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Quod scriptura, non iubet vetat

The Latin translates, “What is not commanded in scripture, is forbidden:’

On the Cover: Baptists rejoice to hold in common with other evangelicals the main
principles of the orthodox Christian faith. However, there are points of difference and
these differences are significant. In fact, because these differences arise out of God’s
revealed will, they are of vital importance. Hence, the barriers of separation between
Baptists and others can hardly be considered a trifling matter. To suppose that Baptists
are kept apart solely by their views on Baptism or the Lord’s Supper is a regrettable
misunderstanding. Baptists hold views which distinguish them from Catholics,
Congregationalists, Episcopalians, Lutherans, Methodists, Pentecostals, and
Presbyterians, and the differences are so great as not only to justify, but to demand, the
separate denominational existence of Baptists. Some people think Baptists ought not
teach and emphasize their differences but as E.J. Forrester stated in 1893, “Any
denomination that has views which justify its separate existence, is bound to
promulgate those views. If those views are of sufficient importance to justify a
separate existence, they are important enough to create a duty for their promulgation ...
the very same reasons which justify the separate existence of any denomination make
it the duty of that denomination to teach the distinctive doctrines upon which its sepa-
rate existence rests.” If Baptists have a right to a separate denominational life, it is
their duty to propagate their distinctive principles, without which their separate life
cannot be justified or maintained.

Many among today’s professing Baptists have an agenda to revise the Baptist
distinctives and redefine what it means to be a Baptist. Others don’t understand why it
even matters. The books being reproduced in the Baptist Distinctives Series are
republished in order that Baptists from the past may state, explain and defend the
primary Baptist distinctives as they understood them. It is hoped that this Series will
provide a more thorough historical perspective on what it means to be distinctively
Baptist.



The Lord Jesus Christ asked, “And why call ye me, Lord, Lord, and do not the things
which I say?” (Luke 6:46). The immediate context surrounding this question explains
what it means to be a true disciple of Christ. Addressing the same issue, Christ’s
question is meant to show that a confession of discipleship to the Lord Jesus Christ is
inconsistent and untrue if it is not accompanied with a corresponding submission to
His authoritative commands. Christ’s question teaches us that a true recognition of His
authority as Lord inevitably includes a submission to the authority of His Word.
Hence, with this question Christ has made it forever impossible to separate His
authority as King from the authority of His Word. These two principles—the authority
of Christ as King and the authority of His Word—are the two most fundamental
Baptist distinctives. The first gives rise to the second and out of these two all the other
Baptist distinctives emanate. As F.M. lams wrote in 1894, “Loyalty to Christ as King,
manifesting itself in a constant and unswerving obedience to His will as revealed in
His written Word, is the real source of all the Baptist distinctives:” In the search for the
primary Baptist distinctive many have settled on the Lordship of Christ as the most
basic distinctive. Strangely, in doing this, some have attempted to separate Christ’s
Lordship from the authority of Scripture, as if you could embrace Christ’s authority
without submitting to what He commanded. However, while Christ’s Lordship and
Kingly authority can be isolated and considered essentially for discussion’s sake, we
see from Christ’s own words in Luke 6:46 that His Lordship is really inseparable from
His Word and, with regard to real Christian discipleship, there can be no practical
submission to the one without a practical submission to the other.

In the symbol above the Kingly Crown and the Open Bible represent the inseparable
truths of Christ’s Kingly and Biblical authority. The Crown and Bible graphics are
supplemented by three Bible verses (Ecclesiastes 8:4, Matthew 28:18-20, and Luke
6:46) that reiterate and reinforce the inextricable connection between the authority of
Christ as King and the authority of His Word. The truths symbolized by these
components are further emphasized by the Latin quotation - quod scriptura, non iubet
vetat— i.e., “What is not commanded in scripture, is forbidden:” This Latin quote has
been considered historically as a summary statement of the regulative principle of
Scripture. Together these various symbolic components converge to exhibit the two
most foundational Baptist Distinctives out of which all the other Baptist Distinctives
arise. Consequently, we have chosen this composite symbol as a logo to represent the
primary truths set forth in the Baptist Distinctives Series.
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PUBLISHERS’ NOTE.

In presenting a new edition of Dr. Hiscox’s valu-
able work to our churches, the publishers take
pleasure in saying that the ‘ New Directory ” has
been everywhere welcomed with approval and
commendation by both pastors and people. Our
denominational journals have uniformly given it
very high praise. To our knowledge there has
been no exception. Some of the author’s previous
manuals have been for many years in use, have
enjoyed a wide circulation, and have largely con-
tributed to the harmony, unity, and good order of our
churches. Not a few manuals by other authors on
specific departments of our faith and practice, have
also been used, many of them of special value, and
some of which are still doing good service. But
nothing so comprehensive and so complete as
the “ New Directory ” has ever before been offered
to our people. A few testimonials from some
of our prominent men, and some of our leading
journals, are introduced, and certify to the esti-
mation in which the book is held by them. A few
changes and additions have been made in the text of
the present edition, and a carefully prepared index
lias been appended, which will add much to its value.

We commend with increased confidence the
‘“New Directory ” to the favor of American Bap-
tists, as a sound and scriptural exposition of New
Testament church polity, as represented by our
faith and practice. In addition we express the
hope that its use will be still more largely in-
creased as a conservative and an educating force

among our churches.
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SOME TESTIMONIALS TO THE NEW DIRECTORY

DRr. Hovey, President of Newton Theological Seminary,
says: ‘‘I have read ‘The New Directory’ with great satis-
faction. The style is well-nigh perfect, and the views which
it inculcates are wholesome. I am delighted to see them
stated so fully and so lucidly. The volume will be of great
service to the denomination.”

DRr. STRONG, President of Rochester Theological Seminary,
says: ‘1 take great pleasure in commending ‘The New
Directory * for Baptist churches, by E. T. Hiscox, D. D., as,
on the whole, the most complete and satisfactory manual on
the subject extant. I regard it as surprisingly accurate and
faithful in its presentation of our polity and usages.’’

Dr. WEsTON, President of Crozer Theological Seminary,
says: ‘Dr. Hiscox has unquestionably given us in ‘The
New Directory’ the book which will be the recognized de-
nominational standard for years to come. He has covered
the ground which a Baptist directory should occupy, and has
done it well.”’

DRr. CorEey, President of Richmond Theological Seminary,
says: ‘‘It is a most valuable book, and its wide circulation
among the rising ministry will be productive of very great
good. I shall recommend its use in the classes of the
seminary.’’

Dr. MacArTHUR of New York, says: ¢ As this is the last
so it is the ablest of all the manuals Dr. Hiscox has prepared.
The whole denomination may well rise up to honor Dr.
Hiscox for the important service he has rendered, the denomi-
national inspiration he has imparted, and the sound instruction
he has given.”’

4.



CONTENTS.

PAGE
PREFACE. .ot i iitiitit ittt ieeaanannn Ceseenaanns e -
CHAPTER 1.
PROPOSITIONS AND STATEMENTS. « o vv vt e veenne s, el e II
CHAPTER II.
A CHRISTIAN CHURCH. .t vt tvvrervneeons e e e 20
CHAPTER 111.
CHURCH MEMBERSHIP s« evv v erennnennn. s L eaes veessasa. O
CHAPTER 1V.
CHURCH OFFICERS. .ttt ttitiiieiinisnne sososesncnanancas 83
CHAPIER V,
CHRISTIAN ORDINANCES. . s .ttt evttnteninnnoensenasanansns 119
CHAPTER VI.
CHURCH GOVERNMENT., cv it vseiansvonsossnnnssonconsannas 142
CHAPTER VII.
CHURCH DISCIPLINE, « .ttt v tv ettt tveaetoenesnsoseneasannnn 160
CHAPTER VIII.
UNUSUAL DIFFICULTIES. v vt vvve it ininaatesennsnssasasesns 192
CHAPTER IX.
CHRISTIAN WORSHIP. .t vttt it ve it ettt ntanes aovonennananas 216
CHAPTER X.
THE CHURCH'S MISSION. ..ttt iiiinenentianansensonsnennns 252

5



6 CONTENTS.

CHAPTER XI. PAGE
THE CHRISTIAN MINISTRY .« ttive it ancnuenenonncncncevnnns 277

CHAPTER XII.
BAPTIST COUNCILS. . ¢ v vt v te e i et ee et it iiaenrennneeeannnens 311

CHAPTER XIII.
RELATED SOCIETIES . ........... e e e 330

(3:39) 6775 1 Uo ) P30S 344

CHRISTIAN BAPTISM. ...ttt ittt i e i i inans 286

INFANT BAPTISM ..o i it it it it eeea e 468

BAPTIST HISTORY. ..t iit ittt i in i eci s s snanes 492

APPENDIX.

A. CREEDS AND CONFESSIONS. . .. coeettnioneeenennronnenss 525
B. OPTIONAL RESOLUTIONS...........cou.n. et 504
C. GLOSSARY OF AUTHORITIES. ¢ o vivovnenovnnnn vunennnnns 567
D. RULES OF ORDER........ P 576
E. FORMS AND BLANKS . vtit ittt iiee i nenan.s 585
F. BENEVOLENT SOCIETIES. ..« st vrrernsaceneoneenseeanenna 504



PREFACE.

THIRTY-FOUR years ago (1859) the Baptist Church
Directory was published as an ecclesiastical manual
for use among Baptists. It met with immediate and
hearty approval by both pastors and members of
the churches, and was welcomed at once by a large
circulation. That such a book is still needed is
proven by the fact that after a constant and unin-
terrupted use for an entire generation, it is in as
great demand as ever. This, for a book of the kind,
is declared by the publishers to be a case ‘“ altogether
phenomenal.” Since its first issue, within its field of
denominational literature, probably a dozen differ-
ent books treating of some departments of Baptist
Church polity have appeared, had a brief run, then
disappeared. The Directory, by its general plan,
method of treatment, and exposition of principles,
has so commended itself to the denomination as to
be declared as nearly a ‘‘standard” on the subjects
of which it treats, as anything short of the New
Testament can be. About sixty thousand copies

have been circulated in this country, while it has
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been translated more or less fully into at least seven
different languages, by our missionaries in foreign
lands, for use among the native churches. For
such signal service rendered to Gospel truth and
our distinctive faith, the author is devoutly thankful.

Since the first appearance of the Directory the
author has published several other manuals, mostly
smaller, designed to meet the needs of specific de-
partments in our Church life, usage, and order. In
all, there are now nzne of these manuals, the com-
bined circulation of which, in this country, so far as
can be ascertained, is not less than one Aundred and
sixty thousand copies. The Standard Manual has
been translated into Spanish, for use in our churches
in Mexico, Cuba, and elsewhere, among Spanish-
speaking peoples.

The present work, though constructed on the
same general plan as the Directory, is an entirely
new book, much more comprehensive, and contains
more than double theamount of matter. Itisentire-
ly in harmony with previous manuals, as to Baptist
polity, and neither abrogates nor antagonizes any
of the fundamental principles announced or advo-
cated in those previous issues. During the past
quarter of a century the author has been written to
repeatedly, asking his opinion and advice as to per-

plexing cases in Church order and discipline, such
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as will frequently arise, and which no prescriptive
rules can possibly anticipate. Thisworkisintended,
so far as possible, to meet such cases, by more ex-
tended explanations of general principles., The ar-
rangement of subjects and matter is lucid, the style
is plain and simple, and the arguments are believed
to be convincing. The book, it is confidently ex-
pected, will commend itself to the people as a care-
ful and sound exposition of Baptist Church polity
and practice.

When the Directory was issued in 1859, American
Baptists numbered less than one million Church
members. Now they have about zkree and one-raly
millions. Many thousands of young people, and per-
sons from other denominations and from families
without religious instruction, are yearly gathered
into our churches. These recruits came among us
with all the rights of franchise, but with little or no
previous instruction as to their exercise. They need
to be taught as to the nature, duties and privileges
of membership in the Church of Christ, if their ad-
mission is to be made a blessing. Our Church
members also, both young and old, need instruction
as to our distinctive principles, and the reasons for
them, if the integrity of our faith is to be preserved.
If there be reasons for the maintenance of a dis-

tinct denominational existence, there is special
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urgency for the declaration and the defense of those
reasons. The principles on which this Manual is
constructed are drawn from the New Testament,
and never in our history was there so much need of
such an exposition and guide for members in our
Church fellowship, as there is to-day. Let the
necessity be recognized and met.

May the favor of our gracious Heavenly Father
attend this, as it has sanctioned previous efforts in
the same direction, and make it a means of further-
ance to the unity, harmony, spiritual vitality and
efficiency of the churches, resulting in the glory of
our Lord Jesus Christ, through the salvation of souls
and the edification of the saints, is the sincere and
prayerful desire of the writer, E. T. H.

Mount Vernon, N. Y., May 20, 1893.



THE NEW DIRECTORY.

CHAPTER L
PROPOSITIONS AND STATEMENTS.

Prop. I. The Bible is a Divine Revelation given
of God to men, and is a complete and infallible
guide and standard of authority in all matters of
religion and morals; whatever it teaches is to be
believed, and whatever it commands is to be obeyed;
whatever it commends is to be accepted as both
right and useful; whatever it condemns is to be
avoided as both wrong and hurtful; but what it
neither commands nor teaches is not to be imposed
on the conscience as of religious obligation.

Prop. II. The New Testament is the constitution
of Christianity, the charter of the Christian Church,
the only authoritative code of ecclesiastical law, and
the warrant and justification of all Christian institu-
tions. In it alone is life and immortality brought
to light, the way of escape from wrath revealed, and
all things necessary to salvation made plain; while
its messages are a gospel of peace on earth and of
hope to a lost world.

Propr. III. Every man by nature possesses the

1L



12 THE NEW DIRECTORY,

right of private judgment in the interpretation of the
Scriptures, and in all religious concerns; it is his
privilege to read and explain the Bible for himself,
without dictation from, or dependence on, any one,
being responsible to God alone for his use of the
sacred truth.

Pror. IV. Every man has the right to hold such
religious opinions as he believes the Bible teaches,
without harm or hindrance from any one on that
account, so long as he does not intrude upon, or in-
terfere with, the rights of others by so doing.

Pror. V. All men have the right, not only to be-
lieve, but also to profess and openly declare, what-
ever religious opinions they may entertain, providing
they be not contrary to common morality, and do
no injustice to others.

Prop. VI. All men possess the common right to
worship God according to the teachings of the
Scriptures, as they understand them, without hin-
drance or molestation, so long as they do not injure
or interfere with the rights of others by so doing.

Pror. VII. Civil governments, rulers and magis-
trates are to be respected, and in all temporal mat-
ters, not contrary to conscience and the word of
God, to be obeyed; but they have no jurisdiction in
spiritual concerns, and have no right of dictation to,
of control over, or of interference with, matters of
religion; but are bound to protect all good citizens
in the peaceable enjoyment of their religious rights
and privileges.

Pror. VIII. No organicunion of Church and State
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should be tolerated, but entire separation maintained:
the Church should neither ask for, nor accept of, sup-
port from civil authority, since to do so would imply
the right of civil dictation and control.. The sup-
port of religion belongs to those who profess it.

Propr. IX. Christian men are to be good and law-
abiding citizens, sustaining and defending the gov-
ernment under which they live, in all things not
contrary to conscience and the word of God; while
such government is bound to protect them in the
full enjoyment of all their rights and privileges, both
civil and religious.

Propr. X. Religion is to be free and voluntary,
both as to faith, worship and service; neither con-
formity to, nor support of, religion in any form,
should be compulsory. Christian faith and practice
are matters of conscience and personal choice, and
not subject to official dictation; and for either civil
or ecclesiastical authority to enforce conformity,
punish dissent, or compel the support of any form
of worship, is a crime against the rights of man, an
assumption of divine prerogatives, and treason
against Christ, the only Lord of the conscience and
sovereign of the soul.

Prop. XI. None but regenerated persons ought
to be, or properly can be, members of a Christian
Church, which is a spiritual body separate from the
world and distinct from the state, and to be com-
posed of spiritual members only.

Prop. XII. Pastors are not to be imposed on
churches nor taken from them without their consent;
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but are to be chosen by them, each for itself, at its
own option, as by free men in Christ, who have a
right to the choice and election of their religious
teachers.

Prop. XIII. Christ is the only Head over, and
Lawgiver to, His churches. Consequently the
churches cannot make laws, but only execute those
which He has given. Nor can any man, or body of
men legislate for the churches. The New Testa-
ment alone is their statute book, by which, without
change, the body of Christ is to govern itself.

DISTINCTIVE CHARACTERISTICS.

In what respects do Baptists differ from other
Christian denominations ?

This is a question sometimes asked, and one which
even Baptists themselves not unfrequently find it
difficult to answer. If others misunderstand or mis-
interpret them, they should understand their own
position, and be able to give a reason for it; they of
all men, should be well instructed in the *‘ kingdom
of heaven,” especially so far as relates to their pecul-
iar faith and order. Every honest mind searching
for truth will ask, ‘“ What does the Bible teach?”
rather than, “ What do men believe ?” Yet the for-
mer is often better learned by well understanding
the latter. The opinions of men and the creeds of
the churches are important to be known, for infor-
mation if not for authority.

The following points indicate the more important
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respects in which Baptists differ from others, as to
religious opinion and practice:

1. As to a Christian Church.

They hold that a Church is a company of disci-
ples, baptized on a profession of their faith in Christ,
united in covenant to maintain the ordinances of
the Gospel, and the public worship of God; to live
godly lives, and to spread abroad the knowledge of
Christ as the Saviour of men.

Consequently an ecclesiastical system consisting
of many organic units, a confederation of religious
societies under one general government or head,
is not a Christian Church, though sometimes bearing
that designation.

2. As to Baptism.

They believe that baptism is the immersion, dip-
ping, or burying a candidate in water, on a profes-
sion of his faith in Christ, and that such is the only
form of baptism taught in the New Testament, or
practised by the Apostles and first Christians. Con-
sequently the form is essential to the ordinance,
and nothing but immersion can be scriptural baptism.

Therefore sprinkling, pouring,and whatever other
use of water may be resorted to, are not baptism at
all, but substitutes for it. On the contrary, Pedo-
baptists hold that sprinkling and pouring are equal-
ly valid baptism with immersion, and because more
convenient, are to be preferred.
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3. Proper Subjects for Baptism.

Baptists assert that the only proper sudjects for
baptism are regenerated persons; those who have
exercised and professed a saving faith in Christ, and
are living orderly Christian lives.

On the contrary, some hold and teach that unre-
generate persons may be baptized as a means of
grace; while all Pedobaptists claim that unconscious
infants, unregenerate and incapable of faith, should
receive baptism on the faith of parents, or sponsors.
All of which Baptists declare to be plainly contrary
to the word of God and the economy of grace.

4. Proper Subjects for Communion.

As to who have the right and properly should
come to the Communion of the Lord’s Supper, Bap-
tists claim that only regenerate persons, baptized
on a profession of their faith, and living in a godly
and Christian manner as members of a church, have
a right to, or can properly partake of, the Supper.
Of course, then, baptism is prerequisite to the Sup-
per; of course, also, the Church is to judge the
qualifications of those who enjoy its privileges.

On the contrary, some believe and teach that
baptism is not prerequisite to the Communion,
therefore unbaptized persons may rightfully come
to the Lord’s table; some also teach that conversion
is not prerequisite to baptism and church-member-
ship, while others assert that each one should judge
of his own fitness, and the Church cannot properly
deny the privilege to any one who desires it.
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All Pedobaptists invite to the Supper persons
only sprinkled, whom Baptists regard as unbaptized;
the Roman Church gives to the laity the Commun-
ion in one kind only, withholding from them the
cup, and the Greek Church gives the Eucharist, as
they do baptism, to unconscious infants. All of
which Baptists consider contrary to the Scriptures,
and subversive of Gospel order in the churches.

5. Subjects for Church Membership.

What class of persons should be admitted as
members to the fellowship of Christian churches ?
Baptists say that godly persons, baptized on a
profession of faith, are the only proper and suit-
able persons. That all others should be denied ad-
mission, and if already within the Church should be
cast out.

Consequently, to receive unconverted persons,
whether infants or adults, destroys the spiritual
character of the body, and forms an unholy alliance
with the world, instead of maintaining a broad and
distinctive separation between them.

6. The Form of Church Government.

Is there any form of government for the churches
taught in the New Testament? And if so, what is
it? Baptists assert that each particular local Church
is self-governing, and independent of all othe:
churches, and of all persons and bodies of men
whatever, as to the administration of its own affairs;

that it is of right, and should be, free from any other
2
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human authority, whether civil or ecclesiastical, and
that this is the New Testament idea of church gov-
ernment.

Others, however, with great diversity of opinion,
hold and teach that local congregations of Chris-
tians should not govern themselves, but be gov-
erned by popes, bishops or priests, assemblies,
conferences, conventions, councils, consociations,
synods or presbyteries. All of which Baptists con-
sider as contradictory of the New Testament and
the practice of the primitive churches.

7. As to Church Officers.

What and how many are the Scriptural officers of
a Christian Church? Baptists hold that they are
two,; pastors and deacons: besides these, there are
no others. They assert that dzskop and elder in the
primitive churches were identical in office and au-
thority, being pasfors when holding the superinten-
dence of churches, and evangelists when preaching
from place to place; and that ruling and teach-
ing elders were not, and properly should not be, dis-
tinct and separate offices in the churches. Conse-
quently &diskops are not a superior order of the
clergy, nor ruling elders an order distinct from
teaching elders.

On the contrary, other denominations claim more
than two orders in the ministry and officers in the
churches, running through a long list from pope
to pastor, from cardinal to curate, from dean to
deacon.
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8. As to Doctrinal Belief.

In doctrine, Baptists agree very nearly with
other evangelical Christians. They are what is
usually called Calvinistic, as opposed to Arminian
views of free-will and the sovereignty of grace.
They hold the unity of the Godhead, and the equal
Divinity of the Father, Son and Spirit: a full and
free salvation proclaimed to all in Christ; the atone-
ment and redemption by the meritorious sacrifice of
Christ; justification by faith, not by works; the ab-
solute necessity of regeneration in order to salvation;
the Holy Spirit the author and finisher of saving
faith and sanctification; the personal election of be-
lievers; the perseverance of the saints by upholding
grace; the resurrection of the body, and the life
everlasting; also the endless duration of rewards
and punishments, to be assigned by Christ, the judge
of quick and dead, at His coming and glory.

There may be others, but the above named con-
stitute those which chiefly mark the difference be-
tween Baptists and other Christians. These are the
questions in respect to which misapprehensions most
frequently arise, and on which information is most
likely to be sought. And on all of them, while Bap-
tists do not claim to be faultless, nor beyond the
possibility of mistake and error, they appeal to the
Bible, to history, to philology, in justification of their
‘views, and in support of their position.



CHAPTER 1I.
A CHRISTIAN CHURCH.

A CHRISTIAN CHURCH is a company of regen-
erate persons, baptized on a profession of faith in
Christ; united in covenant for worship, instruction,
the observance of Christian ordinances, and for such
service as the gospel requires; recognizing and ac-
cepting Christ as their supreme Lord and Lawgiver,
and taking His Word as their only and sufficient
rule of faith and practice in all matters of conscience
and religion.

I. MEANING OF THE WORD.

The word C/urcl is of uncertain derivation : Eng-
lish, Church; Scottish, Kirk; Anglo-Saxon, Cyric;
German, Kirche; Danish, Kyrke; Swedish, Kyrka,
Russian, Zerkow. It is used as the equivalent, if
not derived from the Hebrew Kalal; Latin, Curia,
and has usually been derived from the Greek Kur:-
akon—*belonging to the Lord.” This is, however,
disputed by good authority. But Zkklesia is the
accepted equivalent Greek word used in the New
Testament, and translated Churck. This word is
used to designate the visible ‘“ Kingdom of heaven”
on earth, the company of God’s elect people chosen
in Christ Jesus; His spiritual Israel of the New Dis-

20
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pensation—what Alford calls ‘“the congregation of
the faithful.”*

Ekklesia is composed of ek, from, or out of, and
kaleo, to call—called out from. It denotes a com-
pany, or assembly of persons, called out, selected,
chosen and separated from a larger company, a more
general concourse of people. According to the
usages of Greek civil life, the Ekklesia was, as the
lexicons define it, ““an assembly of citizens called
together for deliberative purposes; a legislative
assembly, called to discuss the affairs of state.” It
was an orderly and an organized assembly, consist-
ing of those possessing the rights of citizenship, for
the consideration of public affairs, and the enact-
ment and enforcement of laws pertaining to the
public welfare, as distinguished from the common
populace at large, an incidental concourse, or a dis-
orderly crowd of people.t

BisHOP TRENCH gives the following elucidation :

‘““We have E%klesza in three distinct stages of meaning—the
Heathen, the Jewish, the Christian. In respect of the first,
Effklesia, as all know, was the lawful assembly in a free Greek
city of all persons possessed of the rights of citizenship for
the transaction of public affairs. That they were summoned,
is expressed in the latter part of the word; that they were
summoned oxf of the whole population, a select portion of it,
including neither the populace, nor yet the strangers, nor
those who had forfeited their civic rights; this is expressed

* See Matt. 16: 18; 18: 17,
t See Grimms-Wilkes N. T. Lexicon, Liddell & Scott, Robin-
son, ¢f al.



22 THE NEW DIRECTORY.

in the first part. Both the ca/lzing, and the calling 0w/, are
moments to be remembered when the word is assumed into
a higher Christian sense, for in them the chief part of its
peculiar adaptation to its auguster uses lies.”"—Synonyms of
the New Testament, pp. 17, 18; Ed. 1857.

Still true to its original classical idea and scope
of meaning, when the word was adopted into Chris-
tian literature and applied to higher and more sacred
uses, it designated a company called out from the
world, elected, chosen and separated—Z#k/lektoz, the
elected, the faithful, called to be saints. And thus a
selected and separated company, to constitute ‘‘ the
Kingdom of Christ,” “‘the Church of the living God,”
““a peculiar people” sanctified to Himself. Here,
also, we have the further idea, fundamental to its
primitive meaning, of an organized company, with
laws, officers and ordinances for the orderly trans-
action of affairs, and the performance of service con-
templated in their calling and institution.

II. USES OF THE WORD.

The word Ekklesia is found one /Lundred and fif-
teen times in the New Testament. In one hundred
and ten of these instances it has reference to the
institution known as the Clurc/. 1In three instances
it is used in what Trench calls the ‘“ heathen sense,”
being applied to the assembly gathered at Ephesus,
on the occasion of the riot incited against Paul and
his associates—Acts 19: 32, 39, 4I. Notice, how-
ever, that the excited and riotous multitude was the
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oklos—a crowd, a confused and disorderly multitude,
Acts 2: 35, and not the FEkklesia, which was the
official and authoritative assembly, to which such
cases of popular disturbance and disorder were ap-
pealed for suppression and settlement. In zzo cases
this word is used in the ‘‘ Jewish sense,” being ap-
plied to ancient Israel as God’s chosen and separated
people. In the address of Stephen before his ac-
cusers, when referring to Mosaic history, he said :
““ This is he that was in the Church (Zk#£lesia) in the
wilderness, with the angel which spoke to him.”"—
Acts 7: 38; and in the Epistle to the Hebrews, a
citation from the Twenty-second Psalm, according
to the Seventy, “I will declare thy name unto my
brethren; in the midst of the Church (£kklesia) will
I sing praise unto thee.”—Heb. 2: 12; Ps. 22: 22.
The Alexandrian translators of the Hebrew Scrip-
tures into Greek used this word to designate the
entire congregation of Israel, the whole Hebrew
commonwealth, as an organic unity. Under the
theocratic government of the Old Dispensation, the
seed of Abraham constituted a distinct congrega-
tion, called out and separated from all other peoples
and races, organized under a polity peculiarly their
own, with laws, ordinances and services as distinct
as their own calling and race life. Hence the pro-
priety and force of this word as a designation of the
Hebrew people.

In the ¢ Christian sense” the word Ekklesia has a
twofold signification in the New Testament. Firs¢,
it is used, in its primary and literal sense, to desig-
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nate a visible, local congregation of Christian disci-
ples, meeting for worship, instruction and service.
Second, it is used in a secondary and figurative sense,
to designate the invisible, universal company, in-
cluding all of God’s true people on earth and in
heaven. There is, then, the visible, local Church,
and the invisible, universal Church. In the latter
case the word represents a conception of the mind,
having no real existence in time or place, and not a
historical fact, being only an ideal multitude with-
~ out organization, without action, and without cor-
porate being.

Of the one /Lundred and ten instances in which
Ekklesia is rendered Cliurc/r in the New Testament,
more thian ninety are applied to a visible, local con-
gregation, or company of disciples, meeting in a
given place, for a given purpose. This is the pri-
mary and literal signification of the word. Thus it
is said, ‘‘Paul called the elders of the Church;”
“The Church of God at Corinth;” ‘“The Seven
churches of Asia;” “The Churchof Ephesus;” «“The
churches of Galatia.” But when it is said, ““Christ
also loved the Church, and gave Himself for it, that
He might present it to Himself a glorious Church,”
etc., Eph. 5: 25, 27, it presumably refers to no par-
ticular congregation of believers, but to the entire
company of the saved —the universal, invisible
Church. In the same way is interpreted the much-
quoted declaration of Jesus: ‘““On this rock will I
build my Church.”—Matt. 16: 18. Also, ‘“ To the
intent thatnow . . . . might be known &y z/ke
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Church the manifold wisdom of God.”—Eph. 3: 10.
‘““ He is the head of the body, the Church.”—Col. 1:
18. ““The general assembly and Church of the
first-born, which are written in heaven.”—Heb. 12:
23. These, with a few other passages, are supposed
to refer not to any localized congregations of be-
lievers, but to the universal fellowship of the faith-
ful. And yet it is likely that some of the passages
usually thus interpreted might, by a more careful
exegesis, be found to bear the primary and literal
meaning of a particular congregation. Certain it is
that this literal meaning of the word is its first and
ruling signification, as is certified in a vast majority
of cases. And if in certain cases another meaning
attaches to it, such other meaning is purely tropical
and secondary. And such secondary meaning
grows directly out of, and bears a strict resemblance
to, the primary.

The word Clurch, in common language, is used
with a large latitude of meaning. It is applied to a
congregation of Christian worshipers, to a religious
establishment, to a given form of ecclesiastical or-
der, to the aggregate of all the saints, and to a
building used for religious purposes. This last-named
use, though common, is hardly legitimate, and the
passages of Scripture sometimes cited to justify it
(Rom. 16: 5; 1 Cor. 11: 18; 14: 19, 28) will not war-
rant such application. And to call the aggregate
of those who profess the Christian faith—of all
names in all the world—* the Christian Church,” isa
misuse of the word not warranted by the Scriptures.
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There is no such thing as a universal Church c¢n
earth embraced in one grand communion. Equally
baseless and unsupported by Scripture is the claim
that all the religious congregations of a nation, or ofa
given form of faith in a nation, constitute a national,
or a denominational church. Itcontradicts the New
Testament idea. It is common to speak of ‘“the
Church of England,” or *“the Church of Russia,” or
““the Church of Rome.” We understand what is in-
tended, but such terms are extra-evangelical, and
untrue to the New Testament idea.

IIT. MARKS OF A TRUE CHURCH.

Are there any marks, or signs, by which a true
Church can be known? Ifso, what are they? If
our ideas as to what constitutes a true Church be
erroneous or confused, we shall be likely to go
astray as to all that follows, and misinterpret its
polity, order, ordinances, its structure, government
and purpose. Allthe various Christian communions,
both ancient and modern, have, in their dogmatic
symbols, more or less fully, given their conception
of a true Church. These definitions are found in
their standard creeds and confessions of faith; and
it is to be observed that they all assume to start
with the New Testament idea. But as they proceed
they do more and more diverge, and complicate the
primitive simplicity with their ecclesiastical sur-
roundings, their educational prepossessions, or with
what trusted authority decides a Church ought to
be, rather than what it is.
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It may be noted that our Savior used the term
Ekklesia but on two occasions, in both briefly, and
without definitions or explanations, as reported in
the Gospel narratives—Matt. 16: 18; 18: 17. His
oft-repeated expression was, ‘“the Kingdom,” ‘‘ the
Kingdom of God,” many times repeated; ‘the
Kingdom of heaven;” ‘‘the Son of man coming in
His Kingdom;” “my Kingdom;” ‘ the children of
the Kingdom.” Now, it is manifest that the Kzngdom
and the Clurc/ are vitally related, but not identical.
The Kingdom is a fact in the world, being a moral
and spiritual reign of truth and righteousness in the
hearts and lives of men, Christ Himself being King,
His word law, and His Spirit the indwelling life.
But there is no outward form, no organization, no
corporate life. The Church is the outward, visible,
organic expression and development of this spirit-
ual, real, but invisible Kingdom of Christ; not a
perfect counterpart, but an imperfect representation;
since the Church may contain some not in the
Kingdom, and the Kingdom may contain many not
in the churches.

THE LATIN CHURCH gives this definition of a
Church:

‘“The company of Christians knit together by the profes-
sion of the same faith, and the communion of the same
sacraments, under the government of lawful pastors, and

especially of the Roman bishop, as the only vicar of Christ
on earth.”—ZRellarmine De Eccl. M., I1]., 2.

THE GREEK CHURCH gives this definition :

““The Church is a divinely instituted community of men,
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united by the orthodox faith, the law of God, the Hierarchy,
and the sacraments.”— Full Catec. of the Orthodox FEst.
Church.

THE CHURCH OF ENGLAND defines after this
manner:

““ A congregation of faithful men, in which the pure Word
of God is preached, and the sacraments duly administered
according to Christ’s ordinances, in all those things that of
necessity are requisite to the same.”"—77%zréy-Nine Articles,
Art. XIX.

THE AUGSBURG CONFESSION has the following:

““ A congregation of saints, in which the gospel is purely
preached, and the sacraments are rightly administered.”
—Aug. Conf., Art. VII.

THE HELVETIC CONFESSION states it thus :

*“ The Church is a community of believers, or saints, gath-
ered out of the world, whose distinction is to know and to
worship, through the Word and by the Spirit, the true God
in Christ the Savior.”"—Helv. Conf., Ari. XVII.

THE BELGIC CONFESSION gives this definition :

““ A true congregation or assembly of all faithful Chris-
tians, who look for their salvation only from Jesus Christ, as
being washed by His blood and sanctified by His Spirit.”
—Belg. Conf., Art. XXVII.

THE SAX0ON CONFESSION defines in these words :

‘“ A congregation of men embracing the gospel of Christ,
and rightly using the sacraments.”—Saxon Conf., Art. X1/

THE ScoTTIsH CONFESSION puts it inthese words:

“The Church is a society of the elect of all ages and
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countries, both Jews and Gentiles; this is the Catholic, or
universal Church. This Church is invisible, and known only
to God.”"—Scot. Conf., Art. XVI.

THE WESTMINSTER ASSEMBLY’S definition is this:

““Particular Churches in the primitive times were made
up of visible saints, viz., of such as being of age, professing
faith in Christ, according to the rules of faith and life taught
by Christ and his Apostles, and of their children.” *— West,
Assem. Directory ; Neal's Hist. Puritans, Vol. Il., p. 469,
Appendix.

Baptists have attached less importance to creed
statements than most other denominations. Never-
theless they, too, have some historical symbols
which they respect and use, but to which they are
not bound.

