is, buried. A second
demand was made: ‘Dost thou believe in Jesus
Christ, our Lord, and in his cross?” Thou an-
sweredst again, ‘I believe, and wast dipped.
Therefore thou wast buried with Christ, for he
who is buried with Christ rises again with Christ.
A third time the question was repeated, ¢ Dost
thou believe in the Holy Ghost?’ and thy answer
was, ‘I believe.” Then thou wast dipped a third
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time, that thy triple confession might absolve thee
from the various offences of thy former life.” *

In the same chapter also he says:

“The upostle then teaches, as you have heard in
the present lesson, ‘so many of us as were baptized
into Jesus Christ were baptized into his death.’
Rom. vi. 8. What is the meaning of ‘into his
death’? As Christ died, so dost thou taste death.
As Christ died to sin and lives to God, so thou
also, by the sacrament of baptism, didst die to
the snares of former sins, and thou didst rise by
Christ’s grace. A death there is, therefore, but
not in a reality a death of the body, but only in
a similitude. For when thou wast dipped thou
didst undergo the similitude both of a death
and burial.”*

In lib. iii, ¢. 1, 1, he says:

“Yesterday we discoursed respecting the font,
whose appearance is, as it were, a form of the
sepulchre, into which, believing in the Father,
and the Son, and the Holy Spirit, we are re-
ceived and submerged, and rise—that is, are re-
stored—to life.” ¥

In lib. ii, c. 6, 19, alluding to the words, “ dust
thou art,” etc., he says:

“ Hear, then ; for that in this age also the bond

of the devil might be loosed, it has been found
8
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how a living man might die, and, living, rise
again. What is ‘living’? This is the living life
of the body when it came to the font and was
immersed in the font. What is water except of
earth? The divine sentence is satisfied, there-
fore, without the stupor of death. In that thou
sinkest down, that sentence is discharged, ¢ Earth
thou art, and into earth thou shalt go.” The sen-
tence being fulfilled, there is room for the bless-
ing and for the divine remedy. Water, then, is
of earth; but the capability of our life did not
allow that we should be covered with earth and
rise again from the earth. Moreover, earth does
not cleanse, but water cleanses; therefore the font
is as a sepulchre.”®

Chrysostom (354-407), Bishop of Antioch, in
his Homily 25, says:

“In this symbol [baptism] are fulfilled the
pledges of our covenant with God: death and
burial, resurrection and life; and these take place
all at once. For when we sink our heads under
the water, the old man is buried as in a tomb be-
low and wholly sunk for ever; then, as we raise
them up, the new man rises again. As it is easy
for us to dip and lift our heads again, so it is easy
for God to bury the old man and show forth the
new ; and this is done three times, that you may
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learn that the power of the Father, the Son, and
the Holy Ghost fulfilled all this.”®

In his Homuily (40) on the Epistle to the Romans
he says:

“For as his [Christ’s] body, by being buried in
the earth, brought forth as the fruit of it the sal-
vation of the world, thus ours also, being buried
in baptism, bare as fruit righteousness, sanctifica-
tion, adoption, countless blessings; and it will
bear also hereafter the gift of the resurrection.
Since, then, we were buried in the water, he in
the earth, we in regard to sin, he in regard to
his body, this is why he [Paul] does not say,
‘We were planted together in his death,” but ‘in
the likeness of his death.’”*

So also in his Homily (40, 1) on I Corinthians he
says:

“ For to be baptized and to sink down, then to
emerge, is a symbol of the descent into the under-
world and of the ascent from thence. Therefore
Paul calls baptism a burial, saying, ‘We were
buried, therefore, with him by baptism into
death.””*

In his Homily on Faith he says:

“Christ delivered to his disciples one baptism
in three immersions of the body when he said to
them, ‘Go teach all nations, baptizing them in
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the name of the Father, and of the Son, and of
the Holy Spirit.’”*

Augustine (354-430), in his sermon De Mysterio
Baptismatis, has this reference to the act of bap-
tism, though the genuineness of the passage has
by some been questioned :

“In this font, before we dipped your whole
body, we asked you, ‘ Believest thou in God, the
omnipotent Father?’ . . . After you averred that
you believed, we immersed three times your heads
in the sacred font. For you are rightly immersed
three times who receive baptism in the name of
the Trinity. You are rightly immersed three
times, you who receive baptism in the name of
Jesus Christ, who rose the third day from the
dead. Trine immersion is the symbol of the
burial of the Lord, by which you are buried
with Christ in baptism, and with Christ rise
again by faith, that, purified of your sins, you
may live, following Christ in the holiness of

virtue.” ®

In his Awrea Catena, on Matt. iii. 13-15 he
says:

“The Saviour willed to be baptized, not that
he might himself be cleansed, but to cleanse the
water for us. From the time that himself was
dipped in the water, from that time has he
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washed away all our sins in water. . . . Thus
the blessing, which, like a spiritual river, flows
on from the Saviour’s baptism, hath filled the
basins of all pools and the courses of all foun-
tains.”

To this period belong the Apostolical Constitu-
tions, eight books that claim to have been written
by the hand of Clement of Rome, and to be the
words of the apostles themselves. That they are
not of apostolic origin, however, is now conceded ;
and all that can be said in reference to them is
that they reflect views current in the churches
during the fourth century. Concerning the act of
baptism we find in Book iii. 15 the following:

“And at the time of the crowing of the cock
let them first pray over the water. Let the water
be drawn into the font, or flow into it, and let it
be thus if there is no scarcity. But if there be a
scarcity, let them pour the water which shall be
found into the font; and let them undress them-
selves, and the young shall be first baptized. And
all who are able to answer for themselves, let them
answer. But those who are not able to answer,
let their parents answer for them, or one from
among their relations. And after the men have
been baptized, then the women, having loosed

their hair and laid aside their ornaments of gold
6 ¥ E
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and silver. Let no one take a strange garment
witk him into the water.

“And at the time which is appointed for the
baptism, let the bishop give thanks over the oil,
which, putting into a vessel, he shall call the oil
of thanksgiving. Again, he shall take other oil;
and exorcising over it, he shall call it the oil of
exorcism. And a deacon shall bear the oil of
exorcism and stand on the left hand of the
presbyter. Another deacon shall take the oil of
thanksgiving and stand on the right hand of the
presbyter.

“And when the presbyter has taken hold of each
one of those who are about to receive baptism,
let him command him to renounce, saying, ‘I
renounce thee, Satan, and all thy service and all
thy works.” And when he has renounced all
these, let him anoint him with the oil of exor-
cism, saying, ‘Let every spirit depart from
thee !’

“And let the bishop or the presbyter receive
him thus unclothed, to place him in the water
- of baptism. Also let the deacon go with him
into the water, and let him say to him, helping
him that he may say, ‘ I believe in the only true
God, the Father almighty, and in his only begot-
ten Son, Jesus Christ, our Lord and Saviour, and
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in the Holy Spirit, the Quickener; one sover-
eignty, one kingdom, one faith and baptism, in
the holy catholic church, in the life everlasting.
Amen’’

“And let him who receives [baptism] repeat
after all these, ‘I believe thus.” And he who
bestows it shall lay his hand upon the head of
him who receives, dipping him three times,
confessing these things each time.

“And afterward let him say again, ‘ Dost thou
believe in our Lord Jesus Christ, the only Son of
God the Father; that he became man in a won-
derful manner for us, in an incomprehensible
unity, by his Holy Spirit, of Mary, the holy
Virgin, without the seed of man; and that he
was crucified for us under Pontius Pilate, died of
his own free will once for our redemption, rose on
the third day, loosened the bonds [of death]: he
ascended up into heaven, sat on the right hand
of his good Father on high, and he cometh again
to judge the living and the dead at his appearing
and his kingdom? And dost thou believe in the
holy good Spirit and Quickener, who wholly puri-
fieth, and in the holy church ?’

“Let him again say, ‘I believe.’

“And let them go up out of the water, and the
presbyter shall anoint him with the oil of thanks-
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giving, saying, ‘T anoint thee with the holy anoint-
ing oil in the name of Jesus Christ.’” Thus he
shall anoint all of the rest, and clothe them as
the rest, and they shall enter into the church.

“Let the bishop lay his hand upon them with
affection, saying, ‘ Lord God, as thou hast made
them worthy to receive the forgiveness of their
sins in the world to come, make them worthy to
be filled with thy Holy Spirit, and send upon
them thy grace, that they may serve thee accord-
ing to thy will, for thine is the glory of the Father,
and of the Son, and of the Holy Spirit, in the
holy church, now and always, and for ever and
ever.” And he shall pour of the oil of thanksgiv-
ing on the hand, and put the hand upon his head,
saying, ‘I anoint thee with the holy anointing oil
from God the Father almighty, and Jesus Christ,
and the Holy Spirit” And he shall seal upon his
forehead, saluting him.”

To this fourth century also, or to the early part
of the fifth century, belong the so-called Apostolic
Canons, which, about a. p. 500, Dionysius Exiguus,
a Roman monk, at the request of Stephen, Bishop
of Salona, collected and translated from Greek
into Latin. The fiftieth canon is as follows:

“50. If any bishop or presbyter does not ad-
minister trine immersion [trinam mersionem] of
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the one initiation, but one immersion which is
given into the death of Christ, let him be de-
posed ; for the Lord did not say to us, ¢ Baptize
into my death,” but, ‘Go ye and make disciples
of all nations, baptizing them into the name of
the Father, and of the Son, and of the Holy
Ghost.” Do ye therefore, O bishops, baptize
thrice into the one Father, and Son, and Holy
Ghost, according to the will of Christ, and our
Constitutor by the Spirit.”

The next witness is Theodoret (393-457), Bishop
of Cyrus, who (Heret. Fabul., 1. iv., c. 3.) says in
a reference to Eunomius, from whom the heretical
sect known as Eunomians took their name:

“ He subverted the law of holy baptism, which
had been handed down from the beginning frou,
the Lord and the apostles, and made a contrary
law, asserting that it is not necessary to immerse
the candidate for baptism thrice, nor to mention
the names of the Trinity, but to baptize once only
into the death of Christ.” *

Sozomen, the church historian, who died a. p.
450, says in his Eecl. Hist., lib. vi. c. 26:

“Some say that Eunomius was the first who
dared to bring forward the notion that the divine
baptism ought to be administered by a single im-
mersion, and to corrupt the tradition which has
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been handed down from the apostles, and which
is still observed by all® . . . But whether it was
Eunomius, or any other person, who first intro-
duced heretical opinions concerning baptism, it
seems to me that such innovators, whoever they
may have been, were alone in danger, according
to their own representation, of quitting this life
without having received baptism according to
the ancient mode of the church ; they found it im-
possible to reconfer it on themselves. It must be
admitted that they introduced a practice to which
they had not themselves submitted, and thus
andertook to administer to others what had
never been administered to themselves.”