A CONFESSION OF FAITH, issued by seven Bap-
tist Churches in London, put forth A. D. 1643, as
a vindication from the aspersions and calumnies of
their opponents and enemies, defines a Church as
follows :

¢« Jesus Christ hath here on the earth a spiritual kingdom
which is His Church, whom He hath purchased and redeemed
to Himself, as a peculiar inheritance : which Church isa com-
pany of visible saints, called and separated from the world
by the Word and Spirit of God, to the visible profession of
the faith of the gospel; being baptized into that faith, and
joined to the Lord, and to each other, by mutual agreement,

in the practical enjoyment of the ordinances by Christ their
head and King."—2Bap. Conf., 1643, Art. XXXII1I.

*See Schaff’'s Creeds of Christendom; Smith’s Bible Dict.; Ap-
pend. B., Art. Ch.; Cyclop. Bib. Eccl. and Theo. Lit. Art. Ch.
et al.
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A BaprTIiST CONFESSION, put forth by the elders
and brethren of many Baptist congregations in Lon-
don, 1677, evidently based on that of 1643, and
adopted by the ¢ General Assembly” of ministers
and delegates of more than one hundred ‘‘baptized
Churches,” in 1689, says:

“The Lord Jesus Christ collecteth out of the world te
Himself, through the ministry of His Word by His Spirit,
those that are given to Him by the Father, that they may
walk before Him in all the ways of obedience, which He pre-
scribeth to them in His Word. Those thus called He com-
mandeth to walk together in particular societies or churches,
for their mutual edification, and the due performance of the
public worship which He requireth of them in the world.
The members of these churches are saints by calling, visibly
manifesting and evidencing their obedience unto the call of
Christ; and do willingly consent to walk according to the
appointment of Christ, giving up themselves to the Lord, and
one to another, by the will of God, in professed subjection
to the ordinances of the gospel.” *—Arz. XXV 1., secs. 5, 6.

THE NEW HAMPSHIRE CONFESSION more briefly
gives the following definition of a Church:

““ A visible Church of Christ is a congregation of baptized
believers, associated by covenant in the faith and fellowship
of the Gospel; observing the ordinances of Christ, governed
by his law, exercising the gifts, rights, and privileges invested
in them by His Word.”—N. H. Conf., Art. XV1.

* In 1742 the old Philadelphia Association adopted, with some
additions and changes, this English Confession of 1689, since
which it has been known in this country as ‘* The Philadelphia
Confession.”’
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IV. SIGNS OF A TRUE CHURCH.

By what signs, notes, or attributes may a true
Church of Christ be known?

To this question the Roman Catholic Catechism
answers: ‘Unity, holiness, catholicity, apostolicity,
and perpetuity.” To these, Bellarmine and others,
from the ultra papal standpoint, add various others.
These attributes Protestants accept as signs, only
with their own definitions. But, if accepted, they
must be predicated, to a certain extent, of “the in-
visible, universal Church.” More distinctively Prot-
estant, however, are added these marks, oft-repeated
in their definitions, *‘ the preaching of the pure Word
of God, and the right administration of the sacra-
ments.” But these have reference rather to the ac-
Zzon of the Church’s life, than to the sudstance of
that life—to what is done in the Church, rather than
to what constitutes the Church.

1. Unity. This is true from the New Testament
point of view, which Baptists emphatically accept as
thus taught: ‘“ Endeavoring to keep the unity of the
Spirit, in the bond of peace. There is one body, and
one Spirit, even as ye are called in one hope of
your calling; one Lord, one faith, and one baptism;
one God and Father of all, who is above all, and
through all, and in you all.”—Eph. 4:3-6. There is
one head—Christ. There is one body—the Church.
But the doctrine that the unity of the Church consists
in the combination of many separate congregations
of Christians into one general or universal assembly
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of like faith and order, whether taught by Catholics
or Protestants, is not taught in the Scriptures, and is
repudiated by Baptists. There is, however, a spir-
itual unity in the “ Communion of Saints,” existing
among all who are truly born of God, however vari-
ous and dissimilar their ecclesiastical polity and
relations may be.

2. Holiness. This marks a true Church, because
only such as are born of the Spirit, and become
“new creatures in Christ Jesus” are suitable persons
to be, or can properly become, members of it. They
are called “saints,” sanctified ones. ‘““Unto the
Church of God, which is at Corinth, to them that are
sanctified in Christ Jesus, called to be saints.”—1 Cor.
1:2. “As the elect of God, holy and beloved.”—
Col. 3:12. “Ye also, as lively stones, are built up
a spiritual house, a holy priesthood, to offer spiritual
sacrifices.”—1I Peter 2:5. This holiness may not be
perfect and absolute as to any one member, much
less as to the entire body; nevertheless it is what
the gospel claims, and is the prevailing mark of
those who are united to Christ, as the branch is to
the vine. Being characteristic, therefore, of individ-
ual believers, it becomes characteristic of the con-
gregation of believers. But the papal claim that
holiness comes from a union with that, as the only
true Church, is an absurd fiction, not to be credited,
or seriously considered.

3. Catholicity. Various ecclesiastical establish-
ments arrogate, each to itself, universality, and
claim to be the only ¢ Catholic Church.” Such a
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claim is made by the Latin, the Greek, the English,
and other prelatical systems. Such claims, how-
ever, have no foundation whatever in the historical,
or doctrinal teachings of the New Testament. But
if catholicity may be interpreted to mean a recog-
nition of the essential spiritual unity of the faith in
all of Christ's redeemed people, and a willingness
to accord sainthood to all of every name and nation
who bear the image and have the spirit of their
Lord, then every congregation of evangelical disci-
ples is a Catholic Church. ¢ Of a truth I perceive
that God is no respecter of persons; but in every
nation, he that feareth Him, and worketh righteous-
ness, is accepted of Him.” —Acts 10:34, 35. “For
the same Lord over all, is rich unto all that call
upon Him.”—Rom. 10:12.

4. Apostolicity. 1t is the claim of the Roman,
and of some other prelatical and High-Church com-
munions, that they have an unbroken succession of
ministerial gifts and ordinations direct from the
Apostles—what is sometimes termed ‘‘ the historical
episcopate.” And if a succession in the ministry,
then a succession largely also in Church order, and
sacramental efficacy. This claim is historically
groundless,and doctrinallyuseless. Butthetrueapos-
tolicity consists not in succession, but in possession,
for they who possess and exhibit the doctrines, the
spirit and the life of the Apostles, have right to
claim this mark of a true gospel Church. “For
cther foundation can no man lay, than that is laid,

which is Jesus Christ.”—1 Cor. 3:11. ‘* Now there-
5
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fore ye are no more strangers and foreigners, but
fellow citizens with the saints, and of the household
of God; and are built upon the foundation of the
Apostles and prophets, Jesus Christ Himself being
the chief corner-stone.”—Eph. 2:19, 20.

5. Perpetuizy. This has reference, not to a con-
tinuance of official administration, as in the previous
note, but to visible and corporate Church life. And,
strange to say, some Baptists have been cour-
ageous enough, and indiscreet enough to assert that
an unbroken succession of visible, organized congre-
gations of believers similar to their own, and there-
fore substantially like the primitive churches, can
be proven to have existed from the Apostles until
now. Such claims may well be left to papal audacity.
For those who learn from that storehouse of sacred
truth—the New Testament—what are the spirit, doc-
trine, ordinances, and polity of a Church of Christ,
and practice the same, it matters nothing whether
the chain of organic perpetuity may never have
been broken, or broken a thousand times. They are
the true disciples of Christ who have His spirit; the
true successors of the Apostles who follow their
teachings, and imitate their lives. ¢ They continued
steadfastly in the Apostles’ doctrine, and fellow-
ship, and in breaking of bread, and in prayers.”—
Acts 2:42. ‘“And you being in time past alienated
and enemies in your mind, by wicked works, yet
now hath He reconciled, in the body of His flesh,
through death, to present you holy and without
blemish, and unreprovable before Him; if so be that
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ve continue in the faith, grounded and steadfast, and
be not moved away from the hope of the gospel.”—
Col. 1:21-23.

Strictly speaking, perpetuity is predicated of the
invisible Church only. It is ¢ the kingdom of heav-
en” on earth; ‘““the Messiah's reign,” which is per-
petual. “In the days of these kings shall the God
of heaven set up a kingdom which shall never be
destroyed.”—Dan. 2:44. ‘“But the saints of the
Most High shall take the kingdom, and possess the
kingdom forever, even forever and ever.”—Dan.
7:18. “Upon this rock will I build my Church, and
the gates of Hades shall not prevail against it.”—
Matt. 16:18. “Lo, I am with you alway, even
unto the end of the world.”—Matt. 28:20.

But visible churches—Ilocal congregations—are
largely subject to the mutations of human society.
They rise and fall; they grow and decay; they
flourish, decline and disappear. Many a ‘‘candie-
stick ” has been removed out of its place, and many
more will be. But the cause is imperishable, and
the toundations shall never be removed.

V. NOT A CONFEDERATION.

A Christian Church, therefore, is not a confedera-
tion of many local congregations, under some one
general head, whether that be a person, as bishop,
patriarch, or pope; or under some system of gov-
ernment, as presbytery, synod, conference, or assem-
bly. It is not an ecclesiastical system, extending
over a wide area of country, claiming the right of
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control over all of similar faith within such territory.
Such, at least, is far from the New Testament idea
of a Church. The expressions found in the Acts
and the Epistles clearly define and fix the primitive
notion of a Church.

We read: “Then had the churches rest,” and
“were established in the faith.” Not “the Clhurch,’
mark, as if all disciples were grouped in one com-
prehensive body. ‘‘The churches of Christ salute
you.” ““ The churches of Galatia;” not *“ ¢ke Church.”
“The clurches of Asia salute you.” ““Messengers
of the churches.” *‘“The churches throughout all
Judea and Galilee and Samaria;” ‘“the churches of
Macedonia;” ‘“ the Church which was at Jerusalem;”
““the Church of the Thessalonians;” ‘“the Church of
the Laodiceans.” ‘““As I teach in every Church.”
“ Ordained elders in every Church.” “The Church
which is at Cenchrea.” “ Greet the Church that is
in their house.” ¢ If therefore the whole Church be
come together into one place.” ¢ With the Church
in their house.” No one can fail to understand the
force of such expressions.

NOTE 1.—An organization of professing Christians may
fail in some respects to meet the requirements of the Gospel,
and still be a Church, providing it fulfills the fundamental
conditions of a Scriptural faith and practice, holding the
headship of Christ, maintaining the Ordinances and the min-
istry of the word in their purity.

NOTE 2.—But if it ceases to recognize and submit to Christ
as its supreme ruler, and to receive His word as its supreme
law, then it ceases to be a Church of Christ, though it may
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still preserve its religicus character and retain many evangeli-
cal marks.

NoTE 3.—No Church, however sound its orthodoxy, or
perfect its order, can fulfill the conditions of its existence
without the indwelling life of Christ in its members, they
walking in the Spirit, and not fulfilling the lusts of the flesh.
Its importance and efficacy, therefore, depend not on mere
mechanical conformity to any, even a divine model, so much
as on the life and power of godliness in its constituent ele-
ments,

VI. ANALOGICAL DEFINITIONS.

The Church is not unfrequently spoken of in the
New Testament in figurative language, in which
certain analogies are suggested, in the use of which
the nature, purpose and relations of this institution
are more clearly represented. The fact that these
tropes were not intended as logical definitions, and
do only incidentally define, makes them perhaps the
more interesting. The similarities elucidate, and
the comparisons, so far as they were intended to ap-
ply, are accurate and instructing.

“ And gave Him to be head over all things to the
Church, which is His body.”—Eph. 1:22. Christ
the /ead, and the Church His body. This is equally
true of the Church universal and invisible, and of the
Church local and visible. Head over all things,
and in all respects. The head is the intelligent
director, the authoritative lawgiver, to the body,
and furnishes the will-force for active obedience.
The Church as the body is to obey the directions,
and to execute the authoritative mandates of Christ,



38 THE NEW DIRECTORY.

the head. The figure indicates the intimate, sensi-
tive,and sacred relation existing between Christ and
His people. Also observe, there are not many
heads, but one only—Christ. A many-headed body
would be a monstrosity. In God’s methods and
operations there arethe beauty and the symmetry of a
sacred unity.

“ Husbands, love your wives, even as Christ also
loved the Church, and gave Himself for it.” * So
ought men to love their wives as their own bodies.”
“For no man ever yet hated his own flesh; but
nourisheth it, even as the Lord the Church.” ‘¢ This
is a great mystery; but I speak concerning Christ
and the Church.”—Eph. 5:23-32. Here the relation
subsisting between Christ and the Church, is illus-
trated by the relations of husband and wife. A re-
lationship intimate, tender, affectionate, sacred; on
the recognition of which relations, cherishing their
proper spirit, and discharging their implied obliga-
tions, depends the success of the purpose for which
they exist. If to the husband be accorded, in the
divine economy, headship over the wife, it is not for
her servile subjection, but for the common good;
and that his affection, protection, and support, may
be made the more manifest, and the more abiding.
If the Church is to be subject to, and directed by, its
Head, it knows that ¢ Christ loved the Church, and
gave Himself for it.” And if He seems exacting in
His requirements, for its service and its sanctity, it
is, ““ that He might present it to Himself, a glorious
Church,not having spot,or wrinkle,oranysuch thing.”
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““ The house of God, which is the Church of the
living God, the pillar and ground of the truth.”—
I Tim. 3:15. If “the pillar and ground of the
truth ” refer to the ¢ Church of the living God,” as is
almost universally conceded, and indeed is almost
“necessary to suppose, and not to the ¢ mystery of
godliness,” as some would make to appear, but which
would seem forced and harsh, then we have a vivid
conception of the importance of each individual con-
gregation of the saints, as the organized unit of the
“kingdom of heaven,” in the world. The pi/lar sup-
ports the superincumbent portion of the building.
The ground, literally foundation, is that on which
the building rests, and upon which it is reared.
Thus, while in an emphatic sense Christ is the only
foundation for the faith of saints, the hope of souls,
yet in a very important sense does the Church be-
come the support of all Christian endeavor, whether
for the edification or the sanctification of the saints,
or the spread of the gospel and the evangelization
of the world. As a historical fact the churches of
Christ have acted this part, and served this purpose,
and are now serving it—indeed, this is the very end
for which they were instituted. Without them, all
those Christian activities which are filling the world
with light and blessing, would soon become inert
and fail. Itis from beneath the threshold of the
sanctuary, the river of life flows forth to the nations.
“Out of Zion, the perfection of beauty, God hath
shined.”—Ps. 5o: 2. No human influence is so much
a pillar and foundation to the truth as a spiritual,
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orderly, active Church, composed of godly members,
well ordered and faithful to their Lord.

But may there not be a still further resemblance,
intended or implied, in this use of the ““ pillar?” The
stylos often had a memorial as well as an architec-
tural value. The obelisk was reared to perpetuate -
the memory of great men, and of noble deeds. It
preserved the records of historical events, and both
instructed and inspired succeeding generations, by
its inscribed memorials. It cultivated a becoming
pride in national character, and sustained a worthy
patriotism for national defence. The churches of
Christ are monumental. Their preservation is
miraculous ; their very existenceisa wonder. They
perpetuate the grandest events in human history :
the Incarnation, the Crucifixion, the Resurrection,
the Ascension, and the Mediation of Christ. They
do not simply honor the name and the deeds of the
greatest and best of men, but of Him who is Lord
of lords, and King of kings. In all senses each true
Church is a pillar for Him, who is the Truth, and aids
to support and to proclaim the profound mystery
of godliness.

“Ye are God’s building.” ¢ Know ye not that ye
are the temple of God, and that the Spirit of God
dwelleth in you?”—1 Cor. 3: 9-17. This is true, in a
very important sense, of each individual Christian.
But here it was declared true of the Corinthian
Church. The Apostle asserted that he had laid the
foundation of the edifice, and others had built upon
it. He declares the building to be holy, as the shrines
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of heathen gods even, were supposed to be; and
cautions them not to defile this sanctuary. Itis the
abiding presence of the Spiritin a Church, that gives
importance to its existence, and efficacy to its minis-
trations. As a mere human organization it would
not rise above the level of other moral and benev-
olent institutions. But the divine element in it lifts
it to a loftier position. An ornate and costly ma-
terial structure, a magnificent and imposing ritual,
numbers, wealth, fashion, social attractions, can never
meet the demand, nor realize the sacred purpose
of the churches’ life, without the indwelling presence
of the Spirit, as the presence of the Shekinah in the
Tabernacle of old.

All this is suggestive to those who are active in
planting, and laborious in building up the churches.
No mistake should be made as to what manner of
institutions they are to be. A salutary discipline is
implied, as is elsewhere plainly enjoined, since ¢ the
temple of God is holy.” Wohile this spiritual house
“groweth up,” each one in his place, and according
to his ability, is to aid in rearing the sacred edifice,
and at the same time each member as a ‘“living
stone,” is ‘“builded together for a habitation of God
through the Spirit.”—Eph. 2: 22. But Christ is the
“ Chief Corner-stone,” and the abiding life, ‘“in
whom all the building, fitly framed together, groweth
unto a holy temple in the Lord.”—Eph. 2: 21.

““ As we have therefore opportunity, let us do good
to all, especially unto them who are of the house-
hold of faith.”—Gal. 4: 10. Here the household, or
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family idea, represents the Church in the Apostle’s
mind, and gives direction to his counsel. The chap-
ter begins with directions as to the proper spirit in
which disciplinary culture is to be administered in
the churches; for this epistle is dedicated, not to
the saints atlarge, ¢ but unto the churches of Galatia.”
By a natural and easy transition the writer con-
ceives of each particular Church as a family, a
household, where mutual affection should rule; the
members careful for each other’s good, bearing one
another’s burdens, and with fraternal solicitude,
striving to restore to the truth such as are faulty
and out of the way. A similar idea underlies the
Apostle’s address to the Ephesian Church. ¢ Now,
therefore, ye are no more strangers and sojourners,
but ye are fellow-citizens with the saints, and of the
household of God.”—Eph. 2: 19. Here is a double
metaphor. The Church is likened to a state, a com-
monwealth, of which the saints have been made citi-
zens, now no longer strangers, temporarily sojourn-
ing, but naturalized and permanently abiding, en-
titled to all the immunities of citizens native born.

And then, in a narrowed circle, but a more in-
timate and sacred relationship, they are represented
as members of the holy family of God, the Father.
And ifitmay be said that the fami/y here bearsamore
general signification,a wider application than to the
individual Church, yet it must be remembered that
the whole address is to a particular Church, ‘ the
saints which are at Ephesus;” and out of this spe-
cific idea grows the more general notion of the
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larger fellowship of the saints, which the tropes sup-
ply, of citizenship in the state and membership in the
family. Thus, again to the Ephesians, Paul says, ‘I
bow my knees unto the Father of our Lord Jesus
Christ, of whom the whole family in heaven and on
earth is named.”—Eph. 3:15. Or, as the New Ver-
sion renders it, ‘‘from whom every family in heaven
and on earthis named.” The thought is distributive,
and the conception is individualized. If the idea be
that of the completed company of the saints, the
Church universal both above and below, it mani-
festly aggregates it out of all the individual families
of the faithful, the separate and distinct churches of
Christ, called to be saints.

In the closing chapter of the Revelation we have
the Church idea brought to view in a somewhat
strange commingling of figures. Butitis the Church
triumphant; andthe unusual mixing of the metaphors
gives a strange and vivid picturesqueness and
beauty to the conception. It represents the com-
pany of the saved, both as a ér/de, and as a ¢zty, and
Christ as a éridegroom, and as a laméb. ““And 1
John saw the holy city, New Jerusalem, coming
down from God, out of heaven, prepared as a bride
adorned for her husband. And there came unto
me one of the seven angels . . . . saying, ‘Come
hither, and I will show thee the bride, the Lamb’s
wife.” And he carried me away in the spirit to a great
and high mountain, and showed me that great
city, the holy Jerusalem, descending out of heaven
from God.”—Rev. 21:2, 9, 10. The purity, beauty
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and glory of the redeemed saints are implied in the
bridal relation, and the affection of the Lamb, who
is the Bridegroom, and his joy at the final reception
of his bride, so beautiful, for whom he had suffered so
much, and waited so long, that he might present
her to himself, ““a glorious Church, not having
spot or wrinkle, or any such thing.” It realizes the
prophet’s declaration to Zion, ¢ As the bridegroom
rejoiceth over the bride, so shall thy God rejoice
over thee.”—Is. 62:5. The added conception of a
city to represent the company of glorified saints,
may imply the transcendent glory of the final habi-
tation of the righteous; and that the Church trium-
phant shall be orderly and active as well as blissful
and glorious; governed by a polity as really as is the
Church militant, law-abiding and obedient, under
the joyous and loving reign of their Lord, the prince
of life, ‘“ the King eternal, immortal, invisible.”

Thus the teachings of Scripture as to the Church
idea do show the peculiar place in human society
which this sacred brotherhood, this divinely ap-
pointed institution holds, as well as explains the
purpose which, in the economy of redemption, and
in God's purposes of mercy to a lost world, the
Church was designed to serve.

VII. THE NATURE OF A CHURCH.

The Christian Church is the only divinely organ-
ized society among men. It was instituted for a
purpose by Christ, who gave to it laws, and an
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economy of methods and order by which to accom-
plish its sacred mission, and who still retains head-
ship and kingship overit. A Churchisthe ““ Society
of Jesus” in a truer and better sense than Loyola
knew when founding the order of Jesuits. Each
such organized company of saints constitutes a body
politic in a spiritual realm; in the world, but not of
it; being able to maintain its existence and discharge
its functions in all conditions of social and civil life,
under all forms of human government: while not
untrue to any, yet is in subjection to none, but gives
allegiance to a foreign potentate, ‘‘ the Prince of the
kings of the earth.” Jesus said, ‘“ My kingdom is
not of this world.”—John 18:36. And of his disci-
ples he said, ¢ They are not of the world even as 1
am not of the world.”"—John 17:16.

Members of the Church have all the rights, privi-
leges, and immunities of citizens in civil government,
as others have, and owe allegiance to that under
which they live, in all matters temporal, so long as
such allegiance does not interfere with perfect obe-
dience to the claims of Christ upon them. But if
human laws, and the demands of human govern-
ments, contravene the divine claim, or in any way
interfere with the rights of conscience or religious
faith, and the freedom of belief and worship, then God
is to be obeyed rather than man. His claims are
supreme, and annihilate all rival claims. ‘Render
unto Caesar the things that are Casar’s, and to God
the things that are God’s.” Christian men should
be good and law-abiding citizens, unless obedience
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to human law demands a violation of divine law,
Their fealty to the higher law must be prompt and
unquestioned. ¢ Submit yourselves to every ordi-
nance of man, for the Lord’s sake ; whether it be to
the king as supreme, or unto governors, as unto
them that are sent by him for the punishment of
evil doers, and for the praise of them that do well.
For so is the will of God, that with well-doing ye
may put to silence the ignorance of foolish men.”—
I Peter 2:13-15. As to things spiritual, the state
has no right of control over, or interference with,
them. Matters of conscience, faith, and worship the
civil power has no right to meddle with, so long as
the government is not injured, nor the rights of others
put in jeopardy by their exercise.

The nature of a Church is very different from that
of other societies and associations. Its members
may be connected with other organizations, whose
objects contemplate the furtherance of commerce,
literature, science or the arts; they may be moral,
philanthropic, and even religious. But they do not
reach the high ideal of the Church’s vocation, nor
fill the broad sphere of the Church’s mission. That
is no less than the glory of God and the salvation of
souls. Fellowship in such other associations will
be consistent and harmless—it may be even com-
mendable—providing the objects they seek, and the
methods by which they are sought, be consistent
with Christian morals; and providing, also, their
duties to these in no way interfere with their duties
-0, and usefulness in, the Church, whose claims are
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first and most imperative. In such other associa-
tions good may be accomplished by the wider dif-
fusion of intelligence, the cultivation of social
morals and of public virtue, the mitigation of human
suffering, and the advancement of a true civiliza-
tion.

All these aims are good, and all good men should
encourage them. But all these aims are contem-
plated by a Christian Church, and can and will be
better reached by a Church, if true to its calling and
mission, than by any other society; while beyond
and above all these remains the one special and
unique object of the Church’s life, which all other so-
cieties lack ; aregenerated humanity, in order to con-
stitute the ultimate ¢ Church of the first-born, which
are written in heaven.”—Heb. 12:23. Did not He
who founded the Church, who knew what was in man,
and who understood the world He came to save,
who gave Himself to restore the divine image in
man, and the divine authority over man, know what
sort of organized endeavor, what kind of a society
would be best adapted to accomplish the simple but
sublime object contemplated? Every effortatsocial
virtue and moral reform should find its best exam-
ple and its most efficient advocacy in the Church
of God. It would be a shame for those who are
expressly set forth to be the ‘light of the world,”
and the ‘“salt of the earth,” to fall below the stand-
ard of goodness in worldly societies, or the concep-
tions of virtue in carnal minds. Then would they
no longer be ‘“ holding forth the word of life.”
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VIII. THE AUTHORITY OF CHURCHES.

All associations of men are supposed to possess
such and so much authority as may be needful to
control their members within the limits of their as-
sociational relations, to guard their organizations
against perversion and disaster, and to secure the
objects for which they exist. This authority they
have the consequent right to exercise, and power
to enforce. It is derived either from voluntary com-
pact, where each individual surrenders to the body
a part of his personal freedom of action, or else is
conferred by some external and superior authority.
Thus with churches.

Its members, on uniting with a Church, do volun-
tarily surrender some personal prerogatives, that
they may be invested in the body, the organic
whole. But such personally surrendered preroga-
tives constitute but a small part of its authority.
Its chief authority is given by Christ alone. The
state cannot bestow it; nor can legislatures, or
courts of civil jurisdiction, or princes, or parliaments,
either bestow or annul the charter by right of which
the churches of Christ exist and act. Quite as little
can that authority emanate from any ecclesiastical
source, since all ecclesiastical orders emanate from,
and grow out of, the churches, and are created by
them — do not create them. Popes, patriarchs,
bishops, priests, synods, assemblies, conventions,
conferences, supposing they were Scriptural, do not
make churches, but are made by them; cannot in-
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vest churches with authority, since they possess
no antecedent authority in the premises, but are in-
vested by the churches, directly or indirectly, with
all the authority they claim to possess. All right-
ful authority, therefore, is conferred by Christ, the
king in Zion. He builds them: ‘“ On this rock will
I build my Church.” He commissions them: “Go
ye, therefore, and teach all nations, baptizing them
in the name of the Father, and of the Son, and of
the Holy Ghost.” He is personally ever with them,
superintending, and giving them success: ‘““Lo,I am
with you alway, even unto the end of the world.”—
Matt. 16:18; 28:19, 20. What He does not give is
not possessed. What He does not sanction is not
legitimate. What He does bestow is a sacred trust,
to be guarded and used for His purpose and praise.
This, then, is the source, and the only authoritative
source, of the Church’s right of rule. It can assume
none and derive none from any other source.

This authority a Church can exercise on none but
its own members. They can bring the moral force
of their persuasion, of their consistent living, and of
their Christian character, to bear on all around them,
as indeed they should; but as to authoritative ad-
ministration, they can claim no right of interference
with any except those with whom they hold cove-
nant relations in the fellowship of the body. Said
the Apostle to the Corinthians, ‘ For what have I
to do to judge them also that are without? Do
not ye judge them that are within?"—r1 Cor. 5:12.
Nor can a Church exercise authority over its own
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members in any respect except as to spiritual con-
cerns. With their personal rights and duties as
members of society, it cannot interfere. It cannot
dictate what they shall eat or drink, or wherewithal
they shall be clothed; what business they shall pur-
sue, what associations they shall keep, what privileges
they may enjoy; except, that in all these they shall
do nothing which shall be inconsistent with their
position and profession as Christians; nothing that
shall harm or hinder the gospel of Christ; nothing
that shall destroy their influence for good, place a
stumbling-block in the way of unconverted men, or
cast a reproach on the Christian name. And of all
these questions the Church has the right to judge.
The sphere of a Church’s authority is therefore dis-
tinctively and exclusively moral and spiritual.
Those so-called churches, whether of the past or
present, that have assumed dictatorship over theit
communicants in all matters both sacred and secu-
lar, have forfeited their claim to be recognized as
true churches of Christ, and are to be held as relig-
ious societies only. They have transcended all
proper bounds, violating personal rights by their
assumptions.

Nor yet can a Church dominate the faith or con-
science of its members. With such personal relig-
ious liberty no man, or combination of men, has a
right to interfere. For such liberty and its lawful
exercise each one is responsible to God alone. The
Church’s authority goes not so far. It can and
should secure harmony in the faith and fellowship
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of the body. But to what extent it may require
doctrinal conformity, and how it should treat dis-
sent, whether it may or may not become a court of
jurisdiction in matters of faith, or only of morals,
and whether its acts may be punitive, will be con-
sidered more at length in the chapter on discipline.

IX. THE COMITY OF CHURCHES.

Churches hold relations of comity and fraternal
courtesy with each other, but sustain no legal gov-
ernmental or organic connections. No Church can
exercise discipline upon another, or for another, or
interfere in any way with another’s disciplinary acts.
No member has a right to vote in the meeting of
any Church but his own, or even to be present at
such a meeting, or participate in the Communion ex-
cept by invitation and as a matter of courtesy. No
pastor has a right to exercise his ministry in any
Church but his own except on invitation. Churches,
however, are fraternal and exchange courtesies,
dismiss members by letter to each other, and re-
ceive those dismissed, respect each other’s disci-
plinary acts, but are not bound by them. Pastors
exchange pulpits. Churches unite fraternally in
associations for mutual benefit and for missionary
work. They bear themselves toward each other
with that respect and affection which become dis-
ciples of a Common Master, but to talk of an znzer-
dependence of organic and official Church life and
action, as some have done, is most absurd. There
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is no such thing. These questions will be more
fully considered in another place.

X. CHURCHES CONSTITUTED.

Churches are constituted by voluntary covenant
on the part of those who wish to become members.
The constitution of a Church, strictly speaking, is to
be found in the New Testament only, as regards
both faith and practice. But it is customary to
have these formulated, which thus become creed
symbols, and to a certain extent serve as standards.
And though no Church and no Church-member is
asked to sign them, or is required to pledge allegi-
ance to them, yet a general and substantial assent
and conformity to them is expected, in order that
harmony in the churches and among the churches
may be secured. And this harmony is secured to a
remarkable degree among Baptists, when we con-
sider the great number of their churches, the wide
extent of territory over which they are scattered,
and the great diversity of social life, local customs,
and educational bias which naturally influence them;
and especially when we consider the tenacity with
which they maintain the independence of the indi-
vidual Church, and the right of private judgment in
the individual member.

The process by which new churches are consti-
tuted is very simple. The necessity for, and the
practicability of, organizing one, must be decided by
those who are to constitute it, and who are to bear
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the expense and the responsibility of its support.
These may be persons belonging to some other
Church or churches, who find themselves living
where there is none, but where one is believed to
be needed, and where the increase of population
shows a need for increased religious privileges. Or
such persons may be converts from some recent re-
vival in a neighborhood where there seems both
room and a demand for another Church. After ma-
ture deliberation on the part of such persons, meet-
ing together for consultation, canvassing all sides of
the question, taking counsel of wise and discreet
brethren, with much prayer for divine direction—
since such a movement is one of grave concern—
general agreement being secured, a meeting is
finally called for the organization. A committee
most likely has been previously appointed to secure
some approved form of Church Covenant, and
Articles of Faith,* to be considered and adopted by
the body.

Before the organization actually takes place, how-
ever, such personsas propose to constitute the body,
should procure letters from the churches of which
they are members, given for the purpose of forming
a new Churck. Should there be among them per-
sons who have been members of regular Baptist
churches, but have for any reason lost their mem-

* Such a form of Covenant, prepared for this work, widely
adopted, and many years in use, may be found in this volume, as
also well-known and extensively used Articles of Faith, See Ap-
pendix.
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bership without special fault of their own, who are
living consistent Christian lives, and are acceptable
to the others, they can, by consent of the company,
be admitted as constituent members. So can others
who have been baptized on profession of their faith
in Christ, for the purpose of so uniting in the forma-
tion.

The ¢ Constituting act” would properly and ap-
propriately be the unanimously voting—perhaps by
rising—a resolution like this :

“ Resolved, That, guided as we believe by the
Holy Spiri#, and relying on the blessing of God, we
do, here and now, by this act, constitute ourselves a
Church of Jesus Christ to perform His service, and
to be governed by His will, as revealed in the New
Testament. And to this end we do hereby adopt
and agree to the following Covenant and Articles
of Faith.” Here let the Covenant be read, to which
agreement may be witnessed by each one raising
the right hand. Prayer for strength, guidance, and
blessing should follow. Such an act makes such a
company of disciples, 7pso facto, a Church of Christ
with all the rights, powers, and privileges of any
New Testament Church. Officers can afterward be
chosen, as seems to them best, a pastor, deacons,
trustees ; only that some one should at once be se-
lected, temporarily or permanently — unless pre-
viously chosen—to actas clerk, to preserve a minute
of these and of all subsequent proceedings, as well
as the antecedent proceedings which have led to this
organization.
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Some churches, at their organization, adopt a very
elaborate and complicated ‘‘ constitution and by-
laws ” for their guidance, a course of very doubtful
expediency. They are never necessary, and often
more trouble than help. The well - understood
teachings of the Scriptures are a sufficiently plain
guide in all matters of morals and discipline, and
such special cases as may arise can be dealt with
on their merits at the time, or provided for by stand-
ing resolutions to be placed upon the records, as
subsequent guides in all similar cases. For in-
stance, if the body wishes to make any deliverance
or establish any rule, as may be the case, on the
subjects of Temperance, Missions, Sunday-schools,
Sabbath-keeping, or Covetousness, they can embody
their views in standing resolutions, place them on
their minutes, and hold them as standards for sub-
sequent action in similar cases.®

NotE 1.—The multiplication of feeble churches should be
guarded against; and the organization of new interests with-
out the prospect of becoming independent and efficient,
should not be encouraged, especially in a community already
well supplied with religious privileges.

NoOTE 2.—More particulariy should the formation of new
churches as the outgrowth and fruit of strife and dissension
in older ones, be avoided and discountenanced. except in
extreme cases, A large and careful observation proves that
very few churches so constituted ever attain to any consid-
erable degree of prosperity or usefulness.

NoTE 3.—The existence of officers is not essential to the

»

* See ““ Optional Resolutions ” in Appendix.
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existence of churches, possessing all ecclesiastical possi-
bilities and powers. Officers are developed out of the mem-
bership by election and investiture by the Church. And
in the absence of formally invested officers, the Church can
select some of its members to officiate, temporarily, in all de-
partments of its service; either to conduct its Worship, dis-
pense the Word, or administer the Ordinances.

XI. CHURCHES RECOGNIZED.

It is customary for a new Church to call a Coun-
cil to recognize it.  Occasionally this precautionary
act takes place at the time of the constitution of the
body. More frequently at a subsequent period.
The object of the Council is to examine their doc-
trines, inquire into the circumstances, and the rea-
sons for their organization, so as to be able to ex-
press approval of their course, and certify to the
churches they represent, their fellowship for the new
body as a regularly constituted Church of the same
faith. The calling of a Council for this purpose is
entirely optional with the Church. Itis a pruden-
tial measure, very proper and well to be continued
as a guard against irregularities in doctrine or prac-
tice, and is likely to secure the sympathy and ap-
probation of sister churches; but it is in no sense
essential. The body is no more a Church for hav-
ing the approval of a Council, and no less one for
being without it.

The object of the Council, after being organized,
is to inquire into the facts of the case for which they
were convened, They hear a statement made by
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some person selected to speak for the Church; ex-
amine their Articles of Faith and Covenant, the
letters by which those from other churches have
united in the organization ; carefully consider
whether there be apparent need of a Church in that
particular field ; and when the whole subject is fully
before them, vote approval of the steps taken, if
they do approve, or advise to the contrary if they
disapprove. Itis customary to hold some public
religious service appropriate to the occasion, calcu-
lated to give them encouragement in their enter-
prise, and assure them of the fellowship and sym-
pathy of sister churches. Such services may take
any form preferred by the body or advised by the
Council ; usually there is a discourse preached, a
charge given to the Church, and the ftand of fellow-
ship extended, with remarks, through some one
chosen by the Council, to some one selected by the
Church to receive this expression of fraternal good-
will.

NotE 1.—If a Council should decline to recognize a newly
constituted Church, deeming the organization unwise and
uncalled for, still that Church would have the right to main-
tain its organization and- to continue its work and its worship.
The Council could not unmake it, and it would as really be a
Church without, as with their sanction. It would seldom,
however, be wise to proceed against the wisdom and advice
of pastors and members of other churches assembled in a
Council. Such adverse decision would lessen their influence
in the community, and abate the sympathy and confidence
of sister churches.

NoOTE 2. — It not unfrequently happens that a Council
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doubts the propriety of recognizing a new Church, and yet
hesitates to refuse, lest a refusal might be a mistake, place
difficulties in the way of a struggling interest, and hinder a
good cause. In such cases the wise course is for the Council
to adjourn for a specified time—three or six months—and
wait developments. At the end of that time the case may
be clearer, and admit of definite settlement,

NoTE 3.—To prevent mistakes in organizing churches,
some hold that the Council should be called before constitu-
tion, to advise as to whether it is best to constitute, rather
than afterward to recognize. This course would doubtless
avoid some mistakes, though it is open to some objections,
and is not usually followed—possibly because of the inde-
pendency of those concerned in the formation of new churches.

XII. CHURCHES DISBANDED.

It sometimes happens, under stress of circum-
stances, that it becomes needful, or at least seems
wise, to abandon Church organizations and to trans-
fer the efforts made for their support to new fields,
or to a union with other churches. It is always a
matter of serious concern thus to remove the candle-
stick out of its place, and should be determined on
only after long consideration, much prayer, and
consultation with wise and unbiased brethren. But
duty may require that it shall be done. Cases have
occurred, where complicated and inveterate troubles
in the body have been so long continued as to dis-
courage all hope of further comfort, edification or
usefulness, promising only further contention and
scandal to the Christian name. The only resort
may be to disband, and the members go into other
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churches, or, such as believe they can free them-
selves from the old troubles, and work harmoniously
together, unite in forming a new Church, leaving
out the old roots of bitterness and seeds of conten-
tion.

Of the wisdom and propriety of such a step the
body itself must be the judge, with all the light
it can obtain; and since this step will most likely
be opposed by some, the question must be finally
decided by a majority of the members, as in other
cases. There are some things, however, that ma-
jorities even cannot rightfully do, and they must pro-
ceed cautiously.

1. Each member has an indefeasible right to all the
immunities of Church membership, whether moral,
spiritual, social or otherwise; which rights cannot
be abrogated or alienated, and must be regarded as
sacred. If the Church be disbanded, therefore, let-
ters must be given to all the members, which will
secure them admission to other churches, without
loss of position or privilege.

2. There are rights of property also to be con-
sidered, if the Church holds property, purchased or
given for religious uses. The deed by which such
property is held, or the charter by which the Church
has become a body corporate for the purpose of
holding and controlling temporalities, would have to
be well understood, so that such property might not
be lost, or diverted to other uses than those for
which it was given or purchased. The laws of the
state, and the decisions of courts would have to be
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consulted, so that such property should still be used
according to its original design.

3. If a Church be disbanded, and absolutely dis-
solved, and a new one constituted on the same
ground, and of the same materials, the new one can-
not hold the property, retain the officers, perpetuate
the history, or claim the immunities of the old one,
but must begin anew, unless, indeed, it may so far
be allowed by legal process to hold the property,
appropriating it to its legitimate use.

The process by which the organization is dis-
banded, or dissolved, is very simple. After all pre-
liminary preparations are attended to—for no Church
acts can be performed after the final act of dissolu-
tion has been passed—Iletters having been voted to
its members, and the clerk authorized to give such
letters to any person who may subsequently appear,
and have right to them; then a simple vote, ‘‘ that
we do here and now, by this act, disband as a Church,
and cease to exist as a corporate and covenant or-
ganization,” will accomplish the purpose. What
disposition shall be made of the records, of any fur-
niture, or other effects belonging to them, would
previously have been determined.



CHAPTER III.
CHURCH MEMBERSHIP.

THE character of a building depends very much
on the materials of which it is constructed. Chris-
tian disciples *‘ are builded together for a habitation
of God, through the Spirit.” Any society or asso-
ciation is largely what its constructive elements are.
Combination and intercourse may, to a certain ex-
tent, modify individual peculiaritie’s, but the corpo-
rate character will be the result of the various
personalities which compose the body. The esti-
mation in which will be held its internal life and
order, the efficiency with which it will work toward
its purposed end, will all be determined by the char-
acter of its individual elements.

It is sometimes said that a Church is a voluntary
soctety. This is true in a sense, and only with an
explanation. It is true in that no external force or
authority can compel the relation of membership to
be formed, or dissolved. The Church can compel
no one to unite with it, nor can the individual oblige
the body to receive him. But it is not true that it
is a matter merely optional and indifferent whether
or ot a believer identifies himself with the House-
hold of Faith. He is under moral obligation to do
that. It is for his own spiritual good to do it; it is

one of the appointed means of grace; the Church
61
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needs his presence and influence, and the cause of
Truth is furthered by a combination of Christian
influence and effort. All are under law to Christ,
and are bound by sacred obligations to obey and
please Him. He has ordained that His followers
should associate themselves together in these broth-
erhoods of faith and affection. A Church, therefore,
is more than a voluntary society: it is a society under
law to Christ.

Church membership, therefore, becomes a ques-
tion of grave moment, and should be carefully
studied and well understood.

Let it be observed :

NotTE 1.—The character of the persons who are to consti-
tute the churches and hold membership therein, is fixed and
prescribed by Christ Himself, and is to remain permanent
and unchanged.

Notk 2.—Consequently, the Church, by whose act per-
sons are to be formally admitted to membership, has noright
or authority to alter the terms or conditions of membership,
but must conform strictly to those prescribed by the Law-
giver; much less can the wish or the will of the pastor be
allowed to change these conditions, since he has no au-
thority in the case; still less can the desire or judgment of
the candidate himself modify the divinely prescribed condi-
tions.

NoTE 3.—The benefits to be derived by Church associa-
tion and fellowship, whether to the individual or to the body,
can be certainly anticipated only by exact conformity to the
prescribed qualifications of admission, and subsequent con-
formity to the principles of the Church’s internal polity.

NOTE 4.—Decline, perversion and decay of spiritual life
and evangelical doctrine, are more likely to result from the
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admission of unsanctified and unsuitable materials into its
membership than from almost any other deviation from the
divinely constituted order of building the spiritual temple.
NoTE 5.—The moral purity and spiritual vitality of the
membership is the best conservation and the surest guar-
anty of the doctrinal soundness and spiritual vitality of the
ministry itself. Where vital godliness rules in the body, the
same will be demanded and supported in a teacher and
leader, and there an unevangelical ministry will not long be
tolerated. But a carnal membership will endure, and even
demand a carnal ministry. ‘‘Like people, like priest.”

I. CONDITIONS OF MEMBERSHIP.

The very great importance of the subject hereby
becomes apparent, and the question of who may and
who may not be admitted to membership is one of
primary moment. What are the scriptural qualifi-
cations for citizenship in this spiritual kingdom, for
brotherhood in the family of the faithful, for mem-
bership in the society of Jesus? What are the con-
ditions on which this privilege depends ?

These conditions are jfour:

I. A regenerate heart. 2. A confession of faith.
3. The reception of baptism. 4. A Christian life.

1. A regenerate heart.

None but converted and godly persons have any
right in the Church of Christ as members. To admit
the ungodly and the profane to the fellowship of the
holy, to share the privileges of the faithful, and par-
take of the sacred Communion of the Body and the
Blood of Christ, would be a scandal and a shame,
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not to be perpetrated or endured by those who
profess to be His disciples. Nor is it enough that
one’s moral character be without reproach, and his
life orderly. He must give good evidence that he
is ““a new creature in Christ Jesus,” that he ‘ has
passed from death unto life,” and that ¢ Christ is
formed in him,” or he has no place in His body,
which is the Church. If our churches are to fulfill
their mission, remain true to their traditions, and
honor their apostolical pretensions, they must in-
sist, with unabated vigor, on a regenerated mem-
bership. Nor must they insist on it in theory
only, but take every precaution to maintain it in
practice.

This position, however, is one with which many
Christians, deemed evangelical, not a few Christian
teachers,and some entire denominations do notagree;
such persons claiming that nothing more than good
moral character and a serious disposition to attend to
religious instruction should be demanded in candi-
dates for Church membership. Their theory is, that
within the Church regeneration and salvation are to
be found, rather than before entering it. By this
practice the holy and the profane are brought into
unseemly fellowship in the body of Christ, the
broad distinction between the Church and the world
is diminished or obliterated, the salt loses its savor,
and the city set on a hill to that extent is hid, and
ceases to be a monument of grace to men. This
becomes more emphatically true, since churches
which hold this theory hold also to infant baptism
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and Church membership without pretension of sav-
ing faith or spiritual birth. Such associations lose
the foremost characteristic of Christian churches,
and become religious societies, where carnal and
spiritual mingle in inharmonious fellowship, only a
part of which can pretend to be members of the
body of Christ.

The teachings of the New Testament are clear
and emphatic on this point. Both Jesus and His
Apostles made it manifest that His kingdom was
not of this world, and those who constituted it were
such as are born of the Spirit. In the constitution
of the first churches, both Jewish and Gentile, the
persons who composed them were not indiscrimi-
nately gathered, but those called out from the masses
of the people on a confession of faith in Christ, and
a change which betokened a regenerate nature.
This was the case at the Pentecost, and subsequently
it was ¢“ the saved ” who were added to the churches.
So was it at Samaria, at Antioch, at Ephesus, at
Corinth, at Philippi—everywhere.

The Church at Rome was addressed as *“ Beloved
of God, called to be saints.”— Rom. 1:7. And
these same disciples Paul reminds of their former
condition, “ When ye were servants of sin,” and
contrasts it with their present condition: ‘‘ But now,
being made free from sin, and become servants to
God, ye have your fruit unto holiness, and the end
everlasting life.”—Rom. 6:20,22. The salutation
to the Corinthians is, ‘ Unto the Church of God,

which is at Corinth, to them that are sanctified in
5
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Christ Jesus, called to be saints.” —1 Cor. 1: 2,
His second epistle he inscribes: ‘“ Unto the Church
of God, which is at Corinth, with all the saints which
are in Achaia.”—2 Cor. 1:1. The Ephesians he
addresses as: ‘“ The saints which are at Ephesus,
and the faithful in Christ Jesus.” He says they
“were sealed with the Holy Spirit of promise.”
Also, they ‘“were dead in trespasses and sins,” but
God had “ quickened them together with Christ.”—
Eph.1:1; 2:1,6.

The broad distinction between what they once
were and what they had become, indicative of the
great change, is carried through all the epistles.
To the Philippians, it is, “To all the saints in
Christ Jesus, which are at Philippi.”—Phil. 1:1.
Elsewhere it is the same: ‘“To the saints and
faithful brethren which are at Colosse.”—Col.1: 2; 3:3.
He says: ““ Ye are dead, and your life is hid with
Christ in God.” Peter, addressing the saints, says:
“Ye also, as living stones, are built up a spiritual
house, to be a holy priesthood, to offer spiritual sac-
rifices, acceptable to God, through Jesus Christ.”
And further, he declares: ““But ye are a chosen
generation, a royal priesthood, a peculiar people;
that ye should show forth the praises of Him who
called you out of darkness into His marvellous
light.”—1 Peter 2:5,9. The unvarying tone of
New Testament utterance is the same. Those gath-
ered in fraternal fellowship to constitute the churches
of our Lord, are such as have been called out of
darkness into light, and from the power of Satan
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unto God. Once were they darkness, now are they
light in the Lord.

Were it not for a too ready disposition in many
quarters to admit to the churches almost any one
who might desire to enter, or could be induced to
come—not only gold, silver and precious stones,
but wood, hay and stubble as well—it would appear
puerile to insist on a spiritual nature, a regenerate
heart, as the first requisite for membership in the
Church of Christ.

2. A professed faith.

Before the Church can consistently welcome one
to its fellowship, the members must obtain the evi-
dence that he, too, is of like precious faith with
themselves; that he has also passed from death unto
life, and become a new creature in Christ. The
bond of fellowship among the saints is the love of
Christ shed abroad in all hearts alike, binding all in
a common experience, a common hope and a com-
mon sympathy to the Cross, the one common cen-
tre of their new life. In order to make this fellow-
ship real and personal to each, the new-comer who
seeks admission to their company must give them
the evidence that he, too, has been born of the
Spirit, and become an heir of God. How is he to
give and they to obtain this evidence? By a con-
fession to that effect, and by such change in char-
acter and conduct on his part as he is able to show.
Without this, no evidence of fitness for member-
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ship with the disciples becomes apparent, and no
fraternal fellowship is begotten.

This confession of faith is made verbally, by a
declaration of the great change which has trans-
pired. He who remains silent, and can bear no
testimony to the loving kindness of the Lord, gives
small reason to believe that he is a child of God.
The declaration of those who experience this spir-
itual transformation in all ages, climes and condi-
tions, is substantially the same: ‘“ Come and hear,
all ye that fear God, and I will declare what He
hath done for my soul.”—Ps. 66: 16. And thus is
realized the declaration: ¢ With the heart man be-
lieveth unto righteousness, and with the mouth con-
fession is made unto salvation.”— Rom. 10:10.
Without a confession of saving faith in Christ, and
a profession of pardon and peace through the
blood of the Covenant, there can be no spiritual fel-
lowship, and membership in the Church would be
little more than a pretense. Those who accept
Christ as their Lord and Saviour are expected to
declare their new obligation. By this confession
largely the Church gains the evidence that they have
passed from death unto life. The old Baptist way,
from times immemorial, is, to have persons wishing
to unite with the Church, to come personally before
it and ‘“‘relate their experience,” tell what the Lord
had done for them and in them. However much
such matters may be referred to pastor or deacons
or committees, as preliminary, candidates must
come personally before the Church and speak for
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themselves. And this custom should be heroically
maintained. They need not plead timidity, and say
they cannot speak in the presence of others. They
deceive themselves. If they have experienced any-
thing, they can say something about it. If their
hearts have been changed, they can speak of it. If
they know the love of God, they can say so.

3. A Reception of Baptism.

Especially is a confession of faith to be made in bap-
tism. A regenerate heart constitutes the spiritual
qualification for Church membership. A professed
faith and a consistent Christian life constitute the
moral qualifications. And baptism constitutes the
ritual or ceremonial qualification for that sacred fel-
lowship. Except by baptism no person can be re-
ceived as a member of the Church, without violat-
ing the prescribed conditions, and vitiating the
divine method. One may become a member of
“the kingdom of heaven” by being ¢ born from
above,” but he cannot become a member of the vis-
ible Church except he confess that spiritual change
in the waters of baptism. In that symbolic act he
declares himself dead to the world and sin, buried,
and raised up to newness of life through the death
and resurrection of Jesus Christ from the dead. The
spiritual change of the new birth begets Clkristian
fellowship; but to secure Churc/ fellowship, that
change must be confessed in baptism. This is the
New Testament order. At the first it was so; they
repented, they believed, they were baptized, then
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added to the Church. Without confession in bap-
tism there could be no Christian churches.

4. A Christian deportment.

This condition must appear manifest. The first
act of Christian obedience after conversion, is, natu-
rally, baptism. In most cases, in primitive times, it
followed immediately after an exercise of saving
faith. ¢ They believed and were baptized.” There
was, consequently, little or no opportunity to test
the sincerity of their profession, or prove the gen-
uineness of their conversion by a well-ordered life
and godly conversation. With us it is usually some-
what different; for while no specified time is required
for probation, or proof of sincerity, some time usually
does, and prudently should, elapse after a profession
of faith, before Church membership is consummated.
Union with the Church usually follows baptism im-
mediately, but baptism does not usually follow con-
version immediately, as it might lawfully do.

But whatever time and opportunity there may be
for observing the spirit and conduct of professed
converts, that spirit and conduct should be found in
harmony with the professed change of heart. If
they still choose their old companions, find pleasure
in their old pursuits of worldliness, are captivated
with the vanities and frivolities of life, to say no
more, who could believe that any vital and radical
change by grace had passed upon the soul ? If the
old things have not passed away, and all things
become new. how can a Christian character be de-
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tected in them ? And if that be not apparent, how
can they be fit members for the Church of God?

An external Christian life must corroborate the
profession of an internal Christian faith. This apos-
tolic injunction must, to a good degree, be made
manifest to all in every professed disciple. “If ye
then be risen with Christ, seek those things which
are above, where Christ sitteth on the right hand of
God; set your affections on things above, and not
on things on the earth. For ye are dead, and your
life is hid with Christ in God.”—Col. 3:1,2. No
amount of attestation can make the world believe
that he is a Christian whose conduct does not cor-
respond to his profession. And if there cannot be
a good degree of conformity between the professed
and the practical, persons had better remain out of
the Church than to enter it. Positively so, if there
be a manifest disparity and contradiction between
the two.

NoTE 1.—Not every person can give an equally satisfac-
tory relation of Christian experience before the Church, nor
are those always the most certainly regenerate who can tell
the most remarkable experience. But no person can consist-
ently be admitted to its fellowship unless the Church in some
way obtains satisfactory evidence of his conversion, and hears
him personally declare his faith.

NoOTE 2.—Persons on entering a Church may be ignorant
of many things in Christian doctrine, and must be ignorant
of many things in practical Christian life, which they will
afterward learn. Nor should they be rejected simply on
that account. Indeed, they enter the Church as a school of
sacred learning, to be instructed. But no one should be ad-
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mitted who holds and maintains matters, either of faith or
morals, contrary to the Scriptures, as understood by the
Church. Especially so, if such differences are likely to be
proclaimed and advocated. For, even admitting that the
candidate may be right and the Church wrong in the matters
wherein they differ, such oppositions would produce discords
and dissensions, interrupting the harmony of the body, and
thus becoming obstructive, both to its peace and to its use-
fulness.

NoTE 3.—In all matters fundamental, both as to faith and
practice, members of the same Church should hold and act
alike, since harmony in the body is of the greatest impor-
tance. But it would be unreasonable to demand or expect
that considerable numbers of persons, differing in education,
habits of thought, constitution of mind and independent
opinions, could attain perfect uniformity of belief in all mat-
ters of Christian truth. This would be impracticable, and in
minor matters large Christian liberty should be allowed.

NoOTE 4.—The relation of Christian experience before the
Church, while the practice should be maintained, cannot
usually give full and satisfactory evidence of conversion.
The excitement of the occasion and the timidity of the can-
didate may do injustice to the most devout and pious per-
sons. The pastor, deacons and others should, by personal
intercourse and private conversation, obtain the facts in the
case, and lay them before the body as evidence.

NotE 5.—In the relation of experience it is not so much
the words spoken as the manner by which, and the spirit in
which, they are spoken, that convince and satisfy those who
hear. And it is more difficult to judge, and requires more
caution in the case of strangers, with whose history, manner
of life and habits of thought they are unfamiliar, than of
those well known.

NoTE 6.—Those pastors make a grave mistake, and are
grievously in fault, who hurry persons into the Church with-
out giving the body a fair and full opportunity of gaining
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evidence of their regenerate state. They may ask a few
leading questions themselves, which any one, saint or sinner,
could answer, and virtually debar others the privilege of ask-
ing others, call a vote on their reception, to which a few will
respond and many remain silent. No fellowship is accorded
by the body, since no evidence is obtained. The Church
may seem to be prosperous, because baptisms frequently oc-
cur; but the moral strength of the body is weakened, rather,
and disorder introduced where order should prevail.

NotE 7.—Neither age, sex, race, past character, nor con-
dition in life should serve to keep one out of the Church, if
the evidence be abundant and satisfactory that such an one
be a subject of renewing and saving grace; and that the
character and conduct since professed conversion be in ac-
cordance with the gospel of Christ.

II. MODES OF ADMISSION.

It is not proposed to admit persons to member-
ship by an imposing ceremonial, the better to im-
press on them and others the importance of the
act, as is done in some societies, and even in some
churches. For, though the act be an important one,
the simplicity of Christ does not call for parade to
make it seem impressive. The form is simple,
though the act be serious. While no gorgeous pa-
geant marks initiation to the fellowship of the
Christian mysteries, it may well be questioned if
we do not hold too lightly and make too little of
admission to membership in this sacred brother-
hood.

There are t/ree ways in common use, by either of
which persons may be admitted to the Church, ac-
cording to their religious standing and their relation
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to a profession of faith. But the difference in either
case has reference to the form or mode, the sub-
stantial act in all these cases being the same, viz.:
a vote of the body to receive the candidate. Each
new member must be admitted by the free and vol-
untary consent and approval of those already mem-
bers, which consent is usually expressed by a formal
vote. By this method alone, and not by the per-
sonal action of the minister, nor yet by the decision
of a board of official members, nor vet by some ex-
ecutive committee specially appointed for this pur-
pose, are new members to be received, if the sym-
pathy and confidence of the body areto be secured
to each one added. An examination before the
pastor and deacons, or before some official consis-
tory or committee, might be preferred by many can-
didates, and even to others might seem more desir-
able, because more private. All this may be had,
but if had, it is preliminary and precautionary. The
final and efficient act is the vote of the Church inits
corporate capacity, after having listened to the can-
didate’s personal statement, and being satisfied as
to his fitness.

The following are the z/ree modes of admission :

1. By Baptism.—A person may be admitted to
the Church, on a profession of faith in Christ, by
baptism. This is the more common method. Such
an one makes known his Christian hope and desire
for baptism and union with the Church, to the pas-
tor or brethren. If they, after proper investigation
of the case, become satisfied of his fitness for that
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step, he is encouraged to come before the Church at
such time as they are accustomed to receive candi-
dates, relate his Christian experience and his desire
to be received to their fellowship. After he has
made this relation and retired, the Church considers
the question of his reception, hears the testimony
of those who have become familiar with the case,
and then, if satisfied, it is moved and voted that he
be received as a member, on being bapiized.

2. By Letter —In the changes of social and domes-
tic life, which are constantly transpiring, members
often remove from the vicinity of the Church with
which they have united. Then it becomes their duty,
and should be their desire, to connect themselves
with a Church of the same faith near their new home,
where they can conveniently work and worship.
By the comity of Christian fellowship, and by that
courtesy which each Church owes to each other, the
one of which he is a member gives him a Zetter of
commendation and dismission, by which his mem-
bership may be transferred to the other. This letter
certifies to his good Christian character and regular
standing, and commends him to the confidence of,
and membership in, the other Church. If satisfied,
he is received by a vote of the Church, as in the
former case—the letter serving as a certificate of
character and standing, with permission to unite.
Though not considered essential, yet it is desirable
that the person should be present when his letter
is read, and verbally express his desire to be re-
ceived.



76 THE NEW DIRECTORY.

3. By Experience.—It sometimes happens that
persons who have been baptized, but by some means
have lost their membership, desire to unite with a
Church. They bring no letters, nor are they re-
baptized; but give an account of their conversion
and Christian life, which, being satisfactory, they
are received by vote on their confession—or, as it
is usually stated, ‘‘ on experience.”

NOTE 1.—In some churches the names of all candidates
are announced at a meeting previous to that on which action
is to be taken, in order that all may be acquainted with the
fact, and make objection, if they know of any good reason
for objection.

NOTE 2.—In some churches, also, there is a standing com-
mittee, before which all applicants for membership must first
go, and if that committee regard the application unfavorably,
it is not presented to the Church at all. Such action may at
first appear somewhat arbitrary, perhaps, but in cities and
other crowded communities great care is needed to guard
against imposition by designing and unworthy persons, who
may be influenced by sinister motives in such a step. Of
course, a final appeal is to the Church, and not to a com-
mittee.

NoTE 3.—In some churches, particularly in large commu-
nities where individuals may not be so well known, the pastor
requests some careful and competent member to act as com-
mittee to ascertain the facts in the case of each one apply-
ing for membership. Or there may be a standing committee,
to which all such cases are referred. Or if there be a pru-
dential committee, through which all applications must come,
they act in the matter. In either case a report is made to
the church, when action is taken. But, in addition, a care-
ful pastor will personally investigate every case.

NOTE 4.—Persons cannot be received to membership on
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the credit of letters from other denominations. Such letters
are accepted as testimonials of previous Church standing and
Christian character; but the applicants are to be received by
baptism—if not already baptized—or otherwise on their
Christian experzence, related in person before the Church.

NoTE 5.—It is a rule generally acted on, that no person
shall be taken intothe Church to the grief of any one already
a member. Hence, members should be received not simply
by a majority, but by a unanimous vote. If objection be
made, the case should be postponed, to ascertain the facts.
If the objections be found to be factious and unreasonable,
they should not be further regarded; and if persisted in,
would subject the objectors to reproof and censure.

NoTE 6.—At times it may be found expedient to postpone
the reception of a candidate for a better acquaintance, and
for greater harmony in action respecting him. Moreover, it
is always better to use great deliberation than to proceed
with great haste in such a matter. But the Scriptures cer-
tainly do not authorize any system of prodatzon by which all
candidates are required to wait a specified time before being
admitted to the full fellowship of the body.

NoTE 7.—To baptize persons who do not unite with any
Church, is considered bad policy, as subversive of good order
and destructive of Church organization. They should be ap-
proved and received by the body for full fellowship w/en bap-
tized. Yet there are possible exceptions to this rule where
no Church exists, or where they are baptized to constitute
one, and in some other unusual circumstances.

NoTE 8.—Nor is it expedient, or promotive of good order,
for ministers to baptize persons who wish to unite with
churches of other denominations. Such persons should re-
ceive the ordinance from the pastors of the churches with
which they are to unite. Nor is it consistent Christian walk-
ing for such persons to unite with churches which uphold
and practice a form of so-called baptism which they them-
selves reject and condemn.,
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NOTE 9.— Persons who fulfil! all the Scriptural conditions
and possess all the requisite qualifications for membership,
have a vight to be admitted to baptism and the privileges of
the Church, if they request it; though no extraneous force
or authority can compel their admission.

NoTE 10.—Uniting with a Church must be a free and vol-
untary act on the partof the individual; there is neither civil
nor ecclesiastical authority among us to compel or require it,
But there is a moral obligation resting on every professed
lover of the Saviour to identify himself in fraternal union
with the company of His disciples.

NoTE 11.—No civil or religious disability can, with us, be
inflicted on those who are not communicauts, as is the case
in countries where there isa state Church, and where religion
is supported as a civil establishment. The gospel idea of
religious faith and service is, that all should be voluntary and
free, and that civil authority has no right of control over, or
interference with, matters of religion.

NoOTE 12.—It is customary, when members are admitted
to the Church, whether by baptism, letter or experience, for
the pastor to give them ¢/e rgght hand of fellowship. This
is usually done at the communion service immediately before
the elements are distributed. The candidate rises, while the
hand is extended with a few words of kindly welcome. The
act is fraternal, but not essential; is designed simply as an
expression of the Church’s welcome. It does not make them
members, and adds nothing to their standing, but recognizes
them in the presence of the body as fellow-disciples. In
some churches—particularly at the South—in addition to the
pastor’s hand of fellowship, the various members pass by in
order, each extending the hand of welcome; a practice which,
though somewhat less conventional, is more expressive.

NoOTE 13.—The reception of persons by restoration is not
essentially different from that by experience, Members who
have been excluded from fellowship may be received back,
when the causes which led to the withdrawal of fellowship are
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removed, and the individual requests restoration—the Church,
being satisfied with his fitness, votes his reception. The
‘““hand of fellowship” properly follows in this case, as in
the others. Such cases are reported as additions by ‘‘ res-
toration.”

NOTE 14.—Persons received to membership have equal
rights and immunities with any and all other members, with-
out distinction of sex, age or condition, unless for cause un-
der discipline and censure. Persons not members enjoy the
privilege of worship with the Church, but can claim no cor-
porate rights, including the ordinances.

III. MODES OF DISMISSION.

Church membership is held to be of perpetual
obligation. What has been elsewhere said as to its
voluntary character will apply to the dissolving as
well as to the forming of this relation. No human
authority can hold one in the Church, who resolves
to go out of it. The Church is more than a mere
confederation of men and women; it is ‘‘the body of
Christ,” where each one, “is a member in particu-
lar.” Each one who unites with it does so, pre-
sumably, not as a mere matter of convenience, or
personal caprice, but from a sense of religious
obligation. Voluntarily and of choice indeed, yet
still doing it, ‘“as unto the Lord.” When he becomes
a member therefore, it is for life, unless some provi-
dential interposition should break the bonds. Bap-
tists hold that Christians should not live outside the
fold of the Good Shepherd, but within the shelter
of its fellowship; unless, indeed, they become un-
worthy the position, and have to be ‘ put away.”



8o THE NEW DIRECTORY.

Provision is, however, made for a transference of
membership from one Church to another.

There are three ways, by either of which the re-
lation of members to the body may be dissolved:

1. By Letter—A member may, on application,
receive a letter of commendation and dismission
from his Church, with which to unite with another
of the same faith, and thus, not pass out of Church
relations, but be transferred from one fellowship to
another.

2. By Exclusion—~When the Church, in the ex-
ercise of its lawful authority and discipline, with-
draws fellowship from one proven to be an unworthy
member, his connection with the body is dissolved
and thenceforth ceases.

3. By Death—The death of members of course
dissolves the relation, and transfers them from the
Church on earth, to that above.

No other modes of dismission, or disconnection
are recognized among our churches.

NoTE 1.—It is customary for the validity of letters to be
limited to some specified time—usually six mont/is—after the
expiration of which time they are worthless; but may be re-
newed, if satisfactory reason be given the Church for their
non-use.

NoTE 2.—The one receiving a letter is still a member and
subject to the authority and discipline of the Church grant-
ing it, until he has used it by actually connecting himself
with another Church.

NoTE 3.—Letters thus given can be »evoked, for cause, by
the Church at its discretion, any time previous to their being
used.
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NOTE 4.—Any member in good standing has the 447 at
any time to ask for, and receive from the Church a certzficate
of his membership and standing; but subjects himself to dis-
cipline if he use it for any improper purpose.

NoTE 5.—Letters cannot properly be given to be used in
uniting with a Church of another denomination. It would
be manifestly inconsistent fora Church to commend and dis-
miss its members to unite with those with whom it did not
hold Church fellowship.

NoOTE 6.—When a member unites with a Church of an-
other denomination, the hand of fellowship is withdrawn
from him, though otherwise of good Christian character, and
though he may have acted conscientiously in what he had
done. This act implies no censure; but since his Church is
not in fellowship with that to which he has gone, they can-
not consistently continue fellowship with him in that Church.

NOTE 7.—No member can wztkdraw from the Church.
He must be regularly dismissed by the action of the body.
Nor can one have his name dropped, or be excluded at his
own request. Such action, if taken at all, must be taken by
due process of discipline on the part of the Church.

NotTE 8.—Nor can the Church compe/ a member to take a
letter and withdraw, without his consent, This would be a
virtual excl/usion from its fellowship; in order to which, due
course of discipline must be pursued, on charges made, and
for sufficient reasons.

NoOTE 9.—When members remove their residence so far as
to render worship with their Church impracticable, they
should take letters, and unite where they go. Their churches
should require this of them, if at all practicable. The too
common practice of holding membership in one Church, and
worshiping in another deserves severe reproof,

Note 10.—In voting on the reception, dismissal, discipline
or exclusion of members, several cases should not be included
in the same vote, but each one be acted on separately, and

decided on its own merits.
6
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NoTE 11.—The dropping of members is merely placing on
a separate list the names of those of whom the Church has
lost all knowledge. They are neither dismissed, nor reported
as members; and whenever found, their names are restored
to the record. No one can be dropped as an act of déscziplzne,
nor when his residence is known, nor simply to get rid of a
disturbing element,

NoTE 12.—Persons exc/uded from one Church should not
be received to the fellowship of another, except after care-
ful investigation, and when most manifest injustice has been
done such members; and also when the excluding Church
refuses to correct the wrong done. Yet cases may, and do
occur, where it is the duty of one Church to bear this testi-
mony against the wrong done by another, and receive the
unjustly excluded member to its fellowship.

NoOTE 13.—Sometimes a letter of simple commendation,
or occasional communior, is given to a member who is to be
temporarily absent from home, for the purpose of affording
him Christian introduction where he may visit, or worship
during his absence. This may be given by the pastor, or
clerk, or by the action of the Church, and should be limited
to the time of his probable absence.

NOTE 14.—The conception of a perfect Christian brother-
hood is not to be realized on earth. Many defects and faults
may be expected, both in the individual, and in the body.
The member may think the Church little better than the
world; and the Church may regard the member as a burden
rather than a blessing, and wish to be rid of him. But those
who are truly Christ’s, ‘‘ have crucified the flesh with its af-
fections and lusts,” and must ‘‘ bear one another’s burdens,”
and take no unlawful or unkindly means to break the bonds
of their fellowship, and sever their connection.



CHAPTER 1V.
CHURCH OFFICERS.

EVERY form of organized society, whether civil,
social or religious, is supposed to have officers, duly
constituted to execute the laws, administer the
government, and secure the ends contemplated by
the organization. The Church is a commonwealth,
a society, a family, and has its officers as leaders
and administrators of its affairs. Officers, however,
are not essential to the existence of a State, nor are
they to the existence of a Church. They are never-
theless important to their highest efficiency, and the
best exercise of their legitimate functions. The
State does not lapse and cease to be, because its
executive dies, resigns, or is removed. Nor does
the Church cease to be a Church though it may be
without officers. It was a Church before it had offi-
cers, and supplied these administrative functionaries
from among its own members. And should they all
resign, or be removed, the Church would still sur-
vive, and supply the deficiency by the election of
others to fill their places.

What are the officers of a Christian Church? How
are they secured ? What are their functions? And
whence is their authority ? These are questions of

importance to be asked and answered; and to which
83
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various replies will be given, according to the ec-
clesiastical theory on which the reply proceeds.

But suppose we make the questions somewhat
more specific, and ask, *“ What are the Scriptural
officers of a Christian Church?” We shall by this
means simplify the inquiry, and be directed not to
ecclesiastical standards, but to the New Testament
for an answer—a source of authority which to all
Christians ought to be more satisfactory than any
other, in such matters; and to Baptists, certainly
will be, if they be true to their convictions as Bible
Christians.