Leo the Great, who was elected Pope of Rome
in 440, in his fourth letter to the bishops of Sicily,
wrote :

“Trine immersion is an imitation of the three
days’ burial, and the rising again out of the water
is like the rising from the grave.” *

- Maximus, Bishop of Turin, said to have died
A. D. 466, in his homily De Juda Traditore, says :

“ Baptism is to us burial with Christ, in which
we die to sin and iniquity ; and the old man be-
ing destroyed, we rise again to new life. Itis a
burial by which we lay down our life, and receive
it anew that we may live. Great, therefore, is the
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grace of this sepulture, through which a useful
death is brought to us, and a still more useful life
freely bestowed. Great is the grace of this sepul-
ture with Christ, which purifies the sinner and
gives life to the dying.” ¥

So, also, in his third treatise on baptism, he
says:

“ Here in the font man is immersed.”

In another passage he says:

“ Before we immersed your whole body in this
font, we asked, ‘ Dost thou believe in God, the
Father almighty 2 Thou answeredst, ‘I be-
lieve,” ” etc.®?

Theodulus, Presbyter of Ccele-Syria, who died
about A.D. 490, says in his Commentary on the
Epestle of Paul to the Romans:

“ As the body of our Lord was buried in the
earth, so our body is buried by baptism. The
three burials and resurrections typified by the
threefold dipping symbolize his death and res-
urrection.” ®

Gennadius of Marseilles, a learned ecclesiastical
writer, who died A. p. 492, in his De Eccl. Dogmat-
tbus, c. 52, says:

“It is not to be believed that those are bap-
tized who | ave not been immersed in the name
of the Father, and of the Son, and of the Holy
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Ghost, according to the rule established by the
Lord.”™

In the same work, c. 74, according to the MS.
which Migne follows, Gennadius says:

‘“ After confession he is either sprinkled with
water or immersed, or, martyr-like, is sprinkled
with blood or touched with fire.” ®

From this passage Wall argues that Gennadius
regarded the mode as indifferent. But the asper-
gitur, taken in connection with the passage from c.
52, evidently refers to cases of supposed necessity.

In the baptismal liturgy of Gelasius, who was
made pope A. D. 492, we find the following direc-
tions :

“On Saturday morning the children recite the
creed. First catechize them, the hand placed
upon their heads.

“Then touch his nostrils and ears with spittle
and say to him in his ear, Ephphatha (which is,
Be thou opened), in odor of sweetness. But flee
away, O devil, for the judgment of God is at
hand.

“Then touch his breast and between the
shoulders with exorcised oil, and calling him by
name say to each one:

“ Dost thou renounce Satan ?

“ Ans.—I do renounce him.
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“ And all his works ?

“ Ans.—I do renounce them.

“ And all his pomps?

“ Ans.—I do renounce them.

“Recite the Creed with the hand placed upon
their heads.

“Then the archdeacon shall say to them, ‘ Pray,
ye elects; bow the knee. Finich your prayer at
once, and say Amen.’

“ And all shall answer, ‘ Amen.’

“The archdeacon shall again give themn notice,
as follows : ‘ Let the catechumens draw back. Let
all the catechumens go out.’

“The deacon says again, ‘ Dearly-beloved sons,
return to your places, and wait for the hour in
which baptism may be operated in you by the
grace of God.’

“ PRAYER FOR HOLY SATURDAY.

“ Omnipotent and eternal God, behold pro-
pitiously the devotion of thy regenerated people,
who, as the hart, seek the fountain of waters, and
grant that the ardor of their faith, through the
mystery of baptism, sanctify both soul and
body.

“Then they proceed to the fonts, chanting the

litany used for baptizing.”
(
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[After this the liturgy for blessing or consecra-
ting the font follows. Then the following ques-
tions are addressed to the candidates by the
priest :]

“ Believest thou in God, the almighty Father?

“ Ans.—I do believe.

‘““ Believest thou in Jesus Christ, his only Son,
our Lord, who was born and suffered ?

“ Ans.—I do believe.

“Believest thou in the Holy Ghost, the holy
church, the remission of sins, and the resurrec-
tion of the dead?

“ Ans.—I do believe.

“Then immerse him three times in the water.
When the child has come out of the font,® let
him be signed on the head with chrism, the fol-
lowing words being said:

“¢ Almighty God, the Father of our Lord Jesus
Christ, who hath regenerated thee by water and
the Holy Ghost, and hath given unto thee remis-
sion of all thy sins, may he anoint thee with the
chrism of salvation unto life everlasting.’

“ Ans.~—Amen.”

In the second book (c. 31) of his History of
France, Gregory of Tours designates the edifice at
Rheims in which King Clovis was baptized (496)
by Remigius, or Remy, Bishop of Rheims, Tem-
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plum Baptisteriz. Referring to the baptism of the
king, he says:

“The news of the conversion of the Franks is
carried to St. Remy, who, filled with joy, orders
the sacred fonts to be immediately prepared;
decorated draperies overshadow the streets; the
churches are ornamented with curtains; the bap-
tistery is put in order; clouds of perfume arise;
sweet-scented tapers are burning; the entire tem-
ple of the baptistery is filled with a divine odor;
and the Lord gave his grace to the assistants in
such abundance that they fancied themselves sur-
rounded by the perfumes of paradise. The king
was the first to request baptism from the pontiff.
Another Constantine, he advances toward the
bath which is to wash away his leprosy; he
comes to purify in the fresh water the hideous
stains of his past life. As he is about to enter
into the font, the saint of God says to him in
an eloquent voice: ‘Sicamber, bow humbly thy
head; adore what thou hast burnt, and burn
what thou hast adored.” The king, having con-
fessed his belief in one all-powerful God in the
Trinity, was baptized in the name of the Father,
the Son, and the Holy Ghost, and was anointed
with the holy chrism, administered with the sign
of the cross of Christ; more than three thousand
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men of his army were alsc baptized, as well as
his sister Albofleda, who, not long after, died in
the Lord.”*

In the liturgy that was used by Remigius at
the administration of baptism occurs the fol-
lowing :

“The presbyters or the deacons, or, if need be,
the acolyths, having put on other robes, proceed
to the font and enter into the water; and receiv-
ing them from their parents, baptize, first the
males and then the females, by trine immersion,
with but one invocation of the Holy Trinity, say-
ing, ‘I baptize thee in the name of the Father
(and dip once), and of the Son (and dip again),
and of the Holy Spirit’ (and dip the third
time).»

“When they have come out of the font, the
presbyter dips his thumb in the chrism and
anoints them on the crown of the head in the
form of the cross, saying, ‘Almighty God, the
Father of our Lord Jesus Christ,’ etc.

“They are then received by the sponsors, and
the pontiff walks out of the font and takes his
seat in the church. The children are brought
to him, and he gives them a stole, a chasuble,
the chrism, and ten silicas, and then the children
are clothed. They afterward attend mass, and
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they are recommended not to take any food till
after they have received the communion.”

Pope Pelagius, who died a. v. 560, says:

“There are many who say that they baptize in
the name of Christ alone and by a single immer-
sion. But the gospel command, which was given
by God himself and our Lord and Saviour Jesus
Christ, reminds us that we should administer
holy baptism to every one in the name of the
Trinity and by trine immersion, for our Lord
said to his disciples, ‘Go baptize all nations in
the name of the Father, and of the Son, and
of the Holy Spirit.”” %

Gregory, Presbyter of Antioch (570-593), in his
De Baptismo Christi, Sermon 1, represents Chrisi
as saying to John at his baptism:

“Cover me in the floods of the Jordan, as she
who bore me wrapped me in the clothes of in-
fancy.” ¥

Gregory, known in history as Gregory the Great,
born about the year A. p. 540, elected pope in 590,
and who died in 604, was the author of great alter-
ations in the ceremonials of the Roman Church,
but he made no attempt to introduce any change
in reference to the act of baptism. In his Sacra-
mentary we find the following:

“Let the priest baptize with a triple immersion,
7®
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but with only one invocation of the Holy Trinity
saying, ‘I baptize thee in the name of the Father
(then let him immerse the person once), and of
the Son (then immerse him a second time), and
of the Holy Spirit’ (and immerse him a third
time.”

But while this was the practice at Rome, Greg-
ory sanctioned single immersion in Spain. Cer-
tain bishops of that country asked his advice.
They practised single immersion, they said, in
opposition to the Arians among them, who
claimed that in trine immersion the Son and
the Holy Spirit were recognized as holding a
subordinate position to the Father, inasmuch as
immersion in the name of the Father preceded
that in the name of the Son and of the Holy
Spirit. One immersion, it was thought, in the
name of the Father, Son, and Holy Spirit, would
fitly represent the equality of the members of
the Trinity. In a letter to Leander, Bishop of
Seville, in answer to this request for advice,
Gregory said:

“ Concerning the three immersions in baptism,
you have judged very truly already that different
customs do not prejudice the holy church whilst
the unity of the faith remains entire. The reason
why we use three immersions is to signify the
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mystery of Christ’s three days’ burial, that, whilst
an infant is thrice lifted up out of the water, the
resurrection on the third day may be expressed
thereby. But if any one thinks it is rather done
in regard to the holy Trinity, a single immersion
in baptism does in no way prejudice that; for so
long as the unity of the substance is preserved in
three persons, it is no harm whether a child be
baptized with one immersion or three, because
three immersions may represent the trinity of
Persons and one immersion the unity of Godhead.
But forasmuch as heretics now baptize the infant
with three immersions, I think you ought not to
do so, lest the immersions be interpreted as a di-
vision of the Godhead.”®

In his Historia Ecclesiastica Gentis Anglorum
(lib. ii., c. 14), the Venerable Bede, who died a. p.
735, has the following account of the baptism of
King Edwin by Paulinus at York, England, in
627 :

“King Edwin, with all the nobility of the na-
tion and a large number of the people, received
the faith and the washing of the holy regenera-
tion in the eleventh year of his reign, which is
the year of the incarnation of our Lord six hun-
dred and twenty-seven. He was baptized at York
on the holy day of Easter, being the 12th of April,
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in the church of St. Peter the Apostle, which he
himself had built of timber whilst he was being
catechized and instructed in order to receive bap-
tism. . . . So great was then the fervor of the faith,
as is reported, and the desire of the washing of
salvation among the nation of the Northumbri-
ans, that Paulinus, at a certain time coming with
the king and queen to the royal villa, called Adge-
frin, stayed there with them thirty-six days, fully
occupied in catechizing and baptizing; during
which days, from morning till night, he did
nothing else but instruct the people, resorting
from all villages and places, in Christ’s saving
word; and when instructed, he washed them
with the water of absolution in the river Glen.
. . . These things happened in the province of
the Bernicians; but in that of Deiri also, where
he was wont often to be with the king, he bap-
tized in the river Swale, which runs by the river
Cataract; for as yet oratories or baptisteries could
not be made in the early infancy of the church in
those parts.” ®

The advice of Gregory the Great, in which he
gave his sanction to the practice of single immer-
ston in Spain, as contained in his letter to the
bishop of Seville, was confirmed by the fourth
Council of Toledo in 633, which decreed that it
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is not necessary to immerse the candidate three
times, and that a single immersion is sufficient.”

REMARKS.