They are of two grades.

In the New Testament we find but fwo orders
pertaining to the ministry; but zwo officers to a
Church. These are pastors and deacons. And, yet,
this is a question still to some extent in dispute.
All prelatical churches insist there are, and of right
should be, #4ree orders, and the Romish Church
has carried the number up to ten or twelve.

But if the Scriptures be appealed to,and primitive
churches be accepted as examples, it would seem to
be a question settled, that in apostolic times, and
for many years after, pastors and deacons only were
known as permanent Church officers. The intro-
duction of other orders subsequently, was a part of
that system of change and perversion, which
eventually reared a gigantic and corrupt hierarchy
on the ruins of the simplicity of the Gospel, and
substituted an oppressive and tyrannical worldly es-
tablishment for the Church of Christ. All of which
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changes and corruptions come largely through the
unwarranted assumptions of the clergy themselves.

I. PASTORS.

Inthe New Testament the term ¢piscopos, which is
usually rendered ébiskop, and presbuteros, which is
rendered ¢/der, are used interchangeably, and often
applied to the same person. The e¢piscopos was an
overseer, what the term properly denotes; it was the
word used chiefly by the Greek Christians as applied
to the pasfor, who had the oversight of the flock,
and performed the work of a shepherd in spiritual
concerns. The term presbuteros or elder, was evi-
dently derived from the synagogue, and used chiefly
by Jewish Christians, to designate the same person,
especially as in the synagogue elderly and dignified
persons were selected as the official directors of re-
ligious affairs.

The term pastor signifies a shepherd, and well in-
dicates the nature of the relation he sustains to the
Church; that of leading, feeding, guiding and guard-
ing the flock committed to his care. He is also
called a minister (diakonos), one who serves and
ministers to others; as the pastor is supposed to
minister in holy things to the Church. Thus the
prelatical distinction of Bishops, Priests and Dea-
cons, constituting three orders in the clergy, cor-
responding to the three orders, High-priest, Priest
and Levite, in the Jewish hierarchy, finds no war-
rant in the use of the terms, episcopos, presbuteros
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and dzakonos, in apostolic writings. And to this
many distinguished prelatists, historians and com-
mentators agree.

NEANDER, the most distinguished of Church his-
torians, gives the following explanation :

‘“The name of presbyters, which was appropriated to this
body, was derived from the Jewish Synagogue. But in the
Gentile churches, formed by the Apostle Paul, they took the
name (¢piscopol) bishops, a term more significant of their of-
fice, in the language generally spoken by the members of
these churches. The name of preséyzers denoted the dignity
of their office : that of #7s/0ps, on the other hand, was ex-
pressive rather of the nature of their office, to take the over-
sight of the Church. Most certainly no other distinction
originally existed between them.” ¢ They were not designed
to exercise absolute authority, but to act as presiding officers
and guides of an ecclesiastical republic; to conduct all things
with the codperation of the communities; as their ministers,
and not as their masters.” ‘I can discover no other differ-
ence between the elders and &isiops, in the Apostolic age,
than that the first denotes the dzgnsiy, the second the dutzes
of the office, whether the reference is to one or more.”—C(C%.
Hist. Vol. 1., p. 184, Plant. and Train, p. 147, Intro. to Cole-
man's Prim. Ch., p. 20; Plant. and Train, p. 148.

MOSHEIM says :

““ The rulers of the churches were denominated sometimes
presbyters or elders—a designation borrowed from the Jews,
and indicative rather of the wisdom than the age of the per-
sons; and sometimes also &zs4ops, for it is most manifest
that both terms are promiscuously used in the New Testa-
ment of one and the same class of persons.” ‘‘In those
primitive times each Christian Church was composed of the
people, the presiding officers, and the assistanits or deacons.
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These must be the component parts of every society. The
principal voice was that of the people; or of the whole body
of Christians.”—ZFcc/. Hist. Cent. 1. part 2, ch. I1., secs. 5, 8.

WADDINGTON says:

‘It is also true that in the earliest government of the first
Christian Society—that of Jerusalem, not the ¢/ders only, but
the whole Church, were associated with the Apostles; and
it is even certain that the terms bZs40p and elder, or presbyter,
were in the first instance, and for a short period, sometimes
used synonymously, and indiscriminately applied to the same
order in the ministry.”"—/Hzs¢. Ch., chap. 11., sec. 2.

GIESELER says:

‘The new churches everywhere formed themselves on the
model of the mother Church at Jerusalem. At the head of
each were the ¢/ders (presbyter, bishop), all officially of equal
rank, though in several instances a peculiar authority seems
to have been conceded to some one individual, from per-
sonal considerations.”"—C#%. Hist., Period 1., drv. 1., chap.
11, sec. 29.

COLEMAN says:

‘It is generally admitted by Episcopal writers on this
subject that in the New Testament, and in the earliest ecclesi-
astical writers the terms &zskop and presbyier, or elder, are
synonymous, and denote one and the same office.” ‘‘The
office of presbyter was undeniably identical with that of
bishop, as has been shown above.” ¢ Only two orders of
officers are known in the Church until near the close of the
second century. Those of the first are styled either diskops
or presbyters; of the second, deacons.”—Ancient Christianity
Exemplified, chap. VIII., sec. 6, chap. V1., sec. 5.

This author still further cites many of the early
Christian Fathers, who took the same view of the
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subject, declaring that only two orders existed in
the primitive ministry, and that all pastors were of
equal rank among themselves. Of these writers
are: Clement of Rome, Polycarp, Justin Martyr,
Irenzeus, Jerome, Chrysostom, Theodoret and oth-
ers; authorities extending from A. D. 100 to A. D.
1000, and nearly all of them defenders of prelatical
supremacy.

DRr. JACOBSs, an Anglican churchman, says:

‘““The only bishops mentioned in the New Testament
were simple presbyters; the same persons being called bishop
(episcopos), superintendent, overseer, from his taking an over-
sight of his congregation, as is distinctly shown by Acts 22:20
and other passages; and a presbyter (presbuteros) or elder,
from thereverence due to age. It may, however, be observed
that the term e/der is of Hebrew origin, while that of dzs4op
is Hellenic, and is applied in the New Testament only to the
officers of Gentile churches, though it did not supersede the
use of the word presbyter among them.”—ZFEccl. Polity of

N.T., pp. 72-3.
SCHAFF says:

‘“ Bishops or presbyters. These two terms denote in the
New Testament the same office: the first signifying its du-
ties; the second, its dignity.”—Hzst. Christ.Ch., First period,
sec. 42, 1.

KURTZ says:

¢ That originally the presbuteros (elders) were the same as
the epscopos (bishops), we gather with absolute certainty
from the statements of the New Testament, and of Clement
of Rome, a disciple of the Apostles.”—Zext-Book of Ck.
Hist., Vol. 1., p. 67,
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PROF. FISHER says:

¢ Until we approach the close of Elizabeth’s reign there is
no trace in the Anglican Church of the jwre divino idea of
episcopacy—the doctrine that bishops are necessary to the
being of a Church, and that without episcopal ordination the
functions of the ministry cannot be lawfully discharged.”—
History Christ. Church, p. 373

PrROF. PLUMPTRE, a Church of England clergy-
man, and a prominent biblical scholar, declares the
identity of episcopos and presbuteros in New Testa-
ment usage, and adduces four reasons from the
Acts and the Epistles for this opinion. To his
statement and proofs he adds:

“ Assuming, as proved, the identity of ézs40ps and elders
of the New Testament, we have to inquire into: 1. The re-
lations which existed between the two titles. 2. The func-
tions and mode of appointment of the men to whom both
titles applied. 3. Their relations to the general government
and discipline of the Church.”—Swmith’s Bible Dict., Art.

- Bishop.

THE ENCY. BRITANNICA says:

‘ The identity of the office of biskop and presbyter being
thus clearly established, it follows that the presbyterate is
the highest permanent office in the Church, and that every
faithful pastor of a flock is successor to the Apostles in every-
thing in which they were to have any successors,”—Arz.
Presbyterzan.

THE PANTALOGIA says:

“ There is no scriptural difference between &z540p and
presbyter.” Furthermore, the same competent authority adds:
‘““To this purpose the declaration made of the functions of
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bishops and priests, signed by more than thirty civilians and
divines, among whom were thirteen bishops, Cranmer and
others included, affirm that in the New Testament there is no
mention of any degrees or distinctions in orders, but only of
deacons, or ministers, and przests or bishops.”—Awrts. Bishop
and Presbyter.

In Acts 20:17 it is stated that Paul called to-
gether the elders (presbyters) of the Ephesian
Church. But in Acts 20:18, he calls these same
persons 0diskops (overseers). In this case both
terms were applied to the same office, and were
used interchangeably to designate the same officer.

DEAN ALFORD says:

“The E. V. has hardly dealt fairly in this case with the
sacred text in rendering epsscopous, v. 28, overseers; whereas,
it ought there, as in all other places, to have been bishops,
that the fact of e/ders and bishops having been originally and
apostolically synonymous, might be apparent to the English
reader.”—Com. on Acts, 20 :17. “‘ The episcopoi of the N. T.
have nothing in common with our bishops.” ¢ The identity
of the episcopos and presbuieros in apostolic times is evident,
from Titus 1 : 5-7."—Com. on 1 Tom. 3. 1.

PAUL and TIMOTHY, in their address to the Phil-
ippian Christians, specify three classes as composing
the Church, and manifestly consider these as con-
stituting the entire body. They say: ¢ To all the
saints in Christ Jesus, which are at Philippi, with
the bishops and deacons.”—Phil. 1: 1. Saints, bish-
ops and deacons, therefore, comprised the entire
membership—the whole Church. Bishops and pas-
tors were identical.
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TIMOTHY is instructed by Paul as to the qualifi-
cations necessary for those who should be chosen
as pastors and placed over the churches. These of-
ficers are called bis/kops. Particular directions are
given as to the choice of bishops and deacons, but
no mention is here made of elders or presbyters,
clearly because they were the same as bishops.—
1 Tim. 3 :1-10.

Tr1TUS is in like manner directed by Paul to place
pastors over the churches in Crete. These pastors
he calls e/ders in the fifth verse and bzskops in the
seventh. Here both terms are applied to the same
persons, and must indicate the same office.—Titus
1:5,7.

But little discussion would be needed on a ques-
tion so clear, at least when viewed from the position
of the apostolical epistles, were it not for the per-
tinacity with which the somewhat arrogant, and
not seldom offensive assumption is put forth by
Episcopal denominations—both clergy and laity—
that there are no genuine churches save those duly
organized with three orders in their ministry, and
no scripturally ordained ministers except such-as
have been ordained by the imposition of hands by
Episcopal bishops, as a superior order of the clergy.
How groundless and absurd such lofty pretensions
are, let any careful reader of the New Testament
judge. The ¢ historic episcopate ” finds no founda-
tion and no warrant in the New Testament. '

During their lifetime the Apostles would, of ne-
cessity, be regarded with peculiar veneration, as



92 THE NEW DIRECTORY.

having been the companions of, and received their
appointment directly from, Christ Himself; and,
also, as having been specially inspired and qualified
for their work. But in all of this, they had no suc-
cessors. After their death, such pastors as had as-
sociated with them, or had been appointed to office
by them, would, for that reason, receive special re-
gard from the churches and the younger ministry.
and this special regard might deepen into reverence
so profound as to concede them a foremost official
position—a kind of patriarchal attitude among the
churches, with a larger dignity of office and a larger
liberty of action than was allowed to others. This
in time could easily lead to the recognition of a
higher rank and a superior order in the ministry.

Moreover, in process of time, as the first planted
churches in the more important cities grew older
and stronger, they might readily claim, and have
accorded to them, a preéminence over the newer
and feebler —especially the suburban and rural
churches. In like manner the pastors of the older
city churches could, without difficulty, assume a
preéminence over the pastors of the smaller churches
about them. In this way grew up the rule of
the metropolitan churches over the provincial
churches, and the authority assumed by the pas-
tors of the former over their brethren in humbler
positions, resulting finally in a clerical caste, or
higher order of the clergy.

GIESELER, in his history of the Church, declares
that:
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‘“ After the death of the Apostles and their pupils, to
whom the general direction of the churches had always been
conceded, some one among the presbyters of each Church
was suffered gradually to take the lead in its affairs. In the
same irregular way the title of 4zs40p was appropriated by this
first presbyter.”—Ck. Hist., Period 1., div. I., chap. I71.,
sec. 32.

To the same effect is the testimony of Neander
and nearly all early Church historians, including
many prelatists. Moreover, it appears that each
Church usually contained several elders, and the
one among them who presided in their meetings,
and, whether for age or ability, was more promi-
nent, would come to be recognized as peculiarly
the episcopos, though all were of equal rank. Thus
gradually matured, through a course of years, either
because of assumption on the one hand, or of con-
cession on the other, or of both, that vast, compli-
cated and despotical system of ecclesiastical domi-
nation and hierarchical tyranny, which culminated
in the oppressive rule of the Greek and Roman
establishments, falsely called churches.

This broad departure from apostolic practice, and
from the order and simplicity of the Gospel, was
natural, though unfortunate, and no imitation of it,
however remote, should be countenanced or con-
tinued now. Its course of evil progress is easily
traced in history, and generally conceded by schol-
ars and divines. Not the less to be deplored that
it was begun soon after the Apostles and their im-
mediate successors had ceased to watch over and
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guide, by their wisdom and piety, the churches they
had planted.

THE PASTORATE AND THE MINISTRY.

The Pastorate and the Ministry are related, but
not identical. A pastoris a minister, but a minister
is not necessarily a pastor. The minister is the
kerux, the herald, who preaches the Gospel, who
proclaims the glad tidings to men. The pastor is
the pozmen, who folds and feeds and leads the flock.
The pastor has the care of a Church; the minister is
a preacher, and may or may not have the care of a
Church. James is understood to have been pastor
of the Churchin Jerusalem; but Paul and Barnabas,
Apollos and Cephas preached the Gospel from place
to place, as ambassadors of Christ and heralds of the
great salvation, planting churches and setting in
order affairs, but without a local and permanent cure
of souls.

In our time—though we have evangelists, mis-
sionaries and other ministerial service without pas-
toral responsibility—yet, for the most part, ministe-
rial service is identified with the pastorate. It may
be, as some have supposed, that in primitive times,
when in each Church the Spirit developed a plural-
ity of ministers, some—according to their peculiar
gifts and graces—devoted themselves especially to
pastoral work, as each Church might desire or have
need, and some to preaching only, or chiefly. Cer-
tainly, in all ages, some have been better adapted
to the one department of the ministry, and some to
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the other. Thus could the churches have the largest
amount and the best application of the ministerial
service, and be most edified.

The present discussion will be confined to the
pastorate, its functions and relations, leaving a more
general consideration of the ministry to another
chapter.

1. Nature of the pastor’s work.

The religious cultivation of his Church and con-
gregation constitutes the peculiar work of the pas-
tor. Itis the skepherding of the flock. He is not to
be indifferent to their temporal interests, but their
spiritual welfare is his special charge. He is to be
the ever ready, sympathizing and helpful friend to
all; but his endeavors should aim at, and be made
subservient to, the ultimate purpose of the Gospel—
to win souls to Christ, and edify the saints. The
details of his work will be manifold; and while he
should not assume too many duties, or take re-
sponsibilities alien to his proper calling, he must
not too hastily repulse those who repose confidence
in him, and whom he may be able in many ways to
benefit by a variety of service.

The pulpit will constitute the stronghold of his
power on his congregation and the community.
For though a pastor, he must still be a preacher, a
Gospel herald to his flock. The minister is, per-
haps, first of all, a feacker. Therefore he must not
neglect his preparations for the pulpit. If he can-
not hold the people by his preaching, he cannot in
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any other way. Many devices may be resorted to,
to draw and hold an audience, some of which de-
serve no better name than tricks, which if they
serve their purpose at all, are short-lived, and fail
utterly to command the confidence of thoughtful
people. For, while some men have not, and can-
not have the same attractive power in the pulpit as
others, yet sound Gospel sermons, ably prepared,
and earnestly delivered, constitute the only kind of
pulpit service which can long commend itself to the
consciences of the people. He who neglects his
pulpit preparations for any cause whatever, will
find frequent pastoral changes to be imperative—
and possibly, not always in the most pleasant way.
The same will be true of him who relies on a facility
for extemporaneous discourse, under the inspiration
of a present audience, to the neglect of previous
careful preparation.

Emphasis must also be laid on paszoral visitation.
Here peculiarly he is the pastor. He may not visit
so much as many would wish. Some are never satis-
fied. Nor should he visit to the detriment of his
pulpit preparation. Since, according to the present
constitution of religious society, the Christian minis-
ter is expected to fill the twofold office of preacher
and pastor, he should labor to discharge the func-
tions of both, with the greatest possible fidelity and
success, giving to each conscientiously its appro-
priate share of his ability. He must know his peo-
ple in their homes; must know their joys and sor-
rows as they themselves will relate them. They



CHURCH OFFICERS. o7

must know him, as they cannot know him in the
pulpit simply. Both he and they miss boundless
good, if this be not done. These visits should be
brief and religious. They should not degenerate
into social chit-chat, or even into religious gossip.
They must not be morose nor melancholy, but
genial, gentle and sympathetic. Young ministers
may find it hard work, and dread it as a drudgery;
but they will come to feel differently when for a few
times they have been able to comfort the sorrowing,
relieve the burdened, and know the luxury of doing
good to those in trouble.

It would not be just nor true to say, that the pas-
tor’s sphere is exclusively the spiritual life of the
Church, while the deacons are assigned to its tem-
poralities. The pastor hasthe oversight and super-
intendence of all the interests of the Church, and of
all departments of its work, both spiritual and tem-
poral. And while he should not lord it over God'’s
heritage, he should feel himself responsible for the
guardianship and watch-care of all with which he is
put in trust. Nor should he needlessly interfere
with the deacons, or trustees, or Sunday-school
workers, nor assume dictatorial authority over
others in their service. Yetitis his privilege and
his duty to hold a watchful supervision over all,
that all may be done to the edifying of the body of
Christ.

The pastor should have great care for the relig-
ious culture of children and the youth. But not to the

neglect of others. Class distinctions are invidious,
7
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unhappy in their influence in a Church, and should
never be encouraged, or countenanced. As this is
not a treatise on pastoral duties, it need be pur-
sued no further than to say, the pastorate should
be assumed, not of constraint, nor for selfish ends, but
out of love to Christ, and for the triumphs of His
truth.

NoTE.—Ministers are not presés in any ecclesiastical sense
to offer sacrifices on behalf of the people, or propitiate an
offended Deity; nor yet do they mediate between God and
men, as is taught by the Romish, and other sacramenta-
rian communions. They cannot consecrate elements, and
have no exclusive right to the ministration of sacraments—
indeed, there are no sacraments, in the commonly understood
sense of that term, as means which in themselves effectually
convey grace. The minister is not a priest, save in that sense
in which all true Christians constitute a ‘‘ royal priesthood.”
Sainthood, therefore, without distinction of rank or office,
constitutes a spiritual priesthood. Thus also said Peter to
the elect believers, scattered abroad. ‘“Ye also as living
stones, are built up a spiritual house, to be a holy priest-
hood, to offer up spiritual sacrifices, acceptable to God,
through Jesus Christ.” ‘A chosen generation, a royal
priesthood, a holy nation, a peculiar people.”—1 Peter 2:35,
9. Christ Jesus, the Great High-Priest of our profession, is
the one only mediator between God and men.

2. How pastors are obtained.

If it be asked how the churches are to secure pas-
tors, the reply is, by election, as the free choice of
the people, in each individual Church. Itis an es-
sential part of the independency of the churches, the
right to choose their pastors and teachers; and that
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no individual, or combination of men, can appoint
pastors over them, or compel a Church to accept as
officers those whom they have not chosen by their
free suffrages. This is the polity of the New Testa-
ment, and has ever been the usage of our people.
A free people demand and maintain the right to
choose their own rulers. They may ask, or accept
advice; but no man is a pastor to any people until
he has been chosen by a majority vote of that
Church. Nor does it require the consent of any
synod, presbytery or council for him to enter at
once upon the duties of the office. Primarily and
properly, though not necessarily, the pastor is chos-
en from among the members, after the Church has
had evidence that the Spirit had called to, and fitted
him for, the work of the ministry; and after having
abundant evidence of his adaptation to the position.
But if not a member of that particular Church, he
should become such before entering upon his official
duties as pastor of it.

The selection and election of a pastor is one of
the most important acts—if not the most important
—pertaining to the independency of the Church.
The interest of the body, and the welfare of religion
depend so largely on it, that it should be entered
upon with the utmost care, deliberation and prayer
—prayer for divine direction. That a wise and safe
leader,an able and instructing teacher, a devout,
spiritual and holy man may be secured for the sacred
office,and that the choice be influenced by no carnal
ambition, by no personal prejudices, and for no selfish
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ends. When the choice is made, and the pastor
secured, then let him be received, loved, supported,
honcred and obeyed, as one sent of God for this
sacred work.

And let it be further considered that no man can
do of himself all that is desired and expected of a
pastor. He must not only have divine help, but he
must have the sympathy, codperation, and prayers
of the Church. Some miserable failures in the min-
istry are due to the faults of the ministers them-
selves; still more are due to the churches, which
too often abuse what they professed was the gift of
God, when they secured their pastors.

3. The Pastor's Authority.

The pastor is to be loved, honored and obeyed, in
the Lord. He is placed over the Church by both
the Head of the body, and by the free and voluntary
act of the body itself. Though he professes no
magisterial authority, and has no power, either
spiritual or temporal, to enforce mandates or inflict
penalties, yet the very position he occupies as
teacher and leader supposes authority vested in him.
On the one hand, the minister is not to be regarded
with ignorant and blind devotion, as if possessed of
superhuman attributes, whose official acts must be
venerated even though his private life be scandal-
ous; nor yet, on the other hand, is he to be con-
sidered a mere puppet for the capricious mistreat-
ment of such as wish to show their independence,
and ‘‘use their liberty for a cloak of maliciousness.”
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As a rule, the pastor who maintains a dignified
and consistent Christian and ministerial life, com-
mending himself to the confidence of the people,
will receive all the deference he desires, and will
have accorded to him all that personal respect and
official reverence which he needs to claim. His
authority will be a moral force, to which those who
love and honor him will yield. He need not worry
and fret because he does not receive the respect
which he thinks his due. Let him command it by
his character and deportment. He may too much
attempt to enforce his authority. As a preacher of
the gospel his authority is of another and a higher
kind, in that he is an ambassador from the king,
and speaks with an authority more than human.
True, his words, even in the pulpit, are not beyond
question, since they are to be judged by the infalli-
ble standard of the word of God. But in the ad-
ministration of Church affairs he should secure the
cooperation of his members, and gain his object by
reason and persuasion, rather than attempt to force
compliance by authoritative dictation.

4. Length of the Pastorate.

The spirit of Christian liberty, and the voluntary
principle on which all Christian institutions should
be supported, control the relations of pastor and
people. There is no power that can compel a Church
to accept a pastor, or a pastor to accept a Church.
The relation is formed by mutual agreement between
them. And when once formed, the relation can be
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dissolved by no external authority, civil or eccle-
siastical, but by the mutual consent of the parties
themselves. In some of the other denominations,
where ecclesiastical systems instead of Church in-
.dependency prevail, the relations of the pastorate
are regulated by higher official authority, instead of
by the mutual agreement of the parties. Even
there, however, the free spirit of religious life mani-
fests itself, indirectly, if not directly, and the churches
do not quietly consent to receive pastors unwel-
come to them, nor to retain them when the relation
becomes irksome, notwithstanding the action of
bishops, conferences, or presbyteries.

The ideal pastorate is, no doubt, life-long ; but in
practical life this is seldom realized. In theory
there is something beautiful in the case of a minister
who spends his whole life among the same people,
loved, honored and venerated till his death ; around
whom the new generation grows up as his support-
ers, when the fathers have passed away. Honored
by his compeers, loved by the young, venerated by
the children, he becomes the typical patriarch and
shepherd of the flock. Such things have been; but
seldom can they now be found —certainly not in our
denomination. And perhaps, on the whole, it may
be just as well. The restless spirit of a headlong
age and a busy life demands change-—change in hope
of progress, but change at any rate. The romance
of a beautiful theory cannot control the activities
of society, not even in Christian circles, since there,
also, a carnal, utilitarian spirit is likely to rule.



CHURCH OFFICERS. 103

It is unquestionably true that the long pastorates
have their trials no less severe—sometimes more
painful—than short ones. The pastor has more
than once seen the time when, restless and uneasy,
he would gladly have resigned, had any eligible
field elsewhere opened for him. And the Church
has more than once seen the time when it would
have rejoiced at a change, but had too much regard
for him, and too much respect for themselves, to
force a change. Many a pastor, who has the faculty
of ““holding on,” has outlived his usefulness on a
given field, either because devoted to the theory of
long pastorates, or because he saw no way to better
his situation; and that, too, very likely, when he
knew the people would be quite willing for a change.
Quite willing for a change for the sake of the cause,
though they loved and honored him.

Quite as unfortunate in its effects, and more fre-
quently than long and fruitless pastorates, is the
sudden and hasty change so often made by many,
and sometimes on the most trivial occasion. There
are in every Church, most likely, mischief-makers,
whose influence is chiefly felt in opposing others
and stirring up strife. Let a pastor possess his soul
in patience, and not be made unhappy by every
little cross-current in his affairs. But if any consid-
erable number of his kind, prudent and judicious
brethren think a change is desirable; or if he him-
self, after long and prayerful consideration, believes
it his duty to leave, let him act accordingly. But
let a minister flee ¢ Church quarrels” as he would a
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pestilence. He may not be responsible for them,
but if he becomes involved in them, though the
merits of the case may be on his side, yet he can-
not remain to fight them out without suffering more
in peace of mind and reputation than any victory he
can win will be worth. ILet him retire to more
quiet fields, where he can live in peace and do good
without conflict, and leave the fighting to those
who have less at stake. The world is wide, and
he can do good and be happy in many another
field.

5. Pastoral Support.

A pastor should be well and generously supported
as to his salary, according to the ability of the
Church he serves. Few things exhibit the essential
meanness of human nature—Christian human nature
even—more clearly than for a people to stint and
crowd a pastor down to the smallest pittance, while
they have an abundance, or live in affluence. The
true minister of Christ will cheerfully share necessi-
ties with his people. But it is cruel and contempti-
ble for them to lade him with heavy burdens which
they are not willing to help him bear. He will not
expect to live up to the standard of the wealthiest;
he ought not to be expected to live down to the
standard of the poorest. And if there be one thing
more dishonorable than cramping him to the smallest
amount of salary, itis that refinement of cruelty of not
paying him the salary agreed upon, when it is due,
compelling him to endure the shame and grief of
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living in debt, unable to pay for the necessaries of
life, while they have an abundance.

When the Church extends a call they name the
amount they are willing to pay. Of course it is
optional with him whether to accept the call on
such conditions. If he does, he cannot find fault
that they give no more. Unless, indeed, as is not
unfrequently the case, they delude him with the
promise that they will increase the amount the next
year; a promise often made, but very seldom kept.
But let the stipulated sum be regularly and promptly
paid, otherwise he will not be able promptly to pay
his debts, and his reputation will be compromised,
and his character imperiled. It is a fearfully bad
and injurious thing for a clergyman to get the name
of not paying his debts. In the payment of salary,
never allow donations and personal presents to be
counted. It is little less than an insult to ask a
minister to discount his salary for a bushel of pota-
toes, a bag of meal, or a barrel of apples. These
personal presents are of value in the family; can
often be made without sacrifice, and will go far to
eke out a scanty support. But let them be per-
sonal presents and the salary come by itself, in full
tale, and promptly.

It may be added also, with propriety, that a min-
ister devoted to Christian work should not engage
in secular employments simply for the purpose of
making money. But if the Church cannot, or will
not, support him in comfort, he may, if opportunity
offers, add by the labors of his hands what will re-
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lieve himself and family from want—as Paul sus-
tained himself by tent-making that he might the
better preach the Gospel.

6. T/he Pastor a Peacemaker.

Troubles in Church life unfortunately do some-
times arise. And whether the pastor be the cause,
or only the victim of them, he always more or less
suffers from them. Very many of these troubles are
no doubt to be charged upon pastors themselves.
If they do not originate them, their indiscreet and
unwise management and partisan conduct foment
instead of allaying dissension. Some pastors, like
some private members, are imprudent, irascible,
impetuous and severe. It is not wise to give heed
to everything said and done. Many exasperating
things are cured or conquered by letting them alone.
A minister of the Gospel, of all men, should be a
peacemaker. He should soothe and heal. It is
better for himself and better for all concerned. He
must ‘‘endure fzardness as a good soldier of Jesus
Christ.” Of course he has his rights, which are not
to be lightly invaded; he is not required to be
trifled with, or trampled on, for the sport of the
envious or the vile. But he is to be an example to
the flock in patient endurance.

On the other hand, the Church should carefully
guard the reputation and the feelings of their
pastor, and not allow the gossip-loving or the en-
vious to assail him. His people are bound to pro-
tect him. If he be in fault, let them tell him so,
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and win him from his mistakes. A pastor ought
not to be compelled to stand guard as a watchful
sentinel over his own good name, to defend it
against the idle but wicked calumnies of mischiev-
ous tongues. There ought to be advocates and de-
fenders on every side. Ordinarily there will be.
Both pastor and people should regard all dissension
and strife with so much dread as to check it by any
amount of effort and sacrifice at the very beginning.
If, however, it defies all attempts at repression, and
involves the peace and harmony of the Church, the
pastor will find it wise to flee from the windy storm,
and serve the cause he loves in some more quiet
sphere.

Churches cannot be expected to prosper, or the
Gospel to have free course, while rent by dissen-
sion and strife, especially if it be strife connected
with, or on account of the pastor. The philosophy
of spiritual and religious growth is the same now as
at first, when this record was made: ‘“ Then had
the churches rest throughout all Judea and Galilee
and Samaria, and were edified; and walking in the
fear of the Lord, and in the comfort of the Holy
Ghost, were multiplied.”—Acts 9: 31.

NoOTE 1.—Great care is needed in the selection of a pastor.
Grave interests are committed to his charge, as the religious
teacher, leader, and example for the flock. Very serious re-
sponsibility devolves on the deacons and leading members of
the Church especially. An act so vitally connected with the
welfare of the cause and the spread of the Gospel, should be

preceded by, and accompanied with, earnest and protracted
prayer for divine direction in the choice.
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NOTE 2.—In calling a man to the pastorate, the Church
should take deliberate care to know his 7ecord,; what he has
done elsewhere, and how he is esteemed and valued where he
has previously lived and labored. It isa piece of reckless
folly, of which churches are often guilty—and for which they
justly suffer—that on the credit of a few flashy or fascinating
sermons, wholly ignorant cf his private character and of his
ministerial history, they call and settle a pastor. A man of
deep piety, thoroughly in love with the word of God, is
much to be preferred to the brilliant platform declaimer.

NotE 3.—If a young man without a record is called to be
ordained and begin his pastorate, his reputation for piety,
sound sense, and pulpit ability should be carefully considered
and well understood. If he be of the right spirit and the
right material, he will grow into larger usefulness through
study, the endowment of the Spirit, and the prayers of the
people.

NoTE 4.—In giving a ca//, the Church usually appoints a
meeting for that express purpose, notice being publicly given
two Sundays in succession, the purpose of the meeting being
distinctly stated in the notice, and a #/4ree-guarters vote of all
present at such a meeting should be deemed essential to a
call. Certainly no prudent or self-respecting man would ac-
cept a call on anything less than that. Nor even on that if
but a very small number are opposed to him. Such meeting
should be managed with Christian sincerity, without caucus-
ing or partisanship for the purpose of electing a favorite
man. The candidate should be informed exaczly how the
vote stands, and what the feeling toward him is, concealing
nothing. Let there be transparent honesty in so delicate and
important a matter, and no deception practised.

NOTE 5.—The connection between pastor and people is
sometimes made for a specified and limited time. But more
generally—now almost universally—for an indefinite time, to
be dissolved at the option of either party, by giving #4ree
months notice; or otherwise by mutual agreement. Perma-
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nency in this relation is greatly to be desired, as tending to
the best good of all concerned, if it be the permanency of
active concord. Trifling disadvantages are better endured
than remedied at the expense of more serious evils, which
frequent changes seldom fail to bring to both pastor and
people.

NoTE 6.—The too common practice of hearing many caz-
didates preach on trial cannot be approved, and usually
works evil to the Church which indulges init. A few ser-
mons preached under such circumstances form no just cri-
terion of a man’s ministerial ability, pastoral qualifications, or
personal worth. If the churches wish to avoid men unsuited
to them, and especially if they wish to escape the plague of
unworthy men in their pulpits, they must use more caution
in the calling and settlement of pastors.

NotE 7.—Is it right for one Church to call a pastor away
from another Church? Merely to call a man would be neither
wrong nor dishonorable—would violate no law of personal
courtesy or of Christian comity as among the churches. Let
the responsibility, then, rest with Zzm of accepting or declining
the call. Butif one Churchshould use other means to unsettle
him by arguments, persuasions, and the offer of special in-
ducements, it would be both unchristian and dishonorable.
It would surely not be doing as they would wish to be done by.

II. DEACONS.

The term deacon (diakonos) in the New Testa-
ment means a minister; a servant; one who minis-
ters to, or serves others. This, taken in a large
sense, gives a very wide range of meaning to the
word. It is applied to the Apostles and even to
Christ himself. In ecclesiastical usage, however,
it designates an officer in the Church. But precisely
what relation the dZaconate sustains to the Church
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and the pastorate is a matter of opinion or of inter-
pretation, in respect to which men differ.

Those who favor prelatical forms of Church or-
ganization and government, claim, as has been here-
tofore stated, a threefold ministry, and demand an
episcopate, a pastorate, and a diaconate. 'The dea-
con, then, is the first and lowest order of the min-
istry. But Presbyterian and Independent Churches
reject the episcopate, holding that bishop and pastor
are the same, and the deaconship does not constitute
an order in the ministry, taking that word in its ordi-
nary sense, though the deacon be in the primitive
sense a minister, but a minister of temporalities, and
a helper to the pastor in his ministry of the Word.

1. Their Orvigin.

The diaconate is usually supposed to have origin-
ated in the election of the Seven, as helpers to the
Apostles, recorded in Acts 6: 1-6; though they
were not called deacons. Some, however, have re-
garded the election of the Seven as a temporary
expedient to meet that special emergency, and claim
that they had no successors. But inasmuch as a
similar service in Church work became permanent,
similar help would be permanently needed. Also
since the Apostle subsequently recognized the
office in the Epistles to Timothy and Titus, giving
specific directions as to the qualifications necessary
for those who should fill it, we are in no great per-
plexity as to the fact or the nature of the diaconate
as permanent in the churches.
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Subsequent to the Pentecost, the large ingather-
ing of converts had so multiplied the number, that
the care of the needy among them and such tem-
poral concerns as were a necessity, became a bur-
den to the Apostles, so great as seriously to inter-
fere with their spiritual duties in the ministry of the
word. Hence, having called the multitude of the
disciples together, they explained the matter and
requested them to select ‘“ seven men of honest re-
port, full of the Holy Ghost, and wisdom,” to whom
this service should be committed, that they them-
selves might  give themselves continually to prayer
and to the ministry of the word.” Thisrequest was
complied with and seven men selected, whom the
Apostles,set apart to the work for which they were
chosen, by prayer and the laying on of hands.