It is evident from these citations that throughout
this period trine immersion was the rule in the
Christian Church. Single immersion was practised
only by the Eunomians, and, during the latter part
of the period, by the churches in Spain under the
sanction of Pope Gregory the Great.

Bingham, in his Antiquities of the Christian Church
(Y.ondon, 1840, vol. iii., bk. xi., chap. xi., pp. 604-606),
states the case thus:

“The Arians in Spain, not being of the sect of the
Eunomians, continued for many years to baptize
with three immersions; but then they abused this
ceremony to a very perverse end—to patronize their
error about the Son and Holy Ghost’s being of a
different nature or essence from the Father; for they
made the three immersions to denote a difference
or degrees of diversity in the three divine Persons.
To oppose whose wicked doctrine, and that they
might not seem to symbolize with them in any
practice that might give encouragement to it, some
Catholics began to leave off the trine immersion as
savoring of Arianism, and took up the single im-
mersion in opposition to them. But thig was like to
prove a matter of scandal and schism among the
Catholics themselves; and therefore, in the time of

Gregory the Great, Leander, Bishop of Seville, wrote to
F
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him for his advice and resolution in this case. . . .
Yet this judgment of Pope Gregory did not satisfy all
men in the Spanish Church, for still many kept to
the old way of baptizing by three immersions, not-
withstanding this fear of symbolizing with the Arians.
Therefore, some time after, about the year 633, the
fourth Council of Toledo, which was a general coun-
cil of all Spain, was forced to make another decree
to determine this matter and settle the peace of the
church. For while some priests baptized with three
immersions, and the others with but one, a schism
was raised, endangering the unity of the faith; for the
contending parties carried the matter so high as to
pretend that they who were baptized in a way con-
trary to their own were not baptized at all. To remedy
which evil, the Fathers of this council first repeat the
judgment of Pope Gregory, and then immediately con-
clude upon that, though both these ways of baptism
were just and unblamable in themselves, according to
the opinion of that great man, yet, as well to avoid the
scandal of schisin as the usage of heretics, they decree
that only one immersion should be used in baptism,
lest if any used three immersions they might seem to
approve the opinion of heretics, whilst they followed
their practice. And that no one might be dubious
about the use of a single immersion, he might con-
sider that the death and resurrection of Christ were
represented by it. For the immersion in water was,
as it were, the descending into hell, or the grave, and
the emersion out of the water was a resurrection
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He might also observe the unity of the Deity and the
trinity of Persons to be signified by it—the unity by a
single immersion, and the trinity by giving baptism
in the name of the Father, Son, and Holy Ghost.”

Clinic baptism was continued, and in cases of ne-
cessity aspersion or affusion was undoubtedly often,
though not always, practised. Gennadius, however, is
the only witness for aspersion in this period, so far as
we are aware, and Brenner (Geschichtliche Darstellung
d. Verrichtung d. Taufe, s. 15) claims that its use was
extraordinary, and only when necessity compelled.
The prejudice against clinic baptism, indeed, was
such that only in exceptional cases was a clinic con-
sidered as qualified for ordination. The Council of
Neo-Cesarea, A. D. 350, in Canon 12, decreed :

“If any man has been baptized in sickness, he must
not be promoted to be a presbyter, for his faith was
not of his own free choice, but of necessity—unless,
perhaps, an exception is made on account of his sub-
sequent diligence and faith, or on account of a scarcity
of men.”

The general feeling at that time in reference to
clinics also finds expression in the following words
of Chrysostom, who in one of his homilies places in
contrast those to whom baptism had been regular-
ly administered and those who had received clinic
baptism :

“They receive their baptism lying upon their beds,
you receive it in the bosom of the church, which is
the mother of all the faithful; they receive it weeping,
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and you with joy; they with groans, and you with
thanksgiving; they in the heat of a fever, and you
under the sense of the heavenly grace. Everything
here has a relation to the grace received, there every-
thing disagrees with it; there are sighings and tears
while the sacrament is administered ; children cry, the
wife tears her hair, friends are dejected, servants weep,
the whole house is in mourning; and if you consider
the spirit of the sick person, you shall find it more full
of sorrow than that of the bystanders ; for as a stormy
sea divides into several waves, so his soul, being agi-
tated by troubles, is torn by a thousand disquiets and
racked with infinite troubles.”

It has been urged by some that, while immersion
was the rule during this period, there are not wanting
in art indications of the practice of aspersion or af-
fusion in other cases than those of clinics. An appeal
is made to the fresco in the catacomb of St. Calixtus,
and also to the representation of the baptism of Christ
in one of the mosaics in the cupola of the celebrated
baptistery at Ravenna. But as no reference to such
a usage is to be found in the literature of the period,
those who find aspersion in these representations are
obliged, on a review of the evidence (see, for example,
Smith’s Dictionary of Christian Antiquities, Eng. ed., vol.
i., p. 169), to adopt the suggestion that the two modes
were at that time combined, as at the present day in
the Armenian order of baptism, which requires that
the priest shall first bury the child, or catechumen,
thrice in the water, as a figure of Christ’s three days’
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burial, and then, taking the child out of the water,
shall thrice pour a handful of water on its head.

But in reference to these early representations of
baptism, Roman writers are by no means agreed that
they are witnesses for aspersion or affusion in the
period to which they are commonly assigned. Thus,
concerning the fresco in the catacomb of St. Calixtus,
Father Garrucci, in his illustrated work on the History
of Christian Art (vol. ii., p. 12), maintains that it is not
a representation of baptism by affusion. In his.de-
scription of the picture he says: “The youth, entirely
naked, is entirely immersed in a cloud of water.” ¢

In the mosaic representation of the baptism of
Christ in the cupola of the baptistery at Ravenna,
Christ is seen standing up to his waist in the Jor-
dan, while John is pouring water upon his head
from a cup. But it should be borne in mind that the
head of the Saviour and the right arm of John have
been restored, and that it is the opinion of competent
critics that we are indebted to the restorer for the cup
which John now holds in his uplifted hand. Hence
these words of Crowe and Calvacasella in reference to
the Ravenna mosaics in their History of Painting in
Ttaly (vol. i., p. 22): “ It might be advisable, when res-
torations are undertaken, to entrust them to skilful
hands, and not to mere mechanical mosaists, ignor-
ant of form and design, however able they may be in
the technical difficulties of the art. Before touch-
ing monuments such as these, Italy should possess a

school devoted to the study of the character and style
8
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of art in various periods. A competent person should
be employed to study the mode in which emblems
and accessories were used in different epochs. For
there is no doubt that the period in which a monu-
ment was erected or adorned may be detected by the
peculiar character of its emblems and accessories;
and the use of false ones by restorers produces
endless deception.”

So also Paciaudus, in his De Cultu S. Joannis Bap-
tistee, who says:

“Was our Lord baptized by aspersion? This is so
far from being so that nothing can be more contrary
to truth, but it must be attributed to the error and
ignorance of painters, who, being often unacquainted
with history, or believing they could dare everything,
sometimes greatly altered the subjects they por-
trayed.” ©

Certainly, pictorial representations, concerning
whose testimony art-critics themselves are not
agreed or whose archeeological value is called in
question, cannot be regarded as very important
witnesses for a practice concerning which the lit-
erature of the period is so remarkably silent.

Art, however, is a most important and undoubted
witness for immersion in this period. Of the repre-
sentation of the baptism of Christ in the catacomb
of San Ponziano outside of Rome, and which by
Boldetti is assigned to the fifth or sixth century,
Bottari, in his Roma Sotterranea (t. 1, p. 194), gives
the following explanation:
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“Upon the wall over the arch the Redeemer is rep-
resented up to his waist in the waters of the river Jor-
dan, and upon his head rests the right hand of John
the Baptist, who is standing upon the shore. It is by
mistake that modern artists represent Christ in the
Jordan up to his knees only, and John pouring water
upon his head. And although on the portico of the
church of San Lorenzo, outside of the walls of Rome,
that saint is seen in a painting pouring water upon
the head of San Romano, this was certainly not the
case, as that picture is far more modern [it is of the
twelfth century] than those of the first centuries, and
the artist was evidently ignorant or wrongly informed
concerning the acts of San Lorenzo. It is not improb-
able, however, that subsequently it became customary
to pour water upon the head of the catechumen after
he had been immersed.

“On the other shore an angel is seen upon a cloud,
holding the Saviour’s robe. The Holy Ghost descends
like a dove and alights upon the Redeemer, and John
places his hand upon the head of Christ to immerse
him. A hart is also seen standing on the shore and
looking fixedly at the water—symbol of the catechu-
men ardently desiring the waters of baptism, accord-
ing as Jerome says in his Commentary on the Forty-
second Psalm : ‘ He wishes to come to Christ, in whom
is the source of light, that, being washed by baptism,
he may receive the gift of the remission of sins.””

In the ancient church of San Celso, at Milan, there is
a church-book in which is a representation of the bap-
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tism of Christ, which Bugati, a canonical priest, in his
Memoir of St. Celsus, assigns to the fifth or sixth century.
Of this picture Bugati says:

“The Redeemer is represented immersed in the
water, according to the ancient discipline of the
church observed for many centuries in the adminis-
tration of baptism. John holds in his left hand a
curved and knotty staff, and places his right upon
the Saviour’s head. Finally, the Holy Spirit de-
scends from heaven in the form of a dove. This
scene is found depicted on the most ancient Chris-
tian monuments.”

Still other witnesses for immersion during this pe-
riod are the baptisteries, which, after the conversion
of Constantine, when the rites of Christianity could be
celebrated in public, were constituted for the admin-
istration of baptism. They are mentioned by Cyril of
Jerusalem, Ambrose, and Augustine. They were gen-
erally spacious buildings, circular or octagonal in form,
and containing a large font, or what is now called a
baptistery. Such a building was necessary, in order
to accommodate the multitudes who received bap-
tism at the two great church festivals, Easter and
Pentecost, to which the administration of the ordi-
nance was for the most part restricted. These bap-
tisteries, or baptismal churches, were commonly
called photisteria, illuminatories. The baptistery of
Santa Sophia, at Constantinople, was called “the great
illuminatory.” In the baptistery at Antioch three
thousand were once gathered for baptism.
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The baptistery at Ravenna, which belongs to the
fourth or fifth century, has a font ten feet in diameter
and three and a half feet in depth. The so-called bap-
tistery of Constantine, not far from the church of St.
John of Lateran, in Rome, belongs to the fifth century,
and is now known as San Giovanni in Fonte. It con-
tains a circular marble basin aboutl twenty-five feet in
diameter and three feet deep, and was supplied with
water from the Claudian aqueduct.

There are now in Italy nearly forty baptisteries
which were erected in the fourth, fifth, sixth, or sev-
enth century. Their general features we have al-
ready given.