2. Their Duties.

They are to be chosen by a free vote of the
Church—*‘ the multitude of the disciples ”—and are
to be faithful, prudent, experienced, and devout
men. They are to have charge of the sick and
needy members, and whatever temporal affairs may
require attention. They are also to act as counsel-
ors and assistants of the pastor in advancing the
general interests of the body, both temporal and
spiritual.  Of the original seven, Philip and Stephen
were most effective preachers of the Gospel, but it
was not for this they were specially chosen. With
many of our churches the deaconship has come to
be a merely nominal affair, regarded as of small im-
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portance, and accomplishing a questionable service.
This ought not so to be.

3. Zheir Number.

The number of deacons in a Church is a matter
discretionary with the body. Usually itis from zwo
to seven, according to the conditions and necessities
of the case ; the latter being the original scriptural
number, many unwisely consider it needful to have
seven, whether the Church be large or small. Dea-
cons, however, should not be appointed merely to
keep the ranks full, nor as official ornaments, but
only for real and needed service to be rendered by
them. And the men appointed should be fit men
for that service.

4. Thewr Time of Service.

The period of time for which they are chosen, as
well as the number, is discretionary with the Church,
since no scriptural precept or precedent directs.
More commonly they have been chosen for an zz-
definite period, which was substantially for life, un-
less they resigned, died, or removed. Butsince it not
unfrequently happens that persons in the office be-
come inefficient and sometimes obstructive, the
practice of electing them for a Zimited period has
come to be quite prevalent; generally for three
years. In this way the office expires by limitation,
and if better men are available they can be chosen
without offense. Which is the better rule, each
Church must judge for itself. Other things being
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equal, permanency in this as well as in the pastoral
office, usually tends to secure a higher regard for the
office itself and greater usefulness on the part of
those who fill it.

5. Their Ordination.

The Seven were set apart to the discharge of their
duties by prayer and the laying on of hands by the
Apostles, as indicating the sacred and important
duties committed to them. In our older churches
this practice was carefully adhered to, as it still is
by some, particularly at the South. But in many
parts, of late, it has fallen very much into disuse,
and the diaconate is regarded as little more than a
committee service. The office is coming to be far
too little esteemed, and the scriptural qualifications
of the men chosen, too little insisted on. Ordina-
tion, if generally practised, would invest both with
more importance. Too much care cannot be taken
to secure the right kind of men for the office, when
we consider that the permanent influence of a dea-
con is scarcely surpassed by that of the pastor him-
self. A good deacon is a peculiar blessing both to
the pastor and the Church.

NoOTE 1.—Notice that the deaconship was not instituted
by Christ, but by the Apostles, and grew out of the emer-
gencies of the case. The fact that Paul subsequently recog-
nized the office and specified the qualifications which the
incumbents should possess, shows that it was to remaina part
of the permanent constitution of the churches.

NoOTE 2.—The Seven were elected by the Church, that is,

8
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by ‘‘ the multitude of the disciples;” they were chosen from
among their own number, but their setting apart or designa-
tion to their work was by the Apostles with prayer and the
laying on of hands. This is called their ordznation, and gave
added importance and impressiveness to the office, and the
work to which they were chosen.

NoTE 3.—It deserves notice that while no instance is found
in the New Testament in which any preacher of the Gospel was
inducted into his office by formal ordination or by any cere-
mony whatever—hands were laid on Paul and Barnabas when
sent to the heathen, but they had then been in the ministry
many years—znow ceremonial ordination to the ministry is
strenuously insisted on. And yet, while we have primitive
precedent for formal ordination of deacons, zow that cere-
mony is very generally disregarded.

NotTE 4.—The qualifications made requisite for the office
sufficiently indicate its importance, and the care with which
it should be filled. ‘“Men of honest report, full of the Holy
Ghost and of wisdom.” Indeed, these qualifications differ
but slightly from those required for bishops or pastors.

NoTE 5.—It is evident from the character of the Seven, and
the personal history of some of them subsequently, that while
their specific official duties were the temporalities of the
Church, yet at the same time they were foremost as counsel-
ors and co-adjutors with the Apostles in the spiritual inter-
ests as well. Having been among the most devout, prudent,
and faithful before their election, and as the reason for their
election, they would not be less so afterward. Such are the
men for the office.

NOTE 6.—Some people and some churches seem to think,
that about the only duty of a deacon is to pass the elements
at the celebration of the Supper. And so the office becomes
almost a nullity. Any oneon whom the pastor may call can
pass the elements. The original “‘ serving of tables” was
quite a different work from this. The diaconate implies a
substantial and an important service in the Church, of which
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the serving at the Supper is a proper, but only an incidental
adjunct. If their practical relations to the Church be reduced
to this, they may well be considered as little more than an
ornamental appendage to an organization.

NoTE 7.—The secular concerns of the Church, including
its financial affairs, would seem legitimately to be embraced
in the duties of the deaconship according to the original pur-
pose, as belonging to its temporalities, but now these matters
are usually committed to an entirely different class of men
known as /rustees, elected under the specific direction of State
laws.

NoTE 8.—Deacons should be watchful guardians of the
purity and good order of the churches, striving to maintain
a healthful tone of piety and Christian activity in the body.
But they do not constitute a codrdinate branch for the ad-
ministration of its government, and in the exercise of their
functions must act only in conjunction with the pastor, not
independent of him ; possibly, exceps in very rare and urgent
cases. Hence, while it is desirable for the pastor to have
meetings with his deacons often or statedly for consultation
and advice, it is not proper for them to hold meetings as a
““board of deacons,” independent of and without the advice
of the pastor, as sometimes is done.

NoTE 9.—In the absence of a pastor it becomes the duty
of the deacons to conduct the devotional meetings, provide
for the supply of the pulpit and administer the affairs of the
body generally. In case there be no pastor it would be legiti-
mate for them to bring before the Church, as by them di-
rected, such persons as were deemed suitable candidates for
the pastorate. But this is often, perhaps usually, performed
by a ‘‘ pulpit committee ” appointed for that purpose.

NOTE 10.—The deacons’ wives (gunazkos), mentioned in
1 Tim. 3: 2, were probably not the wives of deacons, as has
usually been inferred, but deaconesses or female assistants,
appointed by the churches to minister to the sick and per-
form other services to those of their own sex, which could
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with more propriety be done by them than by the deacons ot
other male members. A few churches retain the practice;
and since female members in all the churches are the more
numerous, and as a rule, the more efficient in charitable min-
istrations, it is difficult to see why such a class of helpers,
more or less formally designated for Christian work, should
not be continued in our churches.

ITI. OTHER OFFICERS.

The above-named officers constitute a twofold
ministry for the churches, and all that are provided
for by the New Testament economy, and all that
are necessary to the best organization and highest
efficiency of these bodies, since all the functions
essential to a working Church may be efficiently
discharged by these alone. Yet it is usual to sup-
plement these by several called ‘“ Church officers,”
merely as a matter of convenience or of expediency.

Thus a ¢lerk is appointed to take minutes and
preserve records of its business proceedings, with all
other papers belonging to the body. A treasurer
is chosen to hold, disburse, and account for moneys
for Church purposes. In most of the States, if not
all, zrustees are elected, as required by law, accord-
ing to specified procedure, in order legally to hold
property and rightly to administer its financial
affairs. But the duties of these various offices could
well be performed by the deacons and constitute a
part of their appropriate work. Yet it may be right
and wise to distribute the labors of the Church
among its members, all the more so if those better
fitted for these peculiar services can be found. Es-
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pecially should the requirements of civil law be
conceded, as in the case of trustees, in order to en-
joy the legal rights of corporate bodies as property
holders.

NoOTE 1.—The laws for the incorporation of religious so-
cieties differ in the different States. In some the Church itself
can become an incorporate body, and thus control and ad-
minister its temporal affairs as it does the spiritual, without
interference by any persons not Church members. This is
right, and, according to the independent theory of Baptist
Church government, they ought everywhere to be able to
do this. In other States the corporate body is a soczefy com-
posed of all attendants who are regular contributors, whether
members of the Church or not. This admits persons not
Christians to participation in the management of Church
affairs. Though usually no harm arises, yet harm is always
liable to arise and the theory is wrong. Still, the churches
should conform to the legal requisitions of the States where
they are located.

NoOTE 2.—Trustees are really a standing committee, ap-
pointed for a specific purpose. And since the CZwrc/ is the
responsible and authoritative body, even though there be a
soczety, the trustees should hold themselves bound by every
consideration of morality and honor to carry out the wishes
of the Church and to act under their instructions, whatever
technical rights civil laws and the decisions of courts may
give them in certain emergencies.

NotE 3.—The trustees have a treasurer through whose
hands pass the funds for current expenses, including pastor’s
salary and other items, provided for by pew rents, subscrip-
tion, and gifts for these uses. It is customary also to have a
Church treasurer, usually one of the deacons, who receives
and disburses, as directed, funds for benevolent purposes,
moneys for the needy, and other uses not included in current
expenses, or for care of the property.
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NoTE 4.—It is supposed that the Church clerk will do
more than keep in record the bare items which may be trans-
acted at business meetings. His journal should show a con-
densed history of the Church’s current life, including all
items of note, and whatever transpires in its affairs of interest
to be mentioned and preserved.

NotrE 5.—The various offices and responsible services in
the Churchshould be as widely distributed as possible among
the members, so that the same persons need not fill several
offices at the same time. A few individuals should not be
overburdened with service, nor should any one be tempted,
by too much office, to dictatorial authority and an assumptive
personal control of affairs. And yet incompetent and unfit
persons should not be appointed to important and responsi-
ble positions, even though two offices might be imposed on
the same individual.

NoTE 6.—It is undoubtedly true that the different official
positions require somewhat diverse personal qualifications
for their incumbents. Trustees, as having to transact busi-
ness matters, should be sound, careful, and accurate business
men. Deacons, as being more concerned in spiritual affairs,
should in a marked degree be spiritually minded and devout.
A Church clerk should be a good penman, prompt, careful,
and accurate in detail. An appropriate fitness should be
sought in all these affairs.



CHAPTER V.
CHRISTIAN ORDINANCES.

CHRISTIAN ordinances are defined to be ‘ institu-
tions of divine authority relating to the worship of
God, under the Christian Dispensation.” In this
general sense there are various ordinances; since
preaching and hearing the word, prayer, singing,
fasting, and thanksgiving may all be considered as
institutions of divine authority.

But in a narrower and a more distinctive sense it
has been common to call Baptism and the Lord’s
Supper by this name, and to say they are the only
Christian ordinances committed to the churches, and
are for perpetual observance. These rites are also
by some called sacraments,® the number of which
the Catholic Church has increased to seven, includ-
ing, with Baptism and the Eucharist, Confirmation,
Penance, Extreme unction, Matrimony, and Orders.
But in the sense in which the Roman and Greek
Churches explain the meaning of sacrament, to which
meaning other ritualistic churches do strongly in-
cline, Baptism and the Supper are not sacraments
at all. Sacraments, by them, are interpreted to
mean not simply outward signs of inward grace and

’

* From the Latin ‘‘Sacramentum,” a soldier’s oath of fealty
and consecration to the military service in which he enlists.
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spiritual operations, but outward rites which work
grace and produce spiritual operations. This view
of sacramental efficacy Protestant confessions reject,
and against it Baptists do strongly protest.

These two, therefore, Baptism and the Supper,
are the two sacred rites, and the only ones, enjoined
by Christ for perpetual observance in His churches.
They are not only visible signs which appeal to the
senses, but they are teaching institutions which ap-
peal to the understanding and the heart. They are
the two symbols of the new covenant; the two
visible pillars of the spiritual temple; the two
monuments of the new dispensation. Christ has ap-
pointed no others. They are positive institutions,
as distinguished from those of a purely moral
character, their claim to honor and obedience aris-
ing exclusively from the fact that Christ has ap-
pointed and made them obligatory. Their claim to
respect and observance rests not on their peculiar
fitness, though that is manifest, but on the simple
fact that Christ has established them and com-
manded their observance.

These ordinances, so simple in form, so expres-
sive in action, and so intelligible in meaning, have
been the occasions of heated, sometimes of bitter
controversy through all the ages of Christian his-
tory. Their forms have been changed, their purpose
perverted, the manner of their administration encum-
bered by numerous and puerile ceremonials, and
their entire effect and efficacy misinterpreted and
misstated. Baptists claim to hold and use them in
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their original simplicity and purity. But a fuller
discussion of the subject must be reserved to an-
other place.

I. BAPTISM.

Baptism is sometimes called ‘“the initiatosy rite,”
because persons are not received to membership in
the churches until they are baptized. But baptism
of itself does not admit to the fellowship of the
churches ; it, however, stands at the door, and ad-
mission is only on its reception. It has by some
been called ¢ the seal of the new covenant,” as cir-
cumcision was the seal of the old. It is, however,
a witness and a testimony to the covenant, since it
is naturally and properly the first Christian act of
the believer after an exercise of saving faith. It
certifies therefore to the acceptance of Christ, and
the union and fellowship of the renewed soul with
its Saviour. It becomesa badge of discipleship, and
is, in that sense, a seal of the covenant of grace.

1. /ts Institution.

Christian baptism was instituted by Christ, when
He submitted to John’s baptism, adopting its form,
with some change of meaning. John’s baptism was
unto repentance and faith in Him who was to come.
Jesus baptized (or His disciples did) into Himself,
as the Messiah who had come, and as the sign that
His kingdom had already been established in the
hearts of those who received it.

This baptism did not come in the place of circum-
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cision or any other sign or seal of the old covenant,
but was ordained for the new. Thus, ¢ John did
baptize in the wilderness, and preached the baptism
of repentance for the remission of sins.”—Mark 1 : 4.
“John answered, saying unto them all, I indeed
baptize you with water, but one mightier than I
cometh, the latchet of whose shoes I am not worthy
to unloose ; He shall baptize you with the Holy
Ghost and with fire.”—Luke1: 16. “ Then cometh
Jesus from Galilee to Jordan, unto John, to be bap-
tized of him. And Jesus, when He was baptized,
went up straightway out of the water ; and lo, the
heavens were opened unto Him, and He saw the
spirit of God descending like a dove and lighting
upon Him: and, lo, a voice from heaven saying,
This is my beloved Son, inwhom I am well pleased.”
—Matt. 3: 13, 16, 17. ‘“And He said to His dis-
ciples, Go ye therefore and teach all nations, bap-
tizing them in the name of the Father, and of the
Son, and of the Holy Ghost, teaching them to ob-
serve all things, whatsoever I have commanded
you : and, lo, I am with you alway, even unto the
end of the world."—Matt. 28 : 19, 20.

The circumstances in which this characteristic
Christian rite was inaugurated, as well as the per-
sonal glory of Him who appointed, and who com-
manded it as a badge of discipleship for all who
confess His name, make it impressive and august in
its simple form, and sacred in its influence on both
those who receive and those who witness it.
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2. [ts Administiration.

Christian baptism is defined to be the immersion
of a person in water, on a profession of his faith in
Christ, in, or into, the name of the Father, Son, and
Holy Spirit. Baptism, therefore, is an zmmersion
or dipping in water, with this meaning, and for this
sacred purpose; and without this dipping there is
no Scriptural baptism. The immersion is essential
to the rite, and pouring or sprinkling water upon a
person is not, and cannot be, baptism, as will here-
after be shown.

And this sign of the Christian dispensation is dis-
tinguished from all the ablutions, washings, and
sprinklings of the Mosaic dispensation, for none of
which was it a substitute. ‘ And were baptized of
Him in Jordan, confessing their sins.”—Matt. 3:6.
“ And they went down both into the water, both
Philip and the eunuch, and he baptized him.”"—
Acts 8:38. ““Therefore we are buried with Him by
baptism into death.”—Rom. 6:4. *Buried with
Him in baptism.”—Col. 2:12. This impressive form
and manner of administration was practised by
Christ and His Apostles, and continued unchanged
in the churches for generations; but finally, at the
dictate of prelates, or for the convenience of priests,
it underwent changes which destroyed its beauty
and robbed it of its significancy, and a human device
was substituted for a divine ordinance.

3. 1ts Subjects.
Baptism is to be administered to those, and to
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those only, who have exercised and professed a
saving faith in Christ; that is, to delevers. This
saving faith supposes an exercise of godly repent-
ance for sin, and a turning to the Lord with full
purpose of heart.

Pedobaptists say baptism is to be given to believers
and their ckildren. But that is a fiction of human
ingenuity. The New Testament knows nothing of
the baptism of unconscious infants, nor of unbeliev-
ing persons, either young or old. Neither does it
teach or admit the inference that children can be
partakers of the benefits of grace simply because of
the faith of their parents. Each one must believe
for himself in order to be saved. ‘¢ He that believeth
and is baptized shall be saved ; but he that believeth
not shall be condemned.”—Mark 16:16. But ““when
they believed they were baptized, both men and
women.”—Acts 8§:13. ‘“Then they that gladly re-
ceived His Word were baptized.” —Acts 2:41. “If
thou believest with all thy heart, thou mayest.”—
Acts 8:36. None but believers were baptized.

If baptism be ‘“an outward sign of an inward
grace,” showing forth the washing of regeneration
and the renewing of the Holy Ghost, then it can
have no significancy to those who have not received
the inward cleansing of the Spirit.

4. Its Obligation.

All men are under obligation to repent of sin, and
believe on Christ as the only means of salvation.
And all believers in Christ are bound by the most
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sacred considerations to obey their Lord’s command,
and confess Him before men in baptism. No one
who trusts Him for salvation can lightly esteem His
authority, or willingly disregard His command, nor
yet neglect to profess a faith which to him is precious,
by submitting to this ordinance.

It is not a question as to whether he can be saved
without baptism; but whether he can be a true dis-
ciple, and refuse or neglect thus to obey and confess
his Saviour. ¢ Repentand be baptized, every one of
you, in the name of Jesus Christ.”—Acts 2:38.
“ Arise and be baptized, and wash away thy sins.”
—Acts 22:16. Baptism may not be essential to
salvation, but it is essential to obedience. The wish
to live unrecognized as a Christian, unwilling to
share the responsibilities, or discharge the duties of
discipleship, and yet hoping for all its blessings and
rewards, is both selfish and mercenary, and indi-
cates that the new birth has not yet transpired.

5. Its Efficacy.

It may well be asked, What is the efficacy of bap-
tism? What does it do for him who receives it?
Is it an efficacious means of grace ? In what respect
is the disciple different, after his baptism, from what
he was before? In reply it may be most positively
stated that baptism does not produce faith and a
new heart. It possesses no magical power to con-
vert the soul. Baptismal regeneration, as taught
by some, is altogether a false and pernicious doc-
trine. Regeneration is by the Holy Spirit alone,
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and should precede baptism. Out of this mistaken
view of its efficacy grew the unscriptural dogma of
infant baptism, in the early ages, since it was feared
that dying infants could not be saved without it.

But as an act of obedience to Christ, the reception
of this ordinance usually brings peculiar light, joy,
and comfort to the soul. This is especially true as
a witness usually borne soon after conversion, when
every act of obedience is a service of love, and the
soul’s sensibilities are alive and tender. Moreover,
the disciple feels that in baptism he has effectually
and openly come out from the world, and committed
himself to Christ and His service. This gives to
the spirit a moral triumph, and fills it with bound-
less peace. DBaptism, therefore, is an act of obedi-
ence, and as such brings the candidate into a more
intimate and exclusive fellowship with his Lord;
but it possesses no power in itself to remit sin, to
change the heart, or sanctify the spirit.

6. It is Commemorative.

Baptism has its retrospect. It points back to
Christ in His humiliation, death, burial and resurrec-
tion; and keeps constantly in the minds of both
candidates and spectators Him ‘“who died for our
sins and rose again for our justification.” It testifies
that He suffered, died, was buried, and rose from
the dead, to perfect the work of redemption.

What Christ did and suffered gives to this ordi-
nance its significance and its force. ‘“So many of
us as were baptized into Christ were baptized into
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His death.”—Rom. 6:8. ¢ Buried with Him in bap-
tism, wherein also ye are risen with Him.”—Col. 11:
12. The past is brought to view. There is ‘“one
Lord, one faith, one baptism "—Eph. 4: 5—thus for-
ever connecting the disciple in this act with his
Lord. “We are buried with Him by baptism, into
death.”—Rom. 6:4. If the past could be forgotten,
this sacred ordinance would lose its moral power

7. It is Predictive.

That is, in the sense of looking forward and antici-
pating things to come, it foreshadows. Most im-
pressively does it prefigure the resurrection of the
body from the grave, when one rises from the bap-
tismal waters ‘‘ like as Christ was raised up from the
dead by the glory of the Father.”—Rom. 6:4. *If
the dead rise not at all, why are they then baptized
for the dead ?”—1 Cor. 15:29. Though this passage
is of doubtful interpretation, yet in some sense it
clearly connects baptism with the resurrection from
the dead ; thus uniting the hopes of the future
with the memories of the past, binding both in the
realities of the present by baptism.

8. 1t is Emblematic.

Baptism is a creed; a confession of faith. The
symbolism of that sacred rite teaches the great car-
dinal doctrines of the gospel. It represents Christ’s
death and burial for our sins, and His resurrection
from the dead for our justification. “ But I have a
baptism to be baptized with; and how am I strait-
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ened till it be accomplished ? "—Luke 12 : 50. Itrep-
resents the candidate’s death to sin, and his rising
to a new spiritual life in Christ, and, therefore, his
fellowship with his Lord, both in dying and living.
“For as many as have been baptized into Christ
have put on Christ.”—Gal. 3 : 27.

It teaches the resurrection of the saints, of which
the resurrection of Christ is the prophecy and the
pledge. ‘‘For if we have been planted together in
the likeness of His death, we shall be also in the
likeness of his resurrection.”—Rom. 6 : 5. The life
everlasting follows in sacred proximity the death
to sin; for ‘“if we be dead with Christ, we believe
that we shall also live with Him.”—Rom. 6 : 8. It
represents in an outward sign the inward work of
renewal and cleansing. ‘“According to His mercy,
He saved us by the washing of regeneration, and the
renewing of the Holy Ghost.”—Titus 3: 5. This
inward cleansing by the precious blood of Christ,
through the operation of the Spirit, is symbolized in
the submersion and ablution of baptism. ¢ The like
figure whereunto even baptism doth now save us
(not the putting away of the filth of the flesh, but
the answer of a good conscience toward God), by
the resurrection of Jesus Christ.”—I Peter 3 : 21.

It also shows the unity of the faith, and the fel-
lowship of the true people of God, who, in the one
baptism, profess their trust in the one Lord, and
their acceptance of the one faith. ¢ For by one
spirit we are all baptized into one body.”—1 Cor. 12 :
13. Is not this impressive ordinance, therefore, a
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proclamation of the great cardinal doctrines of the
gospel?

NoTE 1.—The beauty, impressiveness, and general effect of
the sacred rite of baptism are not a little affected by the man-
ner of its administration. It should be so carefully arranged,
and performed with such propriety that no mistakes could
occur, on the part either of the candidate or the adminis-
trator, to excite any other emotions, on the part of spectat-
ors, than those of reverence and devotion. Great haste and
all excitement should be avoided, and all infelicities care-
fully guarded against. 1f the administrator be calm, self-
possessed, acting under a sense of the importance and solem-
nity of the occasion, the candidate will usually be calm and
free from agitation. The moral force of the ordinance,
somewhat to the candidate, and largely to observers, depends
on the dignity and propriety of its administration.

NOTE 2.—Baptism is usually administered by ordained
ministers. And this is proper, regular, and orderly. Butshould
occasion require, and the Church so direct, it would be
equally valid if administered by a deacon or any private
member selected for that service. The validity depends
on the character and profession of the candidate, and not
on that of the administrator. As to the qualifications of ad-
ministrators the New Testament is silent, except that they
were disciples, Nor need the churches deprive themselves
of the ordinances because an ordained minister is not obtain-
able, as they, unwisely, often do.

NotE 3.—The question has often arisen, in receiving to
membership in our churches persons who have been zm-
mersed by ministers not themselves immersed, Issuch baptism
valid ? or, should they be rebaptized in order to admission? In
the South and Southwest our churches quite generally insist
on rebaptism in such cases ; at the North, East, and West they
do not. It has been almost universally conceded that the
validity of baptism depends on the character of the candi-

9
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date, and not on that of the administrator. If the candidate
has received the ordinance properly administered in good
conscience, in obedience to Christ, and on a profession of
faith in Him, giving evidence of genuine conversion at the
time, such baptism cannot be invalidated, whoever may have
performed the ceremony.

NOTE 4.—Both ordinances are usually administered on
Sunday, and commonly each month, particularly the Supper.
But both the time when and the place where they shall be
observed, are in the discretion of the Church, as circum-
stances may require.

NoOTE 5.—Baptism, strictly speaking, is not to be r¢peated.
But cases may occur in which it had been administered in
form to candidates, who, at the time, as subsequently ap-
peared, had not exercised a saving faith in Christ, and had
not made an intelligent confession of such faith. In such
cases baptism may be repeated, when the candidate becomes
duly qualified. This would be rebaptizing in form, but not
in fact, since, in the former case, a lack of faith made the
act invalid. Such cases seldom occur, and, when they do,
can be mutually adjusted by the candidate and the Church.

II. THE LORD'S SUPPER.

The Eucharist, or Lord’s Supper, is the other
ordinance established by Christ, and ordained to be
observed in His churches till the end of the time. It
has equal simplicity and impressiveness with bap-
tism, but holds a very different relation to the econ-
omy of grace, and the order of the Church; and as
a teaching ordinance represents a different phase of
vital doctrine. This, too, perhaps still more than
baptism, has been the occasion of heated and often
of bitter controversy among the professed followers
of Christ, through the ages of Christian history.
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1. [ts Institution.

The Supper was instituted by our Lord during, or
at the close of, the last paschal supper which he ob-
served with His disciples, on the evening before He
suffered. It is thus described: ‘“ As they were eat-
ing, Jesus took bread and gave thanks, and brake,
and gave it to the disciples, and said, Take, eat;
this is my body, which is broken for you; this do
in remembrance of me. And He took the cup, and
gave thanks, and gave it to them, saying, Drink ye
all of it; for this is my blood of the New Covenant,
which is shed for many for the remission of sins.
This do ye, as oft as ye drink it, in remembrance of
me. For as oft as ye eat this bread, and drink this
cup, ye proclaim the Lord’s death till He come.”—
Matt. 26 :26-28; Mark 14: 22-26; Luke 22: 14~
20; 1 Cor. 11 : 23-26.

It will be noticed that in the various accounts of
the institution there is a substantial agreement, with
slight verbal differences. But each of the added
sentences gives additional interest and impressive-
ness to the scene. It was at the close of, or immedi-
ately following, the passover supper, which was the
seal of the Old Dispensation, now passed away, and
sanctified by the sacrifice of the paschal lamb, that
Jesus inaugurated His own memorial, which should
be a seal of the New Dispensation, and a memorial
of the sacrifice of the Lamb of God, who taketh
away the sins of the world. The sad, tender, and
sacred associations of the time and the place haveall
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passed into history, and are reproduced in the hearts
of all true and loving disciples, as they surround the
table of their Lord.

2. Its Administration.

The Supper is a provision of bread and wine—the
loaf, and the cup—as symbols of Christ’'s body and
blood, partaken of by the members of the Church
assembled, to commemorate His sufferings and death
for them, and to show their faith and participation
in the merits of His sacrifice. The loaf is to be
broken, and the wine to be poured.

Usually this is observed either at the close of a
preaching service, or as a special service on Sunday
afternoon, when more time and more prominence is
given to it, though fewer usually attend at that
time. Occasionally it is observed in the evening, be-
ing, as some think, a more appropriate time for a
supper, but less favorable for the attendance of the
members. If held as a distinct service, it is preceded
with singing, prayer, reading the Scriptures, and
brief remarks. If as a supplementary service, the
introduction would be much abridged.

The pastor breaks the bread, and fills the cups in
order, preceding each with a brief prayer of thanks-
giving, as did the Lord, and passes the plates and
cups in order to the deacons, who distribute to the
members. It is customary for the deacons and pas-
tor to partake after all the others are served.

Some ministers seem to lose sight of the real pur-
pose of the service, or else lack the spirit of the oc-
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casion, and talk during the exercises. After very
brief remarks to introduce the ordinance, and the
equally brief prayer of thanksgiving, complete
silence should prevail; a silence which the attend-
ants, in passing the elements, should be careful not
to break. It is presumption and folly for tb 2 pastor
to draw the thoughts of the worshipers to himself,
when they should remember only Him whose sym-
bolic body is broken, and whose symbolic blood is
shed. “This do, in remembrance of me.”

It is an almost universal custom among our
churches to take a collection at the close; ‘“the
offering for the sick and needy,” of which the dea-
cons are the custodians and almoners. Itis also a
well-nigh unvarying custom to close with singing,
in imitation of Jesus and the Apostles; ‘““and when
they had sung a hymn, they went out into the
Mount of Olives.”

3. Its Obligation.

It is a sacred privilege for every disciple to re-
member his Lord in the observance of the Supper,
and it is his solemn duty as well. Few signs
more effectually tell of a spiritual decline in the
individual soul or in the Church than a neglect of
the sacred Communion. It is the duty of every
believer to be baptized, and the duty of every bap-
tized believer to commemorate the dying love of
his Lord at the Supper. ¢ Take, eat; drink ye all
of it.” ¢ Divide it among yourselves.” ‘¢ Do this in
remembrance of me.” Such were the words of
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Jesus Himself. Let no disciple who loves his Lord
lightly esteem or neglect this sacred rite.

Sometimes negligent Christians attempt to ex-
cuse their failures by saying there are unworthy
members present, or that some member has done
something wrong. That is no excuse. If Judas
himself were present, it should keep no one else
away. ‘“This do in remembrance of me,” not in
remembrance of some one else deemed unworthy
of the place. The communion is not with each
other, save incidentally, but each one with his Sav-
iour, who has promised to be present. Few Chris-
tians ever plead such excuses until their own hearts,
and perhaps their lives likewise, are far out of the
way. A neglect or misuse of the Supper not only
reveals but produces spiritual derangement and de-
cay. It was for this reason the Apostle reproved
the Corinthians, when he wrote, ‘“ For this cause
many are weak and sickly among you, and many
sleep.”—I1 Cor. 11 : 30.

4. Its Subjects.

Who ought, and who have a lawful right to come
to the Lord’s Table will be seen by a careful study
of the Scripture narratives. From these it is mani-
fest that baptized believers, walking orderly in the
faith of the Gospel, and in the fellowship of the
Church, constitute the proper subjects for this priv-
ilege. And no others. Some have insisted on its
having a wider scope; some even going so far as to
hold that no limitations or restrictions whatever
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should be imposed on the privilege. This question
is argued at length in another place.

Observe that our Saviour at the institution *‘sat
down, and His Apostles with Him."—Luke 22 : 14.
Here was a very restricted, and, so to say, close
Communion. Neither His own mother, nor His
brethren, nor the many relatives and friends who
had followed Him, were invited to be present; for
what reason we do not know, but they were not
there. Only the twelve Apostles. He gave the
bread and the cup to His disciples, and said, *“ Take
this, and divide it among yourselves.”—Matt. 26 :
26; Luke 22:17. He did not tell them to distrib-
ute it to others, nor invite others to come in, and
partake of it, That little company in the upper
chamber was substantially the incipient Church; and
the Supper was with and for the Church alone.

5. [t is Commemorative.

It was designed to commemorate the death of
Christ for human redemption, and to be a perpetual
memorial in His churches and to His people of His
sacrifice for men. The /oaf and the cup represent
“ His broken body, and His shed blood,” as sealing
the covenant of grace. ““This do in remembrance
of me:” ¢ This do, as oft as ye drink it, in remem-
brance of me.”—1 Cor. 11: 24, 25.

The paschal feast, and the slain lamb, commem-
orated the death of Egypt’s first-born, and the de-
liverance of Israel from death and bondage. The
Eucharist is sometimes called the Christian Pass-
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over, and is the fulfillment of that ancient and ex-
pressive type. It is when partaking of this sacred
feast, the soul looks back to see the anguish of Him,
who suffered as a lamb without spot and without
blemish.

6. /t s Predictive.

The Supper not only points the Christian back to
the sufferings of the Cross, but onward to the tri-
umph and glory of Christ’s second coming. Itisa
kind of mediator, a middle link, binding the shad-
owy past, the radiant future, and the joyous present
in one. He who was dead is alive again; the suf-
ferings of death could not hold Him. The past lays
the foundation of the saint’s hope, while the future
holds the bright fruition. ‘But I say unto you, I
will not drink henceforth of this fruit of the vine,
until that day when I drink it new with you in my
Father's Kingdom.”—Matt. 26: 29. ‘“For as oft as
ye eat this bread, and drink this cup, ye proclaim
the Lord’s death ¢/ He come.”—1 Cor. 11: 26.

7. 1t is Emblematic.

While it perpetuates the significance of the work ot
redemption by the death of Christ, the Supper is a
teacher of vital Gospel doctrine. This, too, is a creed,
a confession. It proclaims the love of Christ to the be-
liever as a seal of the Covenant of grace, and a token
of His faithfulness to them that trust Him. “Thisis
the new Covenant in my blood.”—Luke 22: 20. Itis
not a communion of the partakers, one with the
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other, but of each one with Him whom it commem-
orates. It expressly declares their union with Him.
““The cup of blessing which we bless, is it not the
communion of the blood of Christ? The bread
which we break, is it not the communion of the body
of Christ ?”"—1 Cor. 10: 16. As intimate as is the
relation between the loaf and the cup which we take
to nourish our physical nature, so intimate is the
fellowship of the partaker in the sacred rite with
his remembered Lord. It expresses, inferentially
indeed, a fellowship of all who partake with each
other, though this is not the special object of the
ordinance.

As they sit together in one place, with the same
hopes, with common joys and sorrows, and a com-
mon interest in the same Lord, they, though many,
constitute the one body, and Christ the one head.
“For we, being many, are one bread, and one body;
for we are all partakers of that one bread.”—1 Cor.
10: 17. The Supper declares this vital doctrine:
That the Christian’s spiritual life and nourishment
are derived from Christ. As natural bread and wine
feed the body, so Christ, the bread of life, feeds the
renewed soul. ¢ For ye are dead, and your life is
hid with Christ in God.”—Col. 3: 3. “For even
Christ, our passover, is sacrificed for us. Therefore
let us keep the feast; not with old leaven, . . . but
with the unleavened bread of sincerity and truth.”—1
Cor. 5:7, 8.

For, though the reception of the elements cannot
convey grace to the soul, yet they teach the doc-
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trine of effectual grace conveyed from Christ as the
only and abounding fountain of grace. ‘I am the
living bread which came down from heaven; if any
man eat of this bread he shall live forever. And
the bread that I give is my flesh, which I will give
for the life of the world.”—John 6: 5I.