In the fourth century, and probably earlier, baptism
was administered after dark, and the service was made
impressive in some places by the use of artificial light.
“It would be difficult,” says a writer in Smith’s Dic-
tionary of Christian Antiquities (Eng. ed.,vol. 1., p. 157),
“to imagine any scene more moving than that pic-
tured to us in the pages of St. Cyril, when, on the eve
of the Saviour’s resurrection and at the doors of the
church of the ‘¢ Anastasis,” the white-robed band of the
newly-baptized was seen approaching from the neigh-
boring baptistery, and the darkness was turned into
day in the brightness of unnumbered lights; and as
the joyous shout swelled upward, ‘Blessed is he
whose unrighteousness is forgiven and whose sin is
covered,’ it might well be thought that angels’ voices
were heard echoing the glad acclaim, ‘ Blessed is the
man unto whom the Lord imputeth no sin, and in

8 &
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whose spirit there is no guile.”” Gregory Nazianzen
(Orat. }0) has a like thought: “The station thou shalt
take before the great bema, after thy baptism, is a great
foreshadowing of the glory that shall be from heaven;
the psalmody wherewith thou shalt be received is a pre-
iude of the hymns that thence shall sound; the lamps
that thou shalt kindle set forth in mystery that proces-
sion of many lights wherewith bright and virgin souls
shall go forth to meet their Lord, having the lamps of
faith bright and burning.”



CHAPTER IV.

FROM THE COUNCIL OF TOLEDO T0O THE
COUNCIL OF RAVENNA.

A. D. 633-1311.

THE decision of the Council of Toledo in favor
of single immersion did not obtain wider recog-
nition in the seventh century. Theodore, who
was made archbishop of Canterbury in 669, and
entrusted by Pope Vitalianus with the mission to
England, enjoined in his Penitential trine immer-
sion in the words of Apostolical Canon 50:

“If any bishop or presbyter does not perform
the one initiation with three immersions, but with
giving one immersion only, into the death of the
Lord, let him be deposed. For the Lord said not,
‘ Baptize into my death,” but ‘ Go, make disciples
of all nations, baptizing them in the name of the
Father, and of the Son, and of the Holy Spirit.””

James of Edessa, who was prelate of Syria from
684 to 707, prepared a liturgy for use at baptismal
services, in which occurred the following:

“The priest stands by the font and invokes the
91
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Spirit, who descends from on high, and rests on
the waters and sanctifies them, and makes new
sons to God.

“ When the child is plunged into the water, the
priest says:

“¢N.1ig baptized for sanctity and salvation and
a blameless life and a blessed resurrection from
the dead, in the name of the Father. Amen.
And of the Son. Amen. And of the living and
Holy Spirit, for life everlasting. Amen.

“The deacons sing:

“¢ Descend, our brother, marked with the cross,
and put on our Lord, and be mingled with his
race, for it is a mighty race, as is said in his
parable.’

“ And when the child comes out of the water,
they sing:

“¢Expand thy wings, holy church, and receive
the simple lamb which the Holy Spirit has be-
gotten from the waters of baptism.

“¢Of this baptism prophesied the son of Zach-
arias. “L” said he, “ baptize with water, but he
which is to come, with the Holy Spirit.”

“‘The heavenly army surround the baptistery,
that from its waters they may receive sons like to
God.

“¢From the waters Gideon chose him men.
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that they might go forth to battle. From the
waters of baptism Christ hath chosen worship-
pers to himself.’”

The Venerable Bede (673-735), in the following
passage from his Hom. in. Dom. (1, post. Epiph.),
makes an incidental allusion to the act of baptism
as practised in his own time:

“The person to be baptized is seen to descend
into the font; he is seen when he is dipped in the
waters; he is seen to ascend from the waters; but
what effect the washing of regeneration works in
him can be least seen. Thus, the piety of the
faithful alone knows that the candidate descends
into the font a sinner, but ascends purified from
guilt; he descends a son of death, but ascends
a son of the resurrection; he descends a son of
apostasy, he ascends a son of reconciliation; he
descends a son of wrath, he ascends a son of
mercy ; he descends a son of the devil, he as-
cends a son of God.”®

Germanus, Patriarch of Constantinople, who
died in 740, says in his Rerum Eccl. Contemplatio,
Patrolog. Grzc. (tom. 98, p. 385, Migne, Paris,
1860) :

“We have been baptized with reference to the
death and resurrection of Christ himself. For by
the descent into the water and the ascent, and by
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the three submersions, we symbolize and confess
the three days’ burial and the resurrection of
Christ himself. And still further, also, because
he was baptized in the Jordan by John,” ete.”

In 754, while he was in France, Pope Stephen
II. was asked by the monks of Cressy to decide
upon the lawfulness of “baptizing an infant (in
case of necessity occasioned by sickness) by
pouring water on its head from a cup or the
hands.” He answered:

“This baptism, if administered in the name of
the holy Trinity, holds good, especially when ne-
cessity requires that he who was detained by sick-
ness, regenerated in this manner, should be made
a participant of the kingdom of God.” ®

John of Damascus, who was born about A.Dp.
700, and who died not earlier than A. p. 756, says
in his work De Fide Orth. (lib. iv., ¢. 9):

“Baptism exhibits Christ’s death. Therefore
buried with the Lord by baptism, as says the
holy apostle.”

Also, in the same work, a little farther on:

“The rite of baptism is a type of Christ’s death ;
for by the three immersions baptism portrays the
three days of the Lord’s burial.”*

Also, in his Parallels (lib. iii., tit. 4), treating of
baptism, he says:
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“Israel, if he had not passed through the sea,
would not have been delivered from Pharaoh;
and thou, if thou pass not through the water,
wilt not be delivered from the bitter tyranny of
the devil.”®

In Ep. 81, Ed. Quercet, Alcuin (735-804), the
most learned Englishman of his time, the friend
and counsellor of Charlemagne, wrote to Paulinus
concerning the practice of single immersion in
Spain. He said:

“From the midst of the thorns of the rural
districts of Spain, and from the lurking-places of
his envenomed perfidy, the old serpent now once
more attempts to lift his head, which had been
bruised, not by the club of Hercules, but by the
power of the gospel, and in the cups of his
ancient malice to mingle a new and accursed
poison; and like a very freezing blast from the
north, he has assaulted one side of the solid bul-
warks of the church in his endeavor to change the
rule of the holy baptism of Catholic custom, and
by introducing the notion that it ought to be ad-
ministered by invocation of the holy Trinity, in-
deed, but with a single immersion.”

In Epistle 90 he says:

“The pagan becomes one of the catechumens.
He renounces Satan and all his hurtful pomps,
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etc.,, and in the name of the holy Trinity he is
baptized by trine immersion.” ™

In Epistle 113 he says:

“There are some who assert that there ought to
be but one immersion, and who neglect to imitate
in baptism the three days’ burial of our Saviour,
even when an apostle says, ¢ You have been buried
with Christ in baptism.” Rom. vi. 4; Col. ii. 12.
But there are others who are willing to use the
trine immersion, but to invoke the whole Trinity
at every immersion; thus they study to name all
the three persons thrice; but the truth itself
teaches, ‘ Go ye, therefore, and teach all nations,
baptizing them in the name of the Father, and of
the Son, and of the Holy Spirit.” Matt. xxviii. 19.
What need of thrice repeating the whole Trinity
if once suffices?”™

In his work De Div. Offic., c. 19, he says:

“Then the priest baptizes the infant by trine
immersion, invoking the holy Trinity only once,
and speaking thus: ‘I baptize you in the name
of the Father,” and he immerses him once; ‘and
of the Son,” and he immerses him again; ‘and of
the Holy Spirit,’ and he immerses him a third
time.” ™

The Ordo Romanus, which was prepared in- the
eighth century, prescribed immersion:
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“¢I immerse thee in the name of the Father,
and immerse once ; ‘and of the Son,” and immerse
again; ‘and of the Holy Spirit,” and immerse a
third time.”™

In 787 the Council of Calcuith, in England, by
enactment, appointed the festivals of Easter and
Whitsuntide for the administration of baptism,
as in the Roman Church. In a report which they
forwarded to Pope Adrian I., the legates Gregory
and Theophylact refer to this fact in their ac-
count of the proceedings of the council, and in
their communication make the following recom-
mendation :

“That baptism be practised according to the
canonical statutes, and not at any other time,
except in great necessity ; and that all in general
know the Creed and the Lord’s Prayer; and that
all who take the children out of the font, and
answer for those who cannot speak, know that
they are sureties to the Lord, according to their
sponsion, for the renouncing of Satan, his works
and pomps, and for their believing of the Creed,
that they may teach them the Lord’s Prayer afore-
said and the Creed while they are coming to ripe-
ness of age; for if they do not, what is promised
to God in behalf of those who cannot speak, shall

be with rigor exacted of them. Therefore we en-
9 G
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join that this be charged on the memories of all
people in general.” ™

In his work De Ordine Baptismi, Theodulphus,
who became Bishop of Orleans in 794 and died
in 821, says:

“We die to sin when we renounce the devil
and all his works; we are buried with Christ when
we descend into the font of washing as into a
sepulchre, and are immersed three times in the
name of the holy Trinity; we rise with Christ
when, purified of all our sins, we come out of
the font as from a tomb.”™

Archbishop Magnus of Sens, who was conse-
crated at Rome by Leo III. in 801, prepared a
work on Baptism by order of Charlemagne, in
which he says:

“ Baptism in Greek is translated immersion in
Latin, . . . and therefore the infant is immersed
three times in the sacred font, that trine immer-
sion may mystically show forth the three days’
burial of Christ, and that the lifting up from the
waters may be a likeness of Christ rising from the
tomb.” ™

Leidradus, Bishop of Lyons in 816, in a tract
on Baptism, says:

“But we immerse three times that we may
show forth the mystery of the three days’ burial;
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that whilst the infant is drawn out of the water
three times, the resurrection of three days may
be shown forth. . . . In the baptism of infants
there ought to be no censure for immersing once
or thrice, since in three immersions the trinity
of Persons can be exhibited, and in a single im-
mersion the oneness of Jehovah.””

In the sixth canon of the Council of Celichyth,
—or Ceale-hythe, in the kingdom of Mercia,—held
in 816, and at which Wulfred, Archbishop of Can-
terbury, presided, immersion was insisted upon in
these words:

“And let the presbyters know that when they
administer holy baptism they may not pour
water upon the heads of the infants, but the in-
fants must always be immersed in water, for the
Son of God furnished an example in his own
person for every bheliever when he was thrice
dipped in the waves of the Jordan. In this
manner it ought to be observed.?™

Rabanus Maurus, who was made Archbishop
of Mentz in 847, says in his De Clericorum Insti-
tutione, 1ib. i., c. 25:

“ Baptism, in Greek baptisma, is translated into
Latin by tinctio. And it is called immersion, not
only because man is immersed in water, but be-
cause by the Spirit of grace he is changed for
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the better, and made far another being than he
was before.” ™

So also in 1. 1., ¢. 28, he says:

“This trine immersion may represent the three
days’ burial of the Lord, as when the apostle says,
‘So many of us as were baptized into Jesus Christ
were baptized into his death.””®

In his De Sacr. Ordin., c. 14, he says, referring to
baptism :

“ After these things the fountain is consecrated
and the candidate draws near to baptism itself,
and thus in the name of the holy Trinity he is
baptized by trine immersion. . . . Baptism ought
therefore to be conferred by trine immersion, with
the invocation of the holy Trinity.”®

Walafrid Strabo, Abbot of Richenau, in his
De Offic. Eccles., c. 26, written about A. p. 840, re-
ferring to the practice of single immersion in
Spain, says:

“Which single immersion—although at that
time pleasing to the Spaniards, who asserted that
trine immersion should be disused because cer-
tain heretics, for the purpose of denying the con-
substantiality, had dared to propound the dogma
that there are dissimilar substances in the Trin-
ity, notwithstanding the more ancient use and
*he reason above stated—prevailed. For if we
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are to desert everything which heretics have
perverted, nothing will be left us, since they have
erred concerning even God himself, and they have
twisted everything which seems to pertain to his
worship, and have applied it as though it were
peculiarly designed for the support of their
errors. But why should I speak further? Suf-
fice it to say that the trine immersion prevails
everywhere in the world this day, and that it
can by no means be changed, unless in accord-
ance with a rash desire of novelty and to the
scandal of the weak.”®

Hincmar, who was made Archbishop of Rheims
in 845 and died in 882, in an address to his pres-
byters on baptism, says:

“He is baptized by trine immersion in the
name of the Father, and of the Son, and of the
Holy Spirit, that just as the inner man, which is
made after the image of the holy Trinity, through
invocation of the holy Trinity, is restored to the
same image, and as that which fell under subjec-
tion to death by three grades of transgression,
being thrice raised out of the font, rises by grace
to life; and as the inner man in the faith of the
holy Trinity is to be created anew after the image
of its Creator, so also the exterior man ought to

be washed by trine immersion. So that what the
o
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Spirit works invisibly in the soul, this the priest
should imitate visibly in the water. For the
original transgression was committed by three
circumstances—by delight, by consent, and by
the act; and so every sin is effected either by
thought, word, or deed. Wherefore the trine
ablution seems to answer to the three classes of
sing. Or, if you choose, it should be used on
account of original sin, which in infants avails
to their destruction, or on account of those sins
which in the case of men of more advanced age
are added by the will, word, or deed. And be-
cause, according to the Holy Scriptures, there is
one God, one faith, and one baptism, the candi-
date for baptism is thrice immersed in the name
of the Father, and of the Son, and of the Holy
Spirit, that the Trinity may appear to be one
sacrament; and he is not baptized in the name
of Father, Son, and Holy Spirit, but in one
name, which is God, according to an apostle.
Therefore, one God, one faith, one baptism.”*

Canon 5 of the Council of Worms, A. p. 868,
is almost word for word like the fifth canon of
the fourth Council of Toledo, and favors single
immersion. The reason for the enactment of the
canons was the same in both cases:

“ While some priests baptized with three immer-
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sions, and the others with but one, a schism was
raised, endangering the unity of the church.”®

This is the language of the Council of Toledo.

The Council of Tribur, A. ». 895, in a reference
to trine immersion, made use of nearly the same
words as Pope Leo I.:

“Trine immersion is an imitation of the three
days’ burial, and the rising again out of the water
is an image of Christ rising from the grave.”®

One of the oldest illustrated rituals of baptism,
in a manuscript of the ninth century, is to be
found in the library of La Minerva, at Rome, and
one of the miniatures it contains is the oldest
representation of the baptism of infants that has
been found. The ritual prescribes immersion:

“And he baptizes with trine immersion, saying,
‘I baptize thee in the name of the Father,” and
immerses once; ‘and of the Son,” and immerses
again; ‘and of the Holy Spirit, and immerses a
third time.”®

The pictorial representation is in agreement
with the ritual.

Atto, Bishop of Vercelli, who died in 960, has
this remark in an exposition of Rom. vi. 4:

“We are baptized into his death, since as he
died, so also we, when we renounce the devil and
his works, the world and ils pomp, in like man-
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ner die when we are immersed in water. And
because he had said his death represents our
death, and that he might show that his burial
represents our burial, he added: ‘Therefore we
are buried with him by baptism into death.”®

Fulbertus, who was made Bishop of Chartres
in 1007 and died 1029, in a comment on Rom.
vi. 4, says:

“We know, and know truly, that we were pol-
luted by our first birth and purified by our sec-
ond; therefore we are buried, and we die with
Jesus Christ that we may be born again and
quickened with him. The water and the Holy
Spirit are united in that sacrament; the water de-
notes the burial, the Holy Spirit the life eternal.
As, therefore, we have been informed that the
body of our Lord Jesus Christ was buried in an
earthly grave three days and three nights, so also
a man immersed three times under an element
allied to the earth is covered; and thus, whilst
he is immersed in imitation of a vital mystery,
he is buried; when he is raised he is awakened.”®

Lanfrane, an Italian, who was born in 1005, and
was made Archbishop of Canterbury by William
the Conqueror in 1070 and died in 1089, achieved
distinction as an author by his Exposition of the
Epistles of Paul. In his note on Phil. iii. 10,
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“ Being made conformable unto his death,” he
Bays:

“In baptism, for as Christ lay for three days
in the sepulchre, so let there be a trine immer-
sion when the act is administered.”®

Theophylact, who was Bishop of Achrida about
1070, in his Commentary on Nahum (c. 1), says:

“For one baptism is spoken of] as also one faith,
because of the doctrine respecting the initiation,
being one in all the church, which has been taught
to baptize with invocation of the Trinity, and to
symbolize the Lord’s death and resurrection by
the threefold sinking down and coming up.”*

So, also, in his note on the words in Acts i. 5,
“Ye shall be baptized in the Holy Spirit,” he
8ays:

“The word be baptized signifies the abundance
and, as it were, the riches of the participation of
the Holy Spirit; as, also, in that perceived by the
senses, he in a manner has who is baptized in
water, bathing the whole body, while he who
simply receives water is not wholly wetted in all
places.” ™

In his note on 1 Cor. ix. 2, in which the apostle
speaks of those who were * baptized unto Moses
in the cloud and in the sea,” he says:

“That is, they shared with Moses both the
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shadow beneath the cloud and the passage
through the sea; for seeing him first pass
through, they also themselves braved the waters.
As, also, in our case, Christ having first died and
risen, we also are ourselves baptized, imitating
death by the sinking down, and resurrection
by the coming up. ‘They were baptized unto
Moses,’ therefore, instead of ‘They had him as a
founder of the type of baptism; for the being
under the cloud and the passing through the
sea were a type of baptism.”?*

The Use of Salisbury, a ritual ascribed to Os-
mond, who accompanied William the Conqueror
to England in 1066, and was made Bishop of
Salisbury in 1078, and which for a long period
was generally followed in the churches in Eng-
land, Wales, and Ireland, says:

“Then let the priest take the child by its sides
in his hands; and having asked its name, let him
baptize it by trine immersion, invoking the holy
Trinity thus: ‘N. I baptize in the name of the
Father,” and let him immerse it once with its face
toward the north and its head toward the east;
‘and of the Son,’ and let him immerse it again
with its face toward the south ; ‘and of the Holy
Spirit, Amen,” and let him immerse it a third
time with its face toward the water.”®
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It should be added, however, that in cases of
necessity, but only in such cases, the Use
allowed lay baptism by pouring or single im-
mersion.

Gilbert, Bishop of Limerick, in Ireland, who
lived in the early part of the twelfth century, in
a work on the Constitution of the Church (Patrol.
Lat., vol. clix., p. 1000, Migne), says concerning
the duty of a priest:

“It is his duty to administer baptism, to dip
believers who have been exorcised, and who have
confessed the holy Trinity, with three immersions
in the sacred font.”*

In the Romanesque church of St. Bartholomew
at Liege is a bronze font made at Dinant by Lam-
bert Patras in 1112. In Dr. W. N. Cote’s Archee-
ology of Baptism (pp. 255, 256) it is described as
follows:

“Tt is cylindrical, resting on a base surrounded
by twelve bulls, symbolizing, as appears by thein-
scription accompanying them, the twelve apostles.
There is, doubtless, an allusion to the brazen sea
in the court of Solomon’s temple. On the out-
side are sculptured in very high relief, and in a
very masterly style, the five following scenes: 1.
John the Baptist preaching to the publicans and
the soldiers, with the following inscription : Facite
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ergo fructus dignos peenitentize. 2. John baptizing
two Jews in the river Jordan: Ego nos baptizo in
aqua, venit autem fortior me post me. 3. The bap-
tism of Christ. The Saviour is represented of
small size, half immersed in the Jordan, which
rises in the centre of the composition like a small
mountain ; the Baptist stands on the left side, and
the ¢ angeli ministrantes,” as designated by the in-
scription, on the right. The eternal Father is
represented above, looking down as if from a
rainbow, and the Holy Ghost descends as a dove
on the head of the Saviour: Ego a te debeo bap-
tizari et tu venis ad me. 4. The baptism of Cor-
nelius the centurion by Peter: Cecidit Spiritus
Sanctus super omnes qui audiebant verbum. 5. The
baptism of the philosopher Craton, at Ephesus,
by John. On an open book in the hand of the
evangelist is inscribed Ego te baptizo in nomine
Patris, et Filvi, et Spiritus Sancti. Amen.

“In the last two groups each of the figures
is immersed to the breast in the circular font,
and the blessing of God is represented by a
hand issuing from a rainbow above, with the
fingers extended, according to the Roman mode
of benediction, and with a triple ray of light
emanating from the outstretched hand.”

Victor St. Hugo, a monk of the monastery of
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St. Victor, and one of the most celebrated men of
his time, who died A. p. 1140, says in his Summa
Sentent. (tract v., c. 8):

“This order of baptism is observed to show
forth a double mystery; for ye were rightly im-
mersed three times who have received baptism in
the name of the Trinity, and ye were rightly im-
mersed three times who have received baptism in
the name of Jesus Christ, who arose from the
dead on the third day ; for this trine immersion
is a figure of the Lord’s burial, through which ye
have been buried with Christ by baptism.” ®

Abelard (1079-1142), who in theological learn-
ing and dialectic skill, surpassed all of his con-
temporaries, says of baptism (Patrol. Lat., Migne,
vol. clxxviii., p. 1510):

“In baptism it is of no consequence whether
you immerse the infant once or three times; by
three immersions the Trinity can be exhibited,
and by one the unity of the divinity.”*

Pullus, an Englishman, a lecturer at Oxford,
and afterward a professor of divinity in Paris,
was created a cardinal in 1144. In a theological
treatise (Patrol. Lat., Migne, vol. cl., p. 315) he
makes this reference to baptism :

“ While the candidate for baptism is immersed,

the death of Christ is suggested ; while immersed,
10 .
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or covered with water, the burial of Christ is
shown forth; while he is raised from the waters.
the resurrection of Christ is proclaimed. The im-
mersion is repeated three times out of reverence
for the Trinity, and on account of the three days’
burial of Christ. In the burial of the Lord the day
follows the night three times; in baptism, also,
trine emersion accompanies trine immersion.” ¥

Bernard of Clairvaux (1091-1153) has this tes-
timony in his sermon on the Lord’s Supper:

“ Baptism is the first of all the sacraments in
which we are planted together with the likeness
of hig [Christ’s] death. Hence trine immersion
[trina mersio] represents the triduum [or three
days] which we are about to celebrate.”