NoTE 1.—As in the case of baptism, the Supper iscommonly
and properly administered by the pastor, or some other or-
dained and accredited minister. But should occasion require,
and the Church so direct, it would be just as valid if served
by a private member. A deacon, or any devout member,
could, with propriety, give thanks and distribute the ele-
ments. The churches should not deprive themselves of these
means of grace, nor fail to remember their loving Lord for
want of a clergyman. Baptists are not such sacramentarians
as to suppose the ordinances invalid unless ministered and
made holy by priestly hands.

NoTE 2.—The deacons usually and properly distribute the
elements, But any member can be called on for that ser-
vice, should occasion require, and the service would be just
as lawful, valid and proper.

NoTE 3.—The doctrine taught by the Roman Church, and
some other communions of the ‘‘real presence”—that is,
that, after consecration by the priest, the bread and wine do
actually become the very body and blood of Christ—is to be
held as an absolute falsehood, a most pernicious error, and a
monstrous absurdity.

NOTE 4.—When Jesus therefore said, ‘ this is my body,”
and ‘‘ this is my blood,” He did not mean, and could not have
intended, it in a literal sense, since His body and His blood
at that moment were not in the loaf and cup, but in His cor-
poreal person. He must, therefore, have meant what Prot-
estant Christendom holds, generally, that He did mean,
samely, that these elements represented His body and blood.
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There is, therefore, no transubstantiation, or change of ele-
ments, and the bread and wine, when received by the com-
municant, are literally the same as before their use and dis-
tribution, and nothing different.

NoOTE 5.—Nor is there any such thing as a consecration of
elements in the Supper. Jesus did not bless the bread and
the cupattheinstitution.* He blessed God, not the bread; that
is, He gave thanks, as in one record it is rightly rendered.—
Luke22: 19. The minister’s part, therefore, is to thank God
for the elements, and for the glorious realities they repre-
sent and ask His blessing on them as applied to a sacred use.

NoTE 6.—The ‘‘ hand of fellowship ” is usually given to new
members at this service, just before the distribution of the
elements. This act is simply a fraternal welcome, and has
no other significancy; it does not make them members, but
only recognizes their membership, already effected by vote of
the Church.

NOTE 7.—It has been the prevailing custom for the pastor,
before the ordinance, to give an invitation for ¢ members of
sister churches,” or ‘“ members of churches of the same faith
and order,” or ‘“members of other Baptist churches,” who
might be present, to remain and partake with them. But
some pastors give no invitation at all. It is not, however,
the right of the pastor to give or to withhold any invitation,
except as the Church directs. It is the prerogative of the
body to decide that question. The pastor should assume no
responsibility in the matter, but let it all rest with the Church.
He is their servant, not their master, in these matters.

Note 8.—Strictly speaking, however, the grivileges of a
Church are coextensive with the awz4ority of the Church. A
right to the communion, therefore, is limited to those over
whom the Church exercises the right of discipline; that is,

* The pronoun ““it’’ is not in the Greek text, and is improp-
erly supplied in two of the records by the translators. This, how-
ever, is corrected in the New Version.
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its own members. Consequently, if the members of sister
churches are invited to partake, it is an act of courtesy prof-
fered, and not a right allowed. This rule would of itself
forbid a general, open, or free communion, since that would
bring in persons whose characters the Church could not
know, and whom, if they were unworthy, the Church could
not discipline or exclude.

NotTE 9.—It often happens that members of Pedobaptist
churches, or other persons not entitled to the privilege, being
present at communion service, remain and receive the ele-
ments. No harm is done by this, and neither the pastor, nor
any one else, need be disturbed by it. They were not invited
—and could not lawfully have been—and probably knew it
to be contrary to the custom of the churches. It would not
be wise to ask them to retire, and thus disturb the service.
But if the same individuals should often repeat the act, the
pastor, or some judicious member, should take occasion pri-
vately, in a kindly way, to talk with and dissuade them from
such a course, unless, indeed, they were prepared to unite
with the Church in full communion.

NOTE 10.—Since the Supper is distinctively a Church ordi-
nance, it is to be observed by churches only, and not by
individuals, even though Church members; neither in private
places, nor in sick-rooms, nor on social occasions, and not
by companies of disciples other than churches, though com-
posed of Church members. But a church may by appoint-
ment, and in its official capacity, meet in a private house, a
sick-room, or wherever it may elect, and there observe the
ordinance.

NotE 11.—There is no Scriptural rule as to the frequency
with which, nor the time or place at which, it shall be ob-
served. The primitive Christians evidently kept this feast
daily. ‘“And they, continuing daily with one accord in the
temple, and dreaking bread from house to house, did eat their
meat with gladness and singleness of heart.”—Acts 2: 46.
Subsequently it came to be a weekly service, at each public
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assembly. By some it is still so observed. Some churches
observe it quarterly, some bi-monthly; but with our people it
has come to be a general custom, especially in cities, towns
and villages, to have the Communion monthly, and usually
on the first Sunday in the month. This is not so often as to
impair its sanctity by frequency, and not so seldom as to
allow it to pass out of mind and be forgotten.

NOTE 12.—A neglect of the Supper by Church members is
a grave evil. It betokens a decline of spirituality, and pro-
motes it. And it is usually without excuse. If there be but
one service in the month that a member can attend, that ser-
vice should be the Communion; and if there be but one other,
that should be the Covenant Meeting. Pastors and deacons
will do well to watch with jealous care this index to the
churches’ vital piety, and strive to inspire the absentees with
a sense of its importance, and their own duty in respect
to it. To disregard it is an indignity to Christ’s ordinance,
a breach of good order, and a violation of covenant obliga-
tions, which the Church should endeavor promptly to cor-
rect. Some churches, by a rule of discipline, have each mem-
ber visited, who is absent twice in succession, to learn the
cause of such absence. To a devout Christian it is a sacred
privilege, which he would not willingly forego.

NoTE 13.—Pastors often blame their members for a
neglect of the Supper more than they instruct them as to
its nature, significancy, and claims. The people shouid
be well taught as to the meaning of the ordinance, and its
true relation to their faith and spiritual life.

NotE 14.—The objection to the ‘“individual commun-
1on cups,’’ and the practice of holding the bread till all are
served is, that it tends to exalt the form over the spirit and
make the service ritual rather than spiritual.



CHAPTER VL
CHURCH GOVERNMENT.

Is there any particular form of Church govern-
ment revealed in the New Testament? And if so,
what is it ?

These questions will be variously answered by
Christian scholars and Bible students. Some hold
that no specific form can be deduced from the sacred
records, and that no one form is best suited for all
people and for all places ; and that it was purposely
left for Christian wisdom and prudence, guided by
experience, to decide that question. But the greater
part believe that a specific form is at least outlined
in the New Testament ; and, naturally enough, each
one believes the form with which he is identified is
that divinely given form. It may be safely allowed
that no one class or company of Christians has at-
tained to all the truth, leaving all others exclusively
in error ; and it is a comfort to know that, however
believers may differ in opinion as to any matter of
doctrine or of duty, if with loving hearts they sin-
cerely desire to know the right and do it, they are
blessed of God. As Peter said at the house of Cor-

nelius, we may say, ‘“ Of a truth I perceive that God
43
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is no respecter of persons: but in every nation he
that feareth Him, and worketh righteousness, is ac-
cepted with Him.”—Acts 10: 34, 35.

If, however, there be any definite plan plainly
taught or clearly deducible from the words of
Christ or His inspired Apostles, we should, if pos-
sible, ascertain that fact and be guided accordingly.
Or if—what would be equivalent—we can ascertain
how the Apostles, under the guidance of the Spirit,
organized and ordered the churches they founded,
with what regulations they were instituted, and
what polity was impressed upon them, our questions
will be substantially, and, it should seem, satisfac-
torily answered. Indeed, there appears to be light
on the subject in this direction ; for though no for-
mal plan of government is detailed, yet there are
numerous incidental references in the Epistles which
clearly disclose formative and conclusive facts in the
case.

I. THREE PRINCIPAL FORMS

of Church government are in current use among the
denominations :

1. The Prelatical ; in which the governing power
is in the hands of prelates or bishops, and the clergy
generally, as in the Roman, Greek, English, and
most of the Oriental communions.

2. The Presbyterian ; in which the governing
power resides in Assemblies, Synods, Presbyteries,
and Sessions ; as in the Scottish Kirk, the Lutheran,
and the various Presbyterian bodies.
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3. The /ndependent ; in which the governing power
rests entirely with the people, 7. e., the body of the
members of each local Church, each being entirely
separate from and independent of all others, so far
as authority and control are concerned ; as among
Baptists, Congregationalists, Independents, and
some others.

Now, is either of these forms taught in the New
Testament? And if so, which? And which best
accords with the genius of the gospel, and with
what we know of the constitution and government
of the apostolic churches?

Baptists claim that a Christian Church is a con-
gregation of baptized believers associated by mutual
covenant, self-governing, and independent of all
others; having no ecclesiastical connection with
any other, though maintaining friendly and associa-
tional intercourse with all of like faith and order.
It has no power to enact laws, but only to adminis-
ter those which Christ has given.

The government is administered by the body
acting together, where no one possesses a preém-
inence, but all enjoy an equality of rights; and in de-
ciding matters of opinion, the majority bears rule.
The pastor exercises only such control over the
body as his official and personal influence may
allow, as their teacher and leader and the expound-
er of the great Lawgiver's enactments. His influ-
ence is paramount, but not his authority. In the
decision of questions he has but his single vote.
His ru/e is in the moral force of his counsels, his
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instruction and guidance in matters of truth and
duty, and also in wisely directing the assemblies
whether for worship or business. Much less have
the deacons any authoritative or dictatorial control
over Church affairs. Matters of administration are
submitted to the dody and by them decided.

II. CHURCH INDEPENDENCY.

As has been said, each particular and individual
Church is actually and absolutely independent in
the exercise of all its churchly rights, privileges,
and prerogatives ; independent of all other churches,
individuals, and bodies of men whatever, and is un-
der law to Christ alone. The will and law of the
great Lawgiver are to be found in the New Testa-
ment, which is the only authoritative statute book
for His people.

This statement is broad and comprehensive, and
needs not defence, but explanation only. That In-
dependency is the true form of Church government,
as opposed to Prelacy and Presbyterianism, will not
now be argued, but is assumed, as accepted by all
Baptists, taught in the New Testament, verified by
history, and justified by the genius of the gospel
itself. But all human liberty is under limitations;
strictly speaking it is not absolute,

How is Church Independence Limited ?

I. The liberty which the independence of churches

exercises is limited by the laws of Christ as ex-
10
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pressed or clearly implied in the Scriptures. A
Church is not a legislative body, but administrative
only. It cannot make laws, but it is the interpreter
of the laws of Christ; the interpreter for itself, not
for others. Nor can others interpret laws for it.
The opinions of the wise and good have their
weight, but no man or body of men external to itself,
has the right to become authoritative interpreters of
the word of God to a Church, and compel submis-
sion to their dicta—to a Church, or indeed to an in-
dividual, even.

Churches may perform many unwise and unjusti-
fiable acts. They may misapply or misinterpret, or
openly do violence to both the letter and spirit of law.
But there is no human tribunal to which they can be
brought for trial and punishment, except that of
public opinion. Others, in the exercise of their per-
sonal or Church liberty, may condemn their acts
and disclaim all responsibility in connection with
them ; may withdraw all fellowship and intercourse
from them. But farther than this they cannot go,
except by the moral force of their dissent and con-
demnation. And it is fortunate that such is the
case, since to crush liberty and destroy indepen-
dency in the churches of Christ would be a greater
calamity than to bear all the evils which may spring
from a misunderstanding of the one, or a misuse of
the other.

2. The independence of the churches is limited,
so far as its corporate acts are concerned, or any
matters of personal rights or legal equity may be in
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question, by the laws of the State in which they are
located. This, however, has reference only to the
temporalities of Church life, and cannot touch any
question of doctrine, worship, or Christian duty.
Most churches, by an organized ‘‘society,” or in
some other way, hold relations to civil law, in order
to enjoy its protection in rights of property. To
this extent they are subject to civil authority, and
both as bodies and as individuals they should be
law-keepers and not law-breakers. But as to all
matters of spiritual concern in questions of religious
faith and practice, the State and civil law have no
rights of control over, or interference with, the
churches in any manner whatever, except to pro-
tect them in the enjoyment of all their lawful priv-
ileges.

It may also happen that in the exercise of its
ecclesiastical functions in acts of discipline or ex-
clusion, a Church or even a Council may be charged
with decisions which are defamatory in their nature,
calculated to injure the reputation or interfere with
the secular interests of the individual, and he may
seek redress at the civil courts. Such occurrences
have sometimes transpired, and under stress of cir-
cumstances, are liable to take place. Civil courts
usually observe this rule when appealed to in
ecclesiastical matters, viz.: that the established
usages of any body of Christians have a right to be
followed, and if these have been carefully observed
and not transcended, the courts will not interfere.
But if from passion, prejudice, or ignorance, these
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have been disregarded, and the precedents and cus-
toms of the denomination have been violated, the
court may interfere to give relief, only so far, how-
ever, as to require that the case have a new trial, in
which their own established rules and precedents
shall be strictly observed.

3. By some it has been held, that, while each
Church is independent in theory, its liberty is some-
what abridged by its relations to other churches,
and because of that fellowship and comity which
exists between them. By such it is claimed that
the relation of each Church to the great body of
churches is similar to the relation of each member
of a Church to the body of members which consti-
tute that Church ; and, therefore, as each member
relinquishes something of his personal liberty on
becoming a member, and consents to be subject to
the authority of the body, so the individual Church
does on becoming one of the general fellowship of
churches. Or, they argue, to take another figure;
as each particular State, though in a sense sovereign
and independent, yet has its independency limited
by being a member of the federation of States, and
submits in certain matters to be subject to the gen-
eral government, while represented in it, so is it
with a single Church in the federation of churches.

This condition of affairs has sometimes been called
the snterdependence of churches. Precisely what
that term means is not easily explained. Butitis
safe to pronounce it a fiction. There is no such
thing asinterdependence in the sense of a limitation
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of the self-governing right and authority of a Church.
And that is the sense in which their interdependence
is asserted. One Church may be poor and need
help from one that is rich ; or it may be in perplex-
ity and need advice from one supposed to be more
experienced — as the Church at Antioch sought
counsel of the older and more experienced Church
at Jerusalem, or as the churches in Macedonia and
Achaia contributed to the poor saints in Judea.
But these facts do not touch the question of polity
or government; their relations to each other in
these respects remain the same. Fellowship and
fraternal concord may be strengthened ; the help-
fulness of the one and the gratitude of the other
may be increased, but the one is none the more in-
dependent, nor the other any the less so, because
of these friendly interchanges.

But this whole course of argument alluded to is
fallacious and misleading, and the illustrations used
are unauthorized, inapplicable, and contrary to the
facts. There is no such relation subsisting between
the various churches constituting a general fellow-
ship as exists between the individual members of a
single Church. No hint or intimation of any such
similarity is found in the New Testament, where
the constitution and polity of a Church is taught.
There is no other and larger organization provided
for, with officers, orders, and regulations, including
many smaller ones, called churches, as its units. If
this similarity of relation be insisted on, then we
shall have this comprehensive confederacy of
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churches claiming authority over the individual
churches, receiving, disciplining, and excluding
them, and otherwise exercising powers similar to
those exercised by the individual Church over its
members. Admit so much, and we have prelacy or
papacy at once, in spirit and in fact.

Nor is there any relation subsisting between the
separate churches, which can be fitly compared to
the union of States in a federal government. Ifit
were so we should have a de facto Presbyterianism.
This whole course of reasoning, if carried out to its
logical results, would not leave a vestige of Church
independency. The only limitation, the only check
upon the exercise of Christian liberty required by
the Gospel, is loyalty to Christ as King in Zion,
fidelity to His truth, and a constant exercise of that
kindly courtesy which is innate in the Gospel and
essential to the true Christian life, whether individ-
ual or organic, whether personal, social, or official.
This spirit dominant will give all the fellowship
which churches need or can demand ; and all which
a Scriptural polity can render or allow.

4. It is sometimes objected that Baptists are too
independent, and that their liberty degenerates into
license. Now, on calm reflection, all this must be
denied. They cannot, as churches, be too inde-
pendent, using that word in a true Christian sense.
Nor can liberty become license.

Ignorant and foolish men may be charged with
many wrong acts. They may practise injustice and
oppression in the name of liberty, and under pre-
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tence of independence. But liberty and independ-
ence are, at the very most, only the occasion, and
are in no sense to be made responsible for the evils
which perverse and wrong-headed persons perpe-
trate under the shelter of their name. Church inde-
pendency has its peculiar liability to misuse and
abuse, but it cannot be shown that its difficulties
are any more numerous, or any more serious than
those to which other forms of Church government
are liable. Indeed, if this be the true, the divine
plan, then it is the best plan, with the fewest evils
and the most advantages. The defects lie not in
the plan, but in those who administer the govern-
ment; and, as a matter of fact, it can be shown that
churches acting under the independent polity, act-
ually suffer from fewer and less serious difficulties
than those subject to stronger and more centralized
governments.

5. The independence of a Church is limited by
the personal rights of its individual members. That
is to say, the liberty of the body to act cannot law-
fully be used to infringe the lawful liberty of its
members., A Church, as a body, has no right to
violate the rights of its members in the exercise of
its authority. These rights need to be clearly de-
fined and well understood on both sides. If the
morals of the member do not coincide with the
morals of the Gospel, the Church has the right to
put him away from it, if he cannot be reclaimed.
But the body cannot properly interfere with the
rights of faith, or conscience, on the part of the
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individual. If his faith be judged heretical, and an
element of discord, they can withdraw fellowship
from him; but they can neither compel uniformity
nor punish dissent—except by separation.

6. And still further, the liberty of a Church is
limited by the terms of the great Commission, and
by its divine institution, to the pursuits and the pur-
poses contemplated in the Gospel. Whatever its
members may do in their individual capacity as citi-
zens and members of society, the Church as such
must confine itself to the mission for which it was
founded—the spread of the Gospel, and the advance-
ment of the Kingdom of God in the world. It can-
not become a corporation for mercantile or manu- -
facturing pursuits; it cannot become a political
organization ; it cannot become a scientific or liter-
ary association. On all moral questions, however,
the Church as a body, as well as its individual mem-
bers, should be plainly pronounced and clearly
understood as standing for the defence of virtue,
purity and good order, since these are essential ele-
ments of Christianity. Also it should have an un-
mistakable record as an abettor and helper of good
works, charitable and benevolent endeavors, since
these are inherent in, and grow out of, the gospel.
The Church cannot dictate what a member shall
eat or drink or wear; what shall be his business or
his pleasure. But if, in any of these matters, ques-
tions of morals and religion come to be involved to
the reproach of truth and the Christian profession,
then the Church has the right to interpose.
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III. EVIDENCE OF IT.

Wherein lies the proof that the primitive Church
government was an izdependency ?

In Matthew, chap. 18 : 15-17, where our Saviour
for the first time, and, with one exception, the only
time, in His personal conversation, speaks of the
Church distinctively, His recognition of it as the
only source of ecclesiastical authority is positive
and complete. In giving directions for the adjust-
ment of difficulties among brethren and the pacifica-
tion of their social disturbances, He first expounds
their personal duties; but when He speaks of
authoritative action, #%a¢ belongs to the Church.
And the Church’s action is fizal. That action ad-
mits of no reversal and of no review. There was to
be no court beyond or above the single Church.
He recognized no hierarchy, no presbytery, no
synod, no assembly, no council ; but ‘tell it to the
Church.” That ends the matter of appeal. “If he
neglect to hear the Church, let him be unto thee as
a heathen man and a publican.”

The course pursued by the Church at Antioch, in
Syria is suggestive. When a difficulty arose pertain-
ing to the engrafting of Jewish customs upon a Chris-
tian polity, respecting which they were in doubt,
they sent a delegation to the Church at Jerusalem,
as being not only at the seat of the Jewish caltus, but
of the earliest Christian knowledge as well, besides
having in their fellowship the apostles. From this
source, therefore, they would obtain authoritative
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instruction.—Acts 15. This deputation, including
Paul and Barnabas, on their arrival did not appeal
to any select company of officials, not even to the
inspired Apostles; but to the whole Churck, inclu-
sive of these. ¢ And when they came to Jerusalem
they were received of the Church, and of the Apos-
tles, and elders.”—v. 4. After a full statement and
discussion of the case, and an expressed opinion by
James, the pastor of the Church, they agreed on
what reply to make to the Church at Antioch.
“Then pleased it the apostles, and elders, with the
whole Church, to send chosen men of their own
company to Antioch, with Paul and Barnabas.”"—
v. 22. In addition to this delegation they sent let-
ters also conveying their judgment in the case.
And these letters recognized the Church in its three
estates. ““The apostles and elders and brethren
greeting, unto the brethren which are of the Gentiles
in Antioch.”—v. 23. And they added: ‘it seemed
good unto us, being assembled with one accord.”
And “it seemed good to the Holy Ghost, and to
us.”—vs. 25-28.

One independent Church, wishing advice, sought
counsel of another independent Church, in whose
experience and wisdom they had more confidence
than in their own. And the Church appealed to,
in the exercise of their independence, gave the ad-
vice sought. Nor did the Apostles, though in-
spired, assume to dictate in this matter, or to act
without the cooperation of the elders and breth-
ren. Nor yet did the Apostles and elders assume
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to act alone; ‘“all the multitude,” and ‘‘ the whole
Church,” were present to hear and act with their
leaders.

The Apostles regarded and treated the churches
as independent bodies, having the rights of self-
government, without subjection to any other author-
ity. They reported their own doings to the churches,
and addressed their epistles to them, as to inde-
pendent bodies, and not to a confederacy, includ-
ing many distinct congregations; nor yet to any
official representatives of these congregations. In
communicating with them the Apostles recognized
their right to choose their own officers, to admit,
discipline, and exclude members; primary and
fundamental rights, which, being conceded, imply
all other rights necessary to a self-governing com-
munity, acting under divinely enacted laws. They
also enjoined upon them, as the responsible and
authoritative executives of this power, the exercise
of these functions, especially in the discipline and
exclusion of unworthy members.

And nothing could more distinctly or more em-
phatically declare what is here claimed, than the
fact that the Lord, in the Apocalyptic Epistles,
addressed specifically the individual churches of
Asia, through the angels, or pastors of these
churches. The counsels, warnings, reproofs and
commendations are in each case for the particular
Church addressed, as responsible, censurable, or
commendable. They were not addressed as a com-
bination, or system of churches, either hierarchical



156 THE NEW DIRECTORY.

or synodical ; not as ¢ the Church of Asia,” but the
churches, individual and separate.

MoSHEIM, the Church historian, says of the first
century:

“In those primitive times each Christian Church was
composed of the people, the presiding officers, and the assist-
ants or deacons. These must be the component parts of
every society. The principal voice was that of the people,
or the whole body of Christians.” ¢ The assembled people
therefore elected their own rulers and teachers.” Of the
second century, he adds: ‘“One president or bishop presided
over each Church. He was created by the common suffrages
of the whole people.” ¢ During a great part of this century
all the churches continued to be, as at first, sudependent of
each other. Each Church was a kind of small independent
republic, governing itself by its own laws, enacted or at least
sanctioned by the people.”—ZFEccl. Hist. Cent. 1. part I. Ch.
17, secs. 5, 6; Cent. 11, Ch. I1. secs, 1, 2.

GIESELER, in his Church history, speaking of the
changes which occurred in ecclesiastical order dur-
ing the second century, says:

“Country churches, which had grown up around some
city, seem, with their bishops, to have been usually, in a cer-
tain degree, under the authority of the mother Church.
With this exception, all the churches were alike independent,
though some were especially held in honor, on such ground
as their Apostolic origin, or the importance of the city in -
which they were situated.”—Ck. Hést. Period 1. Dev. 1. Ch. 3
sec. 52.

SCHAFF, in his history, says:

“Thus the Apostolic Church appears as a free, independ-
ent, and complete organization; a system of supernatural
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divine life, in a human body. It contains in itself all the
offices and energies required for its purpose. It produces
the supply of its outward wants from its own free spirit. In-
stead of receiving protection and support from the secular
power, it suffers deadly hatred and persecution. It manages
its own internal affairs with equal independence. Of union
with the State, either in the way of hierarchical supremacy or
of Erastian subordination, the first three centuries afford no
‘race.”"—Ch. Hist. Vol. I. sec. 45, p. 7138. N. Y., 1871,

WADDINGTON, on this subject, says:

It is also true that in the earliest government of the first
Christian society, that of Jerusalem, not the elders only, but
the whole Church, were associated with the apostles. And
it is even certain that the terms 625s%0p and elder or presbyter,
were in the first instance, and for a short period, sometimes
used synonymously.”—ZHzst. of the Ch., p. 41

ABP. WHATELY says of the primitive churches:

“ Though there was one Lord, one Faith, and one Baptism
for all of these, yet they were each a distinct independent
community on earth, united by the common principles on
which they were founded, by their mutual agreement, affec-
tion and respect.”’—Kzngdom of Christ, pp. r01-156. NV. Y. Ed,

DR. BURTON says:

* Every Church had its own spiritual head, or bishop, and
was independent of every other Church, with respect to its
own internal regulations and laws.”—Céted by Coleman,
Primitive Christianity, p. 50.

DR. BARROW says:

¢ At first every Church was settled apart under its bishops
and presbyters, so as independently and separately to man-
age its own affairs. Each was governed by its own head,
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and had its own laws.”— 7¥eaitzse on the Pope's Suprem. Works
Vol. 1. p. 662. Col. Prim. Christ.

DRr. COLEMAN says:

““ These churches, wherever formed, became separate and
independent bodies, competent to appoint their officers and
administer their own government without reference or sub-
ordination to any central authority or foreign power. No
fact connected with the history of the primitive churches is
more fully established or more generally conceded.”—Przm.
Christ'y Exemp. Ch. 4, sec. 4, p. 95.

DRr. FRANCIS WAYLAND says:

““The Baptists have ever believed in the entire and abso-
lute independence of the churches. By this we mean that
every Church of Christ—that is, every company of believers
united together according to the laws of Christ—is wholly
independent of every other. That every Church is capable
of self-government; and that therefore no one acknowledges
any higher authority under Christ, than itself; that with the
Church all ecclesiastical action commences, and with it all
terminates.” ‘¢ The more steadfastly we hold to the inde-
pendency of the churches and abjure everything in the form
of a denominational corporation, the more truly shall we be
united, and the greater will be our prosperity.”—Z~Prznc’s and
Prac’s of Bap. Chs., pp. 178, 190.

Dr. DAVID BENEDICT, the Baptist historian, says:

“The doctrine of absolute Church independence has
always been a favorite one with our people. Under it they
have greatly flourished, and very few have complained of its
operation.”—Fzfty Years among the Baptists, p. 399.

That the apostolical churches, therefore, were
independent in their form of government, seems to
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be clearly proven. Many prelatists, as well as
others besides those here cited, concede this point.
In this respect, therefore, and so far as their inde-
pendency is concerned, Baptists are manifestly
founded on the New Testament order of Church
building and Church life; and, so far, are true suc-
cessors of the Apostles. Nor does it avail to urge
objections to this independency, or magnify the dif-
ficulties to which it is liable. It can be shown that
other forms have inherent in them even greater lia-
bilities to misuse ; while this, if it were established
by divine wisdom, must be the best fitted to its pur-
pose, and is the one to be used and preserved.



CHAPTER VIL
CHURCH DISCIPLINE.

EVERY organization which proposes to work
smoothly, and yet efficiently, must have certain
rules and regulations to be followed; certain laws
for the individual members to obey. Failing in this
—either without laws or with laws disregarded—all
effort will go wide of the mark, and all endeavors,
instead of succeeding and furthering each other, will
counteract and interrupt each other; confusion will
ensue, the wisest designs be frustrated, and the best-
laid plans become abortive. This is true every-
where. In the State, in the family, every associa-
tion whether for business, politics, scientific, literary
or art research or improvement, all must be regu-
lated by /Jaws adopted for the common good, to
which obedience is to be rendered by the members.
And the object sought to be attained must fail un-
less there be conformity to the laws by which the
organization is bound together, and obedience to
which constitutes its vital force.

There is no society to which these remarks apply
more appropriately and with more emphasis, than

to that one divinely constituted organization, the
*60
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““ Society of Jesus,” the Church of Christ. It has its
laws, not human enactments, but divine. They are
few and simple, not difficult to be understood or
obeyed. ‘ His commandments are not grievous;”
and on conformity to them, both by the Church as
a body, and by the individual members as well, de-
pend the peace, harmony and efficiency of the so-
ciety. When these regulations fall into disuse, and
the good order of the body is neglected, it becomes
weak and inefficient, neither commanding the con-
fidence of its own members, nor the respect of the
world. Itis true that mere Jaws are a dead letter
without the indwelling spirit of life in Christ Jesus.
But the indwelling spirit of life becomes effectual
only as it works to its purpose in harmony with
those laws given for its guidance. Law and life!
Life and law! Life to energize; law to guide.
This is the philosophy and the method of the uni-
verse, both in nature and in grace.

To some the word discipline has an unpleasant
sound. It seems punitive. It savors of transgres-
sion, conflict and punishment. But Church Dis-
cipline is not to be taken in this narrow sense alone;
nor does it develop these unlovely features, except
where, by the culpable neglect of pastors and others,
it has fallen into decay, good order and the well-be-
ing of the body have been long disregarded, and
the Church has become a lawless and disorderly
company. Then a very hasty, and possibly an in-
temperate effort to make matters right, without suf-

ficient prudence and precaution, may develop dif-
11
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ficulties. As chronic disorder and disregard of law-
ful regulations in every society tend not only to a
decay of efficient action, but to the ultimate de-
struction of the society itself, and prepare for con-
flict, if a vigorous effort be made to reéstablish
good order and the reign of law; so many a Church
has declined even to imbecility, if not to death, by
long neglect of judicious and healthful discipline.
Many a Church has found serious trouble in reés-
tablishing a healthful order and discipline, after long-
continued neglect and disorder. But many a Church
has also found that a thorough course of Christian
labor, and the reéstablishment of a healthful scrip-
tural discipline has brought back to the body order
and harmony, reinvigorated its wasted energies, has
produced a better tone of practical piety, and be-
come the precursor of a revival of religion.
Discipline, in its larger sense, means training,
cultivation, improvement, according to prescribed
rules; subordination to law; administration of gov-
ernment and submission to lawfully constituted
authority; from dzsco, 1 learn ; disciple, a learner,
one under discipline, taught and trained. Church
discipline is sometimes distinguished as formative
and corrective; the former having reference to cul-
ture, training and development according to Chris-
tian law, and the latter to the management of dif-
ficulties, and the correction of offenses as they arise
in Church life and practice. Itis to the latter, more
especially, that attention is given in discussions on
the subject, and the latter is usually understood to
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be meant when Church discipline is mentioned. To
this more particularly is attention here given. But
this is not because formative and cultural discipline
for edification and development is less important,
but these ends are largely attained by instruction
from the pulpit, the various departments of worship
and the general activities of Christian life.

That corrective discipline may be carried to an
unwise and an injurious extent is not denied; but
the prevailing tendency among our churches is in
another direction. It is to too great laxity, and not
to too great severity. Pastors and official members
find it easier to let things drift than to attempt the
unpleasant task of correcting abuses. But pastors
do not wisely forecast their own comfort, nor the
honor of the Church, who do not strive to preserve
the purity of the body while they keep out and cast
out everything that can justly become a scandal to
the Christian Church, or a disgrace to the Christian
profession.

The Church is the school of Christ; let the school
be controlled with strict, yet wise and kindly dis-
cipline, or the pupils will learn more of evil than of
good, and anarchy and confusion will supplant good
government. The Church is a family; let there be
law and order in the household, tempered with ten-
derness and discretion, otherwise the family fails of
its mission, and becomes a reproach rather than a
blessing to society. The Church is the organic
representative of the kingdom of Christ; unless law
prevail in the kingdom and order be maintained,
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how shall the King be honored, the kingdom be ad-
vanced, or the world be blessed by its coming and
triumph ?

It is therefore of the utmost importance that a
correct scriptural discipline be strictly maintained.
The neglect of it fills a Church with evils which
check the growth of piety, hinder the success of the
Gospel, and reproach the Christian name, while
from an injudicious and unscriptural exercise of it,
more dissensions have arisen than perhaps from any
other single cause. Every well-organized society
has its regulations, in which each one, on becoming
a member, acquiesces, to which he pledges his sup-
port, and by which he submits to be governed, so
long as he shall belong toit; and leave it,if he ever
does leave it, according to its stipulated forms.

A Christian Church is the most perfectly con-
structed society known to men, and its system of
government the most simple and complete. As
each member on entering it, solemnly covenants to
maintain, defend and abide by these regulations, so
he should consider himself bound by the most
sacred considerations to honor and keep his cove-
nant inviolate.

I. THREE LAWS OF CHRIST'S HOUSE.

There are three laws of Christ’'s house, royal de-
crees, given by Him who is “ Head over all things
to the Church,” which stand invested with all the
sanctions of divine authority, and which, could they
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be known, loved and obeyed, if they did not abso-
lutely prevent all offenses, would obviate the neces-
sity for private labor and public discipline. They
would make churches * households of faith,” where
Christians should abide ‘“in the unity of the Spirit,
and in the bond of peace.” Green pastures where
the flock should rest in safety, and feed with joy.
Will not every Church member make them the
guide of his life ?

First law : for every disciple ; the law of Love.
“ A new commandment I give unto you, that ye
love one another ; as I have loved you, that ye also
love one another.”—John 13:34. This, if strictly
obeyed, would prevent all cause of grief and offense,
either personally to brethren or publicly to the
Church. It would prevent cold indifference to each
other’s welfare, unfounded suspicions, causeless
accusations, jealousies, animosities, bitterness, ha-
tred, and strife, and cause each to love the other
““with a pure heart fervently.”

Second law : for the offender,; the law of Con-
fession. ‘“If thou bring thy gift to the altar, and
there rememberest that thy brother hath aught
against thee, leave there thy gift before the altar,
and go thy way; first be reconciled to thy brother,
and then come and offer thy gift.”—Matt. 5: 23, 24.
This law makes it obligatory on every one who sup-
poses that a brother has aught against him, to go to
such an one without delay and secure, if possible, a
reconciliation. And this he must do, whether there
be, in his opinion, just cause or not for that brother



166 THE NEW DIRECTORY.

to be offended; whether or not he has given occa-
sion for offense. But knowing that a brother has
grief on his account, he must go and attempt a
reconciliation. Nor must he suppose that his gift
will be acceptable to God, while he is unreconciled
to man.

Third law ¢ for the offended ; the law of Forgive-
ness. ‘“If thy brother trespass against thee, rebuke
him; and if he repent forgive him. And if he tres-
pass against thee seven times in a day and seven
times in a day turnagainto thee, saying, I repent, thou
shalt forgive him.”—Luke 17: 3, 4. Thislaw enjoins a
perpetual personal forgiveness of injuries; of injuries
repented of and confessed. It does not enjoin that
the often transgressor be held in the same esteem as
before, for that might be impossible. Nor does it
require that a Church should abstain from the exer-
cise of a needed and healthful discipline, nor that it
should discontinue a course already begun because
the individual declares his repentance. In some
cases this may be done; but instances not unfre-
quently occur when it is not required. In another
form, the substance of this law was affirmed by Jesus,
when, in answer to Peter’s question as to how often
he should forgive a brother, He replied, ‘I say not
unto thee until seven times, but until seventy times
seven.”—Matt. 18: 22. That is, constantly. But this
has no reference to Church action.

NoOTE 1.—It is true that Jesus did not proclaim these stat-
utes for just the occasion for which, nor in just the relation
to each other, in which they have been placed here, But
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they cover all the ground of social Christian intercourse,
whether in or out of Church relations, and apply with pre-
eminent fitness to that intercourse which may involve mat-
ters of discipline.

NOTE 2.—Some have mistakenly inferred that because
perpetual personal forgiveness is enjoined by our Lord, there-
fore all corrective Church discipline is needless, if not out of
place. This is doing violence to common sense and plain
facts. Because a father is bound constantly to forgive an
erring but penitent child, is that a reason why all family gov-
ernment should be abrogated, and the sinning child not be
called to account for his repeated offenses? Certainly not.

NOTE 3.—An erring brother may not, and probably will
not, be able to regain at once the confidence forfeited by his
offense, and especially if his offense be repeated. Confidence
lost is slowly restored. Nevertheless, if his repentance seem
sincere he should be treated with hearty good will, and not
be regarded with suspicion.

NoTE 4.—It is not always satisfactory or sufficient evidence
of penitence that one says he is sorry. He must ‘““do works
meet for repentance,” in order that the Church should be un-
der obligation to restore him to its favor, particularly where
the offense has been grievous, or oft-repeated.

1I. THE SCOPE OF DISCIPLINE.

Unhappily, offenses do come, and these royal
decvees are not always strictly observed. Hence
the nature, scope and purpose of these administra-
tive methods need to be well understood.

r. The Object of Discipline.

The object and purpose of discipline is to prevent,
restrain, or remove the evil that may exist, to en-
courage and protect the right, and cherish the good,
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““for the edifying of the body of Christ,” that it may
be “perfect in love,” and without reproach. It is
not to gratify personal prejudice, or secure any self-
ish ends, but toreclaim the wandering, guide the way-
ward, and secure the best spiritual interests of each
member, and the purity, good order, and efficiency
of the entire body. That Church is always held in
higher esteem by its own members, and more re-
spected and honored by the world, where a high
standard of Christian morals is maintained, and a
jealous watch-care is exercised over the faith and
conduct of its members.

2. The Spirit of Discipline.

The justification and the effectiveness of discipline
depend not a little on the spirit with which it is ex-
ercised. It must not be exercised in a spirit of arro-
gance, nor of dictation, nor of assumed superiority,
much less of vindictiveness, but of fraternal solic-
itude, of gentleness and love. If the impression be
given to the offender that there is a disposition to
condemn and punish, the whole purpose is frus-
trated. Paul’s injunction to the Galatians was,
“Brethren, if a man be overtaken in a fault, ye
which are spiritual restore such a one in the spirit
of meekness; considering thyself lest thou also be
tempted.”—Gal. 6: 1. This should be a perpetual
guide to the temper of Christian labor with erring
disciples, and is worthy to be inscribed in gold on
the walls of every Church; or, better still, written by
the Spirit of God on every Christian heart. The
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work of restoration is to be done, and not neglected,;
but it is to be done in a spirit of meekness, with a
sense of one’s own liability to err.

3. The Right of Discipline.

That churches have a right to exercise a watchful
supervision over their members, to reprove them
when erring, and withdraw fellowship from them
when incorrigible, is a necessity arising from the
very constitution of their organization. The right
to exercise discipline inheres in the very nature
of government, whether the government be in the
hands of one, the few, or the many. This right was
recognized by Christ and His Apostles,and was ex-
ercised by the first churches. ““But if he neglect
to hear the Church, let him be unto thee as a heathen
man, and a publican."—Matt. 18: 17. “Now we
command you, brethren, in the name of our Lord
Jesus Christ, that ye withdraw yourselves from every
brother that walketh disorderly, and not after the
tradition which he received of us.”—2 Thess. 3:
6. ‘““A man that is a heretic after the first and
second admonition, reject.”—Titus 3: 10.

4. The Duty of Discipline.

Not only has a Church the right to exercise disci-
pline, in the milder forms of fraternal labor, for the
removal of evils, but to the extreme of excision it is
the imperative duty of every Church to administer
this needed and salutary part of government. That
Church is unfaithful to itself, to its members and to
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its living Head, that neglects it. Not that it should
seek opportunity to find faults, or to deal with the
weak and the wandering, but it should be faithful to
do this when occasion calls for it. ““ If thy brother
trespass against thee, rebuke him; and if he repent,
forgive him.”—Luke 17:3. ““ Them that sin rebuke
before all, that others also may fear.”—1 Tim. §5: 20.
“ Wherefore come out from among them.”—2 Cor. 6:
17; because “ Whether one member suffer, all the
members suffer with it.”—i1 Cor. 12 : 26. 1 beseech
you, brethren, mark them which cause divisions and
offenses contrary to the doctrine which ye have
learned, and avoid them.”—Rom. 16: 17. * There-
fore put away from among yourselves that wicked
person.”—1 Cor. 5: 13.

5. The Limit of Discipline.

The exercise of discipline is limited in its range,
by the laws of Christ as applied to Christian faith
and morals, kindly and generously interpreted, in
the spirit of fraternal affection, and yet with fidelity
to the purity of truth, and the honor of the Gospel.
Also it is limited to such matters of covenant agree-
ment as were understood by each member on enter-
ing the Church, as forming the rules and regulations
of the body. Evidently it would not be expected
that such matters as were purely personal to the in-
dividual, not violations of any law of the New Testa-
ment, not transgressions of Christian morals, nor
yet of covenant obligations, should be deemed of-
fenses for which discipline should be invoked.
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Personal rights are to be held sacred, and no un-
authorized yoke placed upon the necks of the dis-
ciples; no yoke but His. ‘Now I praise you,
brethren, that ye remember me in all things, and
keep the ordinances, as I delivered them to you.”—
I Cor. I1: 2.

6. The Result of Discipline.

Discipline has a positive and definite purpose. It
is not an aimless and vagrant administration. Its
design is to heal the offense, or remove the offender;
the correction of the evil, or the expulsion of the
evil-doer; so far, at least, as corrective discipline is
concerned. So soon as the erring one can be in-
duced to turn from his evil way, making acknowl-
edgment of it, with promise of a better course, the
labor with him is to cease, the proper result having
been attained; that is, in all ordinary cases. Some
exceptions may be hereafter mentioned. ¢ If he re-
pent, forgive him.”—Luke 17: 3. “If he neglect
to hear the Church, let him be unto thee as a heathen
man and a publican.”—Matt. 18: 17. ¢ Purge out,
therefore, the old leaven, that ye may be a new
lump, as ye are unleavened.”—I Cor. 5 : 7.

III. AS TO OFFENSES.

Offenses are usually considered as of #wo kinds,
private and public; or personal and general. These
terms do not very accurately define the distinction,
or indicate the nature of the offenses themselves.
Nor are these classes of evils very clearly defined,
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since they often run into each other. There are
other terms which would perhaps more accurately
express the two classes; but as these are in common
use, they will be retained here.

It has been already intimated, that in the social
relations of Church life, personal peculiarities on the
part of some may appear, which to others are un-
pleasant and even offensive, but which can in no
sense be amenable to discipline. Such are to be
endured with patience, as disagreeable things in the
family are borne with, and remedied, if remedied at
all, by the moulding influence of kind and genial
intercourse. Not every infelicity of character or of
conduct is to be regarded as an occasion for disci-
plinary labor. Great wisdom and discretion are
needed in order to judge, both when such labor shall
be attempted, and how it shall be directed.

NoOTE 5.—There are in most churches certain persons with
so keen a scent for defects in others, and with such a stern,
almost relentless, sense of judicial orthodoxy in matters of
order, that they are always finding somebody who deserves
to be disciplined. These severe censors of their brethren
never seem so much at home as when actively engaged in
bringing to justice some offender. Then they appear at their
best. They are probably honest and conscientious, and mean
only to guard the purity and good name of the Church. But
they need watching and moderating. Not less deplorable is
the influence of those who are opposed to all disciplinary ac-
tion.

NoOTE 6.—In judging of the gravity of offenses, the con-
dition in which the offender is placed, the influences under
which he acts, and the peculiar provocations that affect him,
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are to be considered. One man may be much more guilty
for the same act than another, since he may have had fewer
incentives to evil, and more strength to withstand temptation.
All palliations should have due weight.

IV. PRIVATE OFFENSES.

A private offense has reference to the personal
relations of individual members. It may not be
an act which scandalizes the Christian name, or
injures the Church as a body; but an injury done
—or claimed to have been done—by one member
to another, intentionally or unintentionally, by
which his feelings are pained or in some way he
believes himself to have been wronged in person,
reputation, or estate. The offense is therefore
personal, and the matter rests between those two
members alone. Except that, when it becomes
known, others may become interested in it or af-
fected by it.

So long as such matters of difficulty are treated
as personal and kept private—that is between the
parties themselves concerned, and are not made
public, or brought to the notice of the Church,
they are reckoned as private offenses; but when,
in any case, they cannot be settled privately, they
are referred to the Church to be adjudicated, then
they beecome public offenses.

V. THEIR TREATMENT.

The course of treatment in all cases of private
offenses is the one prescribed by our Saviour, and
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to be found in Matthew 18: 15-17. The course
there prescribed is to be followed; and any de-
parture from that rule is itself an offense deserving
notice. Also any deviation from it would modify
subsequent action which the Church might take if
appealed to in the case. This course consists of
three steps, and the final results.

First step. The one who considers himself in-
jured must go to the offender, tell him his cause
of grief, and between themselves alone adjust the
matter, if possible, and settle the difficulty. ¢If
thy brother shall trespass against thee, go and tell
him his fault between thee and him alone; if he
shall hear thee, thou hast gained thy brother.”

NortE 7.—It is thus made obligatory on the injured or of-
fended one, to go to the offender, and not the reverse. This
is wisely ordained, since, although the offender is bound by
every consideration of justice to go to the offended brother,
and confess his sin, yet possibly he may not be aware of the
evil he has done, or he may be so perverse and evil-minded as
to be unwilling to do justice to an injured brother. But the
offended one, having done no wrong himself, would be likely
to go in a kindly and forgiving temper of mind, prepared to
‘““gain a brother.” Moreover, for him to take the initiative
in the movement would be likely to moderate any exaspera-
tion he might feel under a sense of wrong suffered.

NoTE 8.—This rule requires that the interview should be
between themselves alone. No other persons should be pres-
ent, either to help or to hinder, or to spread abroad the
knowledge of the trouble. No fear or false delicacy must
prevent his telling the offender his fauit. He must tell it to
him, but to no one else, till this step has failed to effect a
reconciliation. He must not tell it in the presence of a third
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person ; nor must he plead that because the other is the
offender, therefore the first step must be taken by him. And
his object must be to ‘“gain his brother,” not to humiliate,
accuse, or condemn him.

Second step. If the previous step shall fail of suc-
cess, then the offended one must take one or two
of the brethren with him. Seek another interview
with the offender in their presence, and with the
aid of their united wisdom and piety hope to suc-
ceed where he himself alone had failed. He is not
to abandon the effort with the failure of the first
step, nor throw the responsibility of further effort
on the offender. ¢ But if he will not hear thee, then
take with thee one or two more, that in the mouth
of two or three witnesses every word may be estab-
lished.”

NoOTE 9.—The offended one must not make the matter
public with the failure of the first attempt, nor must he aban-
don it, unless, indeed, he has ¢ gained his brother;” nor tell
it to any, except the ‘‘ one or two more.”

NoTE 10.—The object of taking the ‘“one or two more,”
is chiefly that the Church, should the matter come before
them, may have witnesses, and not depend on the complain-
ant, whose testimony very likely would be contradicted by
the defendant. They could witness to the temper and spirit
of the two, and to the facts, so far as ascertained. More-
over, they could act as mediators between the parties, and
possibly aid in a friendly adjustment of the trouble, without
an appeal to the Church.

Third step. Should the second attempt be in like
manner unsuccessful, and no reconciliation be ef-
fected, then the offended one must tell the whole
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matter to the Church, and leave it in their hands to
be disposed of, as they shall judge best. His per-
sonal efforts failed ; his effort, with one or two for
witnesses and helpers, was unsuccessful ; he hasbut
one other appeal; that is to the Church. And this
is ultimate. ¢ And if he shall neglect to hear them,
tell it unto the Church.”

NoTE 11.—Having gone so far, the effort to gain a brother
and to remove an offense is not to be abandoned. The of-
fended brother is not to say he is sufficiently vindicated by
the witness of the ‘“ one or two more,” and he will drop the
matter. The end is not yet gained. The influence is not
salutary on either of the brethren nor on the body, to leave
it incomplete, The Church is the final arbiter, and its de-
cision is to be invoked. The matteris nota trifle now, even
if it were such at the first; let the voice of the Church be
heard.

NoOTE 12.—When told to the Church its prsvate character
disappears, and it becomes a pubizc offense, to be treated as
such. Both parties are then in the hands of the body, to
await and abide by their decision. No further action on the
part of either is to be expected, except for the offended to
make his statement, and the offender to make his defense;
as to both of which the ‘“one or two more ”’ are witnesses.

The result. The Church is to pass the final sen-
tence, after a full and fair hearing of the whole case.
There is no higher tribunal, and no further appeal.
The great Head of the Church has directed what
that decision shall be, if the offender be still un-
moved and incorrigible. The object all the way
through is to ‘“ gain a brother.” Failing in this he
is to be no longer a brother. As he will not show
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a brother’s spirit, and will not act a brother’s part,
he is to be removed from the fellowship of the
brotherhood. ‘“ And if he neglect to hear the
Church, let him be unto thee as a heathen man and
a publican.”

NoOTE 13.—Let it be borne in mind that the mere neglect
to hear the complainant, brings it before the ‘‘one or two
more,” and a neglect to hear the ‘“ one or two more,” brings
the matter before the Church; and a negglect to *“ hear the
Church” ends in exclusion. No offensive deportment, no
other insubordination to authority, no vindictive spirit on
the part of the accused, is necessary to secure this final sen-
tence, but simply a ‘‘ neglect to hear.” That becomes a re-
fusal to submit to lawfully constituted authority, as well as a
violation of voluntarily accepted covenant obligations when
admitted to its fellowship.

NoTE 14.—We have, in this language of our Lord, the only
time and place where He is recorded to have spoken of
Church action, a clear and explicit recognition of the author-
ity and independency of the local Church. The case was
not to be appealed to any priest or hierarch, to any bishop
or presbytery, to any council or conference or any other rep-
resentative body; but to ‘“ the Church,” whose decree was to
be final in the case.

Observe. It should be solemnly impressed on
the minds of pastors, deacons, and every member of
every Church that the preceding course for the
treatment of personal difficulties in Church relations
was prescribed by Christ as a positive law for His
churches, always and everywhere; and that it
abides invested with all the sanctions of divine
authority ; that it cannot be abrogated, nor de-

parted from with impunity. If every Church would
12
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require a strict and invariable compliance with its
requirements, it would greatly lessen the number of
personal difficulties, and make less harmful those
which are inevitable. On pastors, as the teachers
and leaders of the churches, largely rests the re-
sponsibility of seeing that these positive, wise, and
salutary provisions are complied with.

NoTE 15.—Let it be repeated with emphasis that to effect
its best, its true results, all discipline is to be administered in
love and meekness—in the spirit of the Master, with the de-
sire and the manifest design to win an erring brother rather
than to punish an offending member.

NoTE 16.—Although the divine law requires that the of-
fended shall first seek the offender, yet any one who is at all
aware that he has grieved or offended another, should with-
out delay seek the aggrieved, and by such efforts as he may
be able to make—explanations and acknowledgments—re-
move, if possible, the cause of grief. Let him first be recon-
ciled to his brother, then offer his gift. Even though he may
claim that he has not injured his brother, yet if that brother
believes he has, let him be sure to remove, if possible, such an
impression.

NoTE 17. — If a member attempts to bring before the
Church, or in any other way make public, any matter of pri-
vate grief or offense, before he has fully pursued the above
course, according to the Gospel rule, he makes himself an
offender thereby—subject to labor and discipline.

NoTE 18.—If members become involved in personal diffi-
culties, and make no effort to settle or remove them, or if
they take any other than the scriptural course, they become
themselves offenders against the Church, and subject to its
discipline.

NoTE 19.—When personal difficulties are known to exist,
which the parties themselves cannot, or will not settle, the
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officers or other members should use their best endeavors to
reconcile them privately, and avoid, if possible, the publicity
of bringing them before the Church.

NOTE 20.—But if all private endeavor fails to heal such
difficulties the case should be taken before the Church, and
treated as a public offense. The continuance of such dis-
turbing elements is greatly injurious to the prosperity of the
body. The old leaven should be purged out that the body
of Christ may be wholly a new lump.

NoTE 21.—There may be instances where wrongs are per-
petrated, but the member who is wronged is unwilling to pur-
sue any course of labor with the offender, or to make any
complaint, or take any notice of it, yet the Church, knowing
the facts and considering its own character compromised or
its welfare periled by the case, may find it necessary to take
it up and act upon it.

NoOTE 22.—When a member refers any private difficulty to
the Church, which he is unable to settle, he should then
leave it entirely in their hands, and be satisfied with such
disposition as they may think wise to make of it; neither
complaining of the result, nor attempting to prosecute it
further.

NoTE 23.—Nothing can properly be considered a reason-
able cause of offense or just ground for discipline, but what
is manifestly contrary to the Scriptures. Members may see
many things in others which they dislike—personal idiosyn-
crasies perhaps offensive, but which cannot be justly con-
sidered subjects for complaint, or ecclesiastical censure.
They are matters for Christian forbearance, to be endured,
if they cannot be corrected in some other way.

NOTE 24.—And yet should one, on uniting with the
Church, understandingly agree to covenant pledges, or ad-
ministrative regulations, which afterward he may come to
regard as extra-scriptural and unpleasant, he must still sub-
mit to them according to the promise, or bear the discipline
which their violation imposes.
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NoTE 25.—Nothing can be considered a just and reasonable
cause for the withdrawal of fellowship, and exclusion from
the Church, except it be clearly forbidden in, or manifestly
contrary to, the Scriptures, and what would have prevented
the reception of the individual into the Church had it existed
at the time and been persisted in. Even these do not usual-
ly lead to disfellowship, providing they be confessed and for-
saken.

VI. PUBLIC OFFENSES.

A public offense is one claimed to be a breach of
Christian morals, or a violation of covenant faith
orduty. Itisnotan offensive act committed against
an individual, of which that individual might com-
plain. Itisan injury to the cause of piety, a scandal
to the Christian name and profession.

In such a case, one member is no more interested
in or wronged by it than another. The whole body
is equally concerned and equally responsible. And
while the ‘“steps of private labor” taken by any
member in such a case would be appropriate, and
might be effective, yet it is obligatory on no one
more than another to take them. And since there
is a natural indisposition to do it, such personal ef-
fort usually goes undone, and itis left to the Church,
or its official members, to move in the matter. For
instance, if it be credibly reported that a member is
addicted to intemperance, or profanity, or dishon-
esty, or if he have departed from the faith, or vio-
lated the order of the Church in some grave matter,
these are considered general, or public offenses,
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since in no sense are they personal or private in
their commission or bearing.

VII. THEIR CHARACTER.

It would be impracticable to attempt to specify all
possible occasions when labor might be called for in
this line of irregular Christian conduct. The Church
must judge each individual case on its merits, and
decide whether discipline be needed, and if so, to
what extent. But in the Epistolary writings we
have not only a watchful disciplinary supervision of
the Church enjoined, but various occasions for the
exercise of discipline specified. The following may
here be mentioned as prominent : '

1. False Doctrine.

Holding and teaching doctrines fundamentally
false, contrary to the law of God, as understood by
the body, and subversive of their accepted faith.
““If any man preach any other Gospel unto you,
than that ye have received, let him be anathema.”
—Gal. 1:9. “If there come any unto you, and
bring not this doctrine, receive him not into your
house, neither bid him God speed.”—2 John 10.

2. Disregard of Authority.

When a member refuses to submit to the require-
ments of the Church, and thus becomes insubordi-
nate to lawfully constituted authority. ¢ But if he
neglect to hear the Church, let him be unto thee as
a heathen man, and a publican.”—Matt. 18: 17.
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“ Now we exhort you, brethren, warn them that are
unruly.”—1 Thess. 5: 14.

3. Contention and Strife.

Where a member is factious, foments discords,
stirs up strife and becomes a leader of party, dis-
turbing or destroying the peace and harmony of the
body. I beseech you, brethren, mark them which
cause divisions and offenses contrary to the doc-
trines which ye have learned, and avoid them."—
Rom. 16:17. “ But if any man seem to be con-
tentious, we have no such custom, neither the

churches of God.”—1 Cor. 11:16

4. Immoral Conduct.

This takes a wide range and embraces many par-
ticulars. Such acts and practices as are inconsist-
ent with the honor, rectitude and purity which the
Gospel inculcates and requires. It is on the theory
that the Christian Church must have a higher stan-
dard of moral virtue than the world holds essential.
Otherwise how can it be the light of the world and
the salt of the earth? ¢ But now I have written
unto you, not to keep company, if any man that is
called a brother be a fornicator, or covetous, or an
idolater, or a railer, or a drunkard, or an extortion-
er, with such a one, no, not to eat.”—1 Cor. 5 :11I.

5. Disorderly Walk.

Such a course of conduct and habit of life as brings
the Christian profession into disrepute,and becomes



CHURCH DISCIPLINE. 183

subversive of the established faith and good order
of the Church. It does not necessarily imply im-
morality of conduct. ‘ Withdraw yourselves from
every brother that walketh disorderly, and not after
the tradition which he received of us.”—2 Thess.
3:6. “There are some which walk among you
disorderly, working not at all.”—2 Thess. 3: I11.

6. A Covetous Spirit.

Cases where members will not contribute of their
means, according to their evident ability for the
support of the gospel, or for other Christian work;
throwing heavy burdens on others, of which they
refuse to bear their proportion. For while the
Church cannot compel liberality, nor dictate what
its members shall give, but leaves all offerings to be
free-will, yet liberality is required, and any one who
refuses to share an equality of responsibility while
enjoying an equality of benefits, exposes himself to
reproof and discipline. * For this ye know, that no
covetous man, who is an idolater, hath any inheri-
tance in the kingdom of Christ.”—Eph. 5:5. “If
any man that is called a brother, be covetous, with
such a one no, not to eat.”—1 Cor. 5: IL.

7. Arrogant Deportment.

When a member, in a spirit of arrogance and
pride, assumes authority, and affects superiority, un-
dertaking to domineer and rule the Church. I
wrote unto the Church, but Diotrephes, who loveth
to have the preéminence among them, receiveth us
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not; wherefore, if I come, I will remember his
deeds.”—3 John g, 10.

8. Going to Law.

The going to law with brethren “ before unbe-
lievers,” and the prosecution of fellow-members at
civil tribunals, instead of private and peaceable arbi-
tration “ before the saints.” This was severely
censured by the Apostle, and deserves to be made
a cause of discipline in every Church where it takes
place. “I speak to your shame ; brother goeth to
law with brother, and that before the unbelievers.
Now, therefore there is utterly a fault among you,
because ye go to law with one ancther. Why do ye
not rather take wrong? Why do ye not rather be
defrauded ? ”’—1 Cor. 6: 5—7.

NOTE 1.—Observe: where in these Epistolary citations, the
churches are enjoined, with disorderly walkers, and evil per-
sons, ‘‘not to eat,” the evident meaning is not to eat with
them in the celebration of the Supper. Not to commune
with them. And when it is said, ‘* from such withdraw your-
selves,” reference is evidently had to Church fellowship, and
not to social intercourse.

NoTE 2.—The Apostle manifestly did not purpose to give
a list of disciplinable offenses, and those cited above are only
such incidental cases as occurred in the churches, with re-
spect to which he had occasion to give instruction. But
they show conclusively two things. ZF7rs#: that purity of
faith and doctrine, and virtue and good order in the manage-
ment of Church affairs, were matters of importance, which
they needed to understand. Second: that each Church
was to be held responsible for a faithful and earnest admin-
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istraticn of its government, so as to keep itself true to the
law and the kingdom of Christ.

NoOTE 3.—Whatever may be thought of the relative im-
portance of some of the faults of Christian character men-
tioned above, as compared with others, and still others that
might be named, they are all blemishes and defects which
should, by a judicious treatment, be corrected; they con-
stitute stumbling-blocks to unbelievers, and a dangerous ex-
ample for other disciples. They be all evils. Therefore put
away the evils, or the evil-doers.

VIII. THEIR TREATMENT.

In the treatment of public offenses, the proper
course of labor and discipline would be substantially
as follows :

It must, however, be borne in mind that various
cases have some peculiar features, and require pe-
culiar treatments. The treatment of the case will
therefore vary somewhat with the circumstances.
Those who have the direction of them must be famil-
iar with the general principles which apply; if beyond
these some way-marks can be given,wise and prudent
men need not go far astray in their arrangements.

1. The first member who has knowledge of the
offense should, the same as in private cases, seek
the offender, and, if possible, remove the diffi-
culty. True, heis under no special obligation to
do this simply because he chanced to be the
first to learn the fact. But if he can win a brother
from his evil way, and remove a reproach from
the Church, such would be a work of faith and
a labor of love, with which any Christian might feel
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greatly satisfied. This personal labor should be un-
dertaken because each member of the body suffers
in any wrong inflicted on the body, and because
such personal efforts are often the most effectual.
Should there be many individual efforts, by many
members at the same time, aiming at the same end,
so much the more effectual would it be.

2. But if no one can or will pursue this course of
personal private labor, or if such a course should
prove unsuccessful, then should the one who has
knowledge of it consult the pastor and deacons—or
if, as in some churches, there be a prudential com-
mittee for such purposes, refer it to them—and leave
it to their judgment as to what further course should
be taken. If they will not notice the matter, this
brother could bring it up at the next business Church
meeting. But even then it would be well not to
give names and facts, but say a case deserved atten-
tion, and ask that a committee be appointed, to
which facts would be referred. All such cases should
be kept out of the Church, and managed privately,
so long as there seems hope of an effectual settle-
ment by that means.

3. The Church, having formal knowledge of the
matter, would, perhaps, as the most kindly fraternal
‘“first step” in their movement, visit him, hear his
explanation and excuse, and ascertain his purpose
in the case. They might, indeed, without tran-
scending the limits of propriety, at once cite him
before the body to answer for himself, disprove the
charges, or make his defense.
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But this course at the beginning seems a little
more judicial and harsh than the visit of a commit-
tee, and a brother ‘““out of the way” might not ac-
cept it too readily. But the case should ultimately
come before the Church, where the offender shall
know the charges, hear the witnesses, and be allowed
to answer for himself.

4. If a committee act in the case, they should act
in the name of the Church, and with their authority;
but they should go in the spirit of meekness and
love, with the desire uppermost to win a brother.
If the offender will not appear before the Church,
by that refusal he sets its authority at defiance, and
the body must decide how long they will bear with
his insubordination. If he be so situated that he
cannot appear before them, they must depend on
the report of a committee, and act according to their
best judgment in the matter.

5. If, in any case of discipline, and at any stage of
the proceedings, the accused brother disproves the
charges, or, in any ordinary case, if he admits them,
confesses the wrong, makes suitable acknowledg-
ment and reparation, so far as possible, together
with promise of amendment, this should be deemed
sufficient, and the case be dismissed. The purity of
the Church is vindicated, its authority sustained, and
an erring brother is won back to Christ, and to the
fellowship of His people.

6. But if, after patient, deliberate and prayerful
labor, all efforts fail to reclaim the offender, then,
however painful the necessity, they must withdraw
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from him their fellowship. He has refused to hear
them, and must be put away. With such a one,
‘““no, not to eat.” Better to lose many members
than that the government and good order of the
Church should be prostrated and trampled on and
its good name become a by-word. When a course
of discipline has been inaugurated, it must be carried
on till the offender is reclaimed, or excluded.

NOTE 4.—Any one tried by a Church should be allowed
every opportunity, both as to time, place and circumstance, to
vindicate himself. The very justice of Christ’s house should
incline to mercy. It should be made manifest that the object
is not to punish, but to reclaim.

NoTE 5.—Every person so tried has a right to demand and
receive copies of all cha-ges against him, the names of the
accusers and witnesses, both of whom he shall have the priv-
ilege of meeting face to face, hearing their statements, bring-
ing witness on his side, and answering for himself before the
Church itself as the ultimate and authoritative tribunal.

NoTE 6.—All persons on trial, or having been excluded,
have a right to receive authenticated copies of the records of
all proceedings held by the Church in their cases.

NotE 7.—It would not be proper for a member on trial to
bring any person as his advocate who was not a member of
the body to plead his case, without special permission from
the Church to do so. The whole matter pertains to the
Church alone, and outside parties have no right of inter-
ference. Moreover, it would be strange if the entire body
should be so swayed from right and justice as not to give any
member under accusation a reasonable hearing and an equi-
table treatment, Such a case might be possible, but would
not be likely to occur.

NoTE 8.—In every case of exclusion the charges against
the member, and the reasons for his exclusion, should be
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carefully and accurately written out, and entered on the rec-
ords of the Church, the excluded member to receive an au-
thentic copy if he desires it.

NoTE 9.—It is customary, also, to notify the individual that
fellowship is withdrawn from him by sending him a copy of
the reasons for the final action in the case, or otherwise, at
the option of the clerk, as directed by the body.

NoOTE 10.—The Church should not commence disciplinary
proceedings, nor even entertain a charge against a member,
unless the evidence be such as to make the truth of the
charge highly probable, if not absolutely certain.

NoTE 11.—Offenses may, and not unfrequently do, occur,
of such an aggravated character as to require, when confessed
or fully proven, immediate exclusion, without the need of
further labor, and notwithstanding confessions, penitence and
promises; though not without a hearing. No temporizing or
delay should be allowed, but the Church of Christ should
show the world that it will not shelter in its bosom, nor hold
in its fellowship, gross transgressors.

NoTE 12.—Should the Church at any time find that it has
dealt unjustly with a member, or excluded him without suf-
ficient cause, it should at once proceed, of its own accord,
without waiting for solicitation, to repair, so far as they may
be able, the wrong done, and by concession and restoration
make it apparent that they are as ready to reverse their action
when they see it was wrong, as they were to take it when
they believed it was right.

NoT1E 13.—The members of the Church should be impressed
that they still owe a duty and a service of love to those ‘‘cut
offt.” They have once been among them, members of the
family and brethren beloved, now, though wayward and un-
worthy of fellowship because of their errors, yet may it not
be hoped that, through their prayers and kindly treatment,
they may come to themselves, repent of their errors and seek
again their Father’s house. Follow them with blessing; they
may be saved.
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NOTE 14.—The Church should at any time be willing to
grant a rehearing of his case, if requested by an excluded
member, providing he gives assurance and makes it appear
probable that he can establish his innocence, show their mis-
take or satisfy them by his acknowledgments.

NoOTE 15.—The Church should restore to its fellowship, at
his request, any excluded member whenever his confession
and reparation for the past are satisfactory and his present
walk according to godliness.

NoTtE 16.—Pastors, deacons, and all officers are subject to
the same discipline, administered in the same way, as other
Church members; except that unusual caution should be had
in giving credence to charges that lead to discipline, accord-
ing to apostolic injunction: ‘“ Against an elder receive not
an accusation, except at the mouth of two or three witnesses.”
—1 Tim, §:19. And also it may be added, that considering
the prominent position they occupy and considering the fact
that disciplinary proceedings in their case may have a more
serious effect, both on themselves and on the cause, than in
ordinary cases, therefore unusual caution should be used and
perhaps a Council, or the advice of wise brethren be called
in aid.*

NoTE 17.—In all things not contrary to his conscience,
the member should submit to the Church, but in all questions
of faith and conscience he should do what he honestly be-
lieves to be right, whether the Church, in the exercise of ad-
ministrative function should commend, or condemn him.

NoTE 18.—While on the contrary, the Church as an exec-
utive body must not fail to exercise its legitimate and
rightful authority, and discipline its members for what it
regards as sufficient cause, even though such members may
think the discipline unjust, and believe themselves injured
by it.

* The discipline of accused ministers is treated at length in the
chapters on Councils.
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NoTE 19.—No one, while on trial before the Church, can
properly accuse or bring charges against another member as
a vindication of his own cause, or a palliation of his offense.
His own case must be first decided on its merits. If his
offense be proven, or confessed, no accusation of others can
justify it, or should be allowed. But any legitimate evidence
can be adduced in his own favor, even though such evidence
may implicate others.

NoTE 20.—The relation of the pastor to persons accused,
and to processes of trial before the body, is delicate and im-
portant. He is not to act the partisan for or against the
accused, much less is to be the prosecutor of his erring
brethren. He is to be judge and expounder of law and evi-
dence; and whatever may be his private opinion, he is to
maintain fairness and equity on all sides and to all parties.
As moderator of the meeting, he is to keep all parties to
good order, and just measures. It is important that he be
familiar with parliamentary rules, and with the principles of
scriptural discipline, so that the results reached shall com-
mend themselves to the reasonable approval of all.

NotTE 21,—The pastor, by virtue of his office, is moderator
of all business meetings. But in cases where he may him-
self be personally involved in the difficulty, or charged with
complicity in it, he should not preside, but resign the chair
and allow the meeting to elect some one else.

Notk 22.—The pastor, by virtue of his office, is moder-
ator of all churc/ business meetings, but not of soczety
business meetings, which meetings are held according to
statute law, for the election of trustees and for other
matters pertaining to temporalities. These meetings, even
though composed of the same individuals, yet are not the
same official bodies. The moderator is elected on nomina-
tion. The pastor is eligible to election the same as any
other member of the society, but cannot assume the chair

by right of his office.



CHAPTER VIIL
UNUSUAL DIFFICULTIES.

IN the maintenance of good order, and the ad-
ministration of equitable discipline in a Church,
there will at times arise cases of unusual difficulty;
cases which require more than ordinary wisdom and
prudence to manage justly, not to say satisfactorily;
not so much, perhaps, because of the gravity of the
offense, as because of the persistency of those con-
cerned, the complications which arise in the prog-
ress of the case, the party spirit which may be
engendered, and possibly, worst of all, the mistakes
which the Church itself may make in the treatment
of the matter. These mistakes thus give the culpable
parties occasion to complain at the course pursued,
even when they would not have condemned the
final issue itself.

I. A DIVIDED CHURCH.

It is probably safe to say that two-thirds of such
vexatious cases grow out of misjudged or misman-
aged discipline. A wiser course pursued would, in
most instances, have reached a just and a peaceful

192
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termination. But prejudice, self-will, and heated
passion, make partisans contend for the mastery,
and rend the body of Christ. Our churches do not
have too much discipline—indeed, they have too
little—but it is often so unwisely administered as to
produce more evil by the method than is removed
by the act. It may be too much influenced by per-
sonal animosities, by a party spirit engendered, or
by ignorance of the principles according to which
all true discipline should be exercised.