Peter Lombard, who was made Bishop of Paris
in 1159 and died about 1160, defines baptism
(Sentent. Quatuor, lib. iv., dist. 3) thus:

““Baptism is called a dipping in—that is, a
washing of the surface of the body.”®

In the same connection he says:

“If the question is raised how many times im-
mersion should be administered, we answer once
or thrice, according to the various customs of the
church.”®

At the Council of Cashel, in 1172, which was
called to secure uniformity in the English ard
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Irish churches, and which was attended by two
of the English clergy by order of Henry II., and
also by all the archbishops and bishops of TIre-
land, it was decreed—

“That children shall be brought to the church,
and shall there be baptized in pure water by trine
immersion. '®

Pope Alexander III. in 1175, in his Extra. De
Bapt., indicated the usual practice in the follow-
ing words:

“If any one shall have immersed a boy thrice
in water in the name of the Father, and of the
Son, and of the Holy Spirit, Amen, and not have
said, ‘I baptize thee in the name of the Father,’
the boy was not baptized.” '

The following is from Ordo Romanus X., an
ordinal prepared in the latter part of the twelfth
century, and describes the ordinance of baptism
as administered at that time by the pope in the
baptistery of the Lateran, in Rome. It is found
in Father Mabillon’s collection:

“The children—John, Peter, or Mary—being
brought before him [the pontiff], he interrogates
the person who presents them. What is your
name? ANs. John. Then he goes on and says:
John, dost thou believe in God, the Father al-
mighty, the Creator of heaven and earth? Ans.
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I do believe. QuErst. Dost thou believe in Jesus
Christ, his only Son, our Lord, who was born
and suffered? Ans. I do believe. QuesT. Dost
thou believe in the Holy Ghost, the holy Cath-
olic Church, the communion of saints, the re-
mission of sing, the resurrection of the body,
and life eternal? Ans. I do believe. QUEsT.
John, wilt thou be baptized? Axs. I will. Then
he baptizes him by trine immersion, mentioning
the holy Trinity but once, as follows: ‘I baptize
thee in the name of the Father (and immerses him
once), and of the Son (and immerses him again),
and of the Holy Spirit (and immerses him a third
time), that thou mayest have eternal life.”'® ANs.
Amen. The same to Peter and Mary. The three
being baptized, the pope, with a mantle thrown
over his surplice, goes to the place where is the
chrism, whilst the younger of the chief deacons
and the canon priests baptize the remaining
children.”

An order of baptism in a manuscript of the
twelfth century, which formerly belonged to the
church in Ravenna and is now in the library of
the University of Bologna, resembles the Roman
ordinal. The priest interrogates the candidate as
to the Creed in three questions:

“Then taking him, he baptizes him with trine
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immersion [sud trina mersione], saying, Wilt thou
be baptized? Ans. I will. Three times. And
I baptize thee in the name of the Father, and
~ immerses him once [et mergit semel], and of the
Son, and immerses him again [mergit iterum], and
of the Holy Spirit, and immerses him a third time
[mergit tertio] ; and taking him out of the font, the
presbyter anoints him on the crown of the hecad
in the form of a cross, saying, ‘ In the name of the
Father 4, and of the Son +, and of the Holy
Spirit 4. Amen.”

In the third canon of the Westminster General
Council, held in London in the year 1200, we
find this rule:

“If a layman baptize a child in case of neces-
sity, let all that follows after the immersion [the
chrism, etc.] be performed by a priest.” '®

Similar is the twelfth of the Constitutions of Ed-
mund in 1236:

“If a child be baptized by a layman, let what
goes before the immersion and what follows after
be fully supplied by a priest.” ™

The Council of Worcester, in 1240, enjoined trine
immersion in these words:

“ We enjoin that in every church where baptism
is performed there shall be a font of stone of suffi-

cient size and depth for the baptizing of children,
10 * H
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and that it shall be decently covered. . .. And
let the candidate for baptism always be thrice
immersed.” '®

The council further decreed:

“But children baptized in case of necessity, if
they recover, must be brought to the church, that
those things which are wanting may be supplied—
namely, those things which follow the immersion
in baptism.” '

Thomas Aquinas, “ the Second Augustine,” who
died in 1274, says in his Summa Theologiz (pars.
3, quest. 66, art. 7):

“The symbol of Christ’s burial is more expres-
sively represented by immersion, and for that
reason this mode of baptizing is more common
and more commendable.”

Sprinkling or pouring he thought might have
been practised in the times of the apostles, as in
the case of the three thousand baptized on the
day of Pentecost; and he concludes the state-
ment from which we have quoted above with
the words:

“Although it is safer to baptize by immersion,
because this is the more common use, baptism
may be administered by sprinkling, or even by
pouring.” **

At the Council of Clermont, in 1268, it was de-
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creed that if a layman had administered baptism
in a case of necessity, the priest should ascertain
in reference to the mode of administration; and
if this were found to be satisfactory, only the parts
of the ceremony that had been omitted should be
supplied. The decree was as follows:

“At the font everything which is usually done
shall be performed, the immersion only excepted.
But if it is doubtful under what form of words
the child has been baptized, then let the priest
baptize him ; but while he immerses him let him
say, ‘ If thou art not already baptized, I baptize
thee in the name of the Father, and of the Son,
and of the Holy Spirit. Amen.”'®

Bonaventura, a distinguished theologian, who
died in 1274, referring to the act of baptism
(Drst., 3, q. 1), says:

“The priest should hold the child by its sides;
and having turned its face to the water, he should
so immerse him as to have the head first turned
to the east, second to the north, and third to the
south.” .

The fourth Constitution, adopted at Reading,
England, in 1279, says:

“We think fit to explain what is provided in
this present constitution concerning the reserving
of children to be baptized till the general baptiz-
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ing at Easter and Pentecost, out of our regard to
that statute which seems to have been hitherto
neglected — namely, that children born within
eight days before Easter, and as many before
Pentecost, be reserved to be baptized at those
times, if it may be done without danger; so
that they receive instruction between the time
of their birth and their receiving perfect bap-
tism, so that immersion alone remains to be
performed on the day of baptism.”™

The Council of Cologne, in 1280, put on record
the following:

“We decree that baptism be celebrated in a
worthy manner, with proper distinction of the
words on the repetition of which the salvation
of the baptized depends, and that he who bap-
tizes, when he immerses the candidate in water,
shall neither add to the words, nor take from
them, nor change them, but shall say, ‘Peter or
John, I baptize thee in the name of the Father,
and of the Son, and of the Holy Spirit.
Amen.7” 112

But when immersion, as in the case of an un-
born child, was impossible, pouring was declared
permissible; though if the infant survived, and
there was doubt in reference to the baptism, con-
ditional baptism was allowed."
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The Council of Nismes, in 1284, enacted the
following decree:

“We admonish, therefore, that so soon as an
infant is born, if it is in imminent danger of
death, and if it cannot be brought to a presbyter,
it shall be baptized by the males present in warm
or in cold water, but not in any other liquid, and
in a clean vessel of wood, stone, or some other
material. But if a vessel cannot be had, let water
be poured upon its head, and let the due form of
words be used. . . . But let it be so done that the
baptizer, while he thrice immerses the infant in
water, shall say, ‘ Peter or Martin, I baptize thee
in the name of the Father, and of the Son, and
of the Holy Spirit. Amen.) Notwithstanding
if but one immersion has been performed, the
child will nevertheless be baptized. . . . But if
a sufficient quantity of water cannot be had for
wholly immersing the infant, let a certain quan-
tity of water be poured upon the infant.” ™

The following is a decree of a couucil in the
Netherlands in 1287:

“The administrator of baptism, in immersing
the candidate in water, shall say these words, with-
out addition, subtraction, or alteration, naming
the child, ¢ Peter or John, I baptize thee in the
name of the Father, and of the Son, and of the
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Holy Spirit; and to avoid all danger let the priest
not immerse the head of the child in water, but
let him hold the child discreetly with one hand,
and let him three times pour water upon the
crown of his head out of a basin or a clean
and decent vase.” '™

The Council of Exeter, in the same year, made
this requirement:

“ At the time of birth let water be provided, in
which, if it shall be necessary, the child may be
immersed, saying, ‘I baptize.” . . . Let the water
in which the child was immersed be poured into
the baptistery.” ¢

The Council of Utrecht, in 1293, enacted the
following :

“We appoint that the head be put three times
in the water, unless the child be weak or sickly
or the season cold; then water may be poured by
the hand of the priest, lest by plunging or cold-
ness or weakness the child should be injured and
die-”ln

Guillaume Durant, Bishop of Mende, 1286-1296,
gave the following directions to his clergy:

“ Each basilica should be provided, if possible,
with stone fonts. Otherwise, let there be a wooden
basin made expressly for the purpose. . . . Teach
frequently your people the form of baptism, in
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order that they may, in case of necessity, observe
it scrupulously, to wit: that he who baptizes, after
giving a name to the child, and made the sign of
the cross upon the water, must plunge the infant
three times in the form of the cross in warm or
cold water, saying, ‘P., or C., I baptize thee in
the name of the Father, and of the Son, and of
the Holy Spirit. Amen.” And if he cannot say
the words in Latin, let him pronounce them in
the common language. Should he have immersed
the child but once, and forgotten to give it a name,
and not used the word ego, I, if he has said the
remaining part of the form, the child shall be
considered as duly baptized.”

Pope Celestine, who died in 1296, says in his
Opusculum Octavum :

“ Baptism is the washing of the body [corporis
ablutio], which represents the inner purification
of the soul. How great, therefore, the virtue of
water, since it can reach the body and at the
same time cleanse the heart!”

At the Council of Ravenna, in 1311, it was made
allowable to administer baptism either by sprink-
ling or immersion :

“ Baptism is to be administered by trine as-
persion or immersion [sub trina aspersione, vel im-
mersione].”
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REMARKS.

During this period, also, trine immersion held its
place as the general rule. The decision of the Fourth
Council of Toledo, which allowed single immersion, in
opposition to the Arians in Spain, received no coun-
tenance in other parts of Christendom during the
seventh and eighth centuries. In the ninth century,
at the Council of Worms, the decision of the Fourth
Council of Toledo was reaffirmed, but the decision
‘had only a local recognition. It is worthy of notice,
also, that the decision of the Council of Worms, like
that of the Fourth Council of Toledo, was carried, in
order to prevent a schism in the church. In the
thirteenth century, the Council of Nismes, which
prescribed trine immersion as the general rule, allow-
ed single immersion in cases of necessity. No other
councils during the period favor single immersion.

In 669, the Archbishop of Canterbury went so far
as to reissue Apostolical Canon 50, which directed that
a bishop or presbyter should be deposed who practised
single immersion. In 816, Leidradus, who admits that
trine immersion was the general rule, would censure
no one for immersing once or thrice. Walafrid Strabo,
in the same century, testifies to the general prevalence
of trine immersion. ‘Trine immersion,” he says,
“prevails everywhere in the world this day.” But
this practice, which had so long held its place in the
church, was evidently growing less and less general;
go that the Council of Worcester, in 1240, found it
necessary to enjoin trine immersion.
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All of the baptismal offices of this period also bear
witness to the general practice of trine immersion
throughout Christendom.

The testimony of the baptisteries, of which a large
number were erected during this period, is, like that
of the preceding period, wholly in favor of immersion.
We need refer to only one or two. In the baptistery
at Parma, which was commenced in 1196, there is a
large octagonal basin, eight feet in diameter and four
feet deep. The inscription on the rim records the fact
that the font was made by Johannes Pallassonus in
1299. There is evidence, which will be produced in
its proper place, that immersion was practised in this
font as late as the close of the sixteenth century.

The baptistery of Verona, called S. Giovanni in Fonte,
was built by Bishop Bernardo in 1135 to take the
place of an earlier one destroyed in 1116 by an earth-
quake. Dr. Cote (Baptism and Baptisteries, p. 146) de-
scribes it as follows: “In the centre is a large octangu-
lar basin of marble, twenty-eight feet in circumference,
hewn out of a single block of Venetian marble. By
actual measurement we found the depth of this font
to be four feet and a half.”

The first reference to pouring during this period we
find in the Ninety-Fifth Excerption of Eigbright, in 740,
by which, in cases of necessity—that is, in order “ to
snatch a soul from the devil ’—baptism by pouring is
regarded as valid baptism. There were those evi-
dently who had grave doubts in reference to this inno-

vation. In 754, Pope Stephen II. was asked by the
11
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monks of Cressy to decide the question that had
been raised. It is to be noticed that in his decla-
ration in favor of the validity of pouring he had in
mind cases of supposed necessity.

The practice seems gradually to have increased, so
that the Council of Celichyth, in 816, found it neces-
sary to denounce pouring.

Thomas Aquinas, in the thirteenth century, seems to
have been the first writer to justify sprinkling or pour-
ing as sanctioned by the New Testament. He says
that the baptism of the three thousand on the day of
Pentecost suggests such a practice at that time. But
he admits that in his day immersion was the more
common use, and more worthy of praise.

That at the close of this period sprinkling or pour-
ing came to be used in other cases than those of ne-
cessity, Hofling (Das Sacrament der Taufe, s. 51, 52)
thinks is to be explained by the fact that at this time
adult baptism had given place almost wholly to infant
baptism. Dr. Philip Schaff, in his History of the Apos-
tolic Church (p. 569, note), says : “ Not till the end of the
thirteenth century did sprinkling become the rule and
immersion the exception—partly from the gradual de-
crease in the number of adult baptisms, partly from
considerations of health and convenience, all children
having now come to be treated as infirms.”

Brenner, a Roman Catholic writer, in his Geschichi-
liche Darstellung der Verrichtung der Taufe, in which
he reviews the history of baptism from the first cen-
tury to our own times, thus (on page 306) sums up the
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evidence which the first thirteen hundred years of the
Christian era furnish: “Thirteen hundred years was
baptism generally and regularly an immersion of the
person under the water, and only in extraordinary
cases a sprinkling or pouring with water; the latter,
moreover, was disputed as a mode of baptism—nay,
even forbidden.” 11

In reference to the Council of Ravenna, it should be
noticed that now, for the first time in the history of
the church, immersion and sprinkling were made in-
different by an act of legislation ; also, that the council
represented only a single province.



CHAPTER V.

FROM THE COUNCIL OF RAVENNA TO THE
WESTMINSTER ASSEMBLY.

A. D, 1311-1644.

TroucH the Council of Ravenna recognized
trine aspersion and trine immersion as equally
valid, the latter was only gradually superseded.
Yet it is worthy of mention that the latest bap-
tistery erected in Italy, that of Pistoja, which
stands opposite the cathedral and is known as
San Giovanni Rotondo, was built in 1337.

The Council of Prague, in 1355, made the fol-
lowing decree:

“Let the presbyters take heed lest any negli-
gence be committed, either in the putting together
or in the expression of the proper form of words,
as well as in the immersion in water, with which
the whole value of baptism is connected. As to
the form, let the immersion be trine, in this man-
ner—that at once, when the administrator begins
to utter the prescribed form, he does that which is

first, and that which is last when he finishes.” 1%
124
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John Wickliffe, who died in 1384, in a sermon
on the necessity of baptism in order to salvation,
based on the words in John iii. 5, says: “ The
church has ordained that in case of necessity any
baptized person may administer the ordinance ;”
and adds:

“Nor is it material whether they be dipped
once or thrice, or water be poured on their
heads; but it must be done according to the
custom of the place where one dwells.”™

In 1420, John Gerson, Chancellor of the Uni-
versity of Paris, in answer to the question,
“How many times should one be immersed?”
answered :

“According to the usage of the church, either
once, to denote the unity of the divine essence,
or three times, to represent the trinity of the
Persons.” '

Lyndwood, who was Dean of the Arches in 1422,
and the author of a valuable work on the English
Constitutions (Provinciale, lib. iii., tit. 24, 25), refers
to the practice of dipping infants in baptizing
them, and adds:

“But this is not to be accounted of the neces-
sity of baptism, but it may be given also by
pouring or sprinkling; and this holds especially

where the custom of the church allows it.”
11+
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At the Council of Florence,in 1439, there was a
discussion (Harduin, Conc., t. ix., p. 620) between
Mark of Ephesus on the part of the Greeks, and
Gregory the monk on the part of the Latins.
Mark brought against the latter the charge that
they had “two baptisms, one administered by
trine immersion, and the other by pouring
water upon the top of the head.” Gregory re-
plied :

“That there are two baptisms no one ever
asserted, for holy baptism is one; . . . and that
the trine immersion is necessary is evident, for
thus has it been handed down by the saints to
signify the three days’ burial of the Lord. So,
indeed, it has been handed down, and so the
rituals of the Latins teach that it shall be ob-
served.” '

Yet he admits a mingling of immersion and
pouring:

“But we by no means immerse the infants’
heads, for we cannot teach them to hold the
breath, nor can we prevent the water from going
through their ears, nor can we close their mouths.
But we so put them into the font as to omit
nothing which is really necessary for the carry-
ing out of the tradition. . . . And lest the head,
in which is the seat of all the senses and the
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vehicle of the soul, may be without holy bap-
tism, we take up water in the hollow of the
hand out of the sacred font, and pour it over
it, etc. For when a tyrant charged it upon
Saint Apollonius as a reproach that he had not
been washed in baptism, and that, therefore, he
was not a Christian, God, in kindness, heard the
saint’s prayers and satisfied his desires, for a
cloud, being sent down from above, bathed his
head in dew. If, therefore, pouring upon the
head be not baptism, it would not have been so
done, but in some other way.”

In the first lower-Saxon Bible, 1470-80, baptizein
was translated by the word doepen,“ to dip.” John
i. 33 read as follows:

“But he who sent me to dip in water.”

Matt. iii. 11 read:

“And I, indeed, dip you in water.

The Council of Padua, in 1470, made the tol-
lowing decree in reference to baptism:

“The custom hitherto introduced should be

125
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observed either by immersion or by pouring.
In the Augsburg Bible, 1473-75, baptizein is
rendered by the word taufen, “to dip.” John i.
33 read:
“But he who sent me to dip in water.”
Matt. iii. 11 read:
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“And I, indeed, dip you in water.”"

The first printed Wirzburg Liturgy, which was
published in 1482 contained these words:

“The priest, thrice immersing or thrice wash-
ing the infant with water, says,” etc."”

The first Bamberg Liturgy, in 1491, had this
injunction, prescribing pouring only:

“Baptize an infant under this form of words:
‘And I baptize you in the name of the Father,’
pouring, etc., ‘and of the Son,” pouring, etc.””'®

John, Bishop of Regensburg, in 1512, gave the
following direction:

“Let baptism be administered so that over the
candidate pure water shall be poured with this
form of words: ‘N., I baptize,’” etc."

In 1522, Erasmus published his Colloquia, writ-
ten in England, in which he says:

“We dip children all over in cold water, in a
stone font.”

Luther’s Order of Baptism, published in 1528,
contains the following direction:

“Then let him take the child and dip it into
the baptism.”™

This agrees with what he says in his sermon on
baptism:

“ Although in many places it is no longer the
custom to immerse the children entirely at bap-
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tism, but only to pour upon them with the hand,
yet rightly, according to the formula, the child,
or every one who is baptized, should be let down
wholly into the water, and baptized and taken
out. In this way will the requirements of the
sign be fully met.”™

So also in his work on the Babylonian Captivity,
after speaking of the apostle Paul’s representation
of baptism as a symbol of death and resurrection,
Tuther says:

“On this account I could wish that such as are
to be baptized should be completely immersed in
water, according to the meaning of the word and
the signification of the ordinance—not because 1
think it necessary, but because it would be beau-
tiful to have a full and perfect sign of so perfect
and full a thing, as also without doubt it was in-
stituted by Christ.” %

In his work on the Sacrament of Baptism he be-
gins thus:

“ First, baptism is a Greek word. In Latin it
can be translated tmmersion, as when we plunge
something into water that it may be completely
covered with water; and although that custom
has been given up by most persons—for they
do not wholly submerge the children, but only

pour on them a little water—yet they ought to
I



130 THE ACT OF BAPTISM,

be completely immersed and straightway drawn
Out.” 133

As to the practice of the Anabaptists, the first
information we have is in the year 1525, when
Rudolph Thomam was brought before the court
at Zurich, in Switzerland, for trial. He testified
that a few friends were invited to his house at
Zollikon, near Zurich, and that others, whom he
had not invited, came in one after another and
filled the room. Then he described what was
done at the meeting:

“After they had long read and conversed to-
gether, John Brubbach of Zurich arose and wept
aloud, saying that he was a great sinner, and de-
siring the others to pray for him. Hereupon
Blaurock asked him if he desired the grace of
God. He replied, ‘Yes” Then Mantz rose and
said, ¢ Who will forbid me to baptize this person ?’
‘No one,’ replied Blaurock. He then took a dip-
per of water and baptized him in the name of the
Father, the Son, and the Holy Spirit. Then Hot-
tinger rose and desired baptism, and Mantz bap-
tized hLim.” ™

Karly the next morning Blaurock baptized Tho-
mam and his son-in-law, and subsequently his
whole family were baptized. Marx Bossart, the
son-in-law, testificd as follows:
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“That Mantz and Blaurock caine to them, and
after supper read in the Testament. Then John
Brubbach rose, lamented his sins and wept, and
desired the sign of conversion—namely, that he
should be sprinkled in the name of the Father,
the Son, and the Holy Spirit. Then Blaurock
sprinkled him. Afterward he [Bossart] had de-
sired the sign, and [the next morning] Blaurock
sprinkled him also.”'®

In 1525, Blaurock, after his release from the
prison in Zurich, went to Zollikon and baptized
Henry Aberlin. “He took a handful of water
and baptized him.”*® John Miiller testified in
court:

“He had a curiosity to see how they baptized,
for Aberlin had told him that they put their
hands into a vessel of water used for soaking
leather, and with it sprinkled the persons bap-
tized.” ™

In April, 1525, Hubmaier, it being Easter, the
customary season for baptism, called his follow-
ers together, and having sent for a pail of water,
“golemnly baptized three hundred persons at one
time.” **

About the same time Conrad Grebel, one of the
leaders of the Swiss Anabaptists, immersed Wolf-
gang Ulimann of St. Gall in the Rhine at Schaff-
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hausen. Kessler, in his Sabbata (vol. i., s. 266),
says:

“Wolfgang Ulimann, on the way to Schaffhau-
sen, met Conrad Grebel, who instructed him so
highly in the knowledge of Anabaptism that he
would not be sprinkled out of a dish, but was
drawn under and covered over with the water
of the Rhine by Grebel.”'®

Kessler adds that Grebel afterward visited St.
Gall and baptized many in the Sitter River. Dr.,
Howard Osgood, professor in the Rochester Theo-
logical Seminary, in a communication to the Re-
ligious Herald, says: “I was at St. Gall in 1867,
and made special investigation on this point. A
mountain-stream sufficient for all sprinkling-pur-
poses flows through the city, but in no place is
it deep enough for the immersion of a person,
while the Sitter River is between two and three
miles away, and is gained by a difficult road.
The only solution of this choice was that Grebel
sought the river in order to immerse the candi-
lates.”