Such proceedings, even when instigated by suffi-
cient provocation, may degenerate into a mere
party or personal conflict for supremacy, in which
leading members and related families become iden-
tified, and the pastor himself, possibly, involved.
Alienations are produced, bitter feelings engen-
dered, and discord rends the Church. The example
becomes a reproach, bad men rejoice, and the good
are grieved. Injustice has most likely been done to
some one, if not by the final act, yet by some of the
passionate and ill-advised proceedings leading to it.
Unable to harmonize their difficulties, advice from
outside is sought, a Council is called to extricate
them from the difficulty. Each party of course be-
lieves itself to be right, and as firmly holds the
other to be wrong. "

All that a Council can do is to hear patiently the
statements of all parties, corroborate, or disprove
confused assertions, so far as possible, by collateral
testimony ; sift the mass of excited personalities

from the vital facts and the underlving principles
13
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involved ; make a careful digest of the substance of
the case, what and where they judge the mistakes
and the wrong to be, and advise what course they
think the parties concerned should pursue. The
Council has, of course, no power to enforce its de-
cisions, to impose penalties, or to compel the per-
formance of its recommendations. But if the advice
is carefully and kindly given, and seems reasonable
and wise in itself, public sentiment will sustain it,
and bear with a heavy moral force against those
who reject it.

One very common and very serious difficulty is,
that Councils, when called for such purposes, do not
usually take sufficient time to thoroughly under-
stand the case, and to put in proper form their find-
ings. The members have little time to devote to
other people’s troubles, and but little patience to
unravel the confused tangle of personal contentions
which have run through months and years of con-
flict. Hence they are likely to hurry through the
examination, make a hasty and not too well-con-
sidered report, dismiss the case, and return to their
homes. The report, which was kindly meant to be
equitable to all parties, very likely will not be ac-
ceptable to any, and the conflict will continue.

True, a similar fruitless issue may follow the most
patient and considerate action, owing to the perver-
sity of the contestants; yet a Council, when called
for advice, should give all the time and care which
the gravity of the case demands. If the petty
squabbles of misguided good men and women do
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not deserve so much, yet the peace of the Church,
the cultivation of Christian virtue, and the honor of
the Christian name, are worthy of such labor for
their maintenance.

The Order of Proceedings.

When such difficult cases are to be investigated
by the aid of a Council, the order of proceedings
would be substantially as follows :

I. The Council is to be organized the same as for
other purposes by the election of a moderator and
clerk ; by prayer for divine guidance and a right
spirit ; by the preparation of a list of messengers,
showing how many messengers are present, and
from how many and what churches they come ; and
then by a distinct statement of the object for which
they are convened. This statement may be made
by the moderator or by those who have called the
Council. Usually it is enough toread a copy of the
letter missive, which should set forth the object of
the call. This object must be kept in view, and not
departed from during the proceedings. No foreign
or extraneous matters should be admitted ; nothing
beyond what may be presented as evidence or for
the elucidation of the main question. Of the rele-
vancy of such matter the moderator must judge ; and
if his decisions be doubted,the Council must decide
by a vote.

2. Those who have called the Council will then
present their case as they wish it to stand before
the body. In doing this they will pursue their own
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course and make such a presentation as they choose,
embracing statements, documentary evidence, and
the testimony of witnesses. In doing which they
should not be interrupted, except that questions may
be asked for explanation of matters not understood.

3. If it be a mutual Council the party which con-
siders itself aggrieved and seeks redress, will pre-
sent its case first ; a full statement of all the facts
bearing on it, with the testimony of witnesses if de-
sired, and documentary evidence.

4. Following such a presentation, the other party
will make their statements with such collateral evi-
dence as they desire to offer, and with such reply to
the other side as they may wish to give.

5. To this, a rejoinder of the first party may be
made, with explanations, refutations, and new evi-
dence, if any be had. And to this a rejoinder by
the second party is allowed.

6. If it be an ex parze Council, in which no second
party appears, there will of course be no rejoinders,
but the chairman or members will ask such questions
as may elicit the fullest information, and present
the whole case clearly to the minds of the members
of the body.

7. The discussion should close when the Council
is satisfied that all the facts, in their proper relations
are before them, so that they fully understand the
case on which they are to express an opinion.

8. No discussion, crimination, or contradiction
between the parties themselves should be permitted.
No other interruption than asking or answering
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questions for information should be allowed by the
moderator ; otherwise irritation will be increased
rather than allayed. The moderator should pro-
tect all parties in the exercise of their rights, that
the simple truth may be reached.

9. It would not be in accordance with usage, nor
consistent with the principles on which such refer-
ences proceed, for parties in difficulty to procure the
services of Jawpyers, the more skillfully to present and
defend their course. It is not a contest before a
civil tribunal for a judgment, but a confidential
reference to brethren for advice. There could,
however, be no objection, if parties deemed them-
selves unable to do themselves justice in the pre-
sentation of their case, to have some member of the
Council act for them in the matter. Or, did the
Council agree and no party to the difficulty object,
have some brother outside, whether layman, lawyer,
or minister, perform this service. No person, how-
ever, outside the Council and the parties in dispute,
could have any 7zg/¢ to appear before the body in
advocacy. If they so appear at all it would be only
by permission of the Council and of the parties
calling it.

10. As the single object in statement and discus-
sion should be the attainment of truth, by the as-
certainment of facts, therefore the technicalities of
legal proceedings in secular courts need not be re-
garded, but parliamentary rules should be observed,
and good order strictly maintained through all the
proceedings.
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1I. When all the evidence is in, and all the facts
are supposed to be understood, it is voted that the
case be closed, the parties retire—spectators too, if
such be present—and the Council goes into private
session for deliberation. Or the Council itself may
retire to some convenient place for deliberation, all
others remaining if they so desire.

12. In private session there is a free and full dis-
cussion of the subject ; perhaps the moderator sums
up the case by presenting in condensed form the
various points which constitute its substance. If
there be any forgetfulness of facts, the parties can
be recalled to repeat their statements. Then a
committee may be appointed to embody the results
of their deliberations in certain resolutions. This
expression of opinion is sometimes called the find-
ings of the Council, and is twofold, as containing :
1. The substance or result of the investigation as
they understand it ; 2. The opinion expressed as
to the merits of the case, embracing the advice
given to the parties asking counsel.

13. It would seem proper that in making up
these findings, no statement or resolution should
be adopted except by a wnanimous vote, though
of course a majority vote would carry any ques-
tion.

14. When the work is completed the parties are
called in and the moderator announces the result by
reading the statement. This statement, when once
made on the basis of facts as presented, is under-
stood not to be subject to revision or change. And
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yet it is supposable that a case might occur where
facts or evidence had clearly been misapprehended,
and the findings might and should, by unanimous
consent, be modified accordingly. But this could
not be done after the Council had finally ad-
journed. A Council ceases to exist on final ad-
journment.

15. It is usual to give the parties calling a Council
authenticated copies of the proceedings and the re-
sults reached; and also, if desired, to order their
publication.

16. If the proceedings be in the nature of a trial
of some person or party before the Council, who may
be called on to answer to an accusation, or to re-
fute charges made, then the accused, as in all other
cases of trial, must have copies of all charges, with
specifications, including times and places and names
of witnesses, served on him sufficiently long before
the trial to allow him full opportunity for prepara-
tion to answer for and defend himself before the
body.

The foregoing statements cover the ground for
the treatment of difficult cases of discipline in all
ordinary circumstances where outside help becomes
needful. Extraordinary cases develop peculiar fea-
tures, which must be judged by general principles
and the good sense of advisers called to consult. It
must be presumed that those called upon for ad-
vice, whether Council or Reference, are impartially
disposed to ascertain the facts, and to act in kind-
ness and equity toward all concerned.
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II. AN EXCLUDED MEMBER.

Another frequent occasion for dissension and strife
in the churches, leading to protracted conflict, and,
most likely, to the calling of a Council, is that of
excluded members.®  Such disfellowshiped mem-
bers very commonly, and perhaps very naturally,
believe themselves to have been unfairly dealt with,
and unjustly excluded. This feeling is the more
likely to be entertained if they have occupied a
prominent position in the Church, and if the disci-
plinary course, which finally led to exclusion, was
protracted and exciting. Then it is likely to be re-
garded as the act of a hostile party, and not of the
Church, as such—the result of passion, and not an
act of justice.

Now, while the presumption is, that in such cases
the Church was right in its action, and the individ-
ual was justly disfellowshiped, the fact may be, and
sometimes evidently is, that the action of the Church
has been ill-judged and unjust, and the individual
has good cause for complaint. This is most likely
to occur where the exclusion is the issue of a pro-
tracted dissension between contending factions,
maintained by headstrong leaders and partisan ad-
herents. Moreover, it is sometimes true that, while
the individual justly deserved discipline, and possi-

* What has been already said in the preceding pages might
apply to the case of excluded members as treated in this section.
But in this case there arise some peculiar features not presented
in the other.
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bly exclusion even, on the merits of his case,
yet the manner in which the case was managed,
and the method by which the result was reached,
were improper, ill - considered, and unjust to
him.

For these reasons, if for no others, an excluded
member has a right at least to lay his grievance be-
fore a Council, and ask such relief as their opinion
and advice may afford. If it were not so, and if, as
some have absurdly claimed, an excluded person
should not be allowed the right of calling a Council,
then such prohibition must be urged on the ground
either that the Church could do no wrong, or else
that an excluded member should have no redress
for wrongs inflicted by unjust Church action; both of
which suppositions are monstrous.

Church independency and personal liberty are
both to be conceded and defended. If any man be-
lieves himself to have been wronged, he has the
inalienable and unquestioned right to lay his griev-
ances before any man or any number of men, and
ask their opinion and advice. When a Church has
excluded a member, their connection with him and
control over him ceases. They have no further
right to say what he shall or shall not do, nor what
others shall or shall not do respecting him. And
for churches or ministers to enter into a compact,
formal or implied, that, because he is an excluded
man, they will not even hear his statement, nor give
advice, would be the most intolerable religious tyr-
anny—especially for liberty-loving Baptists. Such
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a proscription would approach the anathema of
papal excommunication.

A Church may exscind a member judged unwor-
thy of further fellowship, after due process of disci-
plinary law; but having cut him off, they cannot
continue to hold the rod in terror over him, and bar
him from the counsel, and even from the sympathy
of others, simply on the ground of their action. And
they ought to be ashamed of themselves if in any
wise they attempt to follow him with maledictions
after they have cast him out.

While, therefore, the presumption is, that the ac-
tion of the Church in his exclusion has been just
and right, the possibility is that it may have been
unjust and oppressive. And such a possibility en-
titles the individual to a hearing before unprejudiced
brethren, should he so desire—not being able to
find relief in any other way.

What Causes Invalidate Church Action ?

Since a Church may err, and invalidate its action
of exclusion by irregular and unjust methods of pro-
cedure in discipline, as well as for insufficient cause
in exclusion ; we may inquire, what are the more
common mistakes in processes of discipline, which
would invalidate such action and give a member,
thus disfellowshiped, good reason to complain of
injustice done to himself ?

1. He might complain that his exclusion was for
insufficient cause, even though the proceedings in
the case were orderly and fair. The Church, of
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course, would hold a different opinion ; therefore,
those who undertook to advise him would need to
know the facts as the Church understood them, in
order to advise discreetly.

2. It might be claimed that no jfirs# steps had
been taken by those whom he had offended, in case
his offense was a personal one. No matter of per-
sonal difficulty should be brought before the Church
until the aggrieved member, who brings the charge,
shall first have faithfully pursued the course pre-
scribed by our Saviour in the eighteenth of Matthew.
Whoever fails to follow this direction, makes him-
self an offender and subject to discipline for so doing.

3. The Church may have acted on his case with-
out having furnished him with a copy of the charges
or having allowed him opportunity to hear the wit-
nesses against him, or sufficient opportunity to de-
fend himself. All this would be unfair.

4. Final action on his case may have been taken
on some unusual occasion, at some other than the
proper meeting for hearing such cases, and without
due notice to him that his case would be then acted
on and decided.

5. There may have been refusal or failure to give
full opportunity for defense before the Church, as a
body, rather than before the officers or some commit-
tee, privately. It is the right of each member, when
accused, to defend himself in the presence of the
whole Church before he is condemned by it.

Other irregularities might occur, but the above
named are such as are most likely to take place.
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What Course Shall He Pursue ?

It would be a piece of very great folly for every
excluded member, exasperated at what he thinks
unfair treatment, to undertake immediately to pre-
cipitate a Council in the hope that they will right
his wrongs, and antagonize the Church on his be-
half. There are certain preliminary steps which
good order requires him to take to justify the calling
of a Council for his relief.

What Are These Preliminary Steps ?

1. He should, after a little time, and when the
heat of excitement has died down, make an appeal
to the Church for a 7e-/earing of his case. In do-
ing this he should give his reasons for claiming that
he did not have a fair trial, and that he was unjustly
judged. If a new hearing should be granted, with
the opportunities he claims, then he must submit to
the results. If the new hearing should be granted,
but with similar irregularities as at first, then he is
left in the same attitude as at the end of the first
trial. If a re-hearing be refused, then:

2. He should request them to unite with him in
calling a mutual Council to which the case may be
submitted. If this request be granted, he will have
the selection of one-half of the Council. Whatever
the result of such a reference may be, it would be
unwise for him to prosecute the matter any further.
At any rate, the action of a Council so convened
must be very extraordinary to justify him in any
further attempts at self-vindication. If this request
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for a mutual Council be declined by the Church,
then ;

3. He might present himself to some other
Church and request to be received to its fellowship
on his experience, as an excluded member, giv-
ing them all the facts. The Church thus appealed
to might think it wise to call a Council to advise
them as to the propriety of receiving a member ex-
cluded from a sister Church. Should they, how-
ever, see fit to receive him—as they would have an
undoubted right to do without a Council — that
would dispose of the case, giving him Church stand-
ing and fellowship again, and he would have no
occasion to pursue the matter further. And should
this be done, the Church which excluded him could
have no just ground for complaint. One Church has
the same right to take a man in as another has to
put him out. But should the Church appealed to,
for any reason, decline to receive him or to call a
Council, then

4. He might with propriety—and it would be his
undoubted right to do so, as the only further step
toward redress —call an ex parte Council, before
which the whole case could be laid ; both as to his
trial and exclusion and as to his subsequent efforts
for reconciliation. Of course he should be ready to
place before the Council, when convened, all the
facts and evidence needed to justify his course in
having called them together.

5. Any one thus calling a Council should have a
clear and definite idea of what it can and what it
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cannot do. Otherwise he may be much disap-
pointed in the result. He must not expect a Coun-
cil to right all his wrongs, fancied or real, to redress
all his grievances, or to punish the Church for what
he believes, or even they may think, misjudged and
unjust action in his case. The functions of a Coun-
cil not being judicial, but advisory only, they can,
at most, only express an opinion on the merits of
the case, and give him advice. Even the expres-
sion of an opinion on the merits of the case they
may withhold, but some advice they are bound to
give ; it was for that purpose they were called, and
accepted the invitation to sit as counselors. The
moral effect of their opinion and advice constitutes
the only vindication or condemnation they have the
power to pronounce.

III. AN ACCUSED MINISTER.

One of the most grave and difficult cases of dis-
cipline which is likely to arise to vex, and possibly
to divide a Church, is that of a minister who has lost
public confidence, and who, by unchristian or unmin-
isterial conduct, is believed to be unfit to discharge
the functions of, or to remain in, the sacred office.
No case occurs where churches more need the
wise and prudent advice of others, or where a
Council finds a more legitimate field for its friendly
offices than this.

Great caution should be exercised, even in giv-
ing heed to unfavorable reports against a minister
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of the gospel. Christ’s anointed ones should not
be touched with unholy hands. The Apostle wisely
decreed that, ¢ Against an elder, receive not an
accusation except at the mouth of two or three
witnesses.”—1 Tim. 5:19. Charges which impli-
cate their moral or ministerial character should not
be entertained, only on very strong evidence. Their
position is a very delicate one. Called by profes-
sional duties into almost all sorts of company,
and placed in well-nigh all kinds of positions, evil-
minded persons can, if disposed, excite suspicions
against them on the most trivial occasions. They
themselves are bound to exercise perpetual vigi-
lance and care, while their reputation and good
character, on which their comfort and usefulness
so much depend, should be sacredly guarded and
defended. But their sins should not be covered
when they deserve exposure, nor should they escape
discipline when they merit it.

Such cases are important and difficult, because:

First—Of the high position and wide influence of
a minister, and the fact that he stands before the
public as an example of godliness, a religious teacher
and leader of the people. If he proves himself an
unworthy man his case becomes more a reproach
and scandal to religion, and more an obstacle to
the progress of truth than if he were a private mem-
ber of the Church. The purity of the ministerial
character and the honor of the Christian profession
must be vindicated.

Second—A minister’s character and good name
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must be held sacredly and dealt with tenderly, since
they are his richest possessions, and usually all he
has as a means of usefulness, for the maintenance of
a respectable position in society, or the continued
support of himself and family with the ordinary com-
forts of life. When these are gone, all of worldly
worth is gone. They must not be trifled with.

FACTS TO BE KEPT IN MIND.

In dealing with such a case, therefore, unusual
caution should be exercised ; and there are few
churches so strong, so wise, so well-balanced and
sclf-contained that it would be prudent to proceed
to extremities without calling a Council, or in some
way securing outside aid and advice.

In the calling of such a Council the following facts
are to be kept in mind:

1. As in all other cases, it must be accepted that
Baptist Councils are advisory only, and never au-
thoritative. They are called to give advice to those
who have called them—advice based on their knowl-
edge of the merits of the case, after having care-
fully examined it.

2. Neither ministers nor others can organize
themselves into a Council, nor can they, self-moved
and unasked, call one for the trial of a minister
whose presence may be unwelcome to them, and in
whose character they may have no confidence.
Such cases have occurred; but such an actis a gross
outrage on personal rights and Church independ-
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ency, as well as a violation of Baptist polity, by an
unlawful assumption of authority.

3. A Council called to advise in matters relating
to the trial of an accused minister can only be
called by a Church; and by that Church of which
such minister is a member. Any other Church
could call a Council to advise them what course
they ought to take in respect to the fellowship of
a Church which persisted in sustaining a pastor
whom they believed unworthy. A party in a
Church—even a very small party —might call a
Council to advise them as to their duty, if their
Church were sustaining a minister in whom they
had no confidence; but in neither of these cases
could a Council try or pronounce judgment on the
character of the man himself. They were not con-
vened for that purpose. They could only advise
those who called them, as to their duty in the
premises.

4. A Council, having no ecclesiastical authority,
cannot be called to #7y, and, if found guilty, to de-
pose a minister. Judicial acts belong to a Church,
and not to a Council; nor can a Church transfer its
authority for the exercise of judicial functions to any
other body. A Council, in order to express an opin-
ion and give advice, is asked to examine all the
facts, consider all the circumstances, sift and weigh
the evidence on all sides, the accused having full
opportunity to defend himself. In a modified, but
not in a judicial sense, it may be called a #ria/ of

the accused: because it is a search for the merits of
14
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the case, by an investigation of all the facts, and a
sifting of all the evidence.

5. The minister on whose case his Church may
call a Council, is not obliged, and cannot be com-
pelled, to appear before such a Council, or in any
way submit his case to them. He is amenable to
the Church alone. But it is his »Zg/i# to appear be-
fore them, have copies of all charges, hear all testi-
mony, examine witnesses, and answer for himself.
And usually it is better for him to take this course
than to stand upon his reserved rights, and treat a
Council with disregard. The presumption is, that a
company of Christian men will judge impartially on
the evidence placed before them. And though this
presumption may not always be justified, it is better
for one to meet all charges frankly, and all accusers
face to face, than to seem to evade an investigation
of matters laid against him.

6. There is no absolute necessity inherent in the
case itself, for the calling of a Council in the disci-
pline or trial of a minister. If done at all, it is done
for expediency, and not from necessity ; for order
and safety, and not for authority. But because
many churches are weak as to numbers, and inex-
perienced in the treatment of difficult matters, be-
cause, in serious and complicated disciplinary pro-
ceedings, there is likely to be much irritation and
impetuosity, when even good men are too much
influenced by party zeal and prejudice—therefore it
is wise to call in the experienced, prudent and im-
partial, for advice. Such advice will invest the
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Church’s final action with weight, and give the pub-
lic greater assurance of its equity and justice.

7. In most cases of the kind, where a Council is
resorted to, it is best to make it a mutual Council,
by agreement between the Church and the accused.
He would then have the privilege of selecting one-
half the members. If this be not done, and the re-
sult be unfavorable to him, he will be almost sure,
with the advice of friends—for he will have friends
—to call another to counteract the influence of the
first, and to place his case in a more favorable light
before the public.

8. After the investigation has closed, and the
Council rendered its opinion and advice, the Church
will take such action as, in view of all the facts, may
be deemed wise and right. They are not obliged
to follow the advice given. The Council has no
power to enforce its recommendations, and should
have no desire to do it. The responsibility of the
final action lies with the Church. But the advice
given would naturally constitute an important factor
in their final decision. It would require very
weighty reasons to justify a Church in disregarding
the judgment and advice of a Council of its own
selection. Such a case would seldom occur.

The Church's Final Action.

9. The final action of a Church, as to an ac-
cused minister, may take any one of the following
forms:

a. That of an acguittal; where no fault worthy of
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further consideration was proven against him; the
charges were not sustained, and he is pronounced
innocent.

0. That of admonition,; indiscretions which caused
reproach and hindered his usefulness, having been
shown; suspicions being excited, the enemies of
religion had occasion to magnify his faults to the
injury of the cause of truth. To caution and ad-
monish him to greater circumspection may be all
which the case requires.

¢. That of a withdrawal of fellowship from him
as a minister of the Gospel, with a declaration, that
in their opinion he is unworthy of, and unfit to con-
tinue in, the ministerial office. This may be done,
and the man still be retained in the fellowship of the
Church as a private member. There may be faults
which would disqualify him for the exercise of a
public ministry, which might not unfit him for pri-
vate membership. Such an act of disfellowship as
a minister, would virtually be an act of deposition
from the sacred office, so far as any act of Church
or Council could depose him.

d. That of the withdrawal of fellowship from him
as a Church member; thus excluding him from the
body. This, accompanied with a declaration of his
unworthiness as a minister of the Gospel, constitutes
the final and utmost act of the Church’s disciplinary
power, in such a case. They can do no more.
This puts him out, and deposes him from the minis-
try, so far as any human power can depose him. It
also clears the Church from any further responsi-
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bility as to his character or conduct. His disfel-
lowship as a member adds emphasis to his disfellow-
ship as a minister.

To the above-named acts a Council may advise ;
but the acts themselves, to be valid and of any force,
must be the acts of the Church and not of the Coun-
cil. It would be an impertinent assumption for a
Council to attempt such an exercise of ecclesiastical
authority.

Shall Another Council Follow ?

10. If the final action of the Church—based on
the advice of a Council—be unfavorable to the min-
ister on trial, and result in his degradation, or ex-
clusion, he will very likely think that still greater
injustice has been done him, and seek relief by call-
ing another Council. If the former was a mutual
Council, in the calling of which he had part, and to
which he consented to commit the case, it would be
extremely unwise for him to prosecute the matter
further—except, indeed, in very extraordinary cir-
cumstances. If the former were an ex parte Coun-
cil, called by the Church without his concurrence,
there would be more occasion for him to call
another, especially if so advised by wise and pru-
dent friends. It certainly would be his right to do
so, should he be disposed. But the fewer Councils
the better. It is quite as well to suffer for want of
them as to suffer by means of them.

Should he decide to call another, three rules
should be observed in reference to it:
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a. He should invite the Church to unite with him,
and make it a mutual Council, in whose judgment
all parties might acquiesce. Nor should he hesitate
to do this, because the Church had hitherto refused
similar requests from him. To repeat the request
would put his case in a better attitude before those
who might be called to consider it.

6. Have the Council larger than the previous one,
and, if possible, more marked for wisdom and ex-
perience. Some would advise that such a Council
should be composed of new men entirely, since
those on the previous Council had already judged
the case, and could hardly re-judge it with impar-
tiality. Others would advise that it be composed
largely of the same members, with such additions
as might counteract any local or personal prejudice
that might previously have existed. And this would
seem a wise course.

¢. Such new Council, when convened, should con-
fine its action strictly to the object for which it was
called. It should not attempt to traverse the ac-
tion, either of the Church, or of the previous Coun-
cil, and should consider them only so far as to obtain
information, in order that they may justly and wisely
form an opinion and impart advice.

By such a course the action of councils will, so
far as practicable, prove conservative and salutary,
vindicating the right, and giving furtherance to
equity and truth.

NotE 1.—A Council possessing no ecclesiastical authority
can neither make nor unmake a minister. No Council,
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therefore, can put a man out of the ministry. All it can do,
is, to declare him, in their opinion, unfit for, and disqualified
to remain in, the ministry, and that they cannot fellowship
him as a minister; and they can add the advice, that the
Church exclude and depose him.

NotE 2.—Though all ecclesiastical authority resides in a
Church, yet a Church cannot, in any absolute sense, depose,
and put a man out of the ministry, except so far as that min-
istry relates to themselves. They can depose him from being
t/ezr minister, and declare him, in their opinion, unworthy
to fill the sacred office. But any other Church can have him
for thezr minister, if they so desire, since each Church is en-
tirely independent as to the choice of its pastor and the
management of its internal affairs.

NOTE 3.—Such action, however, on the part of councils
and of churches, though having no power to compel silence.
or to enforce penalties, substantially effects the same end,
through the force of public sentiment. This will, sooner or
later, lead an unworthy man to retire from the ministerial
calling.

NOTE 4.—A Church might declare a man unfit for the
ministry, and depose him from the office, and yet retain him
in its fellowship as a private member. His ministerial rather
than his Christian character being involved in the discipline.

NoTE 5.—If a minister be excluded from the fellowship of
a Church, such exclusion is equivalent to a deposition, so far
as Church action can effect a deposition. For if he be not
worthy of Church fellowship, he surely is not worthy to hold
the office and discharge the functions of a Gospel minister.



CHAPTER IX.
CHRISTIAN WORSHIP.

RELIGIOUS faith expresses itself both in worship
and in work. In such acts of religious service as
may declare the soul’s devotion to the Deity, and in
such works as are believed to be pleasing to Him,
and such as naturally grow out of the faith cherished,
and correspond to the worship offered.

Worship, properly speaking, is adoration and
praise offered to God. The emotion isinstinctive in
a devout soul and tends to exalt and magnify Him
to whom all honor and glory are due. It is offered
in view of the glorious excellency of the divine
character ; and also because of what God has done
for men. Both for what He is, and for what He
does. Worship is usually attended with confession
for sin and with supplication for pardon and needed
grace. It is an important duty and a gracious
privilege. But no act of devotion can be acceptable
to Him, unless it be spontaneous and sincere. Ifit
be such, He delights in it and accepts it with pleas-
ure from His creatures. Its influence on individual
piety, on the Church’s spiritual life, and on the
moral sense of the community, is not sufficiently
understood nor highly enough valued.

216
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While, strictly speaking, it is defined within nar-
row bounds, yet in ordinary language all religious
service is spoken of as worship. All recognize the
Divine Presence as the inspiration of devotion and
the object of veneration. The various parts of pub-
lic and social worship claim brief attention.

I. THE PREACHING SERVICE.

As public religious service is usually arranged by
evangelical Churches generally, preacking holds a
foremost place and the serwvice is secondary. With
a liturgical Church it is different. There the service
rules, and preaching is largely subordinate. Preach-
ing, strictly speaking, is not worship, though calcu-
lated to inspire and assist worship. Preachingisa
proclamation of truth, not an address to the Deity.
The preacher is a herald (kerux), a proclaimer, and
his address (kerugma), a message delivered to an
audience.

1. The Object of Preaching.

The true object and design of preaching is the
salvation of sinners and the edification of the saints
by means of instruction and persuasion. Instruction
may properly be said to be the first object of preach-
ing. Most emphatically it is not to entertain or
recreate an audience ; nor to crowd the house with
hearers, nor to build up wealthy and fashionable
congregations ; nor to rent pews and replenish the
treasury; nor to teach literature, science, or art; but
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to save and sanctify souls by an exhibition of Christ
crucified. All preaching which fails of this, fails of
its chief design. For this purpose our Lord “gave
some to be pastors and teachers, for the perfecting
of the saints, for the work of the ministry, for the
edifying of the body of Christ.”"—Eph. 4:11, 12,

And the Apostle’s ministry was, “ Warning every
man, and teaching every man, in all wisdom, that
we may present every man perfect in Christ Jesus.”
—Col. 1: 28. There are occasions which press the
minister of the cross very sorely to diverge from, if
not altogether to forget, this high aim of his calling,
and adapt his efforts to draw admiring and curious
crowds to his ministry. And for this purpose,
themes not Gospel and not even strictly religious,
may be resorted to. But viewed from the low
ground of expediency even, this is a mistake.
Preachers who hold, longest and strongest, the con-
sciences and the confidence of the community, and
who command the most respectful attention of
the people, are those who are loyal to the truth as
it is in Jesus.

2. The Character of Preaching.

All preaching to be profitable should be plain and
simple in style, spiritual in tone, experimental and
practical in substance. The very basis and founda-
tion of every sermon should be zzstruction. In the
arrangement of the matter, order should be so mani-
fest that the parts will follow each other by a
natural sequence, so that the minds of the hearers
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will casily zomprehend their relations. As to the
style, rlearness is of the first importance. The
speaker is not preaching in an unknown tongue,
and every sentence and word should be so trans-
parent in its meaning that none can misunderstand.
A mere jumble of words, a heap of figures and of
flowers are as chaff compared with these qualities.
All the arts of oratory and the adornments of
rhetoric poorly compensate for the absence of trans-
parent clearness.

Nevertheless, with these qualities possessed, the
more interesting and attractive the preaching, in
style, matter, and manner, the more welcome and
useful it is likely to prove. And every preacher
should strive to become as attractive and useful to
the people as possible. There would be poor com-
fort in saying a sermon was good, if the style were
such as to make it incomprehensible, or the manner
of its delivery such as to make it repulsive. With
these drawbacks it certainly would not be good for
its purpose. Every preacher should ¢ study to
show himself approved unto God, a workman that
needeth not to be ashamed.”—2 Tim. 2: 15. Many
sermons, in themselves really good, would be far
more effective were the manner of their delivery
more intelligible, animated, and impressive.

3. The Frequency of Preaching.

According to established customs in religious
society, it is expected that in our places of public
worship, two sermons will be regularly preached on
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each Sunday, Formerly it was customary to have a
lecture —a somewhat informal sermon—on some
evening during the week. Special and protracted
preaching services, daily or nightly, are often held
during seasons of unusual religious interest or to
produce unusual interest.

In primitive times, as now on mission fields, preach-
ing was less formaland more pervasive. It was ““ daily,
from house to house,” ““instant in season and out of
season,” that people might by any means hear the
glad tidings of salvation. Now, congregations or-
dinarily require too much preaching in proportion to
the more social services of religion. So far as the
Church members and the stated congregation are
concerned, it is questionable if any better arrange-
ment for Sunday service than the following could be
devised ; viz., a sermon in the morning, the very
best the preacher is able to produce ; a Bible class,
and Sunday-school service in the afternoon, and a
prayer and conference meeting in the evening, so
arranged as to be animated and attractive.

In our cities, towns, and larger villages, the Sun-
day evening congregation is largely different from
that of the morning, consisting to a great extent, of
a floating population, with but few of the Church
families, and to a considerable extent made up of
young people. Of course it is not thought best to
abandon preaching for that service. To meet this
tendency, not a few preachers have held very loosely
the evangelical character of their evening services,
and instead of Gospel themes, have treated semi-
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secular and otherwise alien subjects to catch the
drifting current. This is a great mistake ; for no
subjects can be so attractive in a Church service as
simple Gospel themes, if rightly presented. It
would seem that music should have a larger place
in evening than in morning worship.

Considering the necessities of the world, and that
men perish perpetually without the gospel, those
called to that sacred work should ¢Preach the
word ; be instant in season, out of season; reprove,
rebuke, exhort, with all longsuffering and doctrine.”
—2 Tim. 4 : 2.

NoOTE 1.—Though no fixed rule can be adopted for the
length of sermons, yet when the Sunday is crowded with
services, as it usually is, that should not be protracted.
Ministers are not usually complained of for long sermons un-
less they be uniformly long. If it be only occasional it is
borne. Some discourses require more time than others, and
some will be listened to with more interest and patience than
others. Seldom, however, should one consume more than
forty minutes, and the entire service should be something less
than an hour and a half on all ordinary occasions.

NoOTE 2.—Very unreasonable objections are at times made
to doctrinal preaching. It is a little doubtful whether those
who object really know what doctrinal preaching is. Infact,
doctrine is the very essence and marrow of the Gospel, and
little instruction in godliness can be imparted without doc-
trine. It is the framework of the building where edification
—upbuilding—is enjoined as the special duty of the religious
teacher. No doubt doctrine can be preached so abstractly
and uninterestingly as to be a burden to the hearers.

NOTE 3.—Should manuscripts be used in the pulpit, or
should sermons be extemporaneons in manner, are questions
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which the preacher must decide for himself. Opinions differ.
The excellency or usefulness of a sermon does not largely de-
pend on either method. Some subjects cannot be accurately
treated without writing. Moreover, writing is an important
aid, and an invaluable mental discipline to the preacher. It
helps him to think systematically and to express himself con-
cisely and forcibly. But for all ordinary occasions of preach-
ing it cannot be doubted that an extemporaneous style of
address is most in accordance with the spirit of the Gospel,
and more agreeable, forcible, and profitable to the congre-
gation.

NoTE 4.—The great temptation, however, to extempora-
neous preachers—especially if they have large facility in the
use of language—is to neglect the preparation of their ser-
mons and depend on the inspiration of the occasion. This
temptation, if yielded to, becomes fatal to both the reputa-
tion and the usefulness of the preacher.

NoTE 5.—Sermons need not be read even though they be
written. Nor, if a manuscript be used, need the manner of
address be servile and lifeless. Some ministers are as free,
animated, and vigorous in using a written sermon as others
are who never wrote one. The trouble is not with the manu-
script, but with the manner of using it.

NoTE 6.—Perhaps no better advice could be given on this
subject than that one written and one extemporaneous ser-
mon should be prepared and preached each Sunday. Two
well-prepared and well-written sermons each week, with the
wmany pastoral duties and the many interruptions incident to
a minister’s position, will prove a severe tax on his time and
energies, or an utter impossibility.

NoTE 7.—Probably no more effective method could be
adopted than for the preacher to write his sermon carefully,
then make a brief abstract or skeleton for use in the pulpit,
leaving his manuscript at home. He would thus largely
combine the advantages of a written style with the freedom
and force of an extemporaneous delivery.
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NoTE 8.—Above all things, let the preacher have some-
thing to say ; know what it is; be thoroughly penetrated
with the importance and the spirit of it ; then say it earnestly
and devoutly as an ambassador of Christ, to do the people
good. The Spirit will help his infirmities.

II. THE PRAYER SERVICE.

Prayer is an important element in all religious
service. Not only is it vital to the individual Chris-
tian life, its importance in social religion is scarcely
less important. ¢ Ask, and it shall be given you ;
seek, and ye shall find ; knock, and it shall be
opened unto you,” was the positive declaration of
our Lord to His disciples.—Matt. 6 : 7.

There are special blessings promised to united
prayer, as well as to personal prayer. *If two of
you shall agree on earth, as touching anything that
they shall ask, it shall be done for them of <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>