In his treatise, Von dem christlichen Tauff der
Gliubigen, published in 1525, Balthaser Hub-
maier, one of the most prominent of the Swiss
Anabaptists, says:

“ To baptize in water is to pour over the confes-



THE ACT OF BAPTISM. 133

sor of his sins external water, according to the di-
vine command, and to inscribe him in the number
of the separate upon his own confession and de-
gire,” 140

In the Strasburg Order of Baptism (Protestant),
published in 1525, we find the following:

“ The minister, with the pouring out of the water,
says, ‘ I baptize thee,”” etc.

In 1527, at Nicholsburg, in Moravia, Hubmaier
published A4 Form of Baptizing in Water those
who are Instructed in Faith. In this occurs the
following :

“ Do you desire upon this faith and duty to be
baptized in water, according to the institution of
Christ, and be thus incorporated and inscribed in
the external Christian church for the remission
of your sins? Then say, ‘I desire it, God help-
ing me.””

The formula to be employed follows: “I bap-
tize thee in the name of the Father, and the Son,
and the Holy Spirit, for the pardon of thy sins.
Amen.” 141

In the same year Zwingli published his Elenchus
contra Catabaptistas. The word Catabaptistas, a
word of post-classical Greek, means “one who
dips or drowns.” The decree of the Council of

Zurich, in 1527, against the Anabaptists, in which
12
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occurred the words, “ Qui iterum mergat, mergatur,”
seems to indicate that at that time immersion had
become the prevailing mode among the Anabap-
tists in Switzerland. Even in 1525, in his Uiber
doctor Balthazar’s taufbiichlin, Zwingli speaks of
Hubmaier and his companions as “bath, (I should
have said) Baptist, companions.” '

In his Vom Touf, published in 1525, Zwingli re-
fers to the general custom in his time as * pouring

or dipping.” '

Sometimes he speaks of baptism
in water, and sometimes of baptism with water.
Referring to Rom. vi. 3, he says:

“Know ye not that he who is dipped into water
(whereby he makes manifest his obedience to
Christ) is dipped into the death of Christ? . . .
Do ye not see that as we are thrust into the
water, as if buried with Christ—that is, in his
death—so we thereby signify that we also are
dead to the world 27

Johannes Landsberger, a Bavarian (sometimes
called an Anabaptist, and certainly at one time
an Anabaptist in his views), wrote a short treatise
on baptism-—at least, it is attributed to him—in
which some objections to infant baptism are consid-
ered, and which was published in 1528. 1In it we
find the following reference to the act of baptism:

“When one brings the child to baptism, and
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in the pouring or sprinkling says, ‘I baptize
thee,’” ete.'®

In 1528, William Tyndale published his Obed:-
ence of a Christian Man, in which (p. 143) he
says :

“The plunging into the water signifieth that we
die and are buried with Christ as concerning the
old life of sin which is Adam. And the pulling
out again signifieth that we rise again with Christ
in a new life full of the Holy Ghost, which shall
teach us and guide us, and work the will of God
in us, as thou seest. Rom. vi.”

In his Doctrinal Treatises (p. 277) there is a pas-
sage which shows the popular feeling in England
in reference to the mode of baptism at the begin-
ning of the Reformation:

“ Behold how narrowly the people look on the
ceremony ! If aught be left out, or if the child be
not altogether dipped in the water, or if, because
the child is sick, the priest dare not plunge him
into the water, but pour water on his head, how
tremble they! how quake they! ‘How say ye,
Sir John?’ [the priests were then called ‘Sir’],
say they; ‘is this child christened enough? Hath
it his full christendom ?” They believe verily that
the child is not christened.”

J. Bugenhagen—often called Pomeranus, from
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the name of his native district, and who was a
friend and coadjutor of Luther at Wittenberg—in
a book published in 1542, affirms:

“That he was desired to be a witness of a
baptism in the year 1529 ; that when he had seen
the minister only sprinkle the infant, wrapped in
swaddling-clothes, on the top of the head, he was
amazed, because he had neither heard nor seen
any such thing, nor yet read in any history, ex-
cept in the case of necessity, in bedridden per-
sons. In a general assembly, therefore, of all the
ministers of the word who were convened, he
asked a certain minister, John Fritz by name,
who was sometime minister of Lubeck, how the
sacrament of baptism was administered at Lu-
beck. Who for his piety and candor did answer
gravely that the infants were baptized naked at
Lubeck, after the same fashion altogether as in
Germany. But from whence and how that pe-
culiar manner of baptizing had crept into Ham-
burg he was ignorant.”

Meurer, in his Life of Bugenhagen (p. 48), states
the case a little more fully. He says:

“Once when Bugenhagen stood godfather to a
child in Hamburg, the administrator took the in-
fant just as it was in its swaddling-clothes, and
baptized it only on the top of its head. Bugen-
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hagen was confounded, for he had neither n
nor heard nor read in any history of such a th,

before, except in cases of necessity. So he calle
all the pastors and chief preachers together, and
they told him that this was an old custom in
Hamburg. Mr. John Fritz, however, who had
been settled at Lubeck, said that at Lubeck chil-
dren were baptized, as they were everywhere in
Germany, naked, and how it happened that there
was such a difference here he didn’t know. It was
decided to keep the matter quiet for the present;
and he did not attack the abuse seriously at once,
lest the people should get the idea that those chil:
dren which had been baptized in this impropet
way, and yet with the best intentions on their
part, had not received the true baptism of Christ.
Meanwhile, they appealed to Luther, and received
as answer that their practice was surely an abuse
that should be abolished, but care should be taken
to avoid a public scandal on the subject. Here-
upon Bugenhagen laid down in the twenty-eighth
article of the Hamburg Church Discipline that,
cases of necessity excepted, baptism should be
performed either by complete immersion, or, ac-
cording to the custom in almost all Germany, in
Lubeck and elsewhere, as well as in the ancient

church, by pouring a handful of water three
12%
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times over the head and back of the naked
child.”

The Manuale ad usum Sarum [Salisbury], print
ed in 1530, made the following requirement for
public baptism:

“Then let the priest take the child, and having
asked his name baptize him by dipping him in
the water thrice,” ete.

John Frith, a companion of William Tyndale,
and mentioned by Bugenhagen above, in a Treat-
ise on Baptism, written in 1533 (he was burned
at Smithfield, July 4, 1533), says:

“ The signe in baptisme is the plounging downe
in the material water, and liftynge up agayne,
by the whiche, as by an outward badge, we are
knowen to be of the number of them whiche pro-
fesse Christ to be theyr Redeemer and Saviour.”

In the Order of Baptism adopted by the Re-
formed church in Zurich, Switzerland, in the
edition of 1535, occurs the following:

“Then the minister takes the child upon his
hand over the font, and says to the sponsors, ‘Is
it your desire now that this child shall be bap-
tized in the baptism of our Lord Jesus Christ?
If so, say “Yes,” and name the child. The
aponsors reply ‘Yes,” and name the child.
Thereupon the minister thrice pours water
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upon the child and says, ‘N., I baptize thee,’”
etc.!

The first Helvetic Confession, which was drawn
up at Basel in 1536, at a conference of which Bucer,
Capito, Bullinger, Myconius, Leo Juda, and others
were members, has the following article concern-
ing baptism :

“ Baptism, by an institution of the Lord, is a
bath of regeneration, which the Lord offers to his
elect for a visible sign through the ministry of
the church, as is explained above. In this bath
we baptize our children,” etc.!”

James Sadolet, secretary to Pope Leo X, and
made a cardinal by Pope Paul IIL. in 1536, says
in his Commentary on Paul's Epistle to the Romans
(ch. vi,, vs. 4-8):

“QOur trine immersion in water at baptism, and
our trine emersion, denote that we are buried with
Christ in the faith of the true Trinity, and that
we rise again with Christ in the same belief.”

The Lower Housc of Convocation in England, in
1536, sent to the Upper House a protest against

” current among the

certain “profane sayings
people, and asked the concurrence of the Upper
House in condemning them. Among these say-
ings was the following:

“17. That it is as lawful to christen a child in
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a tub of water at home, or in a ditch by the way,
as in a font-stone in the church.”

Menno, in his Fundamental Book on the Saving
Doctrine of Christ, published in 1539, makes this
reference to baptism as practised in his time:

“Paul calls baptism a water-bath of regenera-
tion. Tit. iii. 5. Ah, dear Lord! how sorely thy
word has been misinterpreted! Is it not a pity
upon pity that with this clear passage they
should defend their set-up idolatrous infant
baptism, and pretend that in baptism the chil-
dren are born again—that right or second birth
is merely a thrusting into the water?”

It has been supposed that in a passage in his
Explanation of Christian Baptism ( Werken, p. 409)
Menno expressed his own view of the act of
baptism, and his words have been translated by
Morgan Edwards and others as follows: “ After
we have searched ever so diligently, we shall
find no other baptism besides dipping in water
which is acceptable to God and maintained in
his word.” But the passage is not thus correctly
rendered. What Menno has in view is the rep-
resentation that Christ and the apostles taught
two kinds of baptism—that of believers and in-
fants; and he says: ‘“However diligently we
seek, night and day, yet we find no more than
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one baptism in water that is pleasing to God
expressed and contained in God’s word—name-
ly, this baptism on faith.”™

Prof. Howard Osgood, of Rochester Theological
Seminary, says that in all of Menno’s writings he
has found only two passages which seem to indi-
cate the mode of baptism practised by Menno.
On page 22 of the folio edition, 1681, he says:
“I think that these [to love enemies, crucify
flesh and lust] and similar commands are more
painful and difficult to perverse flesh, which is
naturally so prone to follow its own way, than to
receive a handful of water.” On page 88 of the
same edition Menno says: “How any one who
is so unbelieving and rebellious that he refuses
God a handful of water can conform himself to
love his enemies, to mortify <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